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Central	Conference	of	American	Rabbis	



In 2015, hundreds of Reform rabbis marched alongside Reverend Cornell William Brooks, the 
then president of the NAACP, on “America’s Journey for Justice,” in commemoration of the 
historic 1965 march on Selma. The rabbis on the 2015 journey, a 1,002-mile march from Selma, 
Alabama to Washington, D.C. in the heat of June, brought with them a Torah scroll. With the 
help of men and women of diverging backgrounds and a multitude of identities, these rabbis 
carried the infinite mystery and wisdom contained in that scroll on a crusade for a more just and 
fair America.  
 
Leading the march, Reverend Brooks bore the weight of that mystery and wisdom. In his 
foreword to Moral Resistance and Spiritual Authority: Our Jewish Obligation to Social Justice, 
Reverend Brooks writes, “As I walked with the Torah, I came to understand that to truly, ‘pray 
with your feet,’ as Rabbi Heschel said of marching for justice, one must have God’s word 
pressing upon your heart.”1 Reverend Brooks and the rabbis who marched with him, walked 
together with words of Torah pressed upon their hearts.  
 
The following source packet offers a collection of those words: texts which have inspired 
thousands of years of just and moral action, compiled by Rabbi Seth M. Limmer and Rabbi 
Jonah Dov Pesner in their monumental work, Moral Resistance and Spiritual Authority: Our 
Jewish Obligation to Social Justice. The source packet provides these texts in Hebrew and 
English, ancient words of Torah which continue to inspire and compel us to march, fight, unite, 
and organize for justice.  
 
This compilation is a resource, a deep well of Jewish wisdom meant for you to drink from and 
share with your community. Organized by chapter and theme, these texts can be used in settings 
of prayer, study, and protest. They can inspire students of all ages, colleagues, and broader 
communities. Let these words of Torah ring out in confirmation classes and youth groups, Torah 
study and prayer services, interfaith events and community-wide actions.  
 
Used in tandem with Moral Resistance and Spiritual Authority: Our Jewish Obligation to Social 
Justice, this source packet is an invitation to not only delve into the sources culled and called 
upon by the authors of each chapter, but also to diffuse and share ancient and modern Jewish 
wisdom on the pressing moral and ethical questions of today’s world. By teaching, sharing, and 
studying these texts, we carry the Torah with us on our eternal march for a more just world, its 
words pressed close to our hearts.  
 

Hilly Haber 

                                                
1 Rabbi Seth M. Limmer, DHL and Rabbi Jonah Dov Pesner, Moral Resistance and Spiritual Authority: 
Our Jewish Obligation to Social Justice (New York: CCAR Press, 2019), xiv. 
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Introduction		

Rabbi	David	Saperstein	
	

xxiv	

סנהדרין נ״ו א:כ״ד 	

.תנו רבנן שבע מצות נצטוו בני נח דינין וברכת השם ע"ז גילוי עריות ושפיכות דמים וגזל ואבר מן החי 	

Sanhedrin	56a	

The	Sages	taught	in	a	baraita:	The	descendants	of	Noah,	i.e.,	all	of	humanity,	were	
commanded	to	observe	seven	mitzvot:	The	mitzvah	of	establishing	courts	of	

judgment;	and	the	prohibition	against	blessing,	i.e.,	cursing,	the	name	of	God;	and	

the	prohibition	of	idol	worship;	and	the	prohibition	against	forbidden	sexual	

relations;	and	the	prohibition	of	bloodshed;	and	the	prohibition	of	robbery;	and	the	

prohibition	against	eating	a	limb	from	a	living	animal.	

	

׳י׳:ח ומלחמות מלכים הלכות, תורה משנה 	

קבֹ". וּלְכָל (י) משֶׁה רַבֵּנוּ Aא הִנחְִיל הַתּוֹרָה וְהַמִּצְוֹת אֶלָּא לְישְִׂרָאֵל. שֶׁנּאֱֶמַר (דברים לג, ד) "מוֹרָשָׁה קְהִלַּת יעֲַ 
אֲבָל מִי ש3ֶׁא רָצָה אֵין כּוֹפִין אוֹתוֹ לְקַבֵּל  הָרוֹצֶה לְהִתְגַּיּרֵ מִשְּׁאָר הָאֻמּוֹת. שֶׁנּאֱֶמַר (במדבר טו, טו) "כָּכֶם כַּגֵּר".

וּ בְּניֵ נחַֹ.תּוֹרָה וּמִצְוֹת. וְכֵן צִוָּה משֶׁה רַבֵּנוּ מִפִּי הַגְּבוּרָה לָכףֹ אֶת כָּל בָּאֵי הָעוֹלָם לְקַבֵּל מִצְוֹת שֶׁנּצְִטַוּ 	

	

Mishneh	Torah,	Kings	and	Wars	8:10	

(10)	Moses	our	Teacher	did	not	bequeath	the	Torah	and	the	Commandments	to	

anyone	but	to	Israel,	as	it	says,	“the	Heritage	of	the	Congregation	of	Jacob”	(Deut.	

33:4),	and	to	anyone	from	the	other	nations	who	wishes	to	convert,	as	it	says,	“as	

you,	as	a	convert”	(Numbers	15:15).	However,	no	one	who	does	not	want	to	convert	

is	forced	to	accept	the	Torah	and	the	Commandments.	Moses	our	Teacher	was	

commanded	by	the	Almighty	to	compel	the	world	to	accept	the	Commandments	of	

the	Sons	of	Noah.		

	

׳ד׳:ב ישעיהו 	

ים ים רַבִּ֑ יחַ לְעַמִּ֣ ם וְהוֹכִ֖ ין הַגּוֹיִ֔ .(ד) וְשָׁפַט֙ בֵּ֣ 	
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Isaiah	2:4	

Thus	God	will	judge	among	the	nations	and	arbitrate	for	the	many	peoples.	

	

xxv	

׳:כ״זבראשית א 	

א  ים(כז) וַיּבְִרָ֨ לֶם  אֱ&הִ֤ ים׀ אֶת־הֽאָָדָם֙ בְּצַלְמ֔וֹ בְּצֶ֥ א אתָֹֽם׃ אֱ&הִ֤ ה בָּרָ֥ א אתֹ֑וֹ זכָָ֥ר וּנקְֵבָ֖ בָּרָ֣ 	

	

Genesis	1:27	

(27)	So	God	created	the	human	beings	in	[the	divine]	image,	creating	[them]	in	the	

image	of	God,	creating	them	male	and	female.	

	

xxv	

׳ז׳:ב בראשית על י"רש 	

.עפר מן האדמה. צָבַר עֲפְרוֹ מִכָּל הָאֲדָמָה מֵאַרְבַּע רוּחוֹת, שֶׁכָּל מָקוֹם שֶׁיּמָוּת שָׁם תְּהֵא קוֹלַטְתּוֹ לִקְבוּרָה 	

	

Rashi	on	Genesis	2:7	

	he	which	from	that	(i.e.	dust	the	gathered	God	—	EARTH	THE	OF	DUST	עפר מן האדמה

was	made)	from	the	entire	earth	from	its	four	corners—in	order	that	wherever	he	

might	die,	it	should	receive	him	for	burial	(Midrash	Tanchuma,	P’kudei	3).		

	

׳ה׳:ד סנהדרין משנה 	

לּוּ אִבֵּד עוֹלָם מָלֵא. לְפִיכAָ נבְִרָא אָדָם יחְִידִי, לְלַמֶּדְ=, שֶׁכָּל הַמְאַבֵּד נפֶֶשׁ אַחַת [מִיּשְִׂרָאֵל], מַעֲלֶה עָלָיו הַכָּתוּב כְּאִ 
אֵל], מַעֲלֶה עָלָיו הַכָּתוּב כְּאִלּוּ קִיּםֵ עוֹלָם מָלֵא. וּמִפְּניֵ שְׁלוֹם הַבְּרִיּוֹת, שֶׁ'א יאֹמַר וְכָל הַמְקַיּםֵ נפֶֶשׁ אַחַת [מִיּשְִׂרָ 

אָדָם לַחֲבֵרוֹ אַבָּא גָדוֹל מֵאָבִי!.  	

	

● The	word	מִיּשְִׂרָאֵל	appears	in	some	versions	of	this	text	and	is	missing	from	
others.	See	Jerusalem	Talmud	Sanhedrin	23a	and	Pirkei	D’Rabbi	Eliezer	28	for	
the	universal	version	without	“from	among	Israel.”	
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Mishnah	Sanhedrin	4:5	

"It	was	for	this	reason	that	humanity	was	first	created	as	one	person	[Adam],	to	

teach	you	that	anyone	who	destroys	a	life	is	considered	by	Scripture	to	have	

destroyed	an	entire	world;	and	anyone	who	saves	a	life	is	as	if	he	saved	an	entire	

world."	And	also,	to	promote	peace	among	the	creations,	that	no	man	would	say	to	

his	friend,	"My	ancestors	are	greater	than	yours."		

	

׳י׳:ב מלאכי 	

נוּ׃ ד בְּרָאָ֑ ל אֶחָֽ֖ נוּ הֲל֛וֹא אֵ֥ ב אֶחָד֙ לְכֻלָּ֔ (י) הֲל֨וֹא אָ֤ 	

Malachi	2:10	

(10)	“Have	we	not	all	one	parent?	Has	not	one	God	created	us?”	

	

ב״מ ך"נ על שמעוני ילקוט 	

פינחס בן אלעזר עומד מעיד אני עלי את השמים ואת הארץ בין גוי בין ישראל בין איש בין אשה בין עבד בין 
קדש שורה עליו.שפחה הכל לפי מעשיו של אדם רוח ה 	

	

Yalkut	Shimoni	on	Nach	42	

Pinchas	ben	Elazar	stood	and	said:	I	call	heaven	and	earth	to	witness	that	whether	

one	be	gentile	or	Jew,	man	or	woman,	slave	or	free	person,	the	divine	spirit	rests	on	

each	in	accordance	with	his	deeds. 	

	

xxv	

ב י״ב:ז׳ שמואל 	

ישׁ ה הָאִ֑ ד אַתָּ֣ ן אֶל־דָּוִ֖ אמֶר נתָָ֛ ֹ֧ .(ז) וַיּ 	

II	Samuel	12:7	

(7)	And	Nathan	said	to	David,	“That	man	is	you!”	

	

ו״ט׳:ב בראשית 	
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ח יי  ים(טו) וַיּקִַּ֛ הּ׃ אֱ&הִ֤ הּ וּלְשָׁמְרָֽ דֶן לְעָבְדָ֖ הוּ בְגַן־עֵ֔ ם וַיּנַּחִֵ֣ אֶת־הָאָֽדָ֑ 	

Genesis	2:15	

So	God	Eternal	took	the	man,	placing	him	in	the	Garden	of	Eden	to	work	it	and	keep	

it.	

	

xxv	

׳א:ד״כ תהילים 	

הּ תֵּ֝  רֶץ וּמְלוֹאָ֑ יי הָאָ֣ ֽ֭ שְׁבֵי בָהּֽ׃לַ ֹ֣ ל וְי בֵ֗ 	

Psalms	24:1	

The	earth	is	the	Eternal’s	and	the	fullness	thereof,	the	world	and	its	inhabitants.	

	

-׳י׳:ט בראשית ו״ט 	

ם. י אִתְּכֶ֑ ים אֶת־בְּרִיתִ֖ י הִננְִי֥ מֵקִ֛ ת כָּל־נֶ֤פֶשׁ הֽחַַיּהָ֙ אֲשֶׁ֣ .. (ט) וַאֲנִ֕ רֶץ (י) וְאֵ֨ ה וּֽבְכָל־חַיַּת֥ הָאָ֖ ם בָּע֧וֹף בַּבְּהֵמָ֛ ר אִתְּכֶ֔
ת כָּ  ם וְֽ,א־יכִָּרֵ֧ י אֶת־בְּרִיתִי֙ אִתְּכֶ֔ ל חַיַּת֥ הָאָרֶֽץ׃ (יא) וַהֲקִמתִֹ֤ ֹ֖ ה לְכ י הַתֵּבָ֔ ם מִכּלֹ֙ יצְֹאֵ֣ י הַמַּבּ֑וּל אִתְּכֶ֑ ר ע֖וֹד מִמֵּ֣ ל־בָּשָׂ֛

אמֶר ו5ְֽא־יהְִיֶה֥ ע֛וֹד מַבּ֖וּל לְשַׁ  ֹ֣ ת הָאָרֶֽץ׃ (יב) וַיּ יםחֵ֥ ין כָּל־ אֱ&הִ֤ ם וּבֵ֛ יניֵכֶ֔ ן בֵּיניִ֙ וּבֵ֣ את אֽוֹת־הַבְּרִית֙ אֲשֶׁר־אֲנִ֣י נתֵֹ֗ ֹ֤ ז
ית בֵּ  ן וְהָיֽתְָה֙ לְא֣וֹת בְּרִ֔ תִּי בֶּעָֽנָ֑ י נתַָ֖ ת עוֹלָםֽ׃ (יג) אֶת־קַשְׁתִּ֕ ֹ֖ ם לְדרֹ ר אִתְּכֶ֑ י וּנֶפֶ֥שׁ חַיָּ֖ה אֲשֶׁ֣ ה ינִ֖ ין הָאָרֶֽץ׃ (יד) וְהָיָ֕ בֵ֥
י ר בֵּיניִ֙ וּבֵ֣ י אֲשֶׁ֤ י אֶת־בְּרִיתִ֗ שֶׁת בֶּעָנָןֽ׃ (טו) וְזכַָרְתִּ֣ ה הַקֶּ֖ רֶץ וְנרְִאֲתָ֥ ן עַל־הָאָ֑ ין כָּל־נֶפֶ֥שׁ חַיָּ֖ה בְּכָל־בְּעֽנַנְִי֥ עָנָ֖ ם וּבֵ֛ ניֵכֶ֔

יםִ֙ לְמַבּ֔וּל לְשַׁ  ה ע֤וֹד הַמַּ֙ ר ו8ְֽא־יִהְֽיֶ֨ ת כָּל־בָּשָֽׂר׃בָּשָׂ֑ חֵ֖ 	

	

Genesis	9:9,	10,	12,	15	

(9)	I	am	establishing	My	covenant	with	you…	(10)	and	with	every	living	being	in	

your	care	—	the	birds,	the	beasts,	and	all	the	land	animals	in	your	care—all	who	

have	gone	out	of	the	ark,	all	earth’s	animals….	(12)	And	God	said,	“Here	is	the	sign	I	

am	giving	you	of	the	covenant	between	Me	and	you,	and	every	living	being	with	you,	

down	to	the	last	generation…	(15)	I	will	remember	My	covenant	between	Me	and	

you	and	all	living	beings,	all	flesh,	and	never	again	shall	the	waters	become	a	flood,	

to	destroy	all	flesh.	

