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In 2015, hundreds of Reform rabbis marched alongside Reverend Cornell William Brooks, the
then president of the NAACP, on “America’s Journey for Justice,” in commemoration of the
historic 1965 march on Selma. The rabbis on the 2015 journey, a 1,002-mile march from Selma,
Alabama to Washington, D.C. in the heat of June, brought with them a Torah scroll. With the
help of men and women of diverging backgrounds and a multitude of identities, these rabbis
carried the infinite mystery and wisdom contained in that scroll on a crusade for a more just and
fair America.

Leading the march, Reverend Brooks bore the weight of that mystery and wisdom. In his
foreword to Moral Resistance and Spiritual Authority: Our Jewish Obligation to Social Justice,
Reverend Brooks writes, “As I walked with the Torah, I came to understand that to truly, ‘pray
with your feet,” as Rabbi Heschel said of marching for justice, one must have God’s word
pressing upon your heart.”' Reverend Brooks and the rabbis who marched with him, walked
together with words of Torah pressed upon their hearts.

The following source packet offers a collection of those words: texts which have inspired
thousands of years of just and moral action, compiled by Rabbi Seth M. Limmer and Rabbi
Jonah Dov Pesner in their monumental work, Moral Resistance and Spiritual Authority: Our
Jewish Obligation to Social Justice. The source packet provides these texts in Hebrew and
English, ancient words of Torah which continue to inspire and compel us to march, fight, unite,
and organize for justice.

This compilation is a resource, a deep well of Jewish wisdom meant for you to drink from and
share with your community. Organized by chapter and theme, these texts can be used in settings
of prayer, study, and protest. They can inspire students of all ages, colleagues, and broader
communities. Let these words of Torah ring out in confirmation classes and youth groups, Torah
study and prayer services, interfaith events and community-wide actions.

Used in tandem with Moral Resistance and Spiritual Authority: Our Jewish Obligation to Social
Justice, this source packet is an invitation to not only delve into the sources culled and called
upon by the authors of each chapter, but also to diffuse and share ancient and modern Jewish
wisdom on the pressing moral and ethical questions of today’s world. By teaching, sharing, and
studying these texts, we carry the Torah with us on our eternal march for a more just world, its
words pressed close to our hearts.

Hilly Haber

' Rabbi Seth M. Limmer, DHL and Rabbi Jonah Dov Pesner, Moral Resistance and Spiritual Authority:
Our Jewish Obligation to Social Justice (New York: CCAR Press, 2019), xiv.



Introduction

Rabbi David Saperstein
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Sanhedrin 56a

The Sages taught in a baraita: The descendants of Noah, i.e., all of humanity, were
commanded to observe seven mitzvot: The mitzvah of establishing courts of
judgment; and the prohibition against blessing, i.e., cursing, the name of God; and
the prohibition of idol worship; and the prohibition against forbidden sexual
relations; and the prohibition of bloodshed; and the prohibition of robbery; and the
prohibition against eating a limb from a living animal.
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Mishneh Torah, Kings and Wars 8:10

(10) Moses our Teacher did not bequeath the Torah and the Commandments to
anyone but to Israel, as it says, “the Heritage of the Congregation of Jacob” (Deut.
33:4), and to anyone from the other nations who wishes to convert, as it says, “as
you, as a convert” (Numbers 15:15). However, no one who does not want to convert
is forced to accept the Torah and the Commandments. Moses our Teacher was
commanded by the Almighty to compel the world to accept the Commandments of
the Sons of Noah.
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Isaiah 2:4

Thus God will judge among the nations and arbitrate for the many peoples.
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Genesis 1:27

(27) So God created the human beings in [the divine] image, creating [them] in the
image of God, creating them male and female.
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Rashi on Genesis 2:7

7787 72 19y DUST OF THE EARTH — God gathered the dust (i.e. that from which he
was made) from the entire earth from its four corners—in order that wherever he
might die, it should receive him for burial (Midrash Tanchuma, P’kudei 3).
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e The word X7’ appears in some versions of this text and is missing from
others. See Jerusalem Talmud Sanhedrin 23a and Pirkei D’Rabbi Eliezer 28 for
the universal version without “from among Israel.”



Mishnah Sanhedrin 4:5

"It was for this reason that humanity was first created as one person [Adam], to
teach you that anyone who destroys a life is considered by Scripture to have
destroyed an entire world; and anyone who saves a life is as if he saved an entire
world." And also, to promote peace among the creations, that no man would say to
his friend, "My ancestors are greater than yours."
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Malachi 2:10

(10) “Have we not all one parent? Has not one God created us?”
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Yalkut Shimoni on Nach 42

Pinchas ben Elazar stood and said: I call heaven and earth to witness that whether
one be gentile or Jew, man or woman, slave or free person, the divine spirit rests on
each in accordance with his deeds.
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Il Samuel 12:7

(7) And Nathan said to David, “That man is you!”
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Genesis 2:15

So God Eternal took the man, placing him in the Garden of Eden to work it and keep
it.
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Psalms 24:1

The earth is the Eternal’s and the fullness thereof, the world and its inhabitants.
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Genesis 9:9,10,12, 15

(9) I am establishing My covenant with you... (10) and with every living being in
your care — the birds, the beasts, and all the land animals in your care—all who
have gone out of the ark, all earth’s animals.... (12) And God said, “Here is the sign I
am giving you of the covenant between Me and you, and every living being with you,
down to the last generation... (15) [ will remember My covenant between Me and
you and all living beings, all flesh, and never again shall the waters become a flood,
to destroy all flesh.
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Pirkei Avot 5:10

(10) There are four temperaments among men: the one who says "what is mine is
mine, and what is yours is yours"—that's an [average] temperament. And there are
some who say that is the temperament of Sodom. [A second type is one who says]
"what is mine is yours, and what is yours is mine"—/[that's an] am haaretz
(uneducated person). [A third type is one who says] "what is mine is yours, and
what is yours is yours"—[that's a] pious person. [A final type is one who says] "what
is yours is mine, and what is mine is mine"—/[that's a] wicked person.
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Deuteronomy 30:19

(19) I have put before you life and death, blessing and curse. Choose life—if you and
your offspring would live.
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Mishneh Torah, Repentance 5:1-4

Free will is granted to every man. ... The human species has become unique in the
world in that it can know of itself . . . what is good and what is evil, and in that it can
do whatever it wishes.... so did the Creator desire that a person should be
possessed of free will. ... For this reason is a person judged according to their own
actions.



Judaism and the Political World

Rabbi Seth M. Limmer, DHL
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Aristotle: Why man is a political animal in a greater measure than any bee or any
gregarious animal is clear. For nature, as we declare, does nothing without purpose;
and man alone of the animals possesses speech. The mere voice, it is true, can
indicate pain and pleasure, and therefore is possessed by the other animals as well,
but speech is designed to indicate the advantageous and the harmful, and therefore
also the right and the wrong; for it is the special property of man in distinction from
the other animals that he alone has perception of good and bad and right and wrong
and the other moral qualities, and it is partnership in these things that makes a
household and a city-state. (Politics 1.1253a)
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Exodus 19:6

You [all] shall be to Me a kingdom of priests and a holy nation...
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Exodus 21:33-34

When a person opens a pit, or digs a pit and does not cover it, and an ox or an ass
falls into it, the one responsible for the pit must make restitution—paying the price
to the owner, but keeping the dead animal.
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Exodus 22:24-25

If you lend money to My people, to the poor among you, do not act toward them as a
creditor; exact no interest from them. If you take your neighbor’s garment in pledge,
you must return it to him before the sun sets.
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Leviticus 19:18

...You shall love your neighbor as yourself ...
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Leviticus 19:33-34

When strangers reside with you in your land, you shall not wrong them. The
strangers who reside with you shall be to you as your citizens; you shall love each
one as yourself, for you were strangers in the land of Egypt: [ the Eternal am your
God.
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Leviticus 25:10

... You shall proclaim liberty throughout the land to all its inhabitants....
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Deuteronomy 16:18

You shall appoint magistrates and officials for your tribes, in all the settlements that
the Eternal your God is giving you, and they shall govern the people with due justice.
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Micah 3:9-12

Hear this, you rulers of the House of Jacob, you chiefs of the House of Israel, Who
detest justice and make crooked all that is straight, Who build Zion with crime,
Jerusalem with iniquity! Her rulers judge for gifts, her priests give rulings for a fee,
And her prophets divine for pay; yet they rely upon the Eternal, saying, “The Eternal
is in our midst; no calamity shall overtake us.” Assuredly, because of you, Zion shall
be plowed as a field, Jerusalem shall become heaps of ruins, and the Temple Mount a
shrine in the woods.
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Jeremiah 26:16-19

The officials and all the people said to the priests and prophets, “This man does not
deserve the death penalty, for he spoke to us in the name of the Eternal our God.”
And some of the elders of the land arose and said to the entire assemblage of the
people, “Micah the Morashtite, who prophesied in the days of King Hezekiah of
Judah, said to all the people of Judah: “Thus said Adonai of Hosts: Zion shall be
plowed as a field, Jerusalem shall become heaps of ruins, and the Temple Mount a
shrine in the woods.” Did King Hezekiah of Judah, and all Judah, put him to death?
Did he not rather fear the Eternal and implore the Eternal, so that the Eternal
renounced the punishment decreed against them? We are about to do great injury to
ourselves!
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Amos 5:11

Assuredly, Because you impose a tax on the poor and exact from him a levy of grain,
you have built houses of hewn stone, but you shall not live in them; you have
planted delightful vineyards, but shall not drink their wine.
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Isaiah 3:14

The Eternal will bring this charge against the elders and officers of God’s people: “It
is you who have ravaged the vineyard; That which was robbed from the poor is in
your houses.”
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Isaiah 10:1-2

Those who write out evil writs and compose iniquitous documents, to subvert the
cause of the poor, to rob of their rights of the needy of My people.
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Habakkuk 2:8

Because you plundered many nations, all surviving peoples shall plunder you—for
crimes against men and wrongs against lands, against cities, and all their
inhabitants.
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Malachi 3:5

[ will step forward to contend against you, and I will act as a relentless accuser
against those who have no fear of Me: who practice sorcery, who commit adultery,
who swear falsely, who cheat laborers of their hire, and who subvert [the cause of]
the widow, orphan, and stranger, said Adonai of Hosts.
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Tosefta, Bava M’tzia 11:9

One who owns a house in another courtyard can be bound by the residents of that
courtyard in making a door, a lock, and a key for the courtyard; regarding all other
things, they cannot compel him. If he resides with them in the courtyard, they can
bind him to everything. One who has a house in another town can be bound by the
townspeople to participate with them in digging cisterns, hollows, and caverns and
in fixing the ritual baths as well as the aqueduct. Regarding all other things, they
cannot compel him. If he resides with them in the town, they can bind him to
everything.
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Bava Kama 113b

Relating to the matter of civil law itself. Shmuel says: The law of the kingdom is
the law, and the halachic principle is that Jews must obey the laws of the state in
which they reside. Rava said: Know that this principle is true from the fact that the
municipal authorities cut down palm trees without the consent of their owners
and construct bridges from them, and yet we cross over them. Evidently, the
wood is not considered stolen property, which one is prohibited from using, because
the law of the kingdom is the law.
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Bava Batra 54b

Rav Y’hudah says that Sh’'muel says: With regard to the property of a gentile that
was sold to a Jew for money, it is ownerless like a desert until the purchaser
performs an act of acquisition; anyone who takes possession of it in the interim has
acquired it. What is the reason for this? The gentile relinquishes ownership of it
from the moment when the money reaches his hand, while the Jew who purchased it
does not acquire it until the deed reaches his hand. Therefore, in the period of time
between the giving of the money and the receiving of the deed, the property is like a
desert, and anyone who takes possession of it has acquired it.

Abayei said to Rav Yoseif: Did Sh’'muel actually say this? But doesn’t Sh'muel
say that the law of the kingdom is the law, that is, the law obligates Jews to observe
the laws of the locale in which they reside, and the king said that land may not be
acquired without a document? Therefore, taking possession should not be effective
for acquisition. Rav Yoseif said to him: I do not know how to reconcile this
contradiction, but there was an incident in the village of Dura that was founded by
shepherds, where there was a Jew who purchased land from a gentile by giving
money, and in the interim another Jew came and plowed it a bit. The two Jews came
before Rav Y’hudah for a ruling, and he established the property in the possession of
the second individual. This accords with the ruling of Sh’'muel that the property is
ownerless until a Jew performs an act of acquisition. (emphasis added)
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Shabbat 54b

The Mishnah relates that the cow of Rabbi Elazar ben Azaryah would go out on
Shabbat with a strap between its horns, contrary to the will of the Sages. The
Gemara asks: Did Rabbi Elazar ben Azaryah have only one cow? Didn’t Rav say, and
some say that Rav Y’hudah said that Rav said: Rabbi Elazar ben Azaryah would tithe
from his herds 12,000 calves each and every year? There were 120,000 calves born
in his herds annually. There is no way, then, to speak of the cow of Rabbi Elazar ben
Azaryah. The Gemara answers: It was taught in the Tosefta: The cow was not his;
rather, it was his neighbor’s. And because he did not protest her conduct and tell her
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that doing so is prohibited the cow was called by his name to his discredit, as if it
were his.
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Leviticus 19:17

(17) You shall not hate your kinsfolk in your heart. Reprove your kin but incur no
guilt on their account.
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Shabbat 54b

It was related that Rav, and Rabbi Chanina, and Rabbi Yochanan, and Rav Chaviva
taught the statement cited below. The Gemara comments: ... In any event, they said:
Anyone who had the capability effectively to protest the sinful conduct of the
members of his household and did not protest, he himself is apprehended for the
sins of the members of his household and punished. If he is in a position to protest
the sinful conduct of the people of his town, and he fails to do so, he is apprehended
for the sins of the people of his town. If he is in a position to protest the sinful
conduct of the whole world, and he fails to do so, he is apprehended for the sins of
the whole world.
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Shabbat 54b-55a

Rav Pappa said: And the members of the household of the Exilarch [the Babylonian
Jewish community’s political leader] were apprehended and punished for the sins of
the whole world. Because their authority extends across the entire Jewish world, it

15



is in their hands to ensure that nobody commit a transgression. As indicated by that
which Rabbi Chanina said: What is the meaning of that which is written: Adonai will
enter into judgment with the Elders of the people and its princes, saying [Isaiah
3:14]: It is you who have eaten up the vineyard; the robbery of the poor is in your
houses? The question arises: If the princes sinned by committing robbery, what did
the Elders, that is, the Sages of that generation, do that was considered a sin? Rather,
say: God will enter into judgment with the Elders because they did not protest the
sinful conduct of the princes.
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B’Tzelem Elohim: A Divine Mandate to Humanity

Rabbi Shoshanah Conover
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Sanhedrin 37a

The first human being was created alone to teach that whoever destroys one soul is
regarded by the Torah as if they destroyed a whole world, and whoever saves one
soul is regarded as if they saved a whole world.

Dan Nichols, "B'tzelem Elohim"
We've all got a life to live

We've all got a gift to give

Just open your heart and let it out. . ..
When I reach out to you and you to me
We become b’tzelem Elohim.
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Genesis 1:26-27

God now said, “Let us make human beings [adam] in our image, after our likeness. ..
.” So God created the human beings in [the divine] image, creating [them] in the
image of God [b’tzelem Elohim], creating them male and female.
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Genesis 9:6

The shedder of human blood, that person’s blood shall be shed by [another] human;
for human beings were made in the image of God [b’tzelem Elohim].
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Genesis 5:1-2

This is the written record of the human line from the day God created human beings,
making [them] in the likeness of God [bidmut Elohim], creating them male and
female, blessing them, and naming them “Humans” on the day they were created.
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Guide for the Perplexed, Part 1:1

Because of the divine intellect conjoined with man . .. it is said of the latter that he is
in the image of God and in His likeness, not that God, may He be exalted, is a body
and possesses a shape. ... That which was meant in the scriptural dictum, let us
make man in our image, was the specific form, which is intellectual apprehension,
not the shape and configuration.
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Sforno on Genesis 1:26

(4) 11mnT, acting intelligently like the angels, though from free choice, not like the
angels who act under Divine compulsion.
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Sanhedrin 37a

The first human being was created alone, for the sake of peace between humankind,
so that no one could say to their fellow human being: My father was greater than
yours.
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B’reishit Rabbah 24:7

(7) Rabbi Tanchuma said in the name of Rabbi Eliezer and Rabbi Menachem in the
name of Rav said.... Ben Azzai said: “These are the generations of Adam [that
humanity is created in the divine image]" is a great principle in the Torah. Rabbi
Akiva said: This is a great principle of the Torah: "You shall love your neighbor as
yourself" (Lev. 19:18). [However, the understanding that human beings are made in
the image of God] is an even greater principle so that one should not say, ‘Because |
have been humiliated, let my friend be humiliated with me, because I have been
cursed, let my friend be cursed with me.'
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Genesis 2:21-22

And the LORD GOD caused a deep sleep to fall upon the man, and he slept; and He
took one of his ribs, and closed up the place with flesh instead thereof. And the rib,
which the LORD GOD had taken from the man, made He a woman, and brought her
unto the man. (Genesis 2:21-22; 1917 JPS translation)
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B’reishit Rabbah 8:1

(1) ... Said R’ Yirmiyah ben Elazar: In the hour when the Holy One created the first
human, He created him [as] an androgyne/androginos, as it is said, “male and
female He created them”. Said R’ Shmuel bar Nachmani: In the hour when the Holy
One created the first human, He created [for] him a double-face, and sawed him and
made him backs, a back here and a back [t]here, as it is said, “Back and before You
formed me” [Ps 139:5]. They objected to him: But it says, “He took one of his
ribs/tz’la-ot..."” [Gen 2:21]! He said to them: [It means] “[one] of his sides/sit’rohi”,
just as you would say, “And for the side/tzela” of the Tabernacle/mishkan” [Ex
26:20], which they translate [in Aramaic] “for the side/seter”.
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Genesis 2:21-22 more accurate translation according to the author: And
Adonai Elohim caused a deep sleep to fall upon the human being as it slept, and God
took its side and closed up the flesh on that spot, and Adonai Elohim built the side
God had taken from the human being into a woman.
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Chizkuni, Genesis 1:26:2

The word adam includes males and females. Proof that this is so is found in Genesis
5:2, when both the males and the females of the species are described as having
been “created.” We also have a statement by Rav Huna, who asks the rhetorical
question: How do we know that Chava was also called adam? Answer (Isaiah 44:13):
k’tiferet adam lashevet bayit, which is translated by the Targum as “like the beauty of
a woman who resides in a house (or who transforms a house into a home).”
Furthermore, we have a verse in Numbers 31:35: v’nefesh adam min hanashim, “and
human souls, of the women.”