	

xxv	

׳י׳:ה אבות משנה 	

, זוֹ מִדָּה בֵינוֹניִת. וְישֵׁ אוֹמְרִים, זוֹ מִדַּת סְדוֹם. שֶׁלִּי שֶׁלְּ! (י) אַרְבַּע מִדּוֹת בָּאָדָם. הָאוֹמֵר שֶׁלִּי שֶׁלִּי וְשֶׁלְּ& שֶׁלָּ!
וְשֶׁלְּ( שֶׁלִּי, עַם הָאָרֶץ. שֶׁלִּי שֶׁלְּ( וְשֶׁלְּ( שֶׁלָּ/, חָסִיד. שֶׁלִּי שֶׁלִּי וְשֶׁלְּ( שֶׁלִּי, רָשָׁע:  	
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Pirkei	Avot	5:10	

(10)	There	are	four	temperaments	among	men:	the	one	who	says	"what	is	mine	is	

mine,	and	what	is	yours	is	yours"—that's	an	[average]	temperament.	And	there	are	

some	who	say	that	is	the	temperament	of	Sodom.	[A	second	type	is	one	who	says]	

"what	is	mine	is	yours,	and	what	is	yours	is	mine"—[that's	an]	am	haaretz	
(uneducated	person).	[A	third	type	is	one	who	says]	"what	is	mine	is	yours,	and	

what	is	yours	is	yours"—[that's	a]	pious	person.	[A	final	type	is	one	who	says]	"what	

is	yours	is	mine,	and	what	is	mine	is	mine"—[that's	a]	wicked	person.	

	

xxv	

דברים ל׳:י״ט 	

עַן תִּחְיֶ֖ה אַתָּ֥  ים לְמַ֥ ה וְהַקְּלָלָ֑ה וּבָחַֽרְתָּ֙ בַּחַֽיִּ֔ י< הַבְּרָכָ֖ תִּי לְפָנֶ֔ וֶת֙ נתַָ֣ ה וְזרְַעֶֽ"׃(יט) הַחַיִּי֤ם וְהַמָּ֙ 	

	

Deuteronomy	30:19	

(19)	I	have	put	before	you	life	and	death,	blessing	and	curse.	Choose	life—if	you	and	

your	offspring	would	live.		 	 	

	 	

-׳א׳:ה תשובה הלכות, תורה משנה ׳ד 	

אֵין מִין שֵׁניִ דּוֹמֶה לוֹ בְּזהֶ הָעִניְןָ (א) רְשׁוּת לְכָל אָדָם נתְוּנהָ.... כְּלוֹמַר הֵן מִין זהֶ שֶׁל אָדָם הָיהָ יחִָיד בָּעוֹלָם וְ 
יּעְַכֵּב בְּידָוֹ מִלַּעֲשׂוֹת שֶׁיּהְֵא הוּא מֵעַצְמוֹ בְּדַעְתּוֹ וּבְמַחֲשַׁבְתּוֹ יוֹדֵעַ הַטּוֹב וְהָרַע וְעוֹשֶׂה כָּל מַה שֶּׁהוּא חָפֵץ וְאֵין מִי שֶׁ 

הַטּוֹב אוֹ הָרַע... 	

רְשׁוּתוֹ בְּידָוֹ... לְפִיכ3ָ דָּניִן אוֹתוֹ לְפִי מַעֲשָׂיו.כָּכָה חָפֵץ לִהְיוֹת הָאָדָם  	

 	

Mishneh	Torah,	Repentance	5:1–4	

Free	will	is	granted	to	every	man.	.	.	.	The	human	species	has	become	unique	in	the	

world	in	that	it	can	know	of	itself	.	.	.	what	is	good	and	what	is	evil,	and	in	that	it	can	

do	whatever	it	wishes	.	.	.	so	did	the	Creator	desire	that	a	person	should	be	

possessed	of	free	will.	.	.	.	For	this	reason	is	a	person	judged	according	to	their	own	

actions.	
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Judaism	and	the	Political	World	

Rabbi	Seth	M.	Limmer,	DHL	
	

3	 	 	 	 	 	

Aristotle:	Why	man	is	a	political	animal	in	a	greater	measure	than	any	bee	or	any	
gregarious	animal	is	clear.	For	nature,	as	we	declare,	does	nothing	without	purpose;	

and	man	alone	of	the	animals	possesses	speech.	The	mere	voice,	it	is	true,	can	

indicate	pain	and	pleasure,	and	therefore	is	possessed	by	the	other	animals	as	well,	

but	speech	is	designed	to	indicate	the	advantageous	and	the	harmful,	and	therefore	

also	the	right	and	the	wrong;	for	it	is	the	special	property	of	man	in	distinction	from	

the	other	animals	that	he	alone	has	perception	of	good	and	bad	and	right	and	wrong	

and	the	other	moral	qualities,	and	it	is	partnership	in	these	things	that	makes	a	

household	and	a	city-state.	(Politics	1.1253a)		

	

4	

׳ו:ט״י שמות 	

ם תִּהְיוּ־לִ֛י מַמְלֶ֥כֶת כּהֲֹנִ֖ים וְג֣וֹי קָד֑וֹשׁ …(ו) וְאַתֶּ֧ 	

Exodus	19:6	

You	[all]	shall	be	to	Me	a	kingdom	of	priests	and	a	holy	nation…	

	

5	

-ג״ל:א״כ שמות ד״ל 	

מָּה שּׁ֖וֹר א֥וֹ חֲמֽוֹ נּוּ וְנָפַֽל־שָׁ֥ ר וְ֣<א יכְַסֶּ֑ ֹ֖ ישׁ בּ ה אִ֛ ישׁ בּ֗וֹר א֠וֹ כִּיֽ־יכְִרֶ֥ ח אִ֜ עַל(לג) וְכִיֽ־יפְִתַּ֨ סֶף  ר׃ (לד) בַּ֤ ם כֶּ֖ הַבּוֹר֙ ישְַׁלֵּ֔
ת יִהְֽיהֶ־לּֽוֹ׃ (ס) יו וְהַמֵּ֖ יב לִבְעָלָ֑ ישִָׁ֣ 	

	

Exodus	21:33–34	

When	a	person	opens	a	pit,	or	digs	a	pit	and	does	not	cover	it,	and	an	ox	or	an	ass	

falls	into	it,	the	one	responsible	for	the	pit	must	make	restitution—paying	the	price	

to	the	owner,	but	keeping	the	dead	animal.	
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-ד״כ:ב״כ שמות ה״כ 	

יו נֶשֶֽׁ! ה 6ֽא־תְשִׂימ֥וּן עָלָ֖ ! 6א־תִהְיֶה֥ ל֖וֹ כְּנשֶֹׁ֑ י אֶת־הֶעָֽניִ֙ עִמָּ֔ סֶף ׀ תַּלְוֶ֣ה אֶת־עַמִּ֗ ל (כד) אִם־כֶּ֣ ֹ֖ ל תַּחְבּ ֹ֥ ׃ (כה) אִם־חָב
נּוּ לֽוֹ׃ מֶשׁ תְּשִׁיבֶ֥ א הַשֶּׁ֖ ֹ֥ : עַד־בּ ת רֵעֶ֑ שַׂלְמַ֣ 	

	

Exodus	22:24–25	

If	you	lend	money	to	My	people,	to	the	poor	among	you,	do	not	act	toward	them	as	a	

creditor;	exact	no	interest	from	them.	If	you	take	your	neighbor’s	garment	in	pledge,	

you	must	return	it	to	him	before	the	sun	sets.	

ח״י:ט״י ויקרא 	

י יי ' וְאָהַֽבְתָּ֥ לְרֵעֲ֖' כָּמ֑וֹ' אֲנִ֖ ם וCְֽא־תִטּרֹ֙ אֶת־בְּנֵ֣י עַמֶּ֔ ֹ֤ ׃(יח) Cֽא־תִקּ 	

	

Leviticus	19:18	

…You	shall	love	your	neighbor	as	yourself	…	

	
6	

-ג״ל:ט״י ויקרא ד״ל 	

ם ֥-א תוֹנ֖וּ אתֹֽוֹ׃ (לד)  ם וְאָהַבְתָּ֥ לוֹ֙ כָּמ֔וֹ! (לג) וְכִיֽ־יגָ֧וּר אִתְּ֛: גֵּ֖ר בְּאַרְצְכֶ֑ ם הַגֵּ֣ר ׀ הַגָּ֣ר אִתְּכֶ֗ ה לָכֶ֜ ח מִכֶּם֩ יהְִיֶ֨ כְּאֶזרְָ֣
י יי  יםִ אֲנִ֖ רֶץ מִצְרָ֑ ם בְּאֶ֣ ים הֱייִתֶ֖ ׃אֱ)הֵיכֶםֽכִּיֽ־גֵרִ֥ 	

	

Leviticus	19:33–34	

When	strangers	reside	with	you	in	your	land,	you	shall	not	wrong	them.	The	

strangers	who	reside	with	you	shall	be	to	you	as	your	citizens;	you	shall	love	each	

one	as	yourself,	for	you	were	strangers	in	the	land	of	Egypt:	I	the	Eternal	am	your	

God.	

׳י:ה״כ ויקרא 	

ם דְּר֛ …(י)  יהָ וּקְרָאתֶ֥ רֶץ לְכָל־ישְֹׁבֶ֑ …וֹר בָּאָ֖ 	
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Leviticus	25:10	

…	You	shall	proclaim	liberty	throughout	the	land	to	all	its	inhabitants….	

	

ח״י:ז״ט דברים 	

ר יי  י) אֲשֶׁ֨ ים תִּֽתֶּן־לְ֙) בְּכָל־שְׁעָרֶ֔ טְרִ֗ ֹֽ ים וְשׁ י(יח) שׁפְֹטִ֣ ם מִשְׁפַּט־צֶדֶֽק׃ !אֱ%הֶ֛ י: וְשָׁפְט֥וּ אֶת־הָעָ֖ ן לְ֖: לִשְׁבָטֶ֑ נתֵֹ֥ 	

	

Deuteronomy	16:18	

You	shall	appoint	magistrates	and	officials	for	your	tribes,	in	all	the	settlements	that	

the	Eternal	your	God	is	giving	you,	and	they	shall	govern	the	people	with	due	justice.	

	

7	

-׳ט׳:ג מיכה ב״י 	

ת כָּל־הַישְָׁ  ט וְאֵ֥ ים מִשְׁפָּ֔ ל הַמֲֽתַעֲבִ֣ ית ישְִׂרָאֵ֑ י בֵּ֣ ב וּקְצִינֵ֖ ֹ֔ ית יעֲַק את רָאשֵׁי֙ בֵּ֣ ֹ֗ ה יעְַקֵּשֽׁוּ׃ (י) בּנֶֹה֥ צִיּ֖וֹן (ט) שִׁמְעוּ־נָ֣א ז רָ֖
ים סֶ  בְּדָמִ֑ יהָ בְּכֶ֣ יר יוֹר֔וּ וּנבְִיאֶ֖ יהָ֙ בִּמְחִ֣ טוּ וְכהֲֹנֶ֙ ֹ֗ חַד ישְִׁפּ ֹ֣ יהָ ׀ בְּשׁ נוּ וִירוּשָׁלִַ֖ם בְּעַוְלָהֽ׃ (יא) רָאשֶׁ֣ מוּ וְעַל־יי ישִָּׁעֵ֣ ֹ֑ ף יקְִס

ם צִיּ֖  ינוּ רָעָהֽ׃ (יב) לָכֵן֙ בִּגְלַלְכֶ֔ נוּ ֽ@א־תָב֥וֹא עָלֵ֖ ר הֲל֤וֹא יי בְּקִרְבֵּ֔ ֹ֔ יתִ לֵאמ ר הַבַּ֖ ה וְהַ֥ שׁ וִירוּשָׁלַםִ֙֙ עִיִּי֣ן תִּֽהְיֶ֔ ה תֵֽחָרֵ֑ וֹן שָׂדֶ֣
לְבָמ֥וֹת יָעַֽר׃ (פ) 	

	

Micah	3:9–12	

Hear	this,	you	rulers	of	the	House	of	Jacob,	you	chiefs	of	the	House	of	Israel,	Who	

detest	justice	and	make	crooked	all	that	is	straight,	Who	build	Zion	with	crime,	

Jerusalem	with	iniquity!	Her	rulers	judge	for	gifts,	her	priests	give	rulings	for	a	fee,	

And	her	prophets	divine	for	pay;	yet	they	rely	upon	the	Eternal,	saying,	“The	Eternal	

is	in	our	midst;	no	calamity	shall	overtake	us.”	Assuredly,	because	of	you,	Zion	shall	

be	plowed	as	a	field,	Jerusalem	shall	become	heaps	of	ruins,	and	the	Temple	Mount	a	

shrine	in	the	woods.	