20
Rabbi Alan Lew

In the account of creation we read every year in the Book of Genesis, God literally
speaks the world into existence. And the Talmud affirms the creative potential of
speech. Did you know that abracadabra is a Jewish word? The Aramaic words Avra
c’dabrah mean “It came to pass as it was spoken,” a popular talmudic dictum that
expressed the widely held talmudic belief that things do indeed come to pass
because they are spoken, that speech has the power to cause the world to come into
being. (Alan Lew, This Is Real and You Are Completely Unprepared: The Days of Awe
as a Journey of Transformation (Boston: Little, Brown, 2003), 198.)
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Genesis 1:26

God now said, “Let us make human beings in our image, after our likeness; and let
them hold sway over the fish of the sea and the birds of the sky, over the beasts,
over all the earth, over all that creeps upon the earth.”
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Ramban on Genesis 1:26

The [meaning] of “and let them hold sway over” is that they should rule powerfully
over the fish and the fowl and the beast and all that crawls. And the beasts [in this
verse] include the animals (which are not mentioned separately). And it states, “and
over all the earth,” [to mean] that they should rule over the earth itself: to uproot
and to smash and to dig and to quarry copper and iron. And the expression “to hold
sway over” (r'diyah) [is like the] rulership of a master over his slave.
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Pirkei D’Rabbi Eliezer 11:9

[The first human] looked upwards and downwards, and its stature extended from
one end of the world to the other... and it saw all God’s creatures. It began to glorify
its Creator’s name, saying, “How many are Your works, O God!” It stood on its legs
and looked like one made in the image of God. The creatures saw it and were afraid,
thinking that it had created them. So, they all came to worship it.
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Genesis 6:2,4-6

When the sons of God [b’nei haElohim] saw how fair were the human women, they
took wives for themselves, as they chose. ... The Nephilim were on the earth in
those days; and afterward, too, when the sons of God mated with the human women,
they bore for them those heroes who from of old enjoyed great renown. When the
Eternal saw how great was the wickedness of human beings in the earth, that the
direction of their thoughts was nothing but wicked all the time, the Eternal
regretted having made human beings on earth and was heartsick.
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Rashi on Genesis 6:2

0°777&77 °32 THE SONS OF ELOHIM—The sons of princes and rulers (Genesis Rabbah
26:15). Another explanation of 2’19x:7 *11 is that these were princely angels who
came as messengers from God: they, too, intermingled with them (the daughters of
men). Wherever the word 2’198 occurs in the Scriptures it signifies authority, and
the following passages prove this: (Exodus 4:16) “and thou shalt be his (2°7%x)
master”, and (Exodus 7:1) “See, | have made the (2°7%X) a master.”
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Rashi on Genesis 6:4

(1) 5117 THE GIANTS—They were called o°2°51 because they fell (¥791) and caused
the downfall of (19°57) the world (Genesis Rabbah 26:7).
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Shabbat 133b

Abba Shaul says: V’anveihu should be interpreted as if it were written in two
words: Ani vaHu, me and [God]. Be similar, as it were, to [God], the Almighty: Just
as [God] is compassionate and merciful, so too should you be compassionate
and merciful.
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“To be” means to be the only one, singular and different, and consequently lonely.
For what causes man [sic] to be lonely and feel insecure if not the awareness of his
[sic] uniqueness and exclusiveness? The “I” is lonely, experiencing ontological
incompleteness and casualness, because there is no one who exists like “I” and
because the modus existantae of the “I” cannot be repeated, imitated, or experienced
by others. (Joseph B. Soloveitchik, The Lonely Man of Faith (New Milford, CT: Maggid
Books, 1965, 2012), 29.)
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D’varim Rabbah 2:31

God said to Israel, all that I have created, I created in pairs: heaven and earth, the
sun and the moon, Adam and Eve, this world and the next. But My glory is One and
unmatched in the world.
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Rashi on Genesis 2:20

When God brought the animals to Adam, [God] brought each species in pairs, male
and female. Adam said, ‘They all have a partner. Only I have no partner.’
Immediately, he fell asleep” (B’reishit Rabbah 17:4).

Dr. Norman Cohen

With a bit of imagination, we can picture the unity called Adam, made up of two
distinct sides back to back, which could never see each other. ... Only by standing
over against and facing each other could they ever come to know one another and
become truly one. The reunification of the two sides, the male and female in Adam,
would be far better than the original unity, for it would be based upon each other’s
knowledge and acceptance of the other. (Norman J. Cohen, Self, Struggle and Change:
Family Conflict Stories in Genesis and Their Healing Insights for Our Lives
(Woodstock, VT: Jewish Lights, 1995), 24.)
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People at the Margins
The Widow (Almanah), the Fatherless (Yatom),
and the Sojourner (Ger/Toshav) in the Bible

Rabbi S. David Sperling, PhD
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Jeremiah 7:6-7

If you do not oppress the sojourner, the fatherless, or the widow and do not shed
innocent blood in this place, and if you do not follow other gods to your own harm,
then [ will let you live in this place, in the land I gave your ancestors, for ever and
ever.
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Isaiah 1:17

Learn to be better, seek justice, support the oppressed, bring justice to the
fatherless, argue the case of the widow.
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Isaiah 1:23

(23) Your rulers are rogues and cronies of thieves, Every one avid for presents And
greedy for gifts; They do not judge the case of the orphan, And the widow’s cause
never reaches them.
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Psalm 68:5-6

(5) Sing to God, chant hymns to God's name; extol God who rides the clouds; the
Eternal is God's name. Exult in God's presence— (6) the father of the fatherless, the
judge for the widow, God, in God's holy habitation.
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Deuteronomy 10:17-18

For the Eternal your God is God supreme and Lord supreme, the great, the mighty
and the awesome God, who shows no favor and takes no bribe, but upholds the
cause of the fatherless and the widow, and befriends the stranger, providing food
and clothing.
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Deuteronomy 14:29

Then the [family of the] Levite, who has no hereditary portion as you have, and the
stranger, the fatherless, and the widow in your settlements shall come and eat their
fill, so that the Eternal your God may bless you in all the enterprises you undertake.
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Deuteronomy 16:11-14

You shall rejoice before the Eternal your God with your son and daughter, your male
and female slave, the [family of the] Levite in your communities, and the stranger,
the fatherless, and the widow in your midst, at the place where the Eternal your God
will choose to establish the divine name. Bear in mind that you were slaves in Egypt,
and take care to obey these laws. After the ingathering from your threshing floor
and your vat, you shall hold the Feast of Booths for seven days. You shall rejoice in
your festival, with your son and daughter, your male and female slave, the [family of
the] Levite, the stranger, the fatherless, and the widow in your communities.
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Ezekiel 22:7

Fathers and mothers have been humiliated within you; strangers have been cheated
in your midst; orphans and widows have been wronged within you.
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Zechariah 7:10

Do not defraud the widow, the orphan, the stranger, and the poor; and do not plot
evil against one another.
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Malachi 3:5

But [first] [ will step forward to contend against you, and [ will act as a relentless
accuser against those who have no fear of Me: Who practice sorcery, who commit
adultery, who swear falsely, who cheat laborers of their hire, and who subvert [the
cause of] the widow, orphan, and stranger, said the Eternal of Hosts.
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Psalm 146:9

(9) The Eternal watches over the stranger; God gives courage to the orphan and
widow, but makes the path of the wicked tortuous.
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Job 22:9

(9) You have sent away widows empty-handed; The strength of the orphaned is
broken.
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Exodus 22:20-23

You shall not wrong or oppress a sojourner, for you were sojourners in the land of
Egypt.; You shall not abuse any widow or fatherless child. If you do abuse them,
when they cry out to Me, I will surely heed their cry; My wrath will burn, and I will
kill you with the sword, and your wives shall become widows and your children
fatherless.
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Job 24:1-3

(1) Why are times for judgment not reserved by Shaddai? Even those close to God
cannot foresee God's actions. (2) People remove boundary-stones; They carry off
flocks and pasture them; (3) They lead away the donkeys of the fatherless, and seize
the widow’s bull as a pledge.
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Deuteronomy 24:17-19

You shall not subvert the rights of the stranger or the fatherless; you shall not take a
widow's garment in pawn. Remember that you were a slave in Egypt and that the
Eternal your God redeemed you from there; therefore do I enjoin you to observe this
commandment. When you reap the harvest in your field and overlook a sheaf in the
field, do not turn back to get it; it shall go to the stranger, the fatherless, and the
widow—in order that the Eternal your God may bless you in all your undertakings.
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Deuteronomy 24:14-15

You shall not abuse a needy and destitute laborer, whether a fellow Israelite or a
stranger in one of the communities in your land. You must pay out the wages the
same day, before the sun sets, for the worker is needy and urgently depends on it;
else a cry to the Eternal will be issued against you and you will incur guilt.
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Job 1:16-18

[ have not withheld anything that the poor desired, nor have caused the eyes of the
widow to fail, I have not eaten my morsel alone, so that the fatherless has not eaten
from it—for from his youth like a father I reared the fatherless and from his
mother’s womb I guided him.
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Job 31:32

The sojourner did not spend the night in the street. [ would open my doors to the
wayfarer.

Hammurabi

...to make justice prevail in the land, to abolish the wicked and evil, to prevent the
strong from oppressing the weak. (M. Roth, Law Collections from Mesopotamia and
Asia Minor (Atlanta: Scholars Press, 1999), 71-142.)

King Zimri-Lim of Mari

Am I not Adad, lord of Aleppo, who raised you in my arms and returned you to the
throne of your father? I do not request anything from you (but) when an oppressed
man or an oppressed woman cries out to you stand up and render their judgment.
This is what [ request of you. (]J. ]. M. Roberts, The Bible and the Ancient Near East
(Winona Lake, IN: Eisenbrauns, 2002), 175.)
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Ugarit Hero Danel

He judged the cause of the widow, tried the case of the fatherless. (Ibid, 153.)

Ugarit King Kirta

You do not judge the cause of the widow, you do not try the case of the miserable. (].
Pritchard, ed., Ancient Near Eastern Texts Relating to the Old Testament (Princeton,
NJ: Princeton University Press, 1959), 149.)
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Genesis 15:13

God said to Abram, “Know this for certain, that your offspring shall be sojourners in
a land that is not theirs, and will serve them [the natives of the land], and they shall
be oppressed for four hundred years.”
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Exodus 2:21-22

Moses agreed to stay with the man, and he gave Moses his daughter Zipporah in
marriage. She bore a son, and he named him Gershom; for he said, “I have been a
sojourner [ger] in a foreign land.”
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Genesis 23:4

(4) “I am a resident alien among you; sell me a burial site among you, that I may
remove my dead for burial.”
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Deuteronomy 10:18-19

(18) [God] provides justice for the fatherless and the widow and who loves the
sojourner, giving him food and clothing. You [plural] shall love the sojourner, for
you were sojourners in the land of Egypt.
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Exodus 23:9

You [singular] shall not oppress the sojourner, for you [plural] know the inner being
[nefesh] of the sojourner, for you were sojourners in the land of Egypt.
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Numbers 15:14-15

And when, throughout the ages, a stranger who has taken up residence with you, or
one who lives among you, would present an offering by fire of pleasing odor to the
Eternal—as you do, so shall it be done by the rest of the congregation. There shall be
one law for you and the stranger; it shall be a law for all time throughout the ages.
You and the stranger shall be alike before the Eternal.
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Leviticus 17:8-9

Say to them further: If anyone of the house of Israel or of strangers who reside
among them offers a burnt offering or a sacrifice, and does not bring it to the
entrance of the Tent of Meeting to offer it to the Eternal, that person shall be cut off
from this people.
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Deuteronomy 14:21

You shall not eat anything that has died a natural death; give it to the stranger in
your community to eat; or you may sell it to the foreigner.

In contrast:
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Leviticus 17:15

Any person, whether citizen or stranger, who eats what has died or has been torn by
beasts shall wash those clothes, bathe in water, remain pure until evening— and
shall then be pure.
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Psalm 39:13

Hear my prayer, O Eternal, and give ear to my cry; do not hold your peace at my
tears. For I am Your sojourner, just a resident like all my forebears.
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Psalm 119:19
(19) I am only a sojourner in the land; do not hide Your commandments from me.
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Exodus 12:43-49

The Eternal said to Moses and Aaron: This is the ordinance for the Passover: No
foreigner [ben neichar] shall eat of it, but any slave [eved] who has been purchased
may eat of it after he has been circumcised; no temporary resident or hired servant
may eat of it. It shall be eaten in one house; you shall not take any of the animal
outside the house, and you shall not break any of its bones. The whole assembly
[eidah] of Israel shall celebrate it. If a sojourner [ger] who resides with you wants to
celebrate the Passover to the Eternal, all his males shall be circumcised; then he may
draw near to celebrate it; he shall be regarded as a native [ezrach] of the land. But
no uncircumcised person shall eat of it; there shall be one law for the native and for
the sojourner [ger] who resides among you.
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Loving Your Neighbor as the Path to Justice

Rabbi Lisa D. Grant, PhD
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Leviticus 19:18

You shall not take vengeance or bear a grudge against members of your people. Love
your fellow [Israelite] /neighbor as yourself: | am Adonai.
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Leviticus 19:1-18

The Eternal One spoke to Moses, saying; Speak to the whole Israelite community
and say to them: You shall be holy, for I, the Eternal your God, am holy. You shall
each revere your mother and your father, and keep My sabbaths: I the Eternal am
your God. When you sacrifice an offering of well-being to the Eternal, sacrifice it so
that it may be accepted on your behalf. It shall be eaten on the day you sacrifice it, or
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on they day following; but what is left by the third day must be consumed in fire. If it
should be eaten on the third day, it is an offensive thing, it will not be acceptable.
And one who eats of it shall bear the guilt for having profaned what is sacred to the
Eternal; the person shall be cut off from kin. When you reap the harvest of your land,
you shall not reap all the way to the edges of your field, or gather the gleanings of
your harvest. You shall not pick your vineyard bare, or gather the fallen fruit of your
vineyard; you shall leave them for the poor and the stranger. I the Eternal am your
God. You shall not steal; you shall not deal deceitfully or falsely with one another.
You shall not swear falsely by My name, profaning the name of your God: [ am the
Eternal. You shall not defraud your fellow [Israelite] /neighbor. You shall not commit
robbery. The wages of a laborer shall not remain with you until morning. You shall
not insult the deaf, or place a stumbling block before the blind. You shall fear your
God: I am the Eternal. You shall not render an unfair decision: do not favor the poor
or show deference to the rich; judge your kin fairly. do not deal basely with
members of your people. Do not profit by the blood of your fellow

[Israelite] /neighbor: I am the Eternal. You shall not hate your kinsfolk in your heart.
Reprove your kin but incur no guilt on their account. You shall not take vengeance
or bear a grudge against members of your people. Love your fellow

[Israelite] /neighbor as yourself: [ am the Eternal.
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Leviticus 19:29-37

Do not degrade your daughter and make her a harlot, lest the land fall into harlotry
and the land be filled with depravity. You shall keep My sabbaths and venerate My
sanctuary: | am the Eternal. Do not turn to ghosts and do not inquire of familiar
spirits, to be defiled by them: I the Eternal am your God. You shall rise before the
aged and show deference to the old; you shall fear your God: I am the Eternal. When
strangers reside with you in your land, you shall not wrong them. The strangers who
reside with you shall be to you as your citizens; you shall love each one as yourself,
for you were strangers in the land of Egypt: [ am the Eternal your God. You shall not
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falsify measures of length, weight, or capacity. You shall have an honest balance,
honest weights, and honest eifah, and an honest hin. I the Eternal am your God who
freed you from the land of Egypt. You shall faithfully observe all My laws and all My
rules:  am the Eternal.
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Genesis 11:3

Then people said one to another: "Come, let us make bricks and fire them hard." So
they had bricks to build with, and tar served them as mortar.
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Job 2:11

When Job’s three friends heard about all these calamities that had befallen him, each
came from his home—Eliphaz the Temanite, Bildad the Shuhite, and Zophar the
Naamathite. They met together to go and console and comfort him.
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Exodus 2:13

When he went out the next day, he found two Hebrews fighting; so he said to the
offender, "Why do you strike your fellow?"
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Exodus 20:13-14

You shall not murder. You shall not commit adultery. You shall not steal. You shall
not bear false witness against your neighbor. You shall not covet your neighbor's
house: you shall not covet your neighbor's wife, nor male nor female slave, nor ox
nor ass, nor anything that is your neighbor's.
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Vayikra Rabbah 24:5

Rabbi Chiya taught: This parashah should be read publicly to the assembly because
most of the body of Torah laws are derived from it. Rabbi Levi said: Because the Ten
Commandments are embodied in it.
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Jerusalem Talmud N’darim 30b

Rabbi Akiva taught: “Love your neighbor as yourself. This is the most important rule
in the Torah.” Ben Azzai says: “This is the written record of the human line [from the
day God created human beings, making [them] in the likeness of God.] (Genesis 5:1).
That is an even greater rule.”
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Genesis 5:1

This is the written record of the human line from the day God created human beings,
making [them] in the likeness of God.
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Amos 9:7-9

Are you not to Me, O people of Israel, like the Cushites?—says the Eternal One. Did |
not bring Israel up from the land of Egypt, and the Philistines from Crete, and the
Arameans from Kir? Look, now: they eyes of the Eternal God are on the sinful
kingdom, and I will destroy it from the face of the earth—though I will not utterly
destroy the House of Jacob—says the Eternal One. For at My command I will shake
the House of Israel among all the nations as one shakes a sieve, yet not a pebble shall
fall to the ground.
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Bava M'tzia 62a

The Gemara asks: And Rabbi Yohanan, what does he do with this verse: “And your
brother shall live with you”? The Gemara answers: He requires the verse for that
which is taught: If two people were walking on a desolate path and there was a jug
[kiton] of water in the possession of one of them, and the situation was such that if
both drink from the jug, both will die, as there is not enough water, but if only one of
them drinks, he will reach a settled area, there is a dispute as to the halachah. Ben
Petora taught: It is preferable that both of them drink and die, and let neither one of
them see the death of the other. This was the accepted opinion until Rabbi Akiva
came and taught that the verse states: “And your brother shall live with you,”
indicating that your life takes precedence over the life of the other.
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Rashbam on Leviticus 19:18

(1)apn &Y, repaying evil with evil. (2) 7un 89); not even in your heart, but train
yourself to resist your natural impulse to get even. (3) 7> 7v1? na7X), if this person
is truly your colleague, friend; however, if they are wicked you need not love them,
as even God hates them as we know from Proverbs 8,13 y1 nXiw ' DR, “to fear the
Eternal is to hate evil.” (compare Pesachim 113)
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Rashi on Leviticus 19:18

(1) opn X7 YOU SHALL NOT AVENGE—If one says to another “Lend me your sickle",
and he replies, “No!", and the next day he (the latter) says to him (the former), “Lend
me your hatchet”, and he retorts, “I am not going to lend it to you, just as you
refused to lend me your sickle”—this is avenging. And what is “bearing a grudge”? If
one says to another, “Lend me your hatchet”, and he replies “No!” and on the next
day he says to him “Lend me your sickle”, and he replies: “Here it is; | am not like
you, because you would not lend me”—this is called “bearing a grudge (77°v1)”
because he retains (711) enmity in his heart although he does not actually avenge
himself (Sifra, K'doshim, Chapter 4:10-11; Yoma 23a). (2) 71> 7377 nanx1 YOU SHALL
LOVE YOUR NEIGHBOR AS YOURSELF—Rabbi Akiba said: “This is a fundamental
principle of the Torah” (Sifra, K’doshim, Chapter 4:12; Talmud Y’rushalmi N'darim
9:3).
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Ibn Ezra on Leviticus 19:18

Love to your neighbor as yourself Many people have said that the lamed is
superfluous, like the lamed in “they killed Abner” [II Samuel 3:30] [literally: they
killed to Abner]. In my opinion, however, it contributes to the verse’s meaning. One
must love the good that pertains to one’s neighbor as much as one loves the good
that pertains to oneself. | am God means: |, a single God, have created all of you.
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Ramban on Leviticus 19:17-18

(1) The phrase “Love your neighbor as yourself’ cannot be meant literally, since one
cannot be expected to love one's neighbor as oneself. Moreover, Rabbi Akiva has
ruled that “Your life comes first.” The Torah here enjoins us that we should wish
upon our neighbor the same benefits that we wish upon ourselves. Perhaps, this is
the reason for the dative instead of the accusative form of the verb phrase; we find
the same in “And you shall love him as yourself” (19:34). Indeed, sometimes a
person may wish upon their neighbor certain benefits, but only wealth, not wisdom
and the like. But even if they wish their cherished friend well in everything, i.e.,
wealth, honor, learning, and wisdom, they will not do so unstintingly; they will still
insist on a larger share of the benefits. It is this shortcoming that the Torah
condemned. Rather, a person should wish their fellow well in everything, just as
they do in their own case, and they should place no limitations on their love.
Therefore, in the case of Jonathan and David (I Samuel 20:17), it says that Jonathan
“loved him as his own soul,” since he had removed all jealousy from his heart,
declaring “And you shall rule over Israel” (Ibid. 23:17).
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Siddur Sefard, Upon Arising, Upon Entering Synagogue

[ am ready to accept the commandment of the Creator: to love your neighbor as
yourself.
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N’vi-im: Vision, Rage, Rhetoric

Rabbi Mona Alfi
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Amos 2:7

(7) [Ah,] who trample the heads of the poor into the dust of the ground, and make
the humble walk a twisted course.
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Amos 5:12-15

For I have noted how many are your crimes, and how countless your sins—you
enemies of the righteous, you takers of bribes, you who subvert in the gate the cause
of the needy! ... Seek good and not evil, that you may live, and that the Eternal, the
God of Hosts, may truly be with you, as you think. Hate evil and love good, and
establish justice in the gate; perhaps the Eternal, the God of Hosts, will be gracious
to the remnant of Joseph.
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Isaiah 1:17-20

Learn to do good. Devote yourselves to justice; aid the wronged. Uphold the rights of
the orphan; defend the cause of the widow. “Come let us reach an understanding,”
says the Eternal. “Be your sins like crimson, they can turn snow-white; be they red
as dyed wool, they can become like fleece.” If, then, you agree and give heed, you will
eat the good things of the earth; but if you refuse and disobey, you will be devoured
[by] the sword. For it was the Eternal who spoke.
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Zechariah 7:9-10

Thus said the God of heaven’s hosts: Execute true justice; deal loyally and
compassionately with one another. Do not defraud the widow, the orphan, the
stranger, and the poor; and do not plot evil against one another.
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Micah 6:8

He has told you, O man, what is good; and what the Eternal requires of you; only to
do justice and to love goodness, and to walk modestly with your God.
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Micah 6:4

In fact, [ brought you up from the land of Egypt, [ redeemed you from the house of
bondage, and I sent before you Moses, Aaron, and Miriam.
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Sifrei B’'midbar 78

(17) "The midwives revered God ... and God made for them houses" (Exodus 1:21): 1
would not know what these "houses" were if not for (I Kings 9:10) "And it was at the
end of twenty years that Solomon built the two houses—the house of the Eternal
and the house of the king." "the house of the Eternal"—the priesthood; "the house of
the king"—royalty. Yocheved attained to priesthood, and Miriam, to royalty.
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Sh’mot Rabbah 48:4

"The midwives revered God ... and God made for them houses" (Exodus 1:21) What
houses? The house of the priesthood and the house of royalty.” Yocheved attained to
priesthood and royalty, Aaron was the High Priest and Moses was the king, as it is
said, "There is a king in Yeshurun." And Miriam attained to wisdom.
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Judges 4:6-8

(6) She summoned Barak son of Abinoam, of Kedesh in Naphtali, and said to him,
“The Eternal, the God of Israel, has commanded: Go, march up to Mount Tabor, and
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take with you ten thousand men of Naphtali and Zebulun. (7) And I will draw Sisera,
Jabin’s army commander, with his chariots and his troops, toward you up to the
Wadi Kishon; and I will deliver him into your hands.” (8) But Barak said to her, “If
you will go with me, [ will go; if not, I will not go.”
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I Samuel 25:23-35

(23) When Abigail saw David, she quickly dismounted from the ass and threw
herself face down before David, bowing to the ground. (24) Prostrate at his feet, she
pleaded, “Let the blame be mine, my lord, but let your handmaid speak to you; hear
your maid’s plea. (25) Please, my lord, pay no attention to that wretched fellow
Nabal. For he is just what his name says: His name means ‘boor’ and he is a boor.
“Your handmaid did not see the young men whom my lord sent. (26) I swear, my
lord, as the Eternal lives and as you live—the Eternal who has kept you from seeking
redress by blood with your own hands—Ilet your enemies and all who would harm
my lord fare like Nabal! (27) Here is the present which your maidservant has
brought to my lord; let it be given to the young men who are the followers of my
lord. (28) Please pardon your maid’s boldness. For the Eternal will grant my lord an
enduring house, because my lord is fighting the battles of the Eternal, and no wrong
is ever to be found in you. (29) And if anyone sets out to pursue you and seek your
life, the life of my lord will be bound up in the bundle of life in the care of the
Eternal; but God will fling away the lives of your enemies as from the hollow of a
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sling. (30) And when the Eternal has accomplished for my lord all the good He has
promised you, and has appointed you ruler of Israel, (31) do not let this be a cause
of stumbling and of faltering courage to my lord that you have shed blood needlessly
and that my lord sought redress with his own hands. And when the Eternal has
prospered my lord, remember your maid.” (32) David said to Abigail, “Praised be
the Eternal, the God of Israel, who sent you this day to meet me! (33) And blessed be
your prudence, and blessed be you yourself for restraining me from seeking redress
in blood by my own hands. (34) For as sure as the Eternal, the God of Israel, lives—
who has kept me from harming you—had you not come quickly to meet me, not a
single male of Nabal’s line would have been left by daybreak.” (35) David then
accepted from her what she had brought him, and he said to her, “Go up to your
home safely. See, | have heeded your plea and respected your wish.”
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Il Samuel 12:1-13

(1) The Eternal sent Nathan to David. He came to him and said, “There were two
men in the same city, one rich and one poor. (2) The rich man had very large flocks
and herds, (3) but the poor man had only one little ewe lamb that he had bought. He
tended it and it grew up together with him and his children: it used to share his
morsel of bread, drink from his cup, and nestle in his bosom; it was like a daughter
to him. (4) One day, a traveler came to the rich man, but he was loath to take
anything from his own flocks or herds to prepare a meal for the guest who had come
to him; so he took the poor man’s lamb and prepared it for the man who had come
to him.” (5) David flew into a rage against the man, and said to Nathan, “As the
Eternal lives, the man who did this deserves to die! (6) He shall pay for the lamb
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four times over, because he did such a thing and showed no pity.” (7) And Nathan
said to David, “That man is you! Thus said the Eternal, the God of Israel: ‘It was I
who anointed you king over Israel and it was I who rescued you from the hand of
Saul. (8) I gave you your master’s house and possession of your master’s wives; and
[ gave you the House of Israel and Judah; and if that were not enough, [ would give
you twice as much more. (9) Why then have you flouted the command of the Eternal
and done what displeases God? You have put Uriah the Hittite to the sword; you
took his wife and made her your wife and had him killed by the sword of the
Ammonites. (10) Therefore the sword shall never depart from your House—
because you spurned Me by taking the wife of Uriah the Hittite and making her your
wife.’ (11) Thus said the Eternal: ‘I will make a calamity rise against you from within
your own house; [ will take your wives and give them to another man before your
very eyes and he shall sleep with your wives under this very sun. (12) You acted in
secret, but I will make this happen in the sight of all Israel and in broad daylight.”
(13) David said to Nathan, “I stand guilty before the Eternal!” And Nathan replied to
David, “The Eternal has remitted your sin; you shall not die.
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Numbers 20:7-12

The Eternal One spoke to Moses, saying, "You and your brother Aaron take the rod
and assemble the community, and before their very eyes order the rock to yield its
water. Thus you shall produce water for them from the rock and provide drink for
the congregation and beasts.”" Moses took the rod from before the Eternal, as he had
been commanded. Moses and Aaron assembled the the congregation in front of the
rock; and he said to them, "Listen, you rebels, shall we get water for you out of this
rock?" And Moses raised his hand and struck the rock twice with his rod. Out came
copious water, and the community and their beasts drank. But the Eternal One said
to Moses and Aaron, "Because you did not trust Me enough to affirm My sanctity in
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the sight of the Israelite people, therefore you shall not lead this congregation into
the land that I have given them."
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Exodus 20:15-16

All the people witnessed the thunder and lightning, the blare of the horn and the
mountains smoking; and when the people saw it, they fell back and stood at a
distance. "You speak to us," they said to Moses, "and we will obey; but let not God
speak to us, lest we die."
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Isaiah 1:13-16

Bringing oblations is futile, incense is offensive to Me. New moon and Sabbath,
proclaiming of solemnities, assemblies with iniquity, | cannot abide. Your new
moons and fixed seasons fill Me with loathing; they are become a burden to Me, |
cannot endure them. And when you lift up your hands, I will turn My eyes away
from you; though you pray at length, I will not listen. Your hands are stained with
crime—wash yourselves clean; put your evil doings away from My sight. Cease to do
evil.
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Amos 5:21-24

[ loathe, I spurn your festivals, [ am not appeased by your solemn assemblies. If you
offer Me burnt offerings—or your meal offerings—I will not accept them; I will pay
no heed to your gifts of fatlings. Spare Me the sound of your hymns, and let Me not
hear the music of your lutes. But let justice well up like water, righteousness like an
unfailing stream.
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I Kings 19:12

(12) After the earthquake—fire; but the Eternal was not in the fire. And after the
fire—a soft murmuring voice.
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On Truth, Trueness, and Prophecy
The Discourse of Resistance

Rabbi Jonathan Cohen, PhD
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Jeremiah 26:8

(8) And when Jeremiah finished speaking all that the Eternal had commanded him
to speak to all the people, the priests and the prophets and all the people seized him,
shouting, “You shall die!
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Jeremiah 37:15

(15) The officials were furious with Jeremiah; they beat him and put him into prison,
in the house of the scribe Jonathan—for it had been made into a jail.
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Amos 7:11-13

(11) For Amos has said, ‘Jeroboam shall die by the sword, and Israel shall be exiled
from its soil.” (12) Amaziah also said to Amos, “Seer, off with you to the land of
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Judah! Earn your living there, and do your prophesying there. (13) But don’t ever
prophesy again at Bethel; for it is a king’s sanctuary and a royal palace.”
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Jeremiah 26:23

(23) They took Uriah out of Egypt and brought him to King Jehoiakim, who had him
put to the sword and his body thrown into the burial place of the common people.
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David Ben Gurion

[The prophets Amos and Jeremiah] were also thinkers, and experts in the spheres of
politics and state. Not only were they highly knowledgeable of the affairs of their
nation, but also with respect to the affairs of neighboring peoples, and at times their
national and international understandings were of greater value than those of kings,
their ministers, and counselors. (David Ben-Gurion, Biblical Reflections [in Hebrew]
(Tel Aviv: Am Oved, 1969), 233.)
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Jeremiah 22:12-17

(12) He shall die in the place to which he was exiled, and he shall not see this land
again. (13) Ha! he who builds his house with unfairness And his upper chambers
with injustice, Who makes his fellow man work without pay And does not give him
his wages, (14) Who thinks: I will build me a vast palace with spacious upper
chambers, provided with windows, paneled in cedar, painted with vermilion! (15)
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Do you think you are more a king because you compete in cedar? Your father ate
and drank and dispensed justice and equity—then all went well with him. (16) He
upheld the rights of the poor and needy—then all was well. That is truly heeding
Me—declares the Eternal. (17) But your eyes and your mind are only on ill-gotten
gains, on shedding the blood of the innocent, on committing fraud and violence.

Benjamin Lau

A small number of prophets were removed or harmed on account of their prophecy.
First and foremost among them was Jeremiah. His life as a prophet was in danger
more than once. The internal truth that resonated in him led him to extremity, to the
point of treason against the Kingdom of Judah. ... There is no doubt that the greatest
prophet that has come upon us in the era of kingship before the destruction of
Jerusalem, and also the most dejected, hated, and courageous among them was
Jeremiah. He did not fear imprisonment, physical punishment, or death itself and
chose to relate to his people the bitter truth to the end. (Benjamin Lau, Jeremiah [in
Hebrew] (Tel Aviv: Miskal-Yedioth Ahronoth & Chemed Books, 2010), 20, 21.)
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Mike McCormack

Surely this was the kind of catastrophe prophets should have an eye for or some
foreknowledge but didn’t since it is now evident in hindsight that our seers’ gifts
were of a lesser order, their warnings lowered to a tremulous bleating, the voices of
men hedging their bets . .. as they settled instead for ... that cautionary note which
in the end proved wholly inadequate to the coming disaster . .. without that shrill
tone of indictment, theirs was never a song to hold our attention ... when what was
needed was our prophets deranged and coming towards us wild-eyed and smeared
with shit, ringing a bell, seer and sinner all at once while speaking a language from
the edge of reason. (Mike McCormack, Solar Bones (Dublin: Tramp Press, 2016), 14-
15.)
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Sanhedrin 89a

Rabbi Yitzhak says: A prophetic vision relating to one and the same subject matter
[signon] may appear to several prophets, but two prophets do not prophesy
employing one and the same style of expression.
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Jeremiah 49:14-17

(14) I have received tidings from the Eternal, and an envoy is sent out among the
nations: Assemble, and move against her, and rise up for war! (15) For I will make
you least among nations, most despised among men. (16) Your horrible nature, your
arrogant heart has seduced you, you who dwell in clefts of the rock, who occupy the
height of the hill! Should you nest as high as the eagle, from there I will pull you
down —declares the Eternal. (17) And Edom shall be a cause of appallment;
whoever passes by will be appalled and will hiss at all its wounds.

7RUR 7AW

TO99 P11 M MW 02132 XY > NRD 1YAY TPIY DITR? » owIIR R 1273V 19 (X)

MR AW aiYn YR MW ARV 727 1971 (3) TR AAN 2 22932 R03 ToR 13 () ar?
D°233°0K (7) 7083 7R agn 93 0 092299 PRTOR) W2 2223070 (7) 7K 178 p 1372
NTPFY YR K7 T W3 BI¥RON D77 A0 N7 AQRTI TR A TN FoTNa

Obadiah 1:1-5

(1) The prophecy of Obadiah. We have received tidings from the Eternal, and an
envoy has been sent out among the nations: “Up! Let us rise up against her for
battle.” Thus said my Eternal GOD concerning Edom: (2) I will make you least among
nations, you shall be most despised. (3) Your arrogant heart has seduced you, you
who dwell in clefts of the rock, in your lofty abode. You think in your heart, “Who
can pull me down to earth?” (4) Should you nest as high as the eagle, should your
eyrie be lodged 'mong the stars, even from there [ will pull you down —declares the
Eternal. (5) If thieves were to come to you, marauders by night, they would steal no
more than they needed. If vintagers came to you, they would surely leave some
gleanings. How utterly you are destroyed!
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I Kings 22:6-36

(6) So the king of Israel gathered the prophets, about four hundred men, and asked
them, “Shall I march upon Ramoth-gilead for battle, or shall I not?” “March,” they
said, “and the Eternal will deliver [it] into Your Majesty’s hands.” (7) Then
Jehoshaphat asked, “Isn’t there another prophet of the Eternal here through whom
we can inquire?” (8) And the king of Israel answered Jehoshaphat, “There is one
more man through whom we can inquire of the Eternal; but I hate him, because he
never prophesies anything good for me, but only misfortune—Micaiah son of
Imlah.” But King Jehoshaphat said, “Don’t say that, Your Majesty.” (9) So the king of
Israel summoned an officer and said, “Bring Micaiah son of Imlah at once.”

(10) The king of Israel and King Jehoshaphat of Judah were seated on their thrones,
arrayed in their robes, on the threshing floor at the entrance of the gate of Samaria;
and all the prophets were prophesying before them. (11) Zedekiah son of
Chenaanah had provided himself with iron horns; and he said, “Thus said the
Eternal: With these you shall gore the Arameans till you make an end of them.” (12)
And all the other prophets were prophesying similarly, “March upon Ramoth-gilead
and triumph! The Eternal will deliver it into Your Majesty’s hands.”

(13) The messenger who had gone to summon Micaiah said to him: “Look, the
words of the prophets are with one accord favorable to the king. Let your word be
like that of the rest of them; speak a favorable word.” (14) “As the Eternal lives,”
Micaiah answered, “I will speak only what the Eternal tells me.” (15) When he came
before the king, the king said to him, “Micaiah, shall we march upon Ramoth-gilead
for battle, or shall we not?” He answered him, “March and triumph! The Eternal will
deliver [it] into Your Majesty’s hands.” (16) The king said to him, “How many times
must [ adjure you to tell me nothing but the truth in the name of the Eternal?” (17)
Then he said, “I saw all Israel scattered over the hills like sheep without a shepherd;
and the Eternal said, ‘These have no master; let everyone return to his home in
safety.” (18) “Didn’t I tell you,” said the king of Israel to Jehoshaphat, “that he would
not prophesy good fortune for me, but only misfortune?” (19) But [Micaiah] said, “I
call upon you to hear the word of the Eternal! | saw the Eternal seated upon the the
throne, with all the host of heaven standing in attendance to the right and to the left
of God. (20) The Eternal asked, ‘Who will entice Ahab so that he will march and fall
at Ramoth-gilead?’ Then one said thus and another said thus, (21) until a certain
spirit came forward and stood before the Eternal and said, ‘I will entice him.” ‘How?’
the Eternal asked him. (22) And he replied, ‘I will go out and be a lying spirit in the
mouth of all his prophets.” Then God said, ‘You will entice and you will prevail. Go
out and do it.’ (23) So the Eternal has put a lying spirit in the mouth of all these
prophets of yours; for the Eternal has decreed disaster upon you.”
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(24) Thereupon Zedekiah son of Chenaanah stepped up and struck Micaiah on the
cheek, and demanded, “Which way did the spirit of the Eternal pass from me to
speak with you?” (25) And Micaiah replied, “You'll find out on the day when you try
to hide in the innermost room.” (26) Then the king of Israel said, “Take Micaiah and
turn him over to Amon, the city’s governor, and to Prince Joash, (27) and say, ‘The
king’s orders are: Put this fellow in prison, and let his fare be scant bread and scant
water until I come home safe.”” (28) To which Micaiah retorted, “If you ever come
home safe, the Eternal has not spoken through me.” He said further, “Listen, all you
peoples!”

(29) So the king of Israel and King Jehoshaphat of Judah marched upon Ramoth-
gilead. (30) The king of Israel said to Jehoshaphat, “Disguise yourself and go into the
battle; but you, wear your robes.” So the king of Israel went into the battle disguised.
(31) Now the king of Aram had instructed his thirty-two chariot officers: “Don’t
attack anyone, small or great, except the king of Israel.” (32) So when the chariot
officers saw Jehoshaphat, whom they took for the king of Israel, they turned upon
him to attack him, and Jehoshaphat cried out. (33) And when the chariot officers
became aware that he was not the king of Israel, they turned back from pursuing
him. (34) Then a man drew his bow at random and he hit the king of Israel between
the plates of the armor; and he said to his charioteer, “Turn the horses around and
get me behind the lines; I'm wounded.” (35) The battle raged all day long, and the
king remained propped up in the chariot facing Aram; the blood from the wound ran
down into the hollow of the chariot, and at dusk he died. (36) As the sun was going
down, a shout went through the army: “Every man to his own town! Every man to
his own district.”
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Jeremiah 26:8-16

(8) And when Jeremiah finished speaking all that the Eternal had commanded him
to speak to all the people, the priests and the prophets and all the people seized him,
shouting, “You shall die! (9) How dare you prophesy in the name of the Eternal that
this House shall become like Shiloh and this city be made desolate, without
inhabitants?” And all the people crowded about Jeremiah in the House of the
Eternal. (10) When the officials of Judah heard about this, they went up from the
king’s palace to the House of the Eternal and held a session at the entrance of the
New Gate of the House of the Eternal. (11) The priests and prophets said to the
officials and to all the people, “This man deserves the death penalty, for he has
prophesied against this city, as you yourselves have heard.” (12) Jeremiah said to
the officials and to all the people, “It was the Eternal who sent me to prophesy
against this House and this city all the words you heard. (13) Therefore mend your
ways and your acts, and heed the Eternal your God, that the Eternal may renounce
the punishment God has decreed for you. (14) As for me, [ am in your hands: do to
me what seems good and right to you. (15) But know that if you put me to death,
you and this city and its inhabitants will be guilty of shedding the blood of an
innocent man. For in truth the Eternal has sent me to you, to speak all these words
to you.” (16) Then the officials and all the people said to the priests and prophets,
“This man does not deserve the death penalty, for he spoke to us in the name of the
Eternal our God.”
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Jeremiah 26:24

(24) However, Ahikam son of Shaphan protected Jeremiah, so that he was not
handed over to the people for execution.
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Deuteronomy 17:8-13

(8) If a case is too baffling for you to decide, be it a controversy over homicide, civil
law, or assault—matters of dispute in your courts—you shall promptly repair to the
place that the Eternal your God will have chosen, (9) and appear before the levitical
priests, or the magistrate in charge at the time, and present your problem. When
they have announced to you the verdict in the case, (10) you shall carry out the
verdict that is announced to you from that place that the Eternal chose, observing
scrupulously all their instructions to you. (11) You shall act in accordance with the
instructions given you and the ruling handed down to you; you must not deviate
from the verdict that they announce to you either to the right or to the left. (12)
Should anyone act presumptuously and disregard the priest charged with serving
there the Eternal your God, or the magistrate, that person shall die. Thus you will
sweep out evil from Israel: (13) all the people will hear and be afraid and will not act
presumptuously again.