-ז״ט:ו״כ ירמיהו ט״י 	

ם יי  (טז) וַיּאֹמְר֤וּ י בְּשֵׁ֛ וֶת כִּ֗ ישׁ הַזּהֶ֙ מִשְׁפַּט־מָ֔ ים אֵין־לָאִ֤ ם אֶל־הַכּהֲֹנִ֖ים וְאֶל־הַנּבְִיאִ֑ ינוּהַשָּׂרִים֙ וְכָל־הָעָ֔ ר  אֱ'הֵ֖ דִּבֶּ֥
ר׃ (יח) מיכי ֹֽ ם לֵאמ ל הָעָ֖ אמְר֔וּ אֶל־כָּל־קְהַ֥ ֹ֣ רֶץ וַיּ י הָאָ֑ ים מִזּקְִנֵ֖ מוּ אֲנשִָׁ֔ א אֵלֵיֽנוּ׃ (יז) וַיּקָֻ֣ י הָיָה֣ נבִָּ֔ ה [מִיכָה֙] הַמּ֣וֹרַשְׁתִּ֔

ר ׀ יי צְבָא֗וֹת צִיּ֞וֹן שָׂדֶ֤  ֹֽה־אָמַ֣ ר כּ ֹ֜ ה לֵאמ אמֶר אֶל־כָּל־עַם֩ יהְוּדָ֨ ֹ֣ ה וַיּ י חִזקְִיָּה֣וּ מֶלGֶֽ־יהְוּדָ֑ ה תֵֽחָרֵשׁ֙ וִירוּשָׁלַי֙םִ֙ עִיִּי֣ם בִּימֵ֖
יתִ לְבָמ֥וֹת יָעַֽר׃ ר הַבַּ֖ ה וְהַ֥ א אֶת־יי וַיחְַל֙ אֶת־פְּנֵ֣י יי  תִּֽהְיֶ֔ ה ה3ֲא֮ ירֵָ֣ ה וְכָל־יהְוּדָ֗ הוּ מֶלֶֽ;־יהְוּדָ֜ מִתֻהוּ חִזקְִיָּ֨ ת הֱ֠ (יט) הֶהָמֵ֣

ה גְדוֹלָ֖ה עַל־נפְַשׁוֹתֵֽינוּ׃ ים רָעָ֥ חְנוּ עשִֹׂ֛ ם וַאֲנַ֗ ר עֲלֵיהֶ֑ ה אֲשֶׁר־דִּבֶּ֣ וַיּנִָּ֣חֶם יי אֶל־הָרָעָ֖ 	
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Jeremiah	26:16–19	

The	officials	and	all	the	people	said	to	the	priests	and	prophets,	“This	man	does	not	

deserve	the	death	penalty,	for	he	spoke	to	us	in	the	name	of	the	Eternal	our	God.”	

And	some	of	the	elders	of	the	land	arose	and	said	to	the	entire	assemblage	of	the	

people,	“Micah	the	Morashtite,	who	prophesied	in	the	days	of	King	Hezekiah	of	

Judah,	said	to	all	the	people	of	Judah:	‘Thus	said	Adonai	of	Hosts:	Zion	shall	be	

plowed	as	a	field,	Jerusalem	shall	become	heaps	of	ruins,	and	the	Temple	Mount	a	

shrine	in	the	woods.’	Did	King	Hezekiah	of	Judah,	and	all	Judah,	put	him	to	death?	

Did	he	not	rather	fear	the	Eternal	and	implore	the	Eternal,	so	that	the	Eternal	

renounced	the	punishment	decreed	against	them?	We	are	about	to	do	great	injury	to	

ourselves!	

	

8	

א״י׳:ה עמוס 	

שְׁבוּ  ם וְ*א־תֵ֣ י גָזִי֛ת בְּניִתֶ֖ נּוּ בָּתֵּ֥ ל וּמַשְׂאַת־בַּר֙ תִּקְח֣וּ מִמֶּ֔ ם עַל־דָּ֗ כֵן יַעַ֣ן בּוֹשַׁסְכֶ֞ ם וְ֥#א (יא) לָ֠ מֶד נטְַעְתֶּ֔ ם כַּרְמֵי־חֶ֣ בָ֑
ינָםֽ׃תִשְׁתּ֖וּ אֶת־יֵ  	

Amos	5:11	

Assuredly,	Because	you	impose	a	tax	on	the	poor	and	exact	from	him	a	levy	of	grain,	

you	have	built	houses	of	hewn	stone,	but	you	shall	not	live	in	them;	you	have	

planted	delightful	vineyards,	but	shall	not	drink	their	wine.	

	

ד״י׳:ג ישעיהו 	

יו וְאַתֶּם֙ בִּֽ  ט יבָ֔וֹא עִם־זקְִנֵי֥ עַמּ֖וֹ וְשָׂרָ֑ י בְּבָתֵּיכֶםֽ׃(יד) יי בְּמִשְׁפָּ֣ רֶם גְּזלֵַ֥ת הֶעָֽנִ֖ ם הַכֶּ֔ עַרְתֶּ֣ 	

	

Isaiah	3:14	

The	Eternal	will	bring	this	charge	against	the	elders	and	officers	of	God’s	people:	“It	

is	you	who	have	ravaged	the	vineyard;	That	which	was	robbed	from	the	poor	is	in	

your	houses.”	

-׳א׳:י ישעיהו ׳ב 	

ל מִשְׁפַּ֖  ֹ֕ ים וְלִגְז ל כִּתֵּֽבוּ׃ (ב) לְהַטּ֤וֹת מִדִּין֙ דַּלִּ֔ ים עָמָ֖ וֶן וּֽמְכַתְּבִ֥ ים חִקְקֵי־אָ֑ קְקִ֖ ֹֽ י לִהְי֤וֹת אַלְמָנוֹת֙ (א) ה֥וֹי הַח ט עֲניִֵּי֣ עַמִּ֑
זּוּ׃ ֹֽ ים יבָ ם וְאֶת־יתְוֹמִ֖ שְׁלָלָ֔ 	



12	

	

Isaiah	10:1–2	

Those	who	write	out	evil	writs	and	compose	iniquitous	documents,	to	subvert	the	

cause	of	the	poor,	to	rob	of	their	rights	of	the	needy	of	My	people.	

׳ח׳:ב חבקוק 	

רֶץ קִרְיָ֖ה וְ  י אָדָם֙ וַחֲמַס־אֶ֔ ים מִדְּמֵ֤ ים ישְָׁלּ֖וBּ כָּל־יֶתֶ֣ר עַמִּ֑ ה שַׁלּוֹ֙תָ֙ גּוֹיִם֣ רַבִּ֔ שְׁבֵי בָהּֽ׃ (פ)(ח) כִּיֽ אַתָּ֤ ֹ֥ כָל־י 	

	

Habakkuk	2:8	

Because	you	plundered	many	nations,	all	surviving	peoples	shall	plunder	you—for	

crimes	against	men	and	wrongs	against	lands,	against	cities,	and	all	their	

inhabitants.	

׳ה׳:ג מלאכי 	

י  קֶר וּבְעשְֹׁ (ה) וְקָרַבְתִּ֣ ים לַשָּׁ֑ ים וּבַנּשְִׁבָּעִ֖ ר בַּמְֽכַשְּׁפִים֙ וּבַמְנָ֣אֲפִ֔ ד מְמַהֵ֗ כִיר אֲלֵיכֶם֮ לַמִּשְׁפָּט֒ וְהָיִי֣תִי ׀ עֵ֣ י שְׂכַר־שָׂ֠ קֵ֣
ר יי צְבָאֽוֹת׃ ה וְיתָ֤וֹם וּמַטֵּי־גֵר֙ ו6ְ֣א ירְֵא֔וּניִ אָמַ֖ אַלְמָנָ֨ 	

	

Malachi	3:5	

I	will	step	forward	to	contend	against	you,	and	I	will	act	as	a	relentless	accuser	

against	those	who	have	no	fear	of	Me:	who	practice	sorcery,	who	commit	adultery,	

who	swear	falsely,	who	cheat	laborers	of	their	hire,	and	who	subvert	[the	cause	of]	

the	widow,	orphan,	and	stranger,	said	Adonai	of	Hosts.	

	

9	

׳ט:א״י מציעא בבא תוספתא 	

(ט) מי שיש לו פתח במבוי אין בני מבוי כופין אותו לעשות הימנו דלת למבוי שיכול לומר רצוני שאכנס 
בחבילתי על פתחי כופין בני מבוי זה את זה שלא להושיב ביניהן לא חייט ולא בורסי ולא אחד מן כל בעלי 

יכולין לכופו. מי שיש לו בית בחצר  אומניות לשכנו אין יכולין לכופו ר' שמעון בן גמליאל אומר אף לשכנו
אחרת בני חצר אחרת משעבדין אותו לעשות עמהן דלת נגר ומנעול לחצר שאר כל הדברים אין משעבדין 

אותו אם היה שרוי עמהן באותה חצר משעבדין אותו לחפור עמהן בורות שיחין ומערות ולתקן את המקואות 
ואם היה שרוי עמהן באותה העיר משעבדין אותו על הכל ואמת המים ושאר כל הדברים אין משעבדין אותו 
כופין בני חצר זה את זה לעשות לחי וקורה למבוי. 	
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Tosefta,	Bava	M’tzia	11:9	

One	who	owns	a	house	in	another	courtyard	can	be	bound	by	the	residents	of	that	

courtyard	in	making	a	door,	a	lock,	and	a	key	for	the	courtyard;	regarding	all	other	

things,	they	cannot	compel	him.	If	he	resides	with	them	in	the	courtyard,	they	can	

bind	him	to	everything.	One	who	has	a	house	in	another	town	can	be	bound	by	the	

townspeople	to	participate	with	them	in	digging	cisterns,	hollows,	and	caverns	and	

in	fixing	the	ritual	baths	as	well	as	the	aqueduct.	Regarding	all	other	things,	they	

cannot	compel	him.	If	he	resides	with	them	in	the	town,	they	can	bind	him	to	

everything.	

	

10	

בבא קמא קי״ג ב:י״ג 	

גופא אמר שמואל דינא דמלכותא דינא אמר רבא תדע דקטלי דיקלי וגשרי גישרי ועברינן עלייהו 	

	

Bava	Kama	113b	

Relating	to	the	matter	of	civil	law	itself.	Shmuel	says:	The	law	of	the	kingdom	is	
the	law,	and	the	halachic	principle	is	that	Jews	must	obey	the	laws	of	the	state	in	
which	they	reside.	Rava	said:	Know	that	this	principle	is	true	from	the	fact	that	the	
municipal	authorities	cut	down	palm	trees	without	the	consent	of	their	owners	
and	construct	bridges	from	them,	and	yet	we	cross	over	them.	Evidently,	the	
wood	is	not	considered	stolen	property,	which	one	is	prohibited	from	using,	because	

the	law	of	the	kingdom	is	the	law.	

בבא בתרא נ״ד 	

אמר רב יהודה אמר שמואל נכסי עובד כוכבים הרי הן כמדבר כל המחזיק בהן זכה בהן מאי טעמא עובד 
כוכבים מכי מטו זוזי לידיה אסתלק ליה ישראל לא קני עד דמטי שטרא לידיה הלכך הרי הן כמדבר וכל 

.המחזיק בהן זכה בהן 	

	

א"ל	אביי	לרב	יוסף	מי	אמר	שמואל	הכי	והאמר	שמואל	דינא	דמלכותא	דינא	ומלכא	אמר	לא	ליקני	ארעא	אלא	
באיגרתא	אמר	ליה	אנא	לא	ידענא	עובדא	הוה	בדורא	דרעותא	בישראל	דזבן	ארעא	.מעובד	כוכבי	'ואתא	ישראל	

אחרינא	רפיק	בה	פורתא	אתא	לקמיה	דרב	יהודה	אוקמה	בידא	דשני 	
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Bava	Batra	54b	

Rav	Y’hudah	says	that	Sh’muel	says:	With	regard	to	the	property	of	a	gentile	that	

was	sold	to	a	Jew	for	money,	it	is	ownerless	like	a	desert	until	the	purchaser	

performs	an	act	of	acquisition;	anyone	who	takes	possession	of	it	in	the	interim	has	

acquired	it.	What	is	the	reason	for	this?	The	gentile	relinquishes	ownership	of	it	

from	the	moment	when	the	money	reaches	his	hand,	while	the	Jew	who	purchased	it	

does	not	acquire	it	until	the	deed	reaches	his	hand.	Therefore,	in	the	period	of	time	

between	the	giving	of	the	money	and	the	receiving	of	the	deed,	the	property	is	like	a	

desert,	and	anyone	who	takes	possession	of	it	has	acquired	it.	