66-67
Vaclav Havel

[The system relies on] a correct understanding of history anchored in an ideology
that is incomparably more precise, logically structured, generally comprehensible,
and ... extremely flexible... that in its elaborateness and completeness is almost a
secularized religion. . .. To wandering humankind it offers an immediately available
home: all one has to do is accept it.... Of course one pays a dearly for this low-rent
home: the price is abdication of one’s own reason, conscience, and responsibility ...
[There is the misuse of language], hypocrisy and lies, [wherein] government by
bureaucracy is called popular government, the working class is enslaved in the
name of the working class, the complete degradation of the individual is presented
as his or her ultimate liberation. .. the use of power to control people is called
public control of power, and the arbitrary abuse of the power is called observing the
legal code.... A person who has been seduced by the consumer value system, whose
identity is dissolved in an amalgam of accoutrements of mass civilization, and who
has no roots in the order of being, no sense of responsibility for anything higher
than his or her own personal survival, is a demoralized person. The system depends
on this demoralization, deepens it, is in fact a projection of it into society. (V. Havel,
Living in Truth (London: Faber & Faber, 1980), 38-39, 42-46, 56-57, 62.)
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Isaiah 5:20-21

(20) Ah, Those who call evil good and good evil; who present darkness as light and
light as darkness; who present bitter as sweet and sweet as bitter! (21) Ah, those
who are so wise—in their own opinion; so clever—In their own judgment!
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Jeremiah 5:21

(21) Hear this, O foolish people, devoid of intelligence, that have eyes but can’t see,
that have ears but can’t hear!
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Jeremiah 5:30-31

(30) An appalling, horrible thing has happened in the land: (31) the prophets
prophesy falsely, and the priests rule accordingly; and My people like it so. But what
will you do at the end of it?
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Imagining Immigration
The Stranger in Jewish Law and Lore

Rabbi Aaron D. Panken, PhD, 2z

71
Tony Blair

A friend of mine whose parents were immigrants, Jews from Europe who came to
America in search of safety, told me this story. His parents lived and worked in New
York. They were not well off. His father died when he was young. His mother lived
on, and in time my friend succeeded and became wealthy. He often used to offer his
mother the chance to travel outside America. She never did. When eventually she
died, they went back to recover the safety box where she kept her jewelry. They
found there was another box. There was no key. So they had to drill it open. They
wondered what precious jewel must be in it. They lifted the lid. There was wrapping
and more wrapping and finally an envelope. Intrigued, they opened it. In the
envelope were her U.S. citizenship papers. Nothing more. That was the jewel, more
precious to her than any other possession. That was what she treasured most. So
should America today. (Tony Blair, former British prime minister, My Journey: Tony
Blair)
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Genesis 15:13-16

[God] said to Abram, “Know now that your descendants shall be strangers in a land
not theirs; they shall be enslaved and afflicted for four hundred years. But then I will
bring judgment upon the nation they are serving; after that they shall go out with
many possessions. . .. The fourth generation shall return here.”
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Genesis 23:3-6

Then Abraham rose up from upon his dead [wife], and spoke to the Hittites, saying,
“I am a resident alien [ger toshav] among you; sell me a gravesite among you, that I
may bury my dead here.” The Hittites answered Abraham, saying, “Hear us, my lord;
you are the elect of God in our midst; bury your dead in any of our choicest graves.
Not one of us will keep you from burying your dead by withholding a gravesite from

”n

you.
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Exodus 12:48-49

If a male stranger who dwells with you would offer the Passover [sacrifice] to the
Eternal, all his males must be circumcised; then he shall be admitted to offer it; he
shall then be as a citizen of the country. But no uncircumcised man may eat of it.

There shall be one law for the citizen and for the stranger who dwells among you.
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Leviticus 19:33-34

When strangers reside with you in your land, you shall not oppress them. The
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strangers who reside with you shall be to you as your citizens; you shall love each
one as yourself, for you were strangers in the land of Egypt: I the Eternal am your
God.
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Deuteronomy 10:17-19

For the Eternal your God is God supreme and Lord supreme, the great, the mighty,
and the awesome God, who shows no favor and takes no bribe, but upholds the
cause of the fatherless and the widow, and befriends the stranger, providing food
and clothing.—You too must befriend the stranger, for you were strangers in the
land of Egypt.
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Isaiah 56:3,6-8

Let not the foreigner say, who has attached himself to Adonai, “Adonai will keep me
apart from God’s people.”. .. As for the foreigners who attach themselves to Adonai,
to minister to God, and to love Adonai’s name, to be God’s servants—all who keep
the Sabbath and do not profane it, and who hold fast to My covenant—I will bring
them to My sacred mount and let them rejoice in My house of prayer. Their burnt
offerings and sacrifices shall be welcome on My altar, for My house shall be called a
house of prayer for all peoples. Thus declares Adonai, who gathers the dispersed of
Israel: “I will gather still more to those already gathered.”
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Jeremiah 7:3-7

Thus said Adonai Tz'vaot, the God of Israel: Mend your ways and your actions, and I
will let you dwell in this place. Don’t put your trust in illusions and say, “The Temple
of Adonai, the Temple of Adonai, the Temple of Adonai are these [buildings].” No, if
you really mend your ways and your actions; if you execute justice between one
person and another; if you do not oppress the stranger, the orphan, and the widow;
if you do not shed the blood of the innocent in this place; if you do not follow other
gods, to your own hurt—then only will I let you dwell in this place, in the land that |
gave to your ancestors for all time.
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Mechilta d'Rabbi Yishmael 12:49

“There shall be one law for the citizen [and for the stranger who dwells among
you].” Why is this said? Did not the text already say (Exodus 12:48), “He shall then
be as a citizen of the country”? Why should the text have to then say, “There shall be
one law for the citizen”? Since it says, “If a stranger who dwells with you would
make the pesach [passover] offering,” this can only mean that with respect to pesach,
the stranger obeys the same law. How do we know that this applies to all the other
mitzvot in the Torah? The text says, “There shall be one Torah for the citizen and for
the stranger.” The text comes to make an equivalence between the stranger and the
citizen regarding all the mitzvot of the Torah.

Mechilta d'Rabbi Yishmael 22:20

“You shall not annoy nor oppress a stranger, for you were strangers in the land of
Egypt” (Exodus 22:20). You shall not annoy him, in words, and you shall not oppress
him with money matters, that you may not say to him, “Yesterday you were
worshiping Bel, Kores, Nebo, and behold swine was between your teeth, and now
you speak against me!” And how do we know that if you annoy him he is permitted
to annoy you? It is said: “For you were strangers”; from this Rabbi Natan would say,
“Do not reproach your fellow with a fault that is also your own.”

Beloved are the strangers. For in so many passages, Scripture warns about them:
“And a stranger you shall not annoy” (Exodus 22:20); “Therefore love the stranger”
(Deuteronomy 10:19); “For you know the feelings of the stranger” (Exodus 23:9).
Rabbi Eliezer says, “It is because there is an evil nature in the stranger that Scripture
warns about him in so many passages.” Rabbi Shimon bar Yochai says, “Behold, it
says: ‘But they who love God are as the sun, rising in might’ (Judges 5:31). Now, who
is greater, the one who loves the ruler, or the one loved by the ruler? We have to say
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it is the one whom the ruler loves, as it is said: ‘[God] loves the stranger’
(Deuteronomy 10:18).”

Abraham called himself a stranger, as it is said: “I am a stranger and a sojourner
with you” (Genesis 23:4). David called himself a stranger, as it is said: “I am a
stranger in the earth” (Psalm 119:19). And it also says: “For we are strangers before
You, and sojourners, as all our ancestors were; our days on the earth are as a
shadow, and there is no abiding” (I Chronicles 29:15). And it also says: “For [ am a
stranger with You, a sojourner, as all my ancestors were” (Psalm 39:13).

Beloved are the strangers. It was for their sake that our father Abraham was not
circumcised until he was ninety-nine years old. Had he been circumcised at twenty
or thirty years of age, only those under the age of thirty could have become
proselytes to Judaism. Therefore, God bore with Abraham until he reached ninety-
nine years of age, so as not to close the door to future proselytes. ... And you find
strangers also among the four groups who respond and speak before the One by
whose word the world came into being (Isaiah 44:5): “One shall say:  am God’s,”
that is, all of me is God’s, and there is no mix of sin within me. “And another shall call
himself by the name of Jacob,” these are the righteous proselytes [gerei tzedek]. “And
another shall write with his hand to God,” these are the repentant sinners. “And
[others] shall name themselves Israel,” and these are the God fearers [among the
gentiles].
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Yvamot 47a

Our Rabbis taught: A convert who comes to convert in this time, they say to him [sic]
“What did you see that you came to convert? Don’t you know that Israel at this time
is afflicted, oppressed, swept away and troubled, and suffering comes to them?” If he
says, “I know, and I am not worthy,” we accept him immediately.
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And we tell him some of the minor commandments [mitzvot kalot] and some
of the major commandments [mitzvot chamurot], and we tell him of the sin of the
gleanings, the forgotten sheaf, the corners of the field, and the tithe of the poor.

And we tell him the penalties associated with the mitzvot, saying to him, “Be
it known to you that before you reached this level, you ate forbidden fat and you
were not penalized with shortening of your life [kareit], you violated Shabbat and
you were not penalized with stoning [s’kilah]; but now, if you eat forbidden fat, you
are punished with shortening your life, and if you violate Shabbat, you will be
stoned.”

And just as we tell him about the penalties of the mitzvot, so too do we tell
him about the rewards associated with them. We say to him, “Be it known that the
world-to-come is made only for the righteous, and Israel in this time is unable to
bear either too much good or too much suffering.”
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Y’vamot 47b

And we do not extend too much with him, nor do we enter into too many details
with him.

If he accepted, we circumcise him immediately. ...

When he heals, we immerse him immediately, and two wise students stand
behind him and inform him of some of the minor and some of the major
commandments. When he immersed and came up—behold he is like an Israelite in
all matters.

And for a woman: two women stand her in the water up to her neck, and two
wise students stand outside for her and inform her of some of the minor and some
of the major commandments.
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Shmuel said: The law of the kingdom is the law.
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Exodus 22:1

If a thief is seized while tunneling and beaten to death, there is no bloodguilt in that
case.
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Exodus 21:13

(13) If [a male Kkiller] did not do it by design, but it came about by an act of God, I will
assign you a place to which he can flee.
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In Every Generation: the Obligations of Our Exodus

Rabbi Jonah Dov Pesner
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Psalm 89:3

(3) I declare, “The world will be built in love; there in the heavens You establish
Your faithfulness.”
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Exodus 15:2

(2) God is my strength and might, and will be my salvation.
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P’sachim 116b

It is incumbent on every generation to see itself as if they themselves—every
person—had personally escaped from Egypt.
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Leviticus 19:34

You shall love the stranger, because you were strangers in the land of Egypt.
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Exodus 13:8

You shall teach your child on that day, ‘It is because of what God did for me when I
went free from Egypt.'
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Siddur Ashkenaz, Shabbat, Shabbat Evening, Kiddush

In love and favor, You made the holy Shabbat our heritage as a reminder of the work
of Creation. As first among our sacred days, it recalls the Exodus from Egypt.
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Deuteronomy 5:14

(14) But the seventh day is a sabbath of the Eternal your God; you shall not do any
work—you, your son or your daughter, your male or female slave, your ox or your
ass, or any of your cattle, or the stranger in your settlements, so that your male and
female slave may rest as you do.
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Siddur Ashkenaz, Shabbat, Maariv, Blessings of the Sh’'ma, First Blessing after
Sh’'ma

Adonai redeemed Jacob from a hand stronger than his own. Praised are You, Adonai,
redeemer of Israel.
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Exodus 1:15-20

(15) The king of Egypt spoke to the Hebrew midwives, one of whom was named
Shiphrah and the other Puah, (16) saying, “When you deliver the Hebrew women,
look at the birthstool: if it is a boy, kill him; if it is a girl, let her live.” (17) The
midwives, fearing God, did not do as the king of Egypt had told them; they let the
boys live. (18) So the king of Egypt summoned the midwives and said to them, “Why
have you done this thing, letting the boys live?” (19) The midwives said to Pharaoh,
“Because the Hebrew women are not like the Egyptian women: they are vigorous.
Before the midwife can come to them, they have given birth.” (20) And God dealt
well with the midwives; and the people multiplied and increased greatly.
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Exodus 22:20-21

(20) You shall not wrong a stranger or oppress a stranger, for you were strangers in
the land of Egypt. (21) You shall not ill-treat any widow or orphan.
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Exodus 2:11-12

(11) Some time after that, when Moses had grown up, he went out to his kinsfolk
and witnessed their labors. He saw an Egyptian beating a Hebrew, one of his
kinsmen. (12) He turned this way and that and, seeing no one about, he struck down
the Egyptian and hid him in the sand.
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Exodus 2:23-24

The Israelites were groaning under the bondage and cried out.... (24) God heard
their moaning, and God remembered the covenant with Abraham and Isaac and
Jacob.
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Rashi on Exodus 3:12

711 AND THIS—i. e. the sight which thou hast witnessed in the bush, >21% >> mx:71 77
Tnrow SHALL BE A SIGN TO YOU, BECAUSE (°3) “I” HAVE SENT YOU and “I” am
competent to save: just as you have seen the bush carrying out the mission I laid
upon it and it was not consumed, so go you too on the mission I entrust to you and
you shall suffer no harm. And as regards thy question: What merit have the
Israelites that they should go forth from Egypt?—I reply that I have a great purpose
in this, My bringing them forth, for they are destined to accept the Torah upon this
mountain at the expiration of three months after they leave Egypt (cf. Exodus
Rabbah 3:4).
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Exodus 24:7
And they said, “All this we shall do, and we shall hear!”
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Michael Walzer: First, that wherever you live, it is probably Egypt. Second, that
there is a better place, a world more attractive, a promised land. And third, that the
way to the land is through the wilderness. (Michael Walzer, Exodus and Revolution
(New York: Basic Books, 1986), 149.)

Mishkan T'filah:

Standing on the parted shores of history
we still believe what we were taught

before ever we stood at Sinai’s foot;

that wherever we are, it is eternally Egypt;
that there is a better place, a promised land;
that the winding way to that promise
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passes through the wilderness.

That there is no way to get from here
to there except by joining hands, marching
together.

(Michael Walzer, from Mishkan Tfilah, ed. Elyse D. Frishman (New York: CCAR
Press, 2007), 157.)
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Economic Justice and the Social Safety Net

Rabbi Marla J. Feldman
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Leviticus 19:2

You [plural] shall be holy, for I, the Eternal your God, am holy.
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Deuteronomy 15:7-11

If, however, there is a needy person among you, one of your kin in any of your
settlements in the land that the Eternal your God is giving you, do not harden your
heart and shut your hand against your needy kin. Rather, you must open your hand
and lend whatever is sufficient to meet the need. Beware lest you harbor the base
thought, “The seventh year, the year of remission, is approaching,” so that you are
mean and give nothing to your needy kin—who will cry out to the Eternal against
you, and you will incur guilt. Give readily and have no regrets when you do so, for in
return the Eternal your God will bless you in all your efforts and in all your
undertakings. For there will never cease to be needy ones in your land, which is why
I command you: open your hand to the poor and needy kin in your land.

76



104
X 77 X7Nn2 K22

aMAPR IYwn Modk TwWw I9WY 2WIN AWSY NN O 2wHw R0INM W 2™ 11073 1 0 9

Bava Batra 8a

But isn’t it taught in a baraita: If one lives in a city for thirty days, he must contribute
to the charity platter from which food is distributed to the poor. If he lives there for
three months, he must contribute to the charity box. If he lives there for six months,
he must contribute to the clothing fund. If he lives there for nine months, he must
contribute to the burial fund.
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Mishneh Torah, Gifts to the Poor 7:3

(3) One is commanded to give to a poor person according to what he lacks. If he has
no clothes, they clothe him. If he has no utensils for a house, they buy [them] for
him. If he does not have a wife, they arrange a marriage for him. If [the poor person]
is a woman, they arrange a husband for marriage for her. Even if it was the custom
of [a person who was rich but is now] a poor person to ride on a horse with a
servant running in front of him, and this is a person who fell from his station, they
buy him a horse to ride upon and a servant to run in front of him, as it is said, (Deut.
15:8) Sufficient for whatever he needs. You are commanded to fill whatever he lacks,
but you are not commanded to make him wealthy. (K'tubot 67b)
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Mishneh Torah, Gifts to the Poor 7:6

(6) If a poor person who is unknown [in the area] has said, "I am hungry; please feed
me," They do not check into his background lest he be an impostor, but rather they
feed him immediately. If he was naked and said, "Clothe me," they do check on his
background lest he be an impostor, but if they know him, they clothe him according
to his honor immediately and they do not check on him. (Rabbi Yehuda in Bava
Batra 9a)
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Gittin 61a

The mishnah teaches: One does not protest against poor gentiles who come to
take gleanings, forgotten sheaves, and the produce in the corner of the field,
which is given to the poor [pe’a], although they are meant exclusively for the
Jewish poor, on account of the ways of peace. Similarly, the Sages taught in a
baraita (Tosefta 5:4): One sustains poor gentiles along with poor Jews, and one
visits sick gentiles along with sick Jews, and one buries dead gentiles along
with dead Jews. All this is done on account of the ways of peace, to foster
peaceful relations between Jews and gentiles.
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Jerusalem Talmud Gittin 33a

One does not protest against poor gentiles who come to take gleanings,
forgotten sheaves, and the produce in the corner of the field, which is given to
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the poor on account of the ways of peace. In a city in which there is both Jews
and gentiles, they appoint trustees of both Jews and gentiles, for instance: they
sustain the poor of both Jews and gentiles, visit the sick of both Jews and
gentiles, bury the dead of both Jews and gentiles, comfort mourners of both
Jews and gentiles, and hide property from robbers of both Jews and gentiles on
account of the ways of peace.
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Sanhedrin 56a:24

The Sages taught in a baraita: The descendants of Noah, i.e., all of humanity, were
commanded to observe seven mitzvot: The mitzvah of establishing courts of
judgment; and the prohibition against blessing, i.e., cursing, the name of God; and
the prohibition of idol worship; and the prohibition against forbidden sexual
relations; and the prohibition of bloodshed; and the prohibition of robbery; and
the prohibition against eating a limb from a living animal.

108
TR Wwn

MY E MRTET 173y D3 1I PRPNY (7)

Proverbs 11:4

(4) Wealth is of no avail on the day of wrath, but righteousness saves from death.
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Proverbs 19:17

One who is generous to the poor makes a loan to God; God will repay one one’s due.

L"INTP 022N
PIXTWY 2mnne (v°)
Psalms 118:19

(19) Open the gates of righteousness [tzedek] for me.
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Midrash T hillim 118:17

At the time of judgment in the future world everyone will be asked, “What was your
occupation?” If the person answers, “I used to feed the hungry”—they will say to
him, “This is God’s gate; you who fed the hungry many enter.” “I used to give water
to those who were thirsty”—they will say to him, “This is God’s gate; you who gave
water to those who were thirsty may enter.” “I used to clothe the naked”—they will
say to him, “This is God’s gate; you who clothed the naked may enter” ... and
similarly with those who raised orphans, and who performed the mitzvah of
tzedakah, and who performed acts of caring, loving-kindness.
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Zechariah 7:9-14

Thus speaks the God of hosts, saying: Render true judgment, and show loving-
kindness and compassion every man to his brother. And do not oppress the widow,
nor the orphan, the stranger, nor the poor; and let none of you plot evil against his
brother in your heart. But they refused to listen, and turned a stubborn shoulder,
and stopped their ears that they should not hear. And they made their hearts like
adamant stone, lest they should hear the Torah, and the words which the God of
hosts has sent in God'’s spirit by the former prophets; therefore a great wrath came
from the God of hosts. And so, as God cried, and they would not hear, the God of
hosts said: So they cried, and I did not hear; but I scattered them with a stormy wind
among all the nations whom they did not know. Thus the land was desolate after
them, so that no man passed by nor returned; for they laid the pleasant land
desolate.
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Shabbat 151b

It was taught in a baraita that Rabbi Elazar HaKappar says: A person should always
request divine mercy with regard to this condition of poverty, for if he does not
come to a state of poverty, his son will, and if his son does not come to such a state
his grandson will, as it is stated: “You shall surely give him and your heart shall not
be grieved when you give to him, for due to this thing [biglal hadavar hazeh] the
Eternal your God will bless you in all your work and in all that you put your hand
toward” (Deuteronomy 15:10). With regard to this verse, the Tanna from the school
of Rabbi Yishmael taught: Due to [biglal] this thing means that it is a wheel [galgal]
that turns in the world, upon which people continuously rise and fall.. .. In a similar
vein, the Gemara relates that Rabbi Chiya said to his wife: When a poor person
comes to the house, be quick to give him bread so that they will be quick to give
bread to your children.
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Healthcare as a Justice Issue
A Healthy System Starts with Healthy Jewish
Values

Rabbi Adam F. Miller
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Taanit 21b

The Gemara asks: And what were these righteous deeds of Abba and the
Bloodletter? The Gemara explains that when he would perform a matter of
bloodletting, he would bring in men separately from women, for reasons of
modesty. And he had a special garment that had a slit in the place of the incision
[kusilta] where the bloodletting instrument was inserted. When a woman came to
him, he would have her dress in that garment, so that he would not see her exposed.
And furthermore, he had a hidden place where he worked, where customers would
place the coins [p’shitei] that he would take as his fee. In this manner, one who had
money would throw it there, while one who did not have money was not
embarrassed.
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Numbers 12:13

(13) So Moses cried out to the Eternal, saying, “O God, pray heal her!”
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Bava Kamma 46b

Rabbi Shmuel bar Nahmani said: From where is it derived that the burden of proof
rests upon the claimant? As it is stated in the Torah when Moses appointed Aaron
and Hur to judge the people: “Whoever has a cause, let him come near [yiggash] to
them” (Exodus 24:14). This is interpreted to mean that whoever has a claim against
another should submit [yaggish] proof to them. According to this interpretation, this
verse demonstrates clearly that the claimant is responsible for supplying the proof.
Rav Ashi objects to this: Why do | need a verse to derive this? It is based on logical
reasoning that one who suffers from pain goes to the doctor. Just as here the
individual with the problem has the responsibility to resolve it, so too, someone
with a claim against another must bring a proof to corroborate his claim.
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Bava Kamma 85a

As it is taught, the school of Rabbi Yishmael says: “When the verse states And shall
cause him to be thoroughly healed [v'rapo y’rapei]” (Exodus 21:19), it is derived
from here that permission is granted to a doctor to heal, and it is not considered to
be an intervention counter to the will of God.
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Deuteronomy 22:2

And you shall restore it to him.
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Rambam on Mishnah N'darim 4:4

Because it is a religious duty, that is to say, a physician is obligated by law to heal the
sick of Israel. This is included in what [the Sages] said in explanation of the verse,
“And you shall restore it to and him” (Deut. 22:2)—to include his body, that if he
saw him lost and he can save him, he must save him with his body or with his money
or with his knowledge...
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Leviticus 19:16

Do not stand idly by the blood of your neighbor.
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Leviticus 19:18

You shall love your neighbor as yourself.

Rabbi J. David Bleich

Nachmanides also finds that the obligation to of the physician to heal is inherent in
the commandment “And you shall love your neighbor as yourself” (Leviticus 19:18).
As a specific instance of the general obligation to manifest love and concern for
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one’s neighbor, the obligation to heal encompasses not only situations posing a
threat to life or limb or demanding restoration of impaired health, but also
situations of lesser gravity warranting medical attention for relief of pain and
promotion of well-being. (J. David Bleich, Judaism and Healing: Halakhic Perspectives
(Jersey City, NJ: KTAV Publishing, 2002), 4, citing Nachmanides, Torat Haadam,
Kisvei Ramban 2:48.)
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Shulchan Aruch, Yoreh Dei-ah 336:1

The Torah gave permission to the physician to heal; moreover, this is a religious
precept and is included in the category of saving life [pikuach nefesh]. And if the
physician withholds his services, it is considered as shedding blood.
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Leviticus 18:5

You shall keep My laws and My rules, by the pursuit of which human beings shall
live: I am the Eternal.
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Ezekiel 20:11

[ gave them My laws and taught them My rules, by the pursuit of which human
beings shall live.
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Mishnah Sanhedrin 4:5

Whoever destroys a single life, it is as if one has destroyed an entire world. Whoever
saves one life, it is as if one has saved the entire world.
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Yoma 84b

Come and hear a proof for the matter, as Rabba bar Shmuel taught in the following
baraita: With regard to a pregnant woman who smells and craves food, one feeds
her until she is satisfied, even on Yom Kippur; and in the case of one whom a mad
dog bit, one feeds him from the lobe of its liver; and in the case of one who has pain
in his mouth, one places medicine in his mouth on Shabbat; this is the statement of
Rabbi Elazar, son of Rabbi Yosei, who said it in the name of Rabbi Matya ben Harash.
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And the Rabbis say: In this case and no other.

The Gemara clarifies: To which case is this one referring? If we say they said this
about a pregnant woman, it is obvious; is there anyone who says one should not give
a pregnant woman food? Rather, is it not referring to the halakha pertaining to
medicine on Shabbat, which they agree is permitted? Learn from this that the Rabbis
did not disagree about this.

Rav Ashi said: The wording of the mishnah is also precise in accordance with this
approach, as it was taught in the mishnah: And furthermore, Rabbi Matya ben
Harash said: In the case of one who suffers pain in his mouth, one places medicine in
his mouth on Shabbat, and the Rabbis do not disagree with him and say otherwise.
And if it is so that the Rabbis disagree with him, then let the mishnah combine the
two halakhot and teach them together, and let the Rabbis disagree with both points
in the latter clause. Since the mishnah was not written this way, but instead the
dispute of the Rabbis appears after Rabbi Matya’s statement about the mad dog,
learn from here that the Rabbis did not disagree with him about the halakha with
regard to medicine. § The mishnah states that one with pain in his throat should be
given medicine on Shabbat because it is a case of uncertainty concerning a life-
threatening situation.

The Gemara asks: Why do I need to say furthermore: And any case of uncertainty
concerning a life-threatening situation overrides Shabbat? Rav Yehuda said that Rav
said: They stated this not only in a case where there is uncertainty with regard to
this Shabbat, but even if the uncertainty is with regard to a different future Shabbat.
What are the circumstances in which uncertainty would arise as to whether or not
his life will be in danger in the future? They are a case where doctors assess that an
ill person needs a certain treatment for eight days, and the first day of his illness is
Shabbat. Lest you say: He should wait until evening and begin his treatment after
Shabbat so they will not need to desecrate two Shabbatot for his sake, therefore it
teaches us that one must immediately desecrate Shabbat for his sake. This is the
halakha, despite the fact that an additional Shabbat will be desecrated as a result,
because there is uncertainty about whether his life is in danger.

That was also taught in a baraita: One heats water for an ill person on Shabbat,
whether to give him to drink or to wash him, since it might help him recover. And
they did not say it is permitted to desecrate only the current Shabbat for him, but
even a different, future Shabbat. And one must not say: Let us wait and perform this
labor for him after Shabbat, perhaps he will get well in the meantime. Rather, one
heats it for him immediately because any case of uncertainty concerning a life-
threatening situation overrides Shabbat.

And this is so not only with regard to uncertainty whether his life is in danger on the
current Shabbat, but even in a case of uncertainty with regard to danger on a
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different Shabbat. And these acts should not be performed by gentiles or Samaritans
but should be done by the greatest of the Jewish people, i.e., their scholars, who
know how to act properly. And one does not say: These actions may be performed
based on the advice of women or Samaritans, since they are not considered experts
able to declare a person ill enough to override Shabbat. However, the opinions of
these people do combine with an additional opinion, meaning that if there is a
dispute, their opinions may be considered when coming to a decision.

The Sages taught in a baraita: One engages in saving a life on Shabbat, and one who
is vigilant to do so is praiseworthy. And one need not take permission from a court
but hurries to act on his own. How so? If one sees a child who fell into the sea, he
spreads a fisherman’s net and raises him from the water. And one who is vigilant
and acts quickly is praiseworthy, and one need not seek permission from a court,
although in doing so he catches fish in the net as well. Similarly, if one sees a child
fall into a pit and the child cannot get out, he digs part of the ground out around the
edge of the pit to create a makeshift step and raises him out. And one who is vigilant
and acts quickly is praiseworthy, and one need not seek permission from a court,
although in doing so he fashions a step.

Similarly, if one sees that a door is locked before a child and the child is scared and
crying, he breaks the door and takes the child out. And one who is vigilant and acts
quickly is praiseworthy, and one need not seek permission from a court, although he
intends to break it into boards to be used later. Similarly, one may extinguish a fire
by placing a barrier of metal or clay vessels filled with water in front of it on Shabbat
when life is endangered. And one who is vigilant and acts quickly is praiseworthy,
and one need not seek permission from a court, although he leaves the coals, which
can be used for cooking after Shabbat.
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Shulchan Aruch, Yoreh Dei-ah 249:16

There are those who say that the commandment to [build and support] a synagogue
takes precedence over the commandment to give tzedakah [to the poor]. However,
the commandment to give money for the youth to study Torah, and to the sick
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among the poor, takes precedence over the commandment to build and support a
synagogue.

117
Rabbi Eliezer Waldenberg

It has been enacted that in every place in which Jews live, the community sets aside
a fund for care of the sick. When poor people are ill and cannot afford medical
expenses, the community sends them a doctor to visit them, and the medicine is
paid for by the communal fund. (Tzitzit Eliezer 5:4).

Rabbi J. David Bleich

The community clearly has an obligation to provide for the medical needs of the
indigent. This establishment of a fund to defray medical expenses represents both a
needed social amenity as well as a charitable obligation, and the community is fully
empowered to levy a tax for either purpose. (J. David Bleich, “Survey of Recent
Halakhic Periodical Literature: Medical and Life Insurance: A Halakhic Mandate,”
Tradition (Rabbinical Council of America) 31, no. 3 (1997): 64.)
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Reform Responsum

Still, the duty to save life does not necessarily fall upon the physician as an
individual. The commandment of pikuach nefesh is addressed to all of us, not just to
a particular class of persons; the physician has no greater obligation than does
anyone else to save life. This is a key element in the Jewish legal theory which
permits physicians to be paid for their work: when a positive commandment is
incumbent upon all members of the community, no one person can be required to
perform it for free. Physicians are entitled to reasonable compensation because,
though they render a service that only trained professionals are allowed to
administer, they are the agents of the community. The mitzvah they perform is our
mitzvah, not just theirs. Like others who provide vital public services, they are the
means by which each of us fulfills the individual responsibility to save life. Thus, if it
costs money to perform the mitzvah, that expense ought to be borne by the community,
by all of us together, and not by doctors alone. It is arguably unfair to require that
physicians treat indigent patients without adequate compensation [emphasis added].
(CCAR Responsum 5754.18, “Physicians and Indigent Patients,” W. Gunther Plaut
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and Mark Washofsky, Teshuvot for the Nineties (New York: CCAR Press, 1997), 373-
80. https://www.ccarnet.org/ccar-responsa/tfn-no-5754-18-373-380/.)
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Mishneh Torah, Human Dispositions 4:1

One has a positive obligation to avoid anything that is injurious to the body, and to
conduct oneself in ways that promote health.
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Do Not Separate Yourself from the Community

Rabbi Lynne F. Landsberg, 21
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Deuteronomy 25:17-18

(17) Remember what Amalek did to you on your journey, after you left Egypt— (18)
how, undeterred by fear of God, he surprised you on the march, when you were
famished and weary, and cut down all the stragglers in your rear.

125
Rabbi W. Gunther Plaut

The noun o°%wna1 (nechelshalim, translated as "stragglers") may originally have been
o°wom (nechelashim, enfeebled). Hence: those left behind. (Plaut, 1335.)
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Ibn Ezra on Deuteronomy 25:18

(4) and lagging, because they had no strength to walk.

n7a:ro 0927 Yy "N

{(RmMIN) 0712 YT WAY ,ORYT NROR 172 2190 L TINR 09w 2 (3)

91



Rashi on Deuteronomy 25:18

(3) 7k ooownan 92 THOSE THAT WERE FEEBLE BEHIND YOU — those who lack
strength on account of their sins and whom the clouds had expelled from the
protection they afforded (Midrash Tanchuma, Ki Teitzei 10).

129
0 TUR TN TIN2N MY AN Mawn

R YUIT) TRRIY .79 Y3 172 19033 aPY 12 VWY 1°2 73 72 770 TIR702 230 2RI U 92 (M)
g ok 2 g (7

O°RI0 T3 OO0 AR T VXY 20in Jan 10 PRI nn 7T ()

Mishneh Torah, Torah Study 1:8-9

(8) Every member of the people of Israel is obligated to study Torah—regardless of
whether one is rich or poor, physically able or with a physical disability! ...for it is
said: "But thou shalt meditate therein day and night" (Joshua 1:8, Yoma 35a;
Menahot 99b.)

(9) The great sages of Israel included wood choppers, water drawers and the blind.

130-131
Martin Kroessel

The hardest obstacles I have been forced to cope with over the years were not my
own physical limitations, but the attitude of other people. For instance, when I was
six my parents tried to enroll me in an afternoon talmud Torah. The administrators
of the school refused to accept me because they felt that I did not have the
intellectual capacity to successfully take part in the program. Since then I have
earned degrees at both the undergraduate and graduate levels and I [have been]
accepted as a student in the Graduate School of Journalism at Columbia.

Most of the people with disabilities | know can be described, at best, as being
indifferent to their Judaism. And who can blame them? Throughout the life of a
person with a disability, barriers are encountered to active participation in Jewish
life. ... Most synagogues and other communal institutions are ill prepared to deal
with people with disabilities. It is a tragic irony that while lay and religious leaders
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profess to be concerned about assimilation, the Jewish community remains content
with a situation that makes it impossible for a large number of Jews who happen to
have disabilities to be affiliated with communal institutions. (Personal
communication)
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Pirkei Avot 2:4

Hillel says: Do not separate yourself from the community.
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Midrash T hillim 82:2

It is My will that you do justice. “Defend the poor and the orphan; do justice to the
afflicted and needy.” It does not say, ‘Have pity on them,” but "Do justice to them.”
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What Reproductive Justice Might Look Like

Rabbi Emily Langowitz
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Exodus 21:22-23

When individuals fight, and one of them pushes a pregnant woman and a
miscarriage results, but no other damage ensues, the one responsible shall be fined
according as the woman’s husband may exact, the payment to be based on
reckoning. But if other damage ensues, the penalty shall be life for life.

138
Dr. David Kraemer

The halakhic authorities of old were not asking our questions about abortion. Can
we justify deriving instruction when the analogies are so inexact and the
circumstances so different? (David Kraemer, “Jewish Ethics and Abortion,” in
Exploring Judaism: The Collected Essays of David Kraemer (Atlanta: Scholars Press,
1999), 271.)
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Mishnah Ohalot 7:6
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If a woman is having difficulty in childbirth, one cuts up the fetus inside her and
takes it out limb by limb, for her life comes before its life. If most of it had come out,
one does not touch it, for one does not push off one life for another.

Rabbi Mark Washofsky

The Jewish legal sources, by drawing the distinction between mother and fetus,
allow us to make the moral judgment necessary to permit any abortion. (Mark
Washofsky, “Response: ‘Abortion, Halacha, and Reform Judaism,”” Journal of Reform
Judaism 28, no. 4 (1981): 18. Emphasis mine.)
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Sanhedrin 72b

Rav Chisda challenged Rav Huna, saying, “If its head came out, one does not touch it,
for one does not push off one life for another.” Why [should this be the case]? Isn’t it
[the fetus] a pursuer?
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Arachin 7a

Mishnah: If a woman is about to be executed, one does not wait for her until she
gives birth, but if she had already sat on the birthstool, one waits for her until she
gives birth... This is self-evident: it is her body.
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Sanhedrin 72b

Rav Hisda raised an objection to Rav Huna from a baraita: If a woman was giving
birth and her life was being endangered by the fetus, the life of the fetus may be
sacrificed in order to save the mother. But once his head has emerged during the
birthing process, he may not be harmed in order to save the mother, because one
life may not be pushed aside to save another life. If one is permitted to save the
pursued party by killing the minor who is pursuing him, why is this so? The fetus is
a pursuer who is endangering his mother’s life. The Gemara answers: This is not
difficult, as it is different there, with regard to the woman giving birth, since she is
being pursued by Heaven. Since the fetus is not acting of his own volition and
endangering his mother of his own will, his life may not be taken in order to save his
mother.
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Rashi on Sanhedrin 72b

Its head came out: With a women that is experiencing difficulty giving birth and is in
[mortal] danger. And it is taught in the first section [of this teaching], "the midwife
extends her hand and cuts it up and extracts [the pieces];" as the entire time that
that it has not gone out into the air of the world, it is not [considered] a soul, and
[so] it is possible to kill it and to save its mother. But when its head came out, we
cannot touch it to kill it, as it is like a born [baby]; and we do not push off one soul
for the sake of another.
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Mishneh Torah, Murderer and the Preservation of Life 1:9

(9) This, indeed, is one of the negative mitzvot—not to take pity on the life of

a rodeif. On this basis, our Sages ruled that when complications arise and a pregnant
woman cannot give birth, it is permitted to abort the fetus in her womb, whether
with a knife or with drugs. For the fetus is considered a rodeif of its mother. If the
head of the fetus emerges, it should not be touched, because one life should not be
sacrificed for another. Although the mother may die, this is the nature of the world.

143
Blu Greenberg

[When] conditions do exist, such as the need to support self and/or husband
through school, the need for time for a marriage to stabilize, overwhelming
responsibilities to other children and so forth then abortion should be seen as a
necessity rather than an evil. Many mitzvot (commandments) are interdependent
functions of timing and of the conditions which they regulate. (Blu Greenberg,
“Abortion: A Challenge to Halakhah,” Judaism: A Quarterly Journal of Jewish Life and
Thought, 25 (Spring 1976), 204.)

144
Dr. Lisa Guenther

What if we grounded women'’s reproductive freedom not on the assumption of an
autonomous subject who owns her body and therefore has a right to choose, but
rather on the ethical sensibility of an always-already embodied self whose very
exposure to the Other calls for justice and equality, and therefore for women'’s right
to choose? (Lisa Guenther, The Gift of the Other: Levinas and the Politics of
Reproduction (New York: State University of New York Press, 2006), 143.)
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Bava Me’tzia 59b

Rabbi Yehoshua stood on his feet and said: It is written: “It is not in heaven”
(Deuteronomy 30:12). The Gemara asks: What is the relevance of the phrase “It is
not in heaven” in this context? Rabbi Yirmeya says: Since the Torah was already
given at Mount Sinai, we do not regard a Divine Voice, as You already wrote at
Mount Sinai, in the Torah: “After a majority to incline” (Exodus 23:2). Since the
majority of Rabbis disagreed with Rabbi Eliezer’s opinion, the halakha is not ruled in
accordance with his opinion. The Gemara relates: Years after, Rabbi Natan
encountered Elijah the prophet and said to him: What did the Holy One of Blessing
do at that time, when Rabbi Yehoshua issued his declaration? Elijah said to him: The
Holy One of Blessing smiled and said: My children have defeated Me; My children
have defeated Me.
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Toward LGBT Liberation

Rabbi Rachel Timoner
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Leviticus 18:22
(22) Do not lie with a male as one lies with a female; it is an abhorrence.
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Leviticus 20:13

If a man lies with a male as one lies with a woman, the two of them have done an
abhorrent thing [to-eivah]; they shall be put to death—they retain the bloodguilt.