Abayei	said	to	Rav	Yoseif:	Did	Sh’muel	actually	say	this?	But	doesn’t	Sh’muel	
say	that	the	law	of	the	kingdom	is	the	law,	that	is,	the	law	obligates	Jews	to	observe	
the	laws	of	the	locale	in	which	they	reside,	and	the	king	said	that	land	may	not	be	

acquired	without	a	document?	Therefore,	taking	possession	should	not	be	effective	

for	acquisition.	Rav	Yoseif	said	to	him:	I	do	not	know	how	to	reconcile	this	

contradiction,	but	there	was	an	incident	in	the	village	of	Dura	that	was	founded	by	

shepherds,	where	there	was	a	Jew	who	purchased	land	from	a	gentile	by	giving	

money,	and	in	the	interim	another	Jew	came	and	plowed	it	a	bit.	The	two	Jews	came	

before	Rav	Y’hudah	for	a	ruling,	and	he	established	the	property	in	the	possession	of	

the	second	individual.	This	accords	with	the	ruling	of	Sh’muel	that	the	property	is	

ownerless	until	a	Jew	performs	an	act	of	acquisition.	(emphasis	added)	

	

12	

שבת נ״ד ב 	

פרתו של רבי אלעזר בן עזריה: וחדא פרה הויא ליה והא אמר רב ואמרי לה אמר רב יהודה אמר רב תריסר 
תנא לא שלו היתה אלא של שכינתו היתה  .אלפי עגלי הוה מעשר רבי אלעזר בן עזריה מעדריה כל שתא ושתא

.ומתוך שלא מיחה בה נקראת על שמו 	

	

Shabbat	54b	

The	Mishnah	relates	that	the	cow	of	Rabbi	Elazar	ben	Azaryah	would	go	out	on	

Shabbat	with	a	strap	between	its	horns,	contrary	to	the	will	of	the	Sages.	The	

Gemara	asks:	Did	Rabbi	Elazar	ben	Azaryah	have	only	one	cow?	Didn’t	Rav	say,	and	

some	say	that	Rav	Y’hudah	said	that	Rav	said:	Rabbi	Elazar	ben	Azaryah	would	tithe	

from	his	herds	12,000	calves	each	and	every	year?	There	were	120,000	calves	born	

in	his	herds	annually.	There	is	no	way,	then,	to	speak	of	the	cow	of	Rabbi	Elazar	ben	

Azaryah.	The	Gemara	answers:	It	was	taught	in	the	Tosefta:	The	cow	was	not	his;	

rather,	it	was	his	neighbor’s.	And	because	he	did	not	protest	her	conduct	and	tell	her	
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that	doing	so	is	prohibited	the	cow	was	called	by	his	name	to	his	discredit,	as	if	it	

were	his.	

ז״י:ט״י ויקרא 	

יו חֵֽטְא׃(יז) ֽ-א־תִשְׂנָא֥ אֶת־אָ א עָלָ֖ 4 ו3ְא־תִשָּׂ֥ יחַ֙ אֶת־עֲמִיתֶ֔ חַ תּוֹכִ֙ 4 הוֹכֵ֤ י4 בִּלְבָבֶ֑ חִ֖ 	

	

Leviticus	19:17	

(17)	You	shall	not	hate	your	kinsfolk	in	your	heart.	Reprove	your	kin	but	incur	no	

guilt	on	their	account.	

שבת נ״ד ב 	

רב ורבי חנינא ורבי יוחנן ורב חביבא מתנו בכוליה דסדר מועד כל כי האי זוגא חלופי רבי יוחנן ומעייל רבי 
יונתן כל מי שאפשר למחות לאנשי ביתו ולא מיחה נתפס על אנשי ביתו באנשי עירו נתפס על אנשי עירו בכל 

.העולם כולו נתפס על כל העולם כולו 	

	

Shabbat	54b	

It	was	related	that	Rav,	and	Rabbi	Chanina,	and	Rabbi	Yochanan,	and	Rav	Chaviva	

taught	the	statement	cited	below.	The	Gemara	comments:	.	.	.	In	any	event,	they	said:	

Anyone	who	had	the	capability	effectively	to	protest	the	sinful	conduct	of	the	

members	of	his	household	and	did	not	protest,	he	himself	is	apprehended	for	the	

sins	of	the	members	of	his	household	and	punished.	If	he	is	in	a	position	to	protest	

the	sinful	conduct	of	the	people	of	his	town,	and	he	fails	to	do	so,	he	is	apprehended	

for	the	sins	of	the	people	of	his	town.	If	he	is	in	a	position	to	protest	the	sinful	

conduct	of	the	whole	world,	and	he	fails	to	do	so,	he	is	apprehended	for	the	sins	of	

the	whole	world.	
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-שבת נ״ד ב ה אנ״ 	

אמר רב פפא והני דבי ריש גלותא נתפסו על כולי עלמא כי הא דאמר רבי חנינא מאי דכתיב ה׳ במשפט יבא 
זקנים מה חטאו אלא אימא על זקנים שלא מיחו בשרים .עם זקני עמו ושריו אם שרים חטאו 	

Shabbat	54b-55a	

Rav	Pappa	said:	And	the	members	of	the	household	of	the	Exilarch	[the	Babylonian	

Jewish	community’s	political	leader]	were	apprehended	and	punished	for	the	sins	of	

the	whole	world.	Because	their	authority	extends	across	the	entire	Jewish	world,	it	
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is	in	their	hands	to	ensure	that	nobody	commit	a	transgression.	As	indicated	by	that	

which	Rabbi	Chanina	said:	What	is	the	meaning	of	that	which	is	written:	Adonai	will	

enter	into	judgment	with	the	Elders	of	the	people	and	its	princes,	saying	[Isaiah	

3:14]:	It	is	you	who	have	eaten	up	the	vineyard;	the	robbery	of	the	poor	is	in	your	

houses?	The	question	arises:	If	the	princes	sinned	by	committing	robbery,	what	did	

the	Elders,	that	is,	the	Sages	of	that	generation,	do	that	was	considered	a	sin?	Rather,	

say:	God	will	enter	into	judgment	with	the	Elders	because	they	did	not	protest	the	

sinful	conduct	of	the	princes.	
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B’Tzelem	Elohim:	A	Divine	Mandate	to	Humanity	

Rabbi	Shoshanah	Conover	
	

15	

סנהדרין ל״ז א 	

לפיכך נברא אדם יחידי ללמדך שכל המאבד נפש אחת [מישראל] מעלה עליו הכתוב כאילו איבד עולם מלא 
וכל המקיים נפש אחת [מישראל] מעלה עליו הכתוב כאילו קיים עולם מלא. 	

	

Sanhedrin	37a	

The	first	human	being	was	created	alone	to	teach	that	whoever	destroys	one	soul	is	

regarded	by	the	Torah	as	if	they	destroyed	a	whole	world,	and	whoever	saves	one	

soul	is	regarded	as	if	they	saved	a	whole	world.	

	

Dan	Nichols,	"B'tzelem	Elohim"	
We’ve	all	got	a	life	to	live	

We’ve	all	got	a	gift	to	give	

Just	open	your	heart	and	let	it	out.	.	.	.		

When	I	reach	out	to	you	and	you	to	me		

We	become	b’tzelem	Elohim.	
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-ו״כ׳:א בראשית ז״כ 	

אמֶר  ֹ֣ ים(כו) וַיּ נוּ אֱ&הִ֤ ם בְּצַלְמֵ֖ ה אָדָ֛ א  .…נַעֲֽשֶׂ֥ ים(כז) וַיּבְִרָ֨ לֶם  אֱ&הִ֤ ים׀ אֶת־הֽאָָדָם֙ בְּצַלְמ֔וֹ בְּצֶ֥ א אתֹ֑וֹ זכָָ֥ר  אֱ&הִ֤ בָּרָ֣
א אתָֹֽם׃וּ ה בָּרָ֥ נקְֵבָ֖ 	

Genesis	1:26–27	

God	now	said,	“Let	us	make	human	beings	[adam]	in	our	image,	after	our	likeness.	.	.	
.”	So	God	created	the	human	beings	in	[the	divine]	image,	creating	[them]	in	the	

image	of	God	[b’tzelem	Elohim],	creating	them	male	and	female.	
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׳ו׳:ט בראשית 	

לֶם  י בְּצֶ֣ , כִּ֚ ם דָּמ֣וֹ ישִָּׁפֵ֑ ם בּֽאָָדָ֖ ם הֽאָָדָ֔ ים(ו) שׁפֵֹ֙, דַּ֣ ה  אֱ&הִ֤ אֶת־הָאָדָֽם׃עָשָׂ֖ 	

	

Genesis	9:6	

The	shedder	of	human	blood,	that	person’s	blood	shall	be	shed	by	[another]	human;	

for	human	beings	were	made	in	the	image	of	God	[b’tzelem	Elohim].	

	

-׳א׳:ה בראשית ׳ב 	

א  ֹ֤ ם בְּי֗וֹם בְּר ת אָדָ֑ ֹ֖ פֶר תּוֹלְד ים(א) זֶה֣ סֵ֔ יםם בִּדְמ֥וּת אָדָ֔  אֱ&הִ֤ ם  אֱ&הִ֤ רֶ' אתָֹ֗ ם וַיבְָ֣ ה בְּרָאָ֑ ה אתֹֽוֹ׃ (ב) זכָָ֥ר וּנקְֵבָ֖ עָשָׂ֥
ם בְּי֖וֹם הִבָּרְֽאָםֽ׃ (ס) א אֶת־שְׁמָם֙ אָדָ֔ וַיּקְִרָ֤ 	

	

Genesis	5:1–2	

This	is	the	written	record	of	the	human	line	from	the	day	God	created	human	beings,	

making	[them]	in	the	likeness	of	God	[bidmut	Elohim],	creating	them	male	and	
female,	blessing	them,	and	naming	them	“Humans”	on	the	day	they	were	created.	
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׳א' א חלק, נבוכים מורה 	

-ו": ויהיה הנרצה באמרו 'נעשה אדם בצלמנו' ברא אות אלהיםומפני ההשגה הזאת השכלית נאמר בו "בצלם   
הצורה המינית אשר היא ההשגה השכלית לא התמונה והתואר.  	

	

Guide	for	the	Perplexed,	Part	1:1	

Because	of	the	divine	intellect	conjoined	with	man	.	.	.	it	is	said	of	the	latter	that	he	is	

in	the	image	of	God	and	in	His	likeness,	not	that	God,	may	He	be	exalted,	is	a	body	

and	possesses	a	shape.	.	.	.	That	which	was	meant	in	the	scriptural	dictum,	let	us	

make	man	in	our	image,	was	the	specific	form,	which	is	intellectual	apprehension,	

not	the	shape	and	configuration.	
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ו״כ׳:א בראשית על ספורנו 	

בענין המעשיות שידמה בם קצת לפמליא של מעלה בצד מה שהם פועלים בידיעה ובהכרה.  כדמותנו 	

	

Sforno	on	Genesis	1:26	

	the	like	not	choice,	free	from	though	angels,	the	like	intelligently	acting	,כדמותנו	(4)
angels	who	act	under	Divine	compulsion.		

	

סנהדרין ל״ז א 	

א יאמר אדם לחבירו אבא גדול מאביך ושלא יהו המינים אומרים הרבה רשויות ומפני שלום הבריות של
.בשמים 	

	

Sanhedrin	37a	

The	first	human	being	was	created	alone,	for	the	sake	of	peace	between	humankind,	

so	that	no	one	could	say	to	their	fellow	human	being:	My	father	was	greater	than	

yours.	

׳ז:ד״כ רבה בראשית 	

בֶּן עֲזאַי אוֹמֵר זהֶ סֵפֶר תּוֹלְדתֹ אָדָם, זהֶ כְּלַל .י אֶלְעָזרָ וְרַבִּי מְנחֵַם בְּשֵׁם רַב אָמַר ...(ז) רַבִּי תַּנחְוּמָא בְּשֵׁם רַבִּ 
א תאֹמַר הוֹאִיל גָּדוֹל בַּתּוֹרָה, רַבִּי עֲקִיבָא אוֹמֵר (ויקרא יט, יח): וְאָהַבְתָּ לְרֵע1ֲ כָּמו1ֹ, זהֶ כְּלַל גָּדוֹל בַּתּוֹרָה, שֶׁ!

יתָ כֵּן דַּע לְמִי אַתָּה בַּזּיֵתִי יתְִבַּזהֶ חֲבֵרִי עִמִּי, הוֹאִיל וְנתְִקַלַּלְתִּי יתְִקַלֵּל חֲבֵרִי עִמִּי. אָמַר רַבִּי תַּנחְוּמָא אִם עָשִׂ וְנתְִ 
מְבַזּהֶ בִּדְמוּת אֱ,קִים עָשָׂה אוֹתוֹ.  	