Rabbi Bradley Artson

In antiquity, there was no categorical distinction of humanity into heterosexual and
homosexual as secular orientations. ... The great revolution of the Torah in the
realm of sexuality is to insist that sexual expression is legitimate only within the
confines of a commitment to the sexual partner as a complete person. (Bradley
Shavit Artson, “Enfranchising the Monogamous Homosexual,” in Ku-lanu: All of Us, A
Program and Resource Guide for Gay, Lesbian, Bisexual, and Transgender Inclusion,
rev. ed., ed. Richard F. Address, Joel L. Kushner, and Geoffrey Mitelman (New York:
UR] Press, 2007), 196, 201.)

Rabbi Nancy Wiener

As Reform Jews, we affirm that sexual intimacy should be mutually expressive for
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those involved. To consider the needs of a sexual partner, to engage in sexual
behavior solely to satisfy one’s own needs or to enhance one’s position—personally,
economically, or as a means to assert one’s power over another—would be to fail to
recognize the partner as created b’tzelem Elohim, in the image of God.. .. Sexual
behaviors that fail to respect the inherent holiness and dignity of a sexual partner,
that are built on lies and falsehoods with the express intent of leading someone to
act in a way she or he would otherwise avoid, that exploit power differentials, that
mistreat or abuse others, and that violate another person’s sense of trust, faith, or
boundaries may be considered to-eivah. (Nancy H. Wiener, “A Reform
Understanding of To-eivah,” in Sacred Encounters: Jewish Perspectives on Sexuality,
ed. Rabbi Lisa J. Grushcow (New York: CCAR Press, 2014) 37-38.)

153
Rabbis Myron Geller, Robert Fine, and David Fine

What is clear to us is that the use of the 72vn [to-eivah—abomination] term in the
Bible may apply only to a specific society and within that society to a specific and
limited period of time in its history. .. .Just as the ancient Israelites could not
envision a world without slavery, so could they not imagine a society where two
men or two women could live together in a recognizable consecrated relationship
and raise children. Just as the Rabbis understood that monetary interest could no
longer be considered usury in a currency- based economy, so do we understand that
same-sex relationships can no longer be considered 712¥1n [abomination]. And just as
the Rabbis limited the application of biblical laws (such as the proscription of the
Canaanites. . .) because of changed societal circumstances, so are the rabbis of today
able to limit the prohibition of 721 25w [a man lying with a man] and related laws in
a society such as ours where same-sex couples are able to fulfill the intentions of the
Torah, that is, to strive to achieve holiness in their relationships and to build
families. (Myron S. Geller, Robert E. Fine, and David . Fine, “The Halakhah of Same-
Sex Relations in a New Context,” Rabbinical Assembly, 13, 18,
https://www.rabbinicalassembly.org/sites/default/files/assets/public/halakhah/t
eshuvot/20052010/ geller_fine_fine_dissent.pdf)

154
Reform Responsum

But while “abhorrence” may be a proper reaction toward many of the forbidden
sexual unions (arayot), it does not apply to the case of homosexuality, for the issue
cited in the sources as rationales for the prohibition fail to strike us as convincing on
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moral grounds. This is especially true in that we, unlike our ancestors, are aware of
the possibility of committed, stable, monogamous and loving relationships between
members of the same gender. (“On Homosexual Marriage,” responsum 5756.8, in
Reform Responsa for the Twenty-First Century: Sh’eilot Ut’shuvot, vol. 1, 1996-
1999/5756-5769, ed. Mark Washofsky (New York: CCAR Press, 2010), 223.)
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Deuteronomy 22:5

A woman must not put on man’s apparel, nor shall a man wear a woman’s clothing;
for whoever does these things is abhorrent to the Eternal your God.
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Mishneh Torah, Foreign Worship and Customs of the Nations 12:10

(10) A women shall not adorn herself with man's adornment, such as a mitre, or a
helmet, or a coat of armor, and the like, or cut the hair of her head man-fashion;
neither shall a man adorn himself with the adornment of a women, for instance to
wear loud-colored garments or golden ornaments in a territory where such clothes
are not in style for men to wear or where such ornaments are not put on by any save
women, all depending on the custom of the land. A man who adorned himself with
woman's ornaments, or a woman who adorned herself with man's ornaments, are
striped. One who picks white hairs from his head or beard, after he had picked the
first hair thereof is guilty and is striped, because he adorned himself with woman's
ornaments. Likewise if he dyed his hair black, after he had dyed the first white hair
he is guilty and is striped. A gynander, or androgyne is forbidden to either wrap his
head like a woman or shave it man-fashion; but if he did either of the two he is not
striped. (Nazir, 59a; Makkot, 20a; Shabbat, 94b; Tosefta, Bikkurim, Chapter, 2.)

101



Rabbis Elliot Kulkla and Reuben Zellman

Classical Jewish scholars do not accept such a justification for narrow-mindedness.
Neither should we. Rather, we can flip mainstream understandings of our verse on
their head and understand it as a positive mitzvah, a sacred obligation to present the
fullness of our gender as authentically as possible. - Elliot Kukla and Reuben
Zellman, “To Wear Is Human: Parashat Ki Teitzei,” TransTorah, 2006,
http://www.transtorah.org/PDFs/To_Wear_Is_Human.pdf.
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“Nothing Will Be Out of Their Reach”: Sexual
Harassment, Sexual Assault, and Gender Power
Imbalance

Rabbi Jill L. Maderer
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Deuteronomy 22:23-27

In the case of a virgin who is engaged to a man—if a man comes upon her in town
and lies with her, you shall take the two of them out to the gate of that town and
stone them to death: the girl because she did not cry for help in the town, and the
man because he violated another man’s wife. ... But if the man comes upon the
engaged girl in the open country, and the man lies with her by force, only the man
who lay with her shall die, but you shall do nothing to the girl. The girl did not incur
the death penalty, for this case is like that of one party attacking and murdering
another. He came upon her in the open; though the engaged girl cried for help, there
was no one to save her.
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Ramban on Deuteronomy 22:23

If we see that a girl who has been grabbed by a man fights him with all her strength,
crying and pulling at his clothes and his hair to try to escape his clutches but does
not call out to others for help, [ do not see why she should be stoned. The text is
simply referring to what commonly happens.

163
Rabbi Aviva Richman

The rabbis interpret the scream as an indication of the critical role of a third party—
the person who is supposed to hear the scream and intervene to prevent this act of
violence. (Aviva Richman, “The Inner Scream: Rabbinic Voices on Sexual Assault,”
Times of Israel, August 30, 2017.)

164
X 1"V 1PA7710

DORDIT? HVRWI IR K1V 127 79U DAR WKL PV INIW TR QTR WYA 27 MK 770 27 R
17199 TIMVN DRI MR 721V 17197 TIYN 17 HYan DRI NI 29130 1R DYANY TV 33P0 19 PR I1NR)
9737 IARA WAV 00N KDY NWAY VTAT NN MY 900N Y

Sanhedrin 75a

Rav Yehuda says that Rav says: A man once saw a certain woman, and his heart was
so consumed by burning desire for her that his life was in danger. When the doctors
were consulted and said, “His only cure is that she shall submit,” the Sages said, “She
should not yield. Let him die.” Then when the doctors said, “Let her stand naked
before him,” the Sages answered, “She should not yield. Let him die.” When doctors
said, “Let her converse with him from behind the fence,” the Sages said, “She should
not yield. Let him die.”

Rabbi Yaakov Ettlinger

The Gemara makes no mention of the woman’s own disgrace, because she might
have forgiven the man.. .. She had no authority to forgive him, however, on behalf of
relatives in distant lands. (Aruch LaNer)
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Genesis 11:6

(6) The Eternal said, “If ... this is how they have begun to act, then nothing that they
may propose to do will be out of their reach.
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Psalm 90:8

You can see our concealed shortcomings, in the light of Your face.
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Gender Pay Equity

Rabbi Mary L. Zamore
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Genesis 3:19

By the sweat of your brow shall you eat bread, till you return to the earth.

173
27 R NOWRNA

St M L. RIPDY TR | Aty=02 adin 90 07 FIRE-DI2 TAYR L..A0IR 277IRNTRY

Genesis 30:31-32

Do not pay me a thing. ... Let me pass by all your flock today, removing from it every
spotted and speckled kid . .. that will be my payment.
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Leviticus 19:13

(13) You shall not defraud your fellow [Israelite]. You shall not commit robbery. The
wages of a laborer shall not remain with you until morning.
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Deuteronomy 24:14-15

You shall not abuse a needy and destitute laborer, whether a fellow Israelite or a
stranger in one of the communities of your land. You must pay out the wages due on
the same day, before the sun sets, for the worker is needy and urgently depends on
it; else a cry to the Eternal will be issued against you and you will incur guilt.
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Leviticus 19:35-36

(35) You shall not falsify measures of length, weight, or capacity. (36) You shall have
an honest balance, honest weights, an honest eifah, and an honest hin. [ am the
Eternal your God who freed you from the land of Egypt.
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Leviticus 19:15

(15) You shall not render an unfair decision: do not favor the poor or show
deference to the rich; judge your kin fairly.
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Rashi on Leviticus 19:35

(1) vowna % w wyn &2 You SHALL NOT DO UNRIGHTEOUSNESS IN vown — If this has
a reference to the execution of justice it would be redundant, for it has already been
stated (v. 15) “Do not render an unfair judgment”. What, then is the meaning of vown
mentioned here? It refers to what is right in respect to measure of length, to weight
and to measure of capacity. The use of the word vswn here teaches us, therefore, that
one who has to do with measuring (in trade or commerce) is termed (is regarded
as) “ajudge” so that if he deals falsely in measuring, he is as one who corrupts
justice and is called unrighteous, hated and abomination, accursed and detestation...
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Deuteronomy 25:13-16

You shall not have in your pouch alternate weights, larger and smaller. You shall not
have in your house alternate measures, a larger and a smaller. You must have
completely honest weights and completely honest measures, if you are to endure
long on the soil that the Eternal your God is giving you. For everyone who does
those things, everyone who deals dishonestly, is abhorrent to the Eternal your God.
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Bava Batra 89a

The Sages taught: From where is it derived that one may not level a measuring
vessel in a place where they are accustomed to heap it and that one may not
heap it in a place where they are accustomed to level it? The verse states: “A
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perfect weight” (Deuteronomy 25:15), which indicates that one must use whatever
is considered a perfect measuring vessel in that locale, as this ensures that there is
no deception or trickery. And from where is it derived that if the seller said in a
place where they heap: I am hereby leveling and am willing in exchange to
reduce the price for you, or said, in a place where they level: I am hereby
heaping and am willing to increase the price for you, that the court does not
listen to him? The verse states: “A perfect and just weight you shall have”
(Deuteronomy 25:15). The addition of the term “just,” beyond the requirement that
the weight be “perfect,” teaches that one must keep his weights in a just manner, i.e.,
that employed by the people of that locale.
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Bava Batra 88b

Rabbi Levi says: The punishment for using false measures is more severe than
the punishment for transgressing the prohibition of forbidden sexual relations...
The Gemara asks: But if the punishment is in fact less severe, what is the
advantage, i.e., the greater severity, in the case of false measures? The Gemara
answers that there, in the case of one who engages in forbidden relations, he has
the possibility of repentance. But here, in the case of one who uses false
measures, there is no possibility of repentance because he has no way of knowing
whom he cheated, and is therefore unable to return the stolen money.

Rabbi Arthur Waskow

Almost all autonomous Jewish communities since then have appointed inspectors of
weights and measures to make sure that these laws were communally enforced, not
left to individual ethical decision alone. (Arthur Waskow, Down-to-Earth Judaism:
Food, Money, Sex, and the Rest of Life (New York: William Morrow, 1995), 178.)
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Bava Kamma 119a

Rabbi Yohanan says: When a person robs his fellow even the value of a [penny], it is
as though he had taken his life away from him, as it is stated: “So are the ways of
every one that is greedy for profit; it takes away the life of the owner thereof”
(Proverbs 1:19).

7:1"2 727102

AN TR 702 70N 1RTIIA 12 97 TR 2R Inpewn Timn wrataw vy g (7)

Numbers 27:4

(4) Let not our father’s name be lost to his clan just because he had no son! Give us a
holding among our father’s kinsmen!”
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When Good Isn’t Enough
Understanding Racial Privilege and Challenging
Racial Injustice

llana Kaufman and Rabbi Rebekah P. Stern
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Pirkei Avot 2:16

He used to say: It is not upon you to finish the work, but neither are you free to
desist from it.

184
"Privilege"

Unearned social power accorded by the formal and informal institutions of society
to ALL members of a dominant group (e.g., white privilege, male privilege, etc.).
Privilege is usually invisible to those who have it because we’re taught not to see it,
but nevertheless it puts them at an advantage over those who do not have it. -
“Glossary,” Racial Equity Tools, accessed December 20, 2017, http://
racialequitytools.org/glossary#.

186
Ta-Nehesi Coates

My experience in this world has been that the people who believe themselves to be
white are obsessed with the politics of personal exoneration. ... There are no racists
in America, or at least none that the people who need to be white know personally.
(Ta-Nehisi Coates, Between the World and Me (New York: Spiegel & Grau, 2015), 97.)

111



X 1712 8"1 703

MR DT PYAYY Y MR RNTIWO 72V REAP D2 17227 DY) R¥NP 7°M077 X123 RY177 290 100
RITTT X227 HV2A RI23 R 0700 799 0R 2200 N7 IOWKR ROR RXAP 72 79 0K 91X R¥np
AR RINWT RIVIRT 712 707 T2 RIN 1P ORNRY 2K 799 99K P10 2P RI7T DOV XD RI7T RN
5" TNTIVO 7910 A7 77 RIVT T°7 AR K 70 MR PRTIWOT KA T T2 RIS Y MR KD 70
72 D12°R IR 1Y R RP AW 772 1 KDY 13270207 0 DRI MR TRORY RPN T2 0P KD
SWRTIT 21772 0°PY P2 AR DIR RI9D 02 RYTP

Gittin 55b-56a

The destruction of Jerusalem came through a Kamza and a Bar Kamza in this way. A
certain man had a friend Kamza and an enemy Bar Kamza. He once made a party
and said to his servant, “Go and bring Kamza.” The man went and brought Bar
Kamza. When the man [who gave the party] found him there, he said, “See, you tell
tales about me; what are you doing here? Get out.” Said the other, “Since [ am here,
let me stay, and I will pay you for whatever I eat and drink.” He said, “I won’t.” “Then
let me give you half the cost of the party.” “No,” said the other. “Then let me pay for
the whole party.” He still said, “No,” and he took him by the hand and put him out.
Said the other, “Since the rabbis were sitting there and did not stop him, this shows
that they agreed with him. I will go and inform against them, to the government.” He
went and said to the emperor, “The Jews are rebelling against you.”
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Yoma 9b

However, considering that the people during the Second Temple period were
engaged in Torah study, observance of mitzvot, and acts of kindness, and that
they did not perform the sinful acts that were performed in the First Temple, why
was the Second Temple destroyed? It was destroyed due to the fact that there
was wanton hatred during that period. This comes to teach you that the sin of
wanton hatred is equivalent to the three severe transgressions: Idol worship,
forbidden sexual relations and bloodshed.
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Tosefta, M'nahot 13:4

Why was the first building [the Temple] of Jerusalem destroyed? Because of the
idolatry, sexual immorality, and spilling of blood that was in its midst. But we know
that in the later one [Second Temple] they labored in Torah and were careful with
tithes, so why were they exiled? Because they loved money and each one hated his
fellow. This comes to teach you that hating one’s fellow is difficult in God’s eyes, and
the Torah considered it equivalent to idolatry, sexual immorality, and the spilling of
blood.

191
Debby Irving

At this point, the only thing needed for racism to continue is for good people to do
nothing...Making visible the privilege of white skin is key to racism’s undoing. . ..
Privilege is a strange thing in that you notice it least when you have it most....As a
white person, whether or not [ know it, whether or not I admit it, I've got white
privilege, an advantage that both is born of and has fed into white dominance.
(Debby Irving, Waking Up White and Finding Myself in the Story of Race (Cam-
bridge, MA: Elephant Room Press, 2014), 70-72.)
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Stuck on the Shores of the Parted Sea
Mass Incarceration through a Jewish Lens

Hilly Haber

203
Dr. Jonathan Simon

For the first time since the abolition of slavery, a definable group of Americans lives,
on a more or less permanent basis, in a state of legal nonfreedom ... a shocking
percentage of them descendants of those freed slaves. (Jonathan Simon, Governing
through Crime: How the War on Crime Transformed American Democracy and
Created a Culture of Fear (New York: Oxford University Press, 2007), 6)

27 R":773 RPN

TGP IATN2 MY K DY) AgnT K W Y7 BT NS MoX10TE AR 3P (%)
() 2779 O W97 w2 (20)

Leviticus 24:11-12

(11) The son of the Israelite woman pronounced the Name in blasphemy, and he
was brought to Moses—now his mother’s name was Shelomith daughter of Dibri of
the tribe of Dan— (12) and he was placed in custody, until the decision of the
Eternal should be made clear to them.
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Numbers 15:32-34

(32) Once, when the Israelites were in the wilderness, they came upon a man
gathering wood on the sabbath day. (33) Those who found him as he was gathering
wood brought him before Moses, Aaron, and the whole community. (34) He was
placed in custody, for it had not been specified what should be done to him.
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Sanhedrin 78b

The Gemara asks: And as for Rabbi Nehemya, from where does he derive the
halachah of incarceration? The Gemara answers: He derives it from the incident
of the wood gatherer in the wilderness with regard to whom it is written: “And they
placed him under guard” (Numbers 15:34). The Gemara challenges: And the Rabbis
too, let them derive the halachah of incarceration from the incident of the wood
gatherer. The Gemara explains: With regard to the wood gatherer, he was
incarcerated because it was known from the outset that he was liable to be Killed,
and Moses did not know with what form of capital punishment his death would
be implemented. This is to the exclusion of this individual who struck another,
with regard to whom we do not know if he is liable to be Kkilled or if he is not
liable to be Killed. Therefore, one cannot derive the halachah in this case from the
case of the wood gatherer. The Gemara asks: And Rabbi Nehemya, from where
does he derive the halachah? He too should not be able to derive the halachah from
the case of the wood gatherer. The Gemara answers: Rabbi Nehemya derives the
halachah with regard to one who strikes another from the incident of the
blasphemer (see Leviticus 24:12), where Moses did not know if he was liable to
be killed, and he nevertheless imprisoned the blasphemer.
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Sanhedrin 81b

MISHNAH: With regard to one who Kills a person not in the presence of
witnesses and it is impossible to judge him in court, the court places him into a
vaulted chamber and feeds him sparing bread and scant water (see Isaiah
30:20).
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Sanhedrin 42b