	

B’reishit	Rabbah	24:7	

(7)	Rabbi	Tanchuma	said	in	the	name	of	Rabbi	Eliezer	and	Rabbi	Menachem	in	the	

name	of	Rav	said....	Ben	Azzai	said:	“These	are	the	generations	of	Adam	[that	

humanity	is	created	in	the	divine	image]"	is	a	great	principle	in	the	Torah.	Rabbi	

Akiva	said:	This	is	a	great	principle	of	the	Torah:	"You	shall	love	your	neighbor	as	

yourself"	(Lev.	19:18).	[However,	the	understanding	that	human	beings	are	made	in	

the	image	of	God]	is	an	even	greater	principle	so	that	one	should	not	say,	‘Because	I	

have	been	humiliated,	let	my	friend	be	humiliated	with	me,	because	I	have	been	

cursed,	let	my	friend	be	cursed	with	me.'	
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-א״כ׳:ב בראשית ב״כ 	

ים(כא) וַיּפֵַּל֩ יי  ר תַּחְתֶּֽנּהָ׃ (כב) וַיּבִֶן֩  אֱ&הִ֤ ר בָּשָׂ֖ ֹ֥ יו וַיּסְִגּ ח אַחַת֙ מִצַּלְעתָֹ֔ ן וַיּקִַּ֗ ם וַיּיִשָׁ֑ ה עַל־הָאָדָ֖ יםיי ׀ תַּרְדֵּמָ֛ ׀  אֱ&הִ֤
ם לְאִשָּׁ֑  ח מִן־הָאָֽדָ֖ הָ אֶל־הֽאָָדָֽם׃אֶתֽ־הַצֵּלָ֛ע אֲשֶׁר־לָקַ֥ ה וַיבְִאֶ֖ 	

	

Genesis	2:21–22	

And	the	LORD	GOD	caused	a	deep	sleep	to	fall	upon	the	man,	and	he	slept;	and	He	

took	one	of	his	ribs,	and	closed	up	the	place	with	flesh	instead	thereof.	And	the	rib,	

which	the	LORD	GOD	had	taken	from	the	man,	made	He	a	woman,	and	brought	her	

unto	the	man.	(Genesis	2:21–22;	1917	JPS	translation)	

׳א׳:ח רבה בראשית 	

הָרִאשׁוֹן, אַנדְְּרוֹגִינוֹס בְּרָאוֹ, הֲדָא הוּא  אָמַר רַבִּי ירְִמְיהָ בֶּן אֶלְעָזרָ בְּשָׁעָה שֶׁבָּרָא הַקָּדוֹשׁ בָּרוּ* הוּא אֶת אָדָם…
 הוּא אֶת אָדָם דִכְתִיב (בראשית ה, ב): זכָָר וּנקְֵבָה בְּרָאָם. אָמַר רַבִּי שְׁמוּאֵל בַּר נחְַמָן, בְּשָׁעָה שֶׁבָּרָא הַקָּדוֹשׁ בָּרוּ!

גַּבִּים, גַּב לְכָאן וְגַב לְכָאן. אֲתִיבוּן לֵיהּ וְהָכְתִיב (בראשית ב, כא):  הָרִאשׁוֹן, דְּיוּ פַּרְצוּפִים בְּרָאוֹ, וְנסְִּרוֹ וַעֲשָׂאוֹ
ן, דִּמְתַרְגְּמִינןַ וַיּקִַּח אַחַת מִצַּלְעתָֹיו, אֲמַר לְהוֹן מִתְּרֵין סִטְרוֹהִי, הֵי8 מָה דְאַתְּ אָמַר (שמות כו, כ): וּלְצֶלַע הַמִּשְׁכָּ 

וְלִסְטַר מַשְׁכְּנאָ וגו'. 	

	

B’reishit	Rabbah	8:1	

(1)	...	Said	R’	Yirmiyah	ben	Elazar:	In	the	hour	when	the	Holy	One	created	the	first	

human,	He	created	him	[as]	an	androgyne/androginos,	as	it	is	said,	“male	and	

female	He	created	them”.	Said	R’	Shmuel	bar	Nachmani:	In	the	hour	when	the	Holy	

One	created	the	first	human,	He	created	[for]	him	a	double-face,	and	sawed	him	and	

made	him	backs,	a	back	here	and	a	back	[t]here,	as	it	is	said,	“Back	and	before	You	

formed	me”	[Ps	139:5].	They	objected	to	him:	But	it	says,	“He	took	one	of	his	

ribs/tz’la-ot	.	.	.	”	[Gen	2:21]!	He	said	to	them:	[It	means]	“[one]	of	his	sides/sit’rohi”,	
just	as	you	would	say,	“And	for	the	side/tzela`	of	the	Tabernacle/mishkan”	[Ex	
26:20],	which	they	translate	[in	Aramaic]	“for	the	side/seter”.	
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Genesis	2:21–22	more	accurate	translation	according	to	the	author:	And	
Adonai	Elohim	caused	a	deep	sleep	to	fall	upon	the	human	being	as	it	slept,	and	God	
took	its	side	and	closed	up	the	flesh	on	that	spot,	and	Adonai	Elohim	built	the	side	
God	had	taken	from	the	human	being	into	a	woman.	

׳ב:ו״כ׳:א בראשית, חזקוני 	

ז. כלומר נעשה איש ואשה וראיה לדבר ויקרא את שמם אדם ביום הבראם. ועוד  א בלע״ אומינ״ נעשה אדם(ב) 
מר רב הונא היכן מצינו שחוה נקראת אדם. שנאמר כתפארת אדם לשבת בית. ומתרגמינן כתושבחתא מצינו א

דאיתתא דיתבא בביתה ועוד כתיב ונפש אדם מן הנשים. 	

	

Chizkuni,	Genesis	1:26:2	

The	word	adam	includes	males	and	females.	Proof	that	this	is	so	is	found	in	Genesis	
5:2,	when	both	the	males	and	the	females	of	the	species	are	described	as	having	

been	“created.”	We	also	have	a	statement	by	Rav	Huna,	who	asks	the	rhetorical	

question:	How	do	we	know	that	Chava	was	also	called	adam?	Answer	(Isaiah	44:13):	
k’tiferet	adam	lashevet	bayit,	which	is	translated	by	the	Targum	as	“like	the	beauty	of	
a	woman	who	resides	in	a	house	(or	who	transforms	a	house	into	a	home).”	

Furthermore,	we	have	a	verse	in	Numbers	31:35:	v’nefesh	adam	min	hanashim,	“and	
human	souls,	of	the	women.”	
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Rabbi	Alan	Lew	

In	the	account	of	creation	we	read	every	year	in	the	Book	of	Genesis,	God	literally	

speaks	the	world	into	existence.	And	the	Talmud	affirms	the	creative	potential	of	

speech.	Did	you	know	that	abracadabra	is	a	Jewish	word?	The	Aramaic	words	Avra	
c’dabrah	mean	“It	came	to	pass	as	it	was	spoken,”	a	popular	talmudic	dictum	that	
expressed	the	widely	held	talmudic	belief	that	things	do	indeed	come	to	pass	

because	they	are	spoken,	that	speech	has	the	power	to	cause	the	world	to	come	into	

being.		(Alan	Lew,	This	Is	Real	and	You	Are	Completely	Unprepared:	The	Days	of	Awe	
as	a	Journey	of	Transformation	(Boston:	Little,	Brown,	2003),	198.)	
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ו״כ׳:א בראשית 	

אמֶר  ֹ֣ ים(כו) וַיּ יםִ וּבַבְּהֵמָה֙ וּבְכָל־הָאָ֔  אֱ&הִ֤ ם וּבְע֣וֹף הַשָּׁמַ֗ ת הַיָּ֜ נוּ וְירְִדּוּ֩ בִדְגַ֨ נוּ כִּדְמוּתֵ֑ ם בְּצַלְמֵ֖ ה אָדָ֛ ל־רֶץ וּבְכָ נַעֲֽשֶׂ֥
מֶשׂ הֽרָמֵֹ֥שׂ עַל־הָאָרֶֽץ׃ הָרֶ֖ 	

	

Genesis	1:26	

God	now	said,	“Let	us	make	human	beings	in	our	image,	after	our	likeness;	and	let	

them	hold	sway	over	the	fish	of	the	sea	and	the	birds	of	the	sky,	over	the	beasts,	

over	all	the	earth,	over	all	that	creeps	upon	the	earth.”	

ו״כ׳:א בראשית על ן"רמב 	

תכלול החיה ואמר ובכל הארץ וטעם וְיִרְדּוּ שימשלו בחזקה בדגים ובעוף ובבהמה ובכל הרמש וה"בְּהֵמָה" 
	 .שימשלו בארץ עצמה לעקור ולנתוץ ולחפור ולחצוב נחשת וברזל ולשון "רדייה" ממשלת האדון בעבדו

	

Ramban	on	Genesis	1:26	

The	[meaning]	of	“and	let	them	hold	sway	over”	is	that	they	should	rule	powerfully	

over	the	fish	and	the	fowl	and	the	beast	and	all	that	crawls.	And	the	beasts	[in	this	

verse]	include	the	animals	(which	are	not	mentioned	separately).	And	it	states,	“and	

over	all	the	earth,”	[to	mean]	that	they	should	rule	over	the	earth	itself:	to	uproot	

and	to	smash	and	to	dig	and	to	quarry	copper	and	iron.	And	the	expression	“to	hold	

sway	over”	(r’diyah)	[is	like	the]	rulership	of	a	master	over	his	slave.	

׳ט:א״י אליעזר דרבי פרקי 	

(ט) ועמד אדם והיה מסתכל כלפי מעלה ומטה וראה כל הבריות שברא הב"ה והיה תמה בלבו התחיל משבח 
ומפאר ליוצרו ואמר מה רבו מעשך יי קם על רגליו והיה בתואר כדמות אלקים והיתה קומתו מן המזרח 

רב וקדם זה קדמה מזרחה וראו אותו כל הבריות ונתייראו מלפניו למערב שנ' אחור וקדם יצרתני אחור זה מע
סבורין שהוא בוראן ובאו להשתחוות לפניו. 	

Pirkei	D’Rabbi	Eliezer	11:9	

[The	first	human]	looked	upwards	and	downwards,	and	its	stature	extended	from	

one	end	of	the	world	to	the	other	.	.	.	and	it	saw	all	God’s	creatures.	It	began	to	glorify	

its	Creator’s	name,	saying,	“How	many	are	Your	works,	O	God!”	It	stood	on	its	legs	

and	looked	like	one	made	in	the	image	of	God.	The	creatures	saw	it	and	were	afraid,	

thinking	that	it	had	created	them.	So,	they	all	came	to	worship	it.	



23	

	

22	

-׳ב׳:ו בראשית ׳ו 	

נּהָ וַיּקְִח֤וּ לָהֶם֙  הָאֱֽ&הִים֙ בְניֵ־(ב) וַיּרְִא֤וּ  ת הֵ֑ ֹ֖ י טבֹ ם כִּ֥ ר בָּחָֽרוּ׃ אֶת־בְּנ֣וֹת הָאָֽדָ֔ ל אֲשֶׁ֥ ֹ֖ ים מִכּ נשִָׁ֔  ... ים הָי֣וּ   (ד) הַנּפְִלִ֞
ים הָהֵם֒ וְגַ֣ם אַחֲֽרֵי אוּ בְּנֵ֤י בָאָרֶץ֮ בַּיּמִָ֣ ֹ֜ ר יבָ ן אֲשֶׁ֨ ר מֵעוֹלָ֖ם  הָאֱֽ&הִים֙ ־כֵ֗ ים אֲשֶׁ֥ מָּה הַגִּבּרִֹ֛ ם הֵ֧ ם וְילְָד֖וּ לָהֶ֑ אֶל־בְּנ֣וֹת הֽאָָדָ֔

י הַשֵּֽׁם׃ (פ ע כָּל־הַיּוֹֽם׃ (ו) וַיִּ אַנשְֵׁ֥ ק רַ֖ ת לִבּ֔וֹ רַ֥ ֹ֣ צֶר֙ מַחְשְׁב רֶץ וְכָל־יֵ֙ ם בָּאָ֑ ת הָאָדָ֖ ה רָעַ֥ י רַבָּ֛ נָּ֣חֶם יי כִּיֽ־) (ה) וַיַּרְ֣א יי כִּ֥
ב אֶל־לִבּֽוֹ׃ רֶץ וַיּתְִעַצֵּ֖ ם בָּאָ֑ ה אֶת־הֽאָָדָ֖ עָשָׂ֥ 	

	

Genesis	6:2,	4–6	

When	the	sons	of	God	[b’nei	haElohim]	saw	how	fair	were	the	human	women,	they	
took	wives	for	themselves,	as	they	chose.	.	.	.	The	Nephilim	were	on	the	earth	in	

those	days;	and	afterward,	too,	when	the	sons	of	God	mated	with	the	human	women,	

they	bore	for	them	those	heroes	who	from	of	old	enjoyed	great	renown.	When	the	

Eternal	saw	how	great	was	the	wickedness	of	human	beings	in	the	earth,	that	the	

direction	of	their	thoughts	was	nothing	but	wicked	all	the	time,	the	Eternal	

regretted	having	made	human	beings	on	earth	and	was	heartsick.	

׳ב׳:ו בראשית על י"רש 	

, הֵם הַשָּׂרִים הַהוֹלְכִים בִּשְׁלִיחוּתוֹ שֶׁל מָקוֹם, הָאֱֽ&הִים֙ בְּניֵ הַשָּׂרִים וְהַשּׁוֹפְטִים. דָּבָר אַחֵר בְּניֵ  .הָאֱֽ&הִים֙ בני (א) 
יםל אַף הֵם הָיוּ מִתְעָרְבִים בָּהֶם; כָּ  (שמות ד'),  לֵא%הִיםשֶׁבַּמִּקְרָא לְשׁוֹן מָרוּת, וְזהֶ יוֹכִיחַ וְאַתָּה תִּהְיהֶ לּוֹ  אֱ&הִ֤

יםרְאֵה נתְַתִּי!  (שם ז'): אֱ&הִ֤ 	

Rashi	on	Genesis	6:2	

	Rabbah	(Genesis	rulers	and	princes	of	sons	ELOHIM—The	OF	SONS	THE	בני האלהים
26:15).	Another	explanation	of	בני האלהים	is	that	these	were	princely	angels	who	
came	as	messengers	from	God:	they,	too,	intermingled	with	them	(the	daughters	of	

men).	Wherever	the	word	אלהים	occurs	in	the	Scriptures	it	signifies	authority,	and	
the	following	passages	prove	this:	(Exodus	4:16)	“and	thou	shalt	be	his	(אלהים)	
master”,	and	(Exodus	7:1)	“See,	I	have	made	the	(אלהים)	a	master.”		

׳ד׳:ו בראשית על י"רש 	

לָם, וּבְלָשׁוֹן עִבְרִית לְשׁוֹן עֲנקִָים הוּא: עַל שֵׁם שֶׁנּפְָלוּ וְהִפִּילוּ אֶת הָעוֹ הנפלים.(א)  	
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Rashi	on	Genesis	6:4	

	caused	and	(נפלו)	fell	they	because	נפילים	called	were	GIANTS—They	THE	הנפילים	(1)
the	downfall	of	(הפילו)	the	world	(Genesis	Rabbah	26:7).	

שבת קל״ג ב:ו׳ 	

.אבא שאול אומר ואנוהו הוי דומה לו מה הוא חנון ורחום אף אתה היה חנון ורחום 	

	

Shabbat	133b	

Abba	Shaul	says:	V’anveihu	should	be	interpreted	as	if	it	were	written	in	two	
words:	Ani	vaHu,	me	and	[God].	Be	similar,	as	it	were,	to	[God],	the	Almighty:	Just	
as	[God]	is	compassionate	and	merciful,	so	too	should	you	be	compassionate	
and	merciful.		
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“To	be”	means	to	be	the	only	one,	singular	and	different,	and	consequently	lonely.	

For	what	causes	man	[sic]	to	be	lonely	and	feel	insecure	if	not	the	awareness	of	his	
[sic]	uniqueness	and	exclusiveness?	The	“I”	is	lonely,	experiencing	ontological	
incompleteness	and	casualness,	because	there	is	no	one	who	exists	like	“I”	and	

because	the	modus	existantae	of	the	“I”	cannot	be	repeated,	imitated,	or	experienced	
by	others.	(Joseph	B.	Soloveitchik,	The	Lonely	Man	of	Faith	(New	Milford,	CT:	Maggid	
Books,	1965,	2012),	29.)	

א״ל׳:ב רבה בריםד 	

ה וּלְבָנהָ זוּגוֹת, אָדָם אָמַר הַקָּדוֹשׁ בָּרוּ< הוּא לְישְִׂרָאֵל, בָּניַ, כָּל מַה שֶּׁבָּרָאתִי בָּרָאתִי זוּגוֹת, שָׁמַיםִ וָאָרֶץ זוּגוֹת, חַמָּ 
בָּעִניְןָ שְׁמַע עוֹלָם, מִנּיַןִ, מִמַּה שֶּׁקָּרִינוּ וְחַוָּה זוּגוֹת, הָעוֹלָם הַזּהֶ וְהָעוֹלָם הַבָּא זוּגוֹת, אֲבָל כְּבוֹדִי אֶחָד וּמְיחָֻד בָּ 

יי אֶחָד.אֱ&הֵינוּישְִׂרָאֵל יי 	

	

D’varim	Rabbah	2:31	

God	said	to	Israel,	all	that	I	have	created,	I	created	in	pairs:	heaven	and	earth,	the	

sun	and	the	moon,	Adam	and	Eve,	this	world	and	the	next.	But	My	glory	is	One	and	

unmatched	in	the	world.	
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׳כ׳:ב בראשית על י"רש 	

אָמַר לְכֻלָּם ישֵׁ כְּשֶׁהֱבִיאָן הֱבִיאָן לְפָניָו כָּל מִין וָמִין זכָָר וּנקְֵבָה,  תרדמה. אלהיםולאדם לא מצא עזר. ויפל יי (א) 
בֶּן זוּג וְלִי אֵין בֶּן זוּג, מִיּדָ וַיּפֵַּל (בראשית רבה): 	

	

Rashi	on	Genesis	2:20	

When	God	brought	the	animals	to	Adam,	[God]	brought	each	species	in	pairs,	male	

and	female.	Adam	said,	‘They	all	have	a	partner.	Only	I	have	no	partner.’	

Immediately,	he	fell	asleep”	(B’reishit	Rabbah	17:4).	

	

Dr.	Norman	Cohen	

With	a	bit	of	imagination,	we	can	picture	the	unity	called	Adam,	made	up	of	two	

distinct	sides	back	to	back,	which	could	never	see	each	other.	.	.	.	Only	by	standing	

over	against	and	facing	each	other	could	they	ever	come	to	know	one	another	and	

become	truly	one.	The	reunification	of	the	two	sides,	the	male	and	female	in	Adam,	

would	be	far	better	than	the	original	unity,	for	it	would	be	based	upon	each	other’s	

knowledge	and	acceptance	of	the	other.	(Norman	J.	Cohen,	Self,	Struggle	and	Change:	
Family	Conflict	Stories	in	Genesis	and	Their	Healing	Insights	for	Our	Lives	
(Woodstock,	VT:	Jewish	Lights,	1995),	24.)	
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People	at	the	Margins	
The	Widow	(Almanah),	the	Fatherless	(Yatom),	
and	the	Sojourner	(Ger/Toshav)	in	the	Bible		

Rabbi	S.	David	Sperling,	PhD	
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-׳ו׳:ז ירמיהו ׳ז 	

י אַלֽ־תִּשְׁפְּכ֖וּ בַּמָּק֣  ם נקִָ֔ קוּ וְדָ֣ ֹ֔ י (ו) גֵּ֣ר יתָ֤וֹם וְאַלְמָנהָ֙ ֣=א תַֽעֲשׁ יםוֹם הַזֶּ֑ה וְאַחֲרֵ֨ ע לָכֶםֽ׃ (ז)  אֱ&הִ֤ ים 3֥א תֵלְכ֖וּ לְרַ֥ אֲחֵרִ֛
ם לְמִן־עוֹלָ֖ם וְעַד־עוֹלָםֽ׃ תִּי לַאֲבֽוֹתֵיכֶ֑ ר נתַָ֖ רֶץ אֲשֶׁ֥ ה בָּאָ֕ י אֶתְכֶם֙ בַּמָּק֣וֹם הַזֶּ֔ וְשִׁכַּנתְִּ֤ 	

	

Jeremiah	7:6–7	

If	you	do	not	oppress	the	sojourner,	the	fatherless,	or	the	widow	and	do	not	shed	

innocent	blood	in	this	place,	and	if	you	do	not	follow	other	gods	to	your	own	harm,	

then	I	will	let	you	live	in	this	place,	in	the	land	I	gave	your	ancestors,	for	ever	and	

ever.	
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ז״י׳:א ישעיהו 	

יבוּ אַלְמָנָהֽ׃ (ס) ט אַשְּׁר֣וּ חָמ֑וֹץ שִׁפְט֣וּ יתָ֔וֹם רִ֖ ב דִּרְשׁ֥וּ מִשְׁפָּ֖ (יז) לִמְד֥וּ הֵיטֵ֛ 	

	

Isaiah	1:17	

Learn	to	be	better,	seek	justice,	support	the	oppressed,	bring	justice	to	the	

fatherless,	argue	the	case	of	the	widow.	

ג״כ׳:א ישעיהו 	

טוּ וְרִ֥  ֹ֔ ף שַׁלְמנִֹ֑ים יתָוֹם֙ ֣/א ישְִׁפּ חַד וְרדֵֹ֖ ֹ֔ ב שׁ ים כֻּלּוֹ֙ אהֵֹ֣ ים וְחַבְרֵי֙ גַּנּבִָ֔ יHִ סוֹרְרִ֗ יב אַלְמָנָ֖ה 0ֽא־יבָ֥וֹא אֲלֵיהֶםֽ׃ (כג) שָׂרַ֣
(פ) 	
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Isaiah	1:23	

(23)	Your	rulers	are	rogues	and	cronies	of	thieves,	Every	one	avid	for	presents	And	

greedy	for	gifts;	They	do	not	judge	the	case	of	the	orphan,	And	the	widow’s	cause	

never	reaches	them.	

-׳ה:ח״ס תהילים ׳ו 	

ירוּ ׀ (ה תוֹמִים וְדַיַּן֣ אַלְמָ  לֵאֽ&הִים֮ ) שִׁ֤ י יְ֭ עֲרָבוֹת בְּיָהּ֥ שְׁמ֗וֹ וְעִלְז֥וּ לְפָנָיֽו׃ (ו) אֲבִ֣ ב בָּ֭ לּוּ לָרכֵֹ֣ ֹ֡ מ֥וֹ ס ים נ֑וֹתזמְַּר֪וּ שְׁ֫  אֱ&הִ֤
בִּמְע֥וֹן קָדְשֽׁוֹ׃ 	

	

Psalm	68:5–6	

(5)	Sing	to	God,	chant	hymns	to	God's	name;	extol	God	who	rides	the	clouds;	the	

Eternal	is	God's	name.	Exult	in	God's	presence—	(6)	the	father	of	the	fatherless,	the	

judge	for	the	widow,	God,	in	God's	holy	habitation.	

-ז״י׳:י דברים ח״י 	

י יי ם (יז) כִּ֚ יה֚וּא  אֱֽ(הֵיכֶ֔ ים וַאֲדנֵֹ֖ י הָאֱֽ/הִ֔ ל הַגִּבּרֹ֙ וְהַ  אֱ/הֵ֣ ֹ֤ ל הַגָּד ח הָאֲדנִֹ֑ים הָאֵ֨ ים וְ֥(א יקִַּ֖ א פָנִ֔ א אֲשֶׁר֙ (א־ישִָּׂ֣ נּוֹרָ֔
ר לָ֥תֶת ל֖וֹ לֶ֥חֶם וְשִׂמְלָהֽ׃ ב גֵּ֔ ה מִשְׁפַּ֥ט יתָ֖וֹם וְאַלְמָנָ֑ה וְאהֵֹ֣ חַד׃ (יח) עשֶֹׂ֛ ֹֽ שׁ 	

	

Deuteronomy	10:17–18	

For	the	Eternal	your	God	is	God	supreme	and	Lord	supreme,	the	great,	the	mighty	

and	the	awesome	God,	who	shows	no	favor	and	takes	no	bribe,	but	upholds	the	

cause	of	the	fatherless	and	the	widow,	and	befriends	the	stranger,	providing	food	

and	clothing.	

ט״כ:ד״י דברים 	

י' וְאָכְל֖ (כט) וּבָ֣  ר בִּשְׁעָרֶ֔ הַגֵּר וְהַיּתָ֤וֹם וְהָאַֽלְמָנהָ֙ אֲשֶׁ֣ C וְ֠ ה עִמָּ֗ לֶק וְנחֲַלָ֜ י אֵיֽן־לוֹ֩ חֵ֨ י כִּ֣ עַן יבְָרֶכְ֙# יי א הַלֵּוִ֡ עוּ לְמַ֤ וּ וְשָׂבֵ֑
י! ר תַּעֲשֶֽׂה׃ (ס) אֱ&הֶ֔ ה יד0ְָ֖ אֲשֶׁ֥ בְּכָל־מַעֲשֵׂ֥  

	

Deuteronomy	14:29	

Then	the	[family	of	the]	Levite,	who	has	no	hereditary	portion	as	you	have,	and	the	

stranger,	the	fatherless,	and	the	widow	in	your	settlements	shall	come	and	eat	their	

fill,	so	that	the	Eternal	your	God	may	bless	you	in	all	the	enterprises	you	undertake.	
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-א״י:ז״ט דברים ד״י 	

י!(יא) וְשָׂמַחְתָּ֞ לִפְנֵ֣י ׀ יי  י4 וְהַגֵּ֛ר וְהַיּתָ֥וֹם וְהָאַלְמָנָ֖  אֱ&הֶ֔ ר בִּשְׁעָרֶ֔ ה וּבִנ4ְ֣ וּבִת4ֶּ֮ וְעַבְד4ְּ֣ וַאֲמָת4ֶ֒ וְהַלֵּוִי֙ אֲשֶׁ֣ ר אַתָּ֨ ה אֲשֶׁ֣
ר יבְִחַר֙ יי  5 בַּמָּק֗וֹם אֲשֶׁ֤ י!בְּקִרְבֶּ֑ יתָ אֶת־לְ  אֱ&הֶ֔ יםִ וְשָׁמַרְתָּ֣ וְעָשִׂ֔ בֶד הָיִ֖יתָ בְּמִצְרָ֑ ן שְׁמ֖וֹ שָֽׁם׃ (יב) וְזָכַ֣רְתָּ֔ כִּי־עֶ֥ שַׁכֵּ֥

סְפְּ֔! מִגָּֽרְנְ֖! וּמִיּקְִבֶֽ! ים בְּאָ֨ ת ימִָ֑ ה לְ֖! שִׁבְעַ֣ ת תַּעֲשֶׂ֥ ֹ֛ ג הַסֻּכּ ים הָאֵלֶּֽה׃ (פ) (יג) חַ֧ ה וּבִנְ֤" ׃ (יד) וְשָׂמַחְתָּ֖ הֽחַֻקִּ֖ בְּחַגֶּ֑" אַתָּ֨
י"׃ ר בִּשְׁעָרֶֽ י וְהַגֵּ֛ר וְהַיּתָ֥וֹם וְהָאַלְמָנָ֖ה אֲשֶׁ֥ " וְהַלֵּוִ֗ ֙" וְעַבְדְּ֣" וַאֲמָתֶ֔ וּבִתֶּ֙ 	

Deuteronomy	16:11–14	

You	shall	rejoice	before	the	Eternal	your	God	with	your	son	and	daughter,	your	male	

and	female	slave,	the	[family	of	the]	Levite	in	your	communities,	and	the	stranger,	

the	fatherless,	and	the	widow	in	your	midst,	at	the	place	where	the	Eternal	your	God	

will	choose	to	establish	the	divine	name.	Bear	in	mind	that	you	were	slaves	in	Egypt,	

and	take	care	to	obey	these	laws.	After	the	ingathering	from	your	threshing	floor	

and	your	vat,	you	shall	hold	the	Feast	of	Booths	for	seven	days.	You	shall	rejoice	in	

your	festival,	with	your	son	and	daughter,	your	male	and	female	slave,	the	[family	of	

the]	Levite,	the	stranger,	the	fatherless,	and	the	widow	in	your	communities.	