MISHNAH: When the trial has ended in a guilty verdict and the condemned man
has been sentenced to be stoned, he is taken out to be stoned. The place of
stoning was outside the court and a little beyond it, as it is stated with regard to a
blasphemer: “Take out him who has cursed to outside the camp, and let all that
heard him lay their hands upon his head, and let all the congregation stone him”
(Leviticus 24:14). One man stands at the entrance to the court, with cloths
[v’hasudarin] in his hand, and another man sits on a horse at a distance from
him but where he can still see him. If one of the judges says: | can teach a reason
to acquit him, the other, i.e., the man with the cloths, waves the cloths as a signal
to the man on the horse, and the horse races off after the court agents who are
leading the condemned man to his execution, and he stops them, and they wait
until the court determines whether or not the argument has substance. And even if
he, the condemned man himself, says: I can teach a reason to acquit myself, he is
returned to the courthouse, even four or five times, provided that there is
substance to his words. GEMARA: The Gemara asks: And was the place of
stoning just outside the court and nothing more? Does it suffice that the place of
execution is only a short distance from the court and no further? But isn’t it taught
in a baraita: The place of stoning was outside the distance that is equivalent to the
length of the three camps in the wilderness: The camp of the Divine Presence, the
camp of the Levites, and the camp of the Israelites. In Jerusalem there were three
corresponding camps: The Temple with its courtyard, the Temple Mount, and the
rest of the city. The distance in the wilderness outside of the three camps
corresponds to a place outside the city walls and limits. The Gemara answers: Yes, it
is as you said, that the place of stoning was outside the three camps. And the
practical difference from the fact that the mishnah teaches the halakha in this
manner is that if it happened that the court went out and convened outside the
three camps, even then the place of stoning is set up at a certain distance from
the court, and not immediately adjacent to it, so that the court should not appear
to be a court of killers. Alternatively, the reason the place of stoning must be
distanced from the court is so that the condemned man might have a chance to be
saved, i.e.,, so that during the time it takes for him to be taken from the court to the
place of stoning someone will devise a claim in his favor.
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Joshua 20:7-9

(7) So they set aside Kedesh in the hill country of Naphtali in Galilee, Shechem in the
hill country of Ephraim, and Kiriath-arba—that is, Hebron—in the hill country of
Judah. (8) And across the Jordan, east of Jericho, they assigned Bezer in the
wilderness, in the Tableland, from the tribe of Reuben; Ramoth in Gilead from the
tribe of Gad; and Golan in Bashan from the tribe of Manasseh. (9) Those were the
towns designated for all the Israelites and for aliens residing among them, to which
anyone who killed a person unintentionally might flee, and not die by the hand of
the blood avenger before standing trial by the assembly.
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Makot 11b

MISHNAH: [f, after the unintentional murderer’s verdict was decided and he was
sentenced to exile, the High Priest died, he is not exiled, as the death of the High
Priest exempts him from exile. If it was before his verdict was decided that the
High Priest died and they appointed another in his place, and thereafter his
verdict was decided, he returns from exile with the death of the second High
Priest. If the verdict of a murderer was decided at a time when there was no High
Priest, and likewise in the cases of one who unintentionally Killed a High Priest
and in the case of a High Priest who Kkilled unintentionally, the unintentional
murderer never leaves the city of refuge. And one who is exiled may not leave the
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city at all, either for testimony relating to a mitzvah, or for testimony relating to
monetary matters, or for testimony relating to capital matters. And even if the
Jewish people require his services, and even if he is the general of the army of
Israel like Joab ben Zeruiah, he never leaves the city of refuge, as it is stated:
“And the congregation shall restore him to his city of refuge, that he fled there”
(Numbers 35:25), from which it is derived: There shall be his dwelling, there
shall be his death, there shall be his burial. The mishnah continues: Just as an
unintentional murderer is admitted to the city of refuge, so is he admitted to its
outskirts, located within the Shabbat boundary. Once he entered the outskirts of
the city, the blood redeemer may not kill him. In a case where a murderer
emerged beyond the Shabbat boundary of the city of refuge and the blood
redeemer found him there, Rabbi Yosei HaGelili says: It is a mitzvah for the
blood redeemer to kill him, and it is optional for every other person to do so.
Rabbi AKkiva says: It is optional for the blood redeemer, and every other person
is liable for killing him. GEMARA: The mishnah teaches: If after the unintentional
murderer’s verdict was decided and he was sentenced to exile, the High Priest died,
the unintentional murderer is not exiled. The Gemara asks: What is the reason for
this? Abaye says: It is derived through an a fortiori inference: If one who was
already exiled now emerges with the death of this High Priest, with regard to one
who was not yet exiled, is it not right that he should not be exiled? The Gemara
rejects this reasoning: And perhaps with regard to this one, who was already
exiled, his sin was atoned for by his exile, and therefore the death of the High
Priest facilitates his return, but that one, who was not yet exiled, no, his sin was
not atoned for and the death of the High Priest should not prevent his exile. The
Gemara rebuts: Is it his exile that atones for his sin? It is the death of the High
Priest that atones for his sin, and the High Priest died.
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B’rachot 5b

The Gemara answers, they say: Prisoners cannot generally free themselves from
prison, but depend on others to release them from their shackles.

Dr. Joan Petersilia

Parole departments in most large urban areas have developed a prevailing culture
that emphasizes surveillance over services. . .. Not surprisingly, most released
prisoners are rearrested and returned to prison. The Bureau of Justice Statistics
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recently released the most comprehensive study ever conducted in the United States
of prisoner recidivism (i.e., an offender’s return to crime). The study found that 30
percent—or nearly one in three—released prisoners were rearrested in the first six
months, 44 percent within the first year, and 67.5 percent within three years of
release from prison (Langan and Levin 2002).... Ex-convicts appear to be doing less
well than their counterparts released a decade earlier. (Joan Petersilia, When
Prisoners Return Home: Parole and Prisoner Reentry (New York: Oxford University
Press, 2003), 11.)
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Mishneh Torah, Repentance 1:3

(3) At this time, when the Temple is not established and, therefore, no altar to atone
for us, there is nothing else left for us but repentance. Repentance atones for all sins.
Even one who was an evildoer all his life but repented in the end, not a thing of the
wickedness is held out against him, even as it is said: "As for the wickedness of the
wicked, he shall not fall thereby in the day that he turneth from his wickedness" (Ez.
33.12). Even the Day of Atonement itself atones only for those who did repent, even
as it is said: "For on that day shall the priest make an atonement for you" (Lev.
16.30) (Kiddushin, 40b; K’ritot, 6b; Yoma, 85b).

Howard Schwartz

Rabbi Yochanan asked his students what they thought the parted walls of the Red
Sea looked like as the Israelites crossed from slavery into freedom. When no one
answered, Rabbi Yochanan told them that the walls of the sea resembled a window
lattice. Suddenly, there came a voice from the back of the beit midrash. The voice
was that of Serach bat Asher, Serach the daughter of Asher, granddaughter of Jacob.
Serach called out, “I know exactly what the walls resembled. [ was there, I crossed
the Red Sea—and they resembled shining mirrors, mirrors in which every man,
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woman, and child was reflected, so that it seemed like an even greater multitude
crossed there, not only those of the present, but also those of the past and future as
well.” When Serach finished, no one questioned her, for she had been there.
(Howard Schwartz, Tree of Souls: The Mythology of Judaism (New York: Oxford
University Press, 2004), 381.)
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Exodus 12:38

(38) Moreover, a mixed multitude went up with them...
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The Planet in Peril

Rabbi Rachel Greengrass
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B’reishit Rabbah 23:3

(3) ...And the sister of Tubal-Cain was Naamah. Rabbi Abba bar Kahana said:
Naamah was Noah’s wife. Why was she called Naamah? Because all of her deeds
were pleasant (n'imim).
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Genesis 6:5-8

When the Eternal saw how great was the wickedness of human beings in the earth,
that the direction of their thoughts was nothing but wickedness all the time, the
Eternal regretted having made human beings on earth, and was heartsick. So the
Eternal thought: “I will wipe the humans who I created off the face of the earth—the
humans [and with them] the beasts, the reptiles, the birds of the sky—for I rue the
day [ made them.” But Noah found favor in the Eternal’s sight.

121



1'% 7127 NPWRNA

TERIP) TR YOIl 01 M7 MY 0wy TN 23Y

B’reishit Rabbah 30:7

(7) ... For one hundred and twenty years Noach planted cedars and cut them down
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Sanhedrin 108b

When Noah rebuked them and spoke words to them that were as hard as fiery flints,
they scorned him! They said to him, “Old man, what is this ark for?” He replied, “The
Holy One, blessed be God, will bring a flood upon you.” “A flood of what?” they
jeered. “If a flood of fire, we have a substance called alita [to put out the fire]; and if
God should bring a flood of water, then, if God brings it up from the earth, we have
iron plates with which we can cover the earth [and prevent the water from coming
up]; and if [the water comes] from heaven, we have a substance called akob [which
can ward it off].”
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Genesis 9:11

(11) I will maintain My covenant with you: never again shall all flesh be cut off by
the waters of a flood, and never again shall there be a flood to destroy the earth.”
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Pirkei Avot 2:16

Rabbi Tarfon taught, “You are not obligated to complete the work, but neither are
you free to desist from it”
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Kohelet Rabbah 7:13

Upon creating the first human beings, God guided them around the Garden of Eden,
saying; “Look at My creations! See how beautiful and perfect they are! I created
everything for you. Make sure you don’t ruin or destroy My world. If you do, there
will be no one after you to fix [y takein] it.”
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Maharat Rori Picker Neiss

The laws of the Jubilee year, as well as the laws of the Sabbatical year, teach us that
property and employment are not rights, but responsibilities. As the Torah teaches
us, “For the land is [God’s]; you are but strangers resident with [God]” (Leviticus
25:23). As residents of the land, we have an obligation to care for the land. And as
human beings, we have a responsibility to care for our fellow brothers and sisters.
And lest we forget and presume for ourselves that we have control, power, or even
ownership over a piece of land or a fellow human, in the Jubilee year we are
commanded to stop, to let the land lie fallow, to return all land that we had acquired,
and to let all people go free—ourselves included. (Rori Picker Neiss, “Behar-
Bechukotai,” Limmud on One Leg, 5773 (May 2013),
https://limmud.org/publications/limmudononeleg/5773 /behar-bechukotai/)
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Isaiah 45:18
God did not create it [the earth] a wasteland, but formed it for habitation.
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Isaiah 35:1

(1) The arid desert shall be glad, The wilderness shall rejoice And shall blossom like
arose.
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Ecclesiastes 5:8
The advantage of land is supreme; even the king is subject to the soil.
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Midrash Avot DeRabbi Natan, Version B, Chapter 31

If you have a sapling in your hand and are told that the Messiah has come, first plant
the sapling, and then go welcome the Messiah.
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Deuteronomy 22:6
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(6) If, along the road, you chance upon a bird’s nest, in any tree or on the ground,
with fledglings or eggs and the mother sitting over the fledglings or on the eggs, do
not take the mother together with her young.
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Ramban on Deuteronomy 22:6

If the nest of a bird chances to be in front of you: Also this commandment is
explained by "it and its son do not slaughter on one day" (Leviticus 22:28); since the
reason in both of them is that we should not have a cruel heart and [then] not have
mercy. Scripture does not allow us to destroy a species altogether, although it
permits slaughter for food from that species. Someone who kills a mother and her
children in one day or takes them when they are 'free to fly," it is considered as if he
has destroyed the species.
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Leviticus 19:19

You shall observe My laws. You shall not let your cattle mate with a different kind;
you shall not sow your field with two kinds of seed; you shall not put on cloth from a
mixture of two kinds of material.
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Guide for the Perplexed, Part 3 18

Every individual member of humankind enjoys the influence of Divine providence in
proportion to his intellectual perfection. . .
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Shabbat 77b

In all that God created in this world, the Holy One did not create a single thing
without purpose: thus the snail is a remedy for the scab, the fly is an antidote for the
hornet’s sting, the mosquito (crushed up) for a snake bite, the snake can cure certain
types of boils, and the spider as a remedy for a scorpion (sting).
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B’reishit Rabbah 10:7

The Rabbis said: Even though you may think superfluous in the world things such as
fleas, gnats, and flies, even they are included in the creation of the world. The Holy
One has a purpose for everything including the snakes, scorpions, gnats, and frogs.
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Deuteronomy 20:19

When in your war against a city you have to besiege it a long time in order to
capture it, you must not destroy its trees, wielding the ax against them. You may eat
of them, but you must not cut them down. Are trees of the field human to withdraw
before you into the besieged city?
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Mishneh Torah, Kings and Wars 6:10

This law does not only apply to trees. Whoever breaks vessels, rips up garments,
destroys a building, stops up a fountain, or ruins food is guilty of violating the
prohibition of bal tashchit [do not destroy].
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Sefer HaChinuch 529:2

This is the way of the righteous and those who improve society, who love peace and
rejoice in the good in people and bring them close to Torah: that nothing, not even a
grain of mustard, should be lost to the world, that they should regret any loss or
destruction that they see, and if possible they will prevent any destruction that they
can. Not so are the wicked, who are like demons, who rejoice in the destruction of
the world, and they are destroying themselves.
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Mishneh Torah, Mourning 14:24

One should be trained not to be destructive. When you bury a person, do not waste
garments by burying them in the grave. It is better to give them to the poor than to
cast them to worms and moths. Anyone who buries the dead in an expensive
garment violates the negative mitzvah of bal tashchit.

Vance Packard

This course appears to be taking the people of the United States toward more and
more force feeding, more and more manipulation, more and more fast-fading or
deteriorating products, more and more self-indulgence, more and more depletion of
irreplaceable resources. (Vance Packard, The Waste Makers (New York, NY: David
McKay, 1960), p. 213.)
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Am [ my brother’s keeper?
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Vayikra Rabbah 4:6

If one Jew sins, all of Israel feels it. ... This can be compared to the case of men on a
ship, one of whom took a drill and began drilling beneath his own place. His fellow
travelers said to him, “What are you doing?” He replied, “What does that matter to
you? | am drilling only under my own place!” They continued, “We care because the
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water will come up and flood the ship for us all.”
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Shulchan Aruch, Choshen Mishpat 155:33

One who does something at a distance and it causes damage to another, it has
disturbed [the peace]; they must pay and are liable.

A Story Retold by the Author

Rav Yerucham tells of a dispute brought before Rav Chayim Volozhin where two
people were fighting over a piece of land. They were both stubborn, and neither one
was willing to listen to any compromise.

Rav Chayim then turned his ear down to the ground as if he were listening to what
the ground was saying. He then turned to the disputants and said, “After hearing
both your arguments, I wanted to hear what the land in dispute has to say. And do
you know what it said? It said, ‘Why are they both fighting who owns me? In the end,
the two of them both belong to me!”” (Based upon Bava Batra 37a-b)
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Seek Peace and Pursue It

Rabbi Joel Mosbacher

219
0T DPWRA2

DI I WY

Genesis 4:9
Am [ my brother’s keeper?
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Deuteronomy 22:8

(8) When you build a new house, you shall make a parapet for your roof, so that you
do not bring bloodguilt on your house if anyone should fall from it.
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Genesis 6:5

The direction of their thoughts was nothing but wicked all the time.

Reform Judaism, Columbus Platform, 1947

Judaism from the days of the prophets, has proclaimed to [hu]mankind the ideal of
universal peace, striving for the spiritual and physical disarmament of all nations.
Judaism rejects violence and relies upon moral education, love, and sympathy.
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Rabbi Jonathan Sacks

God speaks, sometimes in a still, small voice almost inaudible beneath the clamour
of those claiming to speak on His behalf. What we say in those times [of violence] is:
Not in My Name. - Jonathan Sacks, Not in God’s Name: Confronting Religious Violence
(New York: Schocken Books, 2015), 3.
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Psalm 34:15

(15) Depart from evil and do good, seek peace and pursue it.
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Vayikra Rabbah 9:9

(9) Said Rabbi Shimon Bar Yochai: Great is peace for all blessings are contained in it.
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B’midbar Rabbah 11:7

Great is peace, for all is weighed againstit. ... Great is peace, for God’s name is
peace.
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Deuteronomy 3:3

(3) So the Eternal our God also delivered into our power King Og of Bashan, with all
his men, and we dealt them such a blow that no survivor was left.
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Deuteronomy 3:6

We doomed them as we had done in the case of King Sihon of Heshbon; we doomed
every town—men, women, and children.
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Deuteronomy 7:2

And [when] the Eternal your God delivers them to you and you defeat them, you
must doom them to destruction: grant them no terms and give them no quarter.

Dr. Reuven Firestone

Historically the Hebrew Bible emerged out of a real-life environment in which there
was no universal legal system for arbitrating disputes and aggression. Violence
between peoples was a common and normal fact of life. All the evidence suggests
that at least at certain times, the biblical people of Israel had to fight, perhaps even
to the death, simply in order to survive as a distinct religious community. Fighting is
therefore required at times in the Hebrew Bible because the alternative was
perceived as destruction and therefore the inability to carry out the divine will.
(Reuven Firestone, “Judaism on Violence and Reconciliation,” in Beyond Violence:
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Religious Sources of Social Transformation (James Heft, ed.; New York: Fordham
University, 2004), 77.)
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Deuteronomy 20:10

(10) When you approach a town to attack it, you shall offer it terms of peace.
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Sanhedrin 57a-57b

As it is taught in a baraita that Rabbi Yonatan ben Shaul says: If a person
pursues another to Kill him, and the one being pursued can save himself by
injuring one of the limbs of the pursuer, but he does not save himself in this
manner and instead Kkills the pursuer, he is executed for killing him even though he
acted in self-defense.
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Mishneh Torah, Kings and Wars 6:1

You may not wage war on anyone until you make peace overtures, whether it is an
optional or obligatory war.
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Ecclesiastes 3

To everything there is a season, and a time to every purpose under heaven... a time
to kill and a time to heal . .. a time for war and a time for peace.
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Shabbat 63a

A man may not go out [on Shabbat] with a sword, nor with a bow, nor with a shield,
nor with a round shield, nor with a spear. If he has gone out [with any of these] he is
liable for a chatat [sacrificial offering]. Rabbi Eliezer says, “They are ornaments for
him.” But the Sages say, “They are nothing but an indignity, for it is said, “They shall
beat their swords into plowshares, and their spears into pruning hooks; nation shall
not lift up sword against nation, neither shall they learn war any more’ (Isaiah 2:4).”
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I Chronicles 28:2-3

Then David the king stood up upon his feet, and said, “Hear me, my brethren, and
my people; as for me, it was in my heart to build a house of rest for the Ark of the
Covenant of the Eternal, and for the footstool of our God; and I had made ready for
the building. But God said to me, ‘You shall not build a house for My name, because
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you are a man of war, and have shed blood.”
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Psalm 34:15

Seek peace and pursue it.

T RPN

3. 3

(0) 38 D73 "I DTN DN T WS “Beyn NN PnnS o (1)

Leviticus 18:5

(5) You shall keep My laws and My rules, by the pursuit of which you shall live: [ am
the Eternal.
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Mishnah Sanhedrin 4:5

Whoever destroys one soul is regarded by the Torah as if they destroyed a whole
world, and whoever saves one soul is regarded as if they saved a whole world.
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Micah 4:3-4

And they shall beat their swords into plowshares and their spears into pruning
hooks. Nation shall not lift up sword against nation; neither shall they learn war any
more. But they shall sit every person under their vine and under their fig tree, and
none shall make them afraid. For the mouth of the Eternal of Hosts has spoken.
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Leviticus 19:16
You shall not stand idly by the blood of your neighbor.
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Rashi on Leviticus 19:16

This means: You may not simply stand there and watch a person die if there is a
possibility that you might be able to save his or her life—for example, if you see a
person drowning in a river or being chased by a wild animal or bandits.
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Leviticus 19:17

(17) You shall not hate your kinsfolk in your heart. Reprove your kin but incur no
guilt because of them.

Rabbi Tamar Grimm

Perhaps it is no coincidence that this text juxtaposes the obligation to save a life
with the prohibition against vengeance.... Unfortunately, we are not just faced with
external calamities, such as Rashi’s examples of drowning or being chased by an
animal. The obligation to save a life precedes a statement about the very real danger
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of human volatility. (Tamar Grimm, “Vigil against Gun Violence” (source sheet),
https://www .sefaria.org/sheets/21956)
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Vayikra Rabbah 9:9

Hezekiah said: Peace is so great that all mitzvot are written [in the conditional form]
(Exodus 23:4-5) “If you see” “If you encounter” (Deut. 22:6) “If you happen by”—if a
mitzvah came to your hand, you are bound to do it. However, here (Ps. 34:15) “Seek
peace and pursue it.” Seek—[this word applies] in your own place; pursue—[this
word applies] in any other place. [The law does not order you to run after or pursue
[rodeif] the other commandments, but only to fulfill them on the appropriate
occasion. But peace you must run after in your place and pursue it even to another
place as well.]
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Tractate Derech Eretz Zuta, Section on Peace 2

Rabban Shimon ben Gamliel says that the world stands on three things: On justice,
on truth, and on peace. Rabbi Muna said, “Those three are really one thing! If justice
is served, truth is served, and peace will be made. [The proof is that] all three are
mentioned in one verse, where it is written, ‘You shall judge truth and a judgment of
peace in your dwellings’ (Zechariah 8:16). In any place that there is peace, there will
be justice.”