׳ז:ב״כ יחזקאל 	

" יתָ֥וֹם וְאַלְמָנָ֖ה ה֥וֹנוּ בָֽ"׃ שֶׁק בְּתוֹכֵ֑ ֹ֖ " לַגֵּ֛ר עָשׂ֥וּ בַע לּוּ בָ֔ ב וָאֵם֙ הֵקַ֣ (ז) אָ֤ 	

	

Ezekiel	22:7	

Fathers	and	mothers	have	been	humiliated	within	you;	strangers	have	been	cheated	

in	your	midst;	orphans	and	widows	have	been	wronged	within	you.	

׳י׳:ז זכריה 	

יו אַלֽ־תַּחְשְׁב֖וּ בִּלְבַבְכֶםֽ׃(י) וְאַ ישׁ אָחִ֔ קוּ וְרָעַת֙ אִ֣ ֹ֑ י אַלֽ־תַּעֲשׁ לְמָנָ֧ה וְיתָ֛וֹם גֵּ֥ר וְעָנִ֖ 	

	

Zechariah	7:10	

Do	not	defraud	the	widow,	the	orphan,	the	stranger,	and	the	poor;	and	do	not	plot	

evil	against	one	another.	

׳ה׳:ג מלאכי 	

ים לַ  ים וּבַנּשְִׁבָּעִ֖ ר בַּמְֽכַשְּׁפִים֙ וּבַמְנָ֣אֲפִ֔ ד מְמַהֵ֗ י אֲלֵיכֶם֮ לַמִּשְׁפָּט֒ וְהָיִי֣תִי ׀ עֵ֣ קֶר (ה) וְקָרַבְתִּ֣ כִיר שָּׁ֑ י שְׂכַר־שָׂ֠ וּבְעשְֹׁקֵ֣
ר יי צְבָאֽוֹת׃ ה וְיתָ֤וֹם וּמַטֵּי־גֵר֙ ו6ְ֣א ירְֵא֔וּניִ אָמַ֖ אַלְמָנָ֨ 	
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Malachi	3:5	

But	[first]	I	will	step	forward	to	contend	against	you,	and	I	will	act	as	a	relentless	

accuser	against	those	who	have	no	fear	of	Me:	Who	practice	sorcery,	who	commit	

adultery,	who	swear	falsely,	who	cheat	laborers	of	their	hire,	and	who	subvert	[the	

cause	of]	the	widow,	orphan,	and	stranger,	said	the	Eternal	of	Hosts.	

׳ט:ו״קמ תהילים 	

ים יעְַוֵּתֽ׃ ר0ֶ רְשָׁעִ֣ ד וְדֶ֖ ים יתָ֣וֹם וְאַלְמָנָ֣ה יעְוֹדֵ֑ ר אֶת־גֵּרִ֗ מֵ֤ ֹ֘ (ט) יי ׀ שׁ 	

Psalm	146:9	

(9)	The	Eternal	watches	over	the	stranger;	God	gives	courage	to	the	orphan	and	

widow,	but	makes	the	path	of	the	wicked	tortuous.	

׳ט:ב״כ איוב 	

ים ידְֻכָּאֽ׃ ם וּזרְעֹ֖וֹת יתְמִֹ֣ חְתָּ רֵיקָ֑ לְמָנוֹת שִׁלַּ֣ (ט) אַ֭ 	

Job	22:9	

(9)	You	have	sent	away	widows	empty-handed;	The	strength	of	the	orphaned	is	

broken.	

-׳כ:ב״כ שמות ג״כ 	

נּ יםִ׃ (כא) כָּל־אַלְמָנָה֥ וְיתָ֖וֹם 3֥א תְעַנּוּֽן׃ (כב) אִם־עַנֵּה֥ (כ) וְגֵ֥ר -א־תוֹנֶ֖ה וְ֣-א תִלְחָצֶ֑ רֶץ מִצְרָֽ ם בְּאֶ֥ ים הֱייִתֶ֖ וּ כִּיֽ־גֵרִ֥
ם י אֶתְכֶ֖ י וְהָרַגְתִּ֥ ה אַפִּ֔ ע צַעֲקָתֽוֹ׃ (כג) וְחָרָ֣ עַ אֶשְׁמַ֖ ֹ֥ י שָׁמ ק יצְִעַק֙ אֵלַ֔ ֹ֤ י אִם־צָע רֶב וְהָי֤  תְעַנֶּ֖ה אתֹ֑וֹ כִּ֣ וּ נשְֵׁיכֶם֙ אַלְמָנ֔וֹת בֶּחָ֑

ם יתְמִֹיֽם׃ (פ) וּבְניֵכֶ֖ 	

	

Exodus	22:20–23	

You	shall	not	wrong	or	oppress	a	sojourner,	for	you	were	sojourners	in	the	land	of	

Egypt.;	You	shall	not	abuse	any	widow	or	fatherless	child.	If	you	do	abuse	them,	

when	they	cry	out	to	Me,	I	will	surely	heed	their	cry;	My	wrath	will	burn,	and	I	will	

kill	you	with	the	sword,	and	your	wives	shall	become	widows	and	your	children	

fatherless.	

-׳א:ד״כ איוב ׳ג 	

זלְ֗וּ(א) מַדּ֗וּ דֶר גָּ֝ יגוּ עֵ֥ זוּ ימָָיֽו׃ (ב) גְּבֻל֥וֹת ישִַּׂ֑ יו] @א־חָ֥ ידְֹעָ֗ ים וידעו [וְ֝ שַּׁדַּי @א־נצְִפְּנ֣וּ עִתִּ֑ וַיּרְִעֽוּ׃ (ג) חֲמ֣וֹר  עַ מִ֭
חְבְּל֗וּ שׁ֣וֹר אַלְמָנָהֽ׃ גוּ יַ֝ ים ינִהְָ֑ יתְוֹמִ֣ 	
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Job	24:1–3	

(1)	Why	are	times	for	judgment	not	reserved	by	Shaddai?	Even	those	close	to	God	
cannot	foresee	God's	actions.	(2)	People	remove	boundary-stones;	They	carry	off	

flocks	and	pasture	them;	(3)	They	lead	away	the	donkeys	of	the	fatherless,	and	seize	

the	widow’s	bull	as	a	pledge.	

	

-ז״י:ד״כ דברים ט״י 	

יתָ֙ בְּמִ  בֶד הָיִ֙ י עֶ֤ גֶד אַלְמָנָהֽ׃ (יח) וְזכַָרְתָּ֗ כִּ֣ ל בֶּ֖ ֹ֔ ט גֵּ֣ר יתָ֑וֹם וDְ֣א תַחֲב ה מִשְׁפַּ֖ ם (יז) D֣א תַטֶּ֔ י' מִשָּׁ֑ יםִ וַיּֽפְִדְּ֛' יי אֱ,קֶ֖ צְרַ֔
ר הַזֶּהֽ׃ ( י מְצַו6ְּ֙ לַעֲשׂ֔וֹת אֶת־הַדָּבָ֖ ן אָנכִֹ֤ ה ֤(א תָשׁוּב֙ עַל־כֵּ֞ מֶר בַּשָּׂדֶ֗ ֹ֣ = וְשָֽׁכַחְתָּ֧ ע י תִקְצרֹ֩ קְצִיֽרְ֨= בְשָׂדֶ֜ ס) (יט) כִּ֣

ה ידֶָֽי"׃ ל מַעֲשֵׂ֥ ֹ֖ י" בְּכ עַן יבְָרֶכְ֙" יי א8ֱקֶ֔ לְקַחְתּ֔וֹ לַגֵּ֛ר לַיּתָ֥וֹם וְלָאַלְמָנָ֖ה יהְִיֶ֑ה לְמַ֤ 	

	

Deuteronomy	24:17–19	

You	shall	not	subvert	the	rights	of	the	stranger	or	the	fatherless;	you	shall	not	take	a	

widow's	garment	in	pawn.	Remember	that	you	were	a	slave	in	Egypt	and	that	the	

Eternal	your	God	redeemed	you	from	there;	therefore	do	I	enjoin	you	to	observe	this	

commandment.	When	you	reap	the	harvest	in	your	field	and	overlook	a	sheaf	in	the	

field,	do	not	turn	back	to	get	it;	it	shall	go	to	the	stranger,	the	fatherless,	and	the	

widow—in	order	that	the	Eternal	your	God	may	bless	you	in	all	your	undertakings.	

	

-ד״י:ד״כ דברים ו״ט 	

י*׃ (טו) בְּיוֹמוֹ֩  ר בְּאַרְצְ֖* בִּשְׁעָרֶֽ י* א֧וֹ מִגֵּרְ֛* אֲשֶׁ֥ יר עָנִ֣י וְאֶבְי֑וֹן מֵאַחֶ֕ ק שָׂכִ֖ ֹ֥ ן שְׂכָר֜ (יד) Jא־תַעֲשׁ יו  תִתֵּ֨ וֹ וְֽ-א־תָב֧וֹא עָלָ֣
א עָלֶי֙֙( אֶל־יי וְהָיָה֥ בְ֖( חֵֽטְא׃  א אֶת־נפְַשׁ֑וֹ ו9ְֽא־יקְִרָ֤ יו ה֥וּא נשֵֹׂ֖ י עָניִ֙ ה֔וּא וְאֵלָ֕ מֶשׁ כִּ֤ הַשֶּׁ֗ 	

	

	

Deuteronomy	24:14–15	

You	shall	not	abuse	a	needy	and	destitute	laborer,	whether	a	fellow	Israelite	or	a	

stranger	in	one	of	the	communities	in	your	land.	You	must	pay	out	the	wages	the	

same	day,	before	the	sun	sets,	for	the	worker	is	needy	and	urgently	depends	on	it;	

else	a	cry	to	the	Eternal	will	be	issued	against	you	and	you	will	incur	guilt.		
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-ז״ט׳:א איוב ח״י 	

שׁ  א וַיּאֹמַר֒ אֵ֣ ר וְזהֶ֮ בָּ֣ ים(טז) ע֣וֹד ׀ זֶה֣ מְדַבֵּ֗ ה רַק־ אֱ&הִ֗ לְטָ֧ ים וַתּאֹכְלֵ֑ם וָאִמָּ֨ אן וּבַנּעְָרִ֖ ֹ֛ ר בַּצּ יםִ וַתִּבְעַ֥ נָפְֽלָה֙ מִן־הַשָּׁמַ֔
י לְהַגִּ֥יד לָֽ#׃ (י ים וַיּֽפְִשְׁט֤וּ עַל־הַגְּמַלִּיאֲנִי֛ לְבַדִּ֖ ה רָאשִׁ֗ מוּ ׀ שְׁ:שָׁ֣ ים שָׂ֣ א וַיּאֹמַר֒ כַּשְׂדִּ֞ ר וְזהֶ֮ בָּ֣ ם֙ ז) ע֣וֹד ׀ זֶה֣ מְדַבֵּ֗

ד זֶה֣ מְ  י לְהַגִּ֥יד לָֽ.׃ (יח) עַ֚ ה רַק־אֲנִי֛ לְבַדִּ֖ לְטָ֧ רֶב וָאִמָּ֨ ים הִכּ֣וּ לְפִי־חָ֑ י! דַבֵּ֔ וַיּקִָּח֔וּם וְאֶת־הַנּעְָרִ֖ ר בָּנֶ֨ א וַיּאֹמַ֑ ר וְזֶ֖ה בָּ֣
ם הַבְּכֽוֹר׃ ית אֲחִיהֶ֥ יןִ בְּבֵ֖ ים יַ֔ כְלִים֙ וְשׁתִֹ֣ ֹֽ י< א וּבְנוֹתֶ֤ 	

	

Job	1:16–18	

I	have	not	withheld	anything	that	the	poor	desired,	nor	have	caused	the	eyes	of	the	

widow	to	fail,	I	have	not	eaten	my	morsel	alone,	so	that	the	fatherless	has	not	eaten	

from	it—for	from	his	youth	like	a	father	I	reared	the	fatherless	and	from	his	

mother’s	womb	I	guided	him.	
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ב״ל:א״ל איוב 	

רַח אֶפְתָּֽח׃ ֹ֥ י לָא לָתַ֗ ין גֵּ֑ר דְּ֝ חוּץ ;א־ילִָ֣ (לב) בַּ֭ 	

Job	31:32	

The	sojourner	did	not	spend	the	night	in	the	street.	I	would	open	my	doors	to	the	

wayfarer.	