Rabbi Jonathan Sacks

Abraham himself, the man revered by 2.4 billion Christians, 1.6 billion Muslims, and
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13 million Jews, ruled no empire, commanded no army, conquered no territory,
performed no miracles and delivered no prophecies. Though he lived differently
from his neighbours, he fought for them and prayed for them in some of the most
audacious language ever uttered by a human to God—"“Shall the Judge of all the
earth not do justice?” (Jonathan Sacks, Not in God’s Name: Confronting Religious
Violence (New York: Schocken Books, 2015), 4.)
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Zechariah 4:6

Not by might nor by strength shall you prevail, but only through My spirit, says the
Eternal of Hosts.
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Moral Outrage
Reform Jews and Guns

Rabbi Eric H. Yoffie
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Isaiah 2:4

They shall beat their swords into ploughshares and their spears into pruning-
knives; nation shall not lift up sword against nation, neither shall they learn war
anymore.
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Shabbat 63a

A man may not go out [on Shabbat] with a sword, nor with a bow, nor with a shield,
nor with a round shield, nor with a spear. If he has gone out [with any of these] he is
liable for a chatat [sacrificial offering]. Rabbi Eliezer says, “They are ornaments for
him.” But the Sages say, “They are nothing but an indignity, for it is said, “They shall
beat their swords into plowshares, and their spears into pruning hooks; nation shall
not lift up sword against nation, neither shall they learn war any more’ (Isaiah 2:4).”
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Deuteronomy 22:8

(8) When you build a new house, you shall make a railing for your roof, so that you
do not bring blood on your house if anyone should fall from it.
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Bava Kama 46a

Rabbi Natan says: From where is it derived that one may not raise a vicious dog
in his house, and that one may not set up an unstable ladder in his house? As it
is stated: “You shall not bring blood on your house” (Deuteronomy 22:8), which
means that one may not allow a hazardous situation to remain in his house.

Rabbi Shlomo Yaffe

Weapons and their possession are a reproach to [hulmankind—and not anything
desirable. (Shlomo Yaffe, “What Does Judaism Say About Gun Control?,” Chabad .org,
https://www.chabad.org/library/article_cdo/aid /507002 /jewish/What-Does-
Judaism-Say-About-Gun-Control.htm)

Rabbi Shlomo Yaffe also cites:
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Avodah Zarah 15b

One should not sell [dangerous people] either weapons or accessories of weapons,
nor should one sharpen any weapon for them, nor may one sell them either stocks
or neck-chains or ropes, or iron chains.
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Leviticus 19:14

(14) You shall not ... place a stumbling block before the blind.
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Leviticus 19:16

Do not stand idly by while your neighbor’s blood is shed.
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B’rachot 19b

Come and hear: Great is human dignity, as it overrides a prohibition in the
Torabh.

232
Dr. Mira Morgenstern

The Israelites do fight against other nations. .. they do not fetishize the act of war,
and they do not view military prowess as central either to the expression of
leadership, or to their identity as a people.” (Mira Morgenstern, Reframing Politics in
the Hebrew Bible (Indianapolis: Hackett, 2017), 200.)
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Sanhedrin 72a

GEMARA: Rava says: What is the reason for this halachah [law] concerning a
burglar who breaks into a house? He explains: There is a presumption that a
person does not restrain himself when faced with losing his money, and
therefore this burglar must have said to himself: If I go in and the owner sees me,
he will rise against me and not allow me to steal from him, and if he rises
against me, I will Kkill him. And the Torah stated a principle: If someone comes to
Kill you, rise and Kkill him first.
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Justified?
The Moral Burden of Launching a Preemptive War

Rabbi Edwin Goldberg, DHL
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Milchemet Chovah: Required Wars
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Deuteronomy 7:1-2

When the Eternal your God brings you to the land that you are about to enter and
possess, and [God] dislodges many nations before you—the Hittites, Girgashites,
Amorites, Canaanites, Perizzites, Hivites, and Jebusites . .. and the Eternal your God
delivers them to you and you defeat them, you must doom them to destruction:
grant them no terms and give them no quarter.
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Deuteronomy 25:17-19

Remember what Amalek did to you on your journey, after you left Egypt—how,
undeterred by fear of God, he surprised you on the march, when you were famished
and weary, and cut down all the stragglers in your rear. Therefore, when the Eternal
your God grants you safety from all your enemies around you, in the land that the
Eternal your God is giving you as a hereditary portion, you shall blot out the
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memory of Amalek from under heaven. Do not forget!

237-238

Milchemet R’shut: Optional Wars
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Mishnah Sanhedrin 2:4

He [the king] may lead forth [the army] to a voluntary war on the decision of a court
of seventy-one. He may force a way through private property and none may oppose
him. There is no limitation to the king’s way. The plunder taken by the people [in
war] must be given to him. And he receives the first choice [when it is divided].
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Mishneh Torah, Kings and Wars 5:1-2

The only time a king can initiate a war is when it is an obligatory war. What war is
considered obligatory? The war against the seven Canaanite nations (when the Land
of Israel was first captured in the time of Joshua), the war against Amalek, and a war
to help Israel from the hand of a siege that came upon them. Afterward he can wage
an authorized war, which is a war that can be fought with any nation to enlarge the
borders of Israel and to enhance its greatness and reputation. He does not have to
receive permission from the court to wage an obligatory war, but he can wage it by
himself at any time and he can compel the nation to go out [to war]. He can- not,
however, force the nation to wage an authorized war unless he has the approval of
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the court of seventy-one judges.

239
Milchemet Mitzvah: Defensive Wars
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Mishnah Sotah 8:7

(7) To what this [an exemption from military service] apply? To an optional war.
But in a defensive war (i.e. commanded), all go out, even a bridegroom from his
chamber and a bride from her canopy.
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Leviticus 19:16

You shall not stand idly by the blood of your neighbor.
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Sanhedrin 73a:2

GEMARA: The Sages taught in a baraita: From where is it derived that with
regard to one who pursues another in order to Kill him, the pursued party may
be saved at the cost of the pursuer’s life? The verse states: “You shall not stand
idly by the blood of another” (Leviticus 19:16); rather, you must save him from
death. The Gemara asks: But does this verse really come to teach us this? This
verse is required for that which is taught in a baraita: From where is it derived
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that one who sees another drowning in a river, or being dragged away by a
wild animal, or being attacked by bandits [listin], is obligated to save him? The
Torah states: “You shall not stand idly by the blood of another.” The Gemara
answers: Yes, it is indeed so that this verse relates to the obligation to save one
whose life is in danger.

239-240
Launching a Preemptive War
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Sotah 44b

Rava said: Everyone agrees that the wars Joshua fought to conquer [the Land of
Israel] were obligatory [chovah]. Everyone agrees the expansionist wars of King
David had to be authorized [r’shut]. They argue about a strike against gentiles in
order to weaken them from a future attack. One party considers it commanded
[mitzvah] [in self-defense] and one requires it be authorized [r’shut].

241
Isaac ben Moses of Vienna

If there has been no enemy attack, a preemptive war can be waged only if the enemy
has announced its intention to attack.... If a hostile government declares its
intention, this is like an actual attack, and defensive measures can be taken. (Or
Zarua, 1180-1250)

X 1771 mMo02
137779 20w AR X2 AR 772K 70
B’rachot 58a

“The Torah [thereby] says: If someone comes to Kkill you, get up early in the morning
[or preempt] to Kill him first.” (See also Sanhedrin 72a.)
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Dr. Reuven Kimelman

The major clash among the commentators occurs between the 11-century Franco-
German scholar Rashi and the 13th-century Franco-Provencal scholar Meiri.
According to Rashi, the majority position in the Talmud deems preemptive action to
be discretionary while the minority opinion expounded by Rabbi Judah considers it
to be mandatory. According to Meiri, a preemptive strike (which he describes as a
military move against an enemy who, it is feared, might attack or who is already
known to be preparing for war) is judged to be mandatory by the majority of rabbis,
but only deemed discretionary by Rabbi Judah. According to this reading, Rabbi
Judah defines mandatory wars only as those responding to an already launched
attack. (Reuven Kimelman, “Judaism and the Ethics of War,” Proceedings of the 1987
Rabbinical Assembly Convention, 9.)
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The Jewish Stake in the Struggle for International
Religious Freedom

Rabbi David Saperstein
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Tosefta Sanhedrin 13

The righteous of all nations have a share in the world-to-come.
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Jerusalem Talmud Pei-ah 3b

"Justice and righteousness [God] does not withhold" (Job 37:23); God does not
withhold from a non-Jew who does mitzvot.
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Mishneh Torah, Kings and Wars 8:11

(11) Anyone who accepts upon himself and carefully observes the Seven
Commandments is of the Righteous of the Nations of the World and has a portion in
the World to Come.
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Moses Mendelssohn

We believe that the other nations of the earth are directed by God to observe (only)
the law of nature and the religion of the Patriarchs. Those who conduct their lives in
accordance with this religion of nature and of reason, are known as “righteous
gentiles” and are “children of everlasting salvation.” (As cited in Norman Solomon,
Judaism: A Very Short Introduction (Oxford: Oxford University Press, 2014).)

A RITAM

157 (2) 100pY YRy 17331 NI XIT RN 0T W2 TI03 TR T il omn s | (R)
NSR TIER " PITIND 72731 27T 1 2032 T8 N3N TIIIN Moum |07 1N 03 i
DUARY DPNATT DA PITTTY DRY¥Y D7 mpIT) 0030 ovnY 13 vdY (3) [aWM »TI2T AN

RPN TIY PR 2795 a0 13 WYX nidem bpnnnim

Micah 4:1-3

In the end of days, it shall come to pass,

That the mountain of the Eternal’s house shall be established on
the top of the mountains,

And it shall be exalted above the hills.

Peoples shall flow unto it,

And many nations shall come and say,

“Come, let us go up to the mountain of the Eternal,
To the house of the God of Jacob;

So that God may teach us of God’s ways,

And we will walk in God’s paths;

For the law shall go forth from Zion,

And the word of the Eternal from Jerusalem.”

And God shall judge among many peoples,

And rebuke strong nations afar off.
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Isaiah 2:3-4

(3) And the many peoples shall go and say: “Come, Let us go up to the Mount of the
Eternal, to the House of the God of Jacob; that we may be instructed in God's ways,
and that we may walk in God's paths.” For out of Zion shall forth the Law, the word
of the Eternal from Jerusalem. (4) And God will judge among many peoples and
rebuke strong nations far off. They shall beat their swords into plowshares and their
spears into pruning hooks: nation shall not take up sword against nation; they shall
never again know war.
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Malachi 2:10

(10) Have we not all one Father? Has not one God created us?
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On Global Jewish Responsibility
Putting the Olam in Tikkun Olam

Ruth W. Messinger and Rabbi Rick Jacobs
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Genesis 1:1
(1) When God began to create heaven and earth—
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Genesis 6:5

(5) The Eternal saw how great was the wickedness of human beings in earth, that
the direction of their thoughts was nothing but wicked all the time...
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Genesis 12:3

Through you all the families of the earth shall be blessed.
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Genesis 18:23-25

(23) Abraham came forward and said, “Will You sweep away the innocent along
with the guilty? ... (25) Far be it from You to do such a thing, to bring death upon the
innocent as well as the guilty, so that innocent and guilty fare alike. Far be it from
You! Shall not the Judge of all the earth deal justly?”
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Exodus 1:15-17

(15) The king of Egypt spoke to the Hebrew midwives, one of whom was named
Shiphrah and the other Puah, (16) saying, “When you deliver the Hebrew women,
look at the birthstool: if it is a boy, kill him; if it is a girl, let her live.” (17) The
midwives, fearing God, did not do as the king of Egypt had told them; they let the
boys live.

M AT9:R"D NPWRN2

PRIV D°TR8 TR A2 Ay (77) [077%R YRRV WY 0 1123 UK 90D XY 1wy (39)
13717280 7oRT NR2T N3eT 03WD PIR92TN 133N (77) AWD AW YW 07 YINTIR W
DYIER VIND IR TN 2977 30 V3T vIRD 1TRD? 2987 MM (17) nw 093 29X YT nan
Y21 PIYON Y2 MR (12) 1TYT92 2DY AYID V1Y 7377 3 (77) 1272 YIRT NO2NRY)
1I237PK DRT™227N8 F0IX DO7oX - 92737 290X A0 YT MR (U9) 112 ooy M) g vk )
T YIN RQIT P RYT02 PY 701 02TV MR AN (2) 171H2 0am

Genesis 41:33-40

(33) “Accordingly, let Pharaoh find a man of discernment and wisdom, and set him
over the land of Egypt. (34) And let Pharaoh take steps to appoint overseers over
the land, and organize the land of Egypt in the seven years of plenty. (35) Let all the
food of these good years that are coming be gathered, and let the grain be collected
under Pharaoh’s authority as food to be stored in the cities. (36) Let that food be a
reserve for the land for the seven years of famine which will come upon the land of
Egypt, so that the land may not perish in the famine.” (37) The plan pleased Pharaoh
and all his courtiers. (38) And Pharaoh said to his courtiers, “Could we find another
like him, a man in whom is the spirit of God?” (39) So Pharaoh said to Joseph, “Since
God has made all this known to you, there is none so discerning and wise as you.
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(40) You shall be in charge of my court, and by your command shall all my people be
directed; only with respect to the throne shall I be superior to you.”
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Isaiah 2:4

They shall beat their swords into plowshares and their spears into pruning hooks;
nation shall not lift up sword against nation; neither shall they learn war anymore.
(Also Micah 4:3)
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Malachi 2:10
(10) Have we not all one Father? Has not one God created us?
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Joel 3:1

(1) After that, I will pour out My spirit on all flesh; your sons and daughters shall
prophesy; your old shall dream dreams, and your young shall see visions.
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Jonah 4:11

And should I not care about Nineveh, that great city, in which there are more than
120,000 persons who do not know their right hand from their left, and many beasts
as well!
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Micah 4:1-3

In the end of days it shall come to pass. .. For the law shall go forth from Zion, and
the word of the Eternal from Jerusalem. And God shall judge among many peoples,
and rebuke strong nations afar off.
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Sanhedrin 56a

The Sages taught in a baraita: The descendants of Noah, i.e., all of humanity, were
commanded to observe seven mitzvot: The mitzvah of establishing courts of
judgment; and the prohibition against blessing, i.e., cursing, the name of God; and
the prohibition of idol worship; and the prohibition against forbidden sexual
relations; and the prohibition of bloodshed; and the prohibition of robbery; and
the prohibition against eating a limb from a living animal.
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Judges 4:4-7
(4) Deborah, wife of Lappidoth, was a prophetess; she led Israel at that time. (5) She
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used to sit under the Palm of Deborah, between Ramah and Bethel in the hill
country of Ephraim, and the Israelites would come to her for decisions. (6) She
summoned Barak son of Abinoam, of Kedesh in Naphtali, and said to him, “The
Eternal, the God of Israel, has commanded: Go, march up to Mount Tabor, and take
with you ten thousand men of Naphtali and Zebulun. (7) And I will draw Sisera,
Jabin’s army commander, with his chariots and his troops, toward you up to the
Wadi Kishon; and I will deliver him into your hands.”
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Esther 7:3

(3) Queen Esther replied: “If Your Majesty will do me the favor, and if it pleases Your
Majesty, let my life be granted me as my wish, and my people as my request.
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Isaiah 42:6

(6) I the Eternal, in My grace, have summoned you, and I have grasped you by the
hand. I created you, and appointed you a covenant people, a light of nations.
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Isaiah 49:6

(6) For God has said: “It is too little that you should be My servant In that I raise up
the tribes of Jacob and restore the survivors of Israel: [ will also make you a light of
nations, that My salvation may reach the ends of the earth.”
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Isaiah 60:3

(3) And nations shall walk by your light, rulers, by your shining radiance.
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Leviticus 19:33-34

When strangers reside with you in your land, you shall not wrong them. The
strangers who reside with you shall be to you as your citizens; you shall love each
one as yourself, for you were strangers in the land of Egypt: [ the Eternal am your
God.

Rabbi Yitzchak Meir Alter

A stork is not kosher because it only helps out its own kind, limit ing its kindness to
its fellow birds. Given this behavior, the stork cannot be considered kosher, because
it does not recognize the fundamental truth that goodness and kindness are
meaningless if they are limited to ourselves; they must be extended to the many
circles of influence in our lives. (Maayanah Shel Torah, Parashat Sh’'mini)
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Pirkei Avot 1:14
(14) He [Rabbi Hillel] used to say: If I am not for myself, who should be for me; if [
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am for myself alone, what am [? And if not now, then when?
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Gittin 61a

Our Rabbis taught: We sustain the non-Jewish poor with the Jewish poor, visit the
non-Jewish sick with the Jewish sick, and bury the non-Jewish dead with the Jewish
dead, for the sake of peace.

Rabbi Jacob Emden

A Jew with political responsibility (adam chashuv) has the obligation to rescue the
oppressed from the hands of the oppressor by all means available to him, whether
by direct action or through political effort, regardless of whether the oppressed is
Jewish. So Job praised himself by saying, “I have broken the teeth of evil,” and the
Torah says of Moses that “he arose and championed them,” referring to the
daughters of Jethro, even though they were the daughters of an idolatrous priest.
(Responsa, Sh’eilat Yaavetz 2:51)
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Shabbat 54b

Anyone who is able to protest against the transgressions of one’s household and
does not is punished for the actions of the members of the household; anyone who is
able to protest against the transgressions of one’s townspeople and does not is
punished for the transgressions of the townspeople; anyone who is able to protest
against the transgressions of the entire world and does not is punished for the
transgressions of the entire world.
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Kiddushin 40b

Rabbi Tarfon and some elders were hanging out on the roof of Nitza’s house in Lod
when this question arose: Which is greater, study or action? Rabbi Tarfon answered
and said, “Action is greater.” Rabbi Akiva answered and said, “Study is greater.” The
others responded, “Study is greater because it leads to action.”
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Sanhedrin 37a

Whoever destroys a soul from Israel, the Scripture considers it as if he destroyed an
entire world. And whoever saves a life from Israel, the Scripture considers it as if he
saved an entire world.
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Jerusalem Talmud Sanhedrin 23a

Whoever destroys a soul, it is considered as if he destroyed an entire world. And
whoever saves a life, it is considered as if he saved an entire world.

Rabbi Abraham Joshua Heschel

We meet as human beings who have much in common: a heart, a face, a voice, the
presence of a soul, fears, hope, the ability to trust, a capacity for compassion and
understanding, the kinship of being human. . .. A person is not just a specimen of the
species called Homo sapiens. He is all of humanity in one, and whenever one man is
hurt, we are all injured. The human is a disclosure of the divine, and all men are one
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in God’s care for man. Many things on earth are precious, some are holy, humanity is
holy of holies. (Abraham Joshua Heschel, “No Religion Is an Island” (1965), in Moral
Grandeur and Spiritual Audacity, ed. Susannah Heschel (New York: Farrar, Straus
and Giroux, 1996), 238.)
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Morally speaking, there is no limit to the concern one must feel for the suffering of
human beings, that indifference to evil is worse than evil itself, that in a free society,
some are guilty, but all are responsible. (Abraham Joshua Heschel, “The Reasons for
My Involvement in the Peace Movement” (1972), in in Moral Grandeur and Spiritual
Audacity, ed. Susannah Heschel (New York: Farrar, Straus and Giroux, 1996), 224.)
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