	

Hammurabi		

...to	make	justice	prevail	in	the	land,	to	abolish	the	wicked	and	evil,	to	prevent	the	

strong	from	oppressing	the	weak.	(M.	Roth,	Law	Collections	from	Mesopotamia	and	
Asia	Minor	(Atlanta:	Scholars	Press,	1999),	71–142.)	

	

King	Zimri-Lim	of	Mari	

Am	I	not	Adad,	lord	of	Aleppo,	who	raised	you	in	my	arms	and	returned	you	to	the	

throne	of	your	father?	I	do	not	request	anything	from	you	(but)	when	an	oppressed	

man	or	an	oppressed	woman	cries	out	to	you	stand	up	and	render	their	judgment.	

This	is	what	I	request	of	you.	(J.	J.	M.	Roberts,	The	Bible	and	the	Ancient	Near	East	
(Winona	Lake,	IN:	Eisenbrauns,	2002),	175.)	
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Ugarit	Hero	Danel	

He	judged	the	cause	of	the	widow,	tried	the	case	of	the	fatherless.	(Ibid,	153.)	

	

Ugarit	King	Kirta	

You	do	not	judge	the	cause	of	the	widow,	you	do	not	try	the	case	of	the	miserable.	(J.	

Pritchard,	ed.,	Ancient	Near	Eastern	Texts	Relating	to	the	Old	Testament	(Princeton,	
NJ:	Princeton	University	Press,	1959),	149.)	
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ג״י:ו״ט בראשית 	

ם ם וַעֲבָד֖וּם וְעִנּ֣וּ אתָֹ֑ רֶץ֙ 7֣א לָהֶ֔ ע כִּי־גֵ֣ר ׀ יהְִיֶה֣ זרְַעֲ֗= בְּאֶ֙ עַ תֵּדַ֜ ֹ֨ ם ידָ אמֶר לְאַבְרָ֗ ֹ֣ ע מֵא֖וֹת שָׁנָהֽ (יג) וַיּ ׃אַרְבַּ֥ 	

	

Genesis	15:13	

God	said	to	Abram,	“Know	this	for	certain,	that	your	offspring	shall	be	sojourners	in	

a	land	that	is	not	theirs,	and	will	serve	them	[the	natives	of	the	land],	and	they	shall	

be	oppressed	for	four	hundred	years.”	

	

-א״כ׳:ב שמות ב״כ 	

ה בִתּ֖וֹ לְ  ן אֶת־צִפּרָֹ֥ ישׁ וַיּתִֵּ֛ בֶת אֶת־הָאִ֑ ה לָשֶׁ֣ ר גֵּ֣ר (כא) וַיּ֥וֹאֶל משֶֹׁ֖ י אָמַ֔ ם כִּ֣ ֹ֑ א אֶת־שְׁמ֖וֹ גֵּרְשׁ ן וַיּקְִרָ֥ לֶד בֵּ֔ משֶֹֽׁה׃ (כב) וַתֵּ֣
רֶץ נכְָרִיָּהֽ׃ (פ) יתִי בְּאֶ֖ הָיִ֔ 	

	

Exodus	2:21-22	

Moses	agreed	to	stay	with	the	man,	and	he	gave	Moses	his	daughter	Zipporah	in	

marriage.	She	bore	a	son,	and	he	named	him	Gershom;	for	he	said,	“I	have	been	a	

sojourner	[ger]	in	a	foreign	land.”	

	

׳ד:ג״כ בראשית 	

י מִלְּפָנָיֽ׃ ה מֵתִ֖ ם וְאֶקְבְּרָ֥ בֶר֙ עִמָּכֶ֔ י אֲחֻזּתַ־קֶ֙ ם תְּנ֨וּ לִ֤ י עִמָּכֶ֑ ב אָנכִֹ֖ (ד) גֵּר־וְתוֹשָׁ֥ 	
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Genesis	23:4	

(4)	“I	am	a	resident	alien	among	you;	sell	me	a	burial	site	among	you,	that	I	may	

remove	my	dead	for	burial.”	

	

-ח״י׳:י דברים ט״י 	

 ֽ ם אֶת־הַגֵּ֑ר כִּ ר לָ֥תֶת ל֖וֹ לֶ֥חֶם וְשִׂמְלָהֽ׃ (יט) וַאֲהַבְתֶּ֖ ב גֵּ֔ ה מִשְׁפַּ֥ט יתָ֖וֹם וְאַלְמָנָ֑ה וְאהֵֹ֣ רֶץ (יח) עשֶֹׂ֛ ם בְּאֶ֥ ים הֱייִתֶ֖ י־גֵרִ֥
יםִ׃ מִצְרָֽ 	

	

Deuteronomy	10:18–19	

(18)	[God]	provides	justice	for	the	fatherless	and	the	widow	and	who	loves	the	

sojourner,	giving	him	food	and	clothing.	You	[plural]	shall	love	the	sojourner,	for	

you	were	sojourners	in	the	land	of	Egypt.	

	

׳ט:ג״כ שמות 	

יםִ׃ רֶץ מִצְרָֽ ם בְּאֶ֥ ים הֱייִתֶ֖ ר כִּיֽ־גֵרִ֥ ם ידְַעְתֶּם֙ אֶת־נֶ֣פֶשׁ הַגֵּ֔ ץ וְאַתֶּ֗ (ט) וְגֵ֖ר H֣א תִלְחָ֑ 	

	

Exodus	23:9	

You	[singular]	shall	not	oppress	the	sojourner,	for	you	[plural]	know	the	inner	being	

[nefesh]	of	the	sojourner,	for	you	were	sojourners	in	the	land	of	Egypt.	

	

-ד״י:ו״ט במדבר ו״ט 	

ם ן יעֲַשֶֽׂה (יד) וְכִיֽ־יגָוּר֩ אִתְּכֶ֨ ר תַּעֲשׂ֖וּ כֵּ֥ חַ לַיי כַּאֲשֶׁ֥ ֹ֖ יחַ־ניִח ה רֵֽ ה אִשֵּׁ֥ ם וְעָשָׂ֛ תֵיכֶ֔ ֹ֣ ר א֤וֹ אֲשֶֽׁר־בְּתֽוֹכְכֶם֙ לְדרֹ ׃ (טו) גֵּ֜
ם כָּכֶ֛ם כַּגֵּ֥ר יהְִיֶ֖ה לִפְנֵי֥ יי׃ תֵיכֶ֔ ֹ֣ ת עוֹלָם֙ לְדרֹ ם וְלַגֵּ֣ר הַגָּ֑ר חֻקַּ֤ ת לָכֶ֖ ה אַחַ֛ ל חֻקָּ֥ הַקָּהָ֕ 	

	

Numbers	15:14–15	

And	when,	throughout	the	ages,	a	stranger	who	has	taken	up	residence	with	you,	or	

one	who	lives	among	you,	would	present	an	offering	by	fire	of	pleasing	odor	to	the	

Eternal—as	you	do,	so	shall	it	be	done	by	the	rest	of	the	congregation.	There	shall	be	

one	law	for	you	and	the	stranger;	it	shall	be	a	law	for	all	time	throughout	the	ages.	

You	and	the	stranger	shall	be	alike	before	the	Eternal.	
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-׳ח:ז״י ויקרא ׳ט 	

ם אֲשֶׁר־יעֲַלֶ֥ה עלָֹ֖ה אוֹ ל וּמִן־הַגֵּ֖ר אֲשֶׁר־יגָ֣וּר בְּתוֹכָ֑ ית ישְִׂרָאֵ֔ ישׁ אִישׁ֙ מִבֵּ֣ ר אִ֥ ם תּאֹמַ֔ תַח (ח) וַאֲלֵהֶ֣ ־זָבַֽח׃ (ט) וְאֶל־פֶּ֜
נּוּ לַעֲשׂ֥וֹת הֶל מוֹעֵד֙ 3֣א יבְִיאֶ֔ ֹ֤ ישׁ הַה֖וּא מֵעַמָּיֽו׃ א ת הָאִ֥ אתֹ֖וֹ לַיי וְנכְִרַ֛ 	

	

Leviticus	17:8–9	

Say	to	them	further:	If	anyone	of	the	house	of	Israel	or	of	strangers	who	reside	

among	them	offers	a	burnt	offering	or	a	sacrifice,	and	does	not	bring	it	to	the	

entrance	of	the	Tent	of	Meeting	to	offer	it	to	the	Eternal,	that	person	shall	be	cut	off	

from	this	people.	

	

א״כ:ד״י דברים 	

י! ר אֲשֶׁר־בִּשְׁעָרֶ֜ בֵלָה לַגֵּ֨ ה לַיי  (כא) ֣=א תאֹכְל֣וּ כָל־נְ֠ ם קָדוֹשׁ֙ אַתָּ֔ י עַ֤ י כִּ֣ הּ א֤וֹ מָכרֹ֙ לְנכְָרִ֔ י!תִּתְּנֶ֣נּהָ וַאֲכָלָ֗ ֽ$א־ אֱ&הֶ֛
י בַּחֲלֵ֥ב אִמּֽוֹ׃ (פ) ל גְּדִ֖ תְבַשֵּׁ֥ 	

	

Deuteronomy	14:21	

You	shall	not	eat	anything	that	has	died	a	natural	death;	give	it	to	the	stranger	in	

your	community	to	eat;	or	you	may	sell	it	to	the	foreigner.		

	

In	contrast:	

ו״ט:ז״י ויקרא 	

י ס בְּגָדָ֜ ח וּבַגֵּ֑ר וְכִבֶּ֨ ה בָּאֶזרְָ֖ ל נבְֵלָה֙ וּטְרֵפָ֔ ר תּאֹכַ֤ פֶשׁ אֲשֶׁ֨ רֶב וְטָהֵרֽ׃(טו) וְכָל־נֶ֗ א עַד־הָעֶ֖ יםִ וְטָמֵ֥ ץ בַּמַּ֛ ו וְרָחַ֥ 	

	

Leviticus	17:15	

Any	person,	whether	citizen	or	stranger,	who	eats	what	has	died	or	has	been	torn	by	

beasts	shall	wash	those	clothes,	bathe	in	water,	remain	pure	until	evening—	and	

shall	then	be	pure.	
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ג״י:ט״ל תהילים 	

# תּ֝  י עִמָּ֑ י גֵ֣ר אָנכִֹ֣ שׁ כִּ֤ חֱרַ֥ י אַלֽ־תֶּ֫ י ׀ הַאֲזיִנהָ֮ אֶלֽ־דִּמְעָתִ֗ י ׀ יי וְשַׁוְעָתִ֨ ה־תְפִלָּתִ֨ מְעָ֥ ב כְּכָל־אֲבוֹתָֽי׃(יג) שִֽׁ וֹשָׁ֗ 	

	

Psalm	39:13	

Hear	my	prayer,	O	Eternal,	and	give	ear	to	my	cry;	do	not	hold	your	peace	at	my	

tears.	For	I	am	Your	sojourner,	just	a	resident	like	all	my	forebears.	

ט״י:ט״קי תהילים 	

מֶּ֗  ר מִ֝ רֶץ אַל־תַּסְתֵּ֥ י בָאָ֑ נּיִ מִצְותֶֽי"׃(יט) גֵּ֣ר אָנכִֹ֣ 	

	

Psalm	119:19	

(19)	I	am	only	a	sojourner	in	the	land;	do	not	hide	Your	commandments	from	me.	

-ג״מ:ב״י שמות ט״מ 	

סַח כָּל־בֶּ  ת הַפָּ֑ את חֻקַּ֣ ֹ֖ ן ז ֹ֔ ה וְאַהֲר אמֶר יי אֶל־משֶֹׁ֣ ֹ֤ ה (מג) וַיּ סֶף וּמַלְתָּ֣ ישׁ מִקְנתַ־כָּ֑ בֶד אִ֖ אכַל בּֽוֹ׃ (מד) וְכָל־עֶ֥ ֹ֥ ר Cא־י ן־נכֵָ֖
יא מִן־הַבַּ֛  ל /א־תוֹצִ֧ יתִ אֶחָד֙ יאֵָכֵ֔ אכַל־בּֽוֹ׃ (מו) בְּבַ֤ ֹ֥ יר /א־י ב וְשָׂכִ֖ אכַל בּֽוֹ׃ (מה) תּוֹשָׁ֥ ֹ֥ ז י ר ח֑וּצָה אתֹ֔וֹ אָ֖ יתִ מִן־הַבָּשָׂ֖

צֶם ֥)א תִשְׁבְּ  שָׂה פֶסַח֮ לַיי הִמּ֧וֹל ל֣ וְעֶ֖ ר וְעָ֣ ל יעֲַשׂ֥וּ אתֹֽוֹ׃ (מח) וְכִיֽ־יגָ֨וּר אִת9ְּ֜ גֵּ֗ ת ישְִׂרָאֵ֖ ר רוּ־בֽוֹ׃ (מז) כָּל־עֲדַ֥ וֹ כָל־זכָָ֗
ת יהְִ  ה אַחַ֔ אכַל בּֽוֹ׃ (מט) תּוֹרָ֣ ֹ֥ ל ֽ:א־י רֶץ וְכָל־עָרֵ֖ ח הָאָ֑ ב לַעֲשׂתֹ֔וֹ וְהָיָ֖ה כְּאֶזרְַ֣ ח וְלַגֵּ֖ר הַגָּ֥ר בְּתוֹכְכֶםֽ׃וְאָז֙ יקְִרַ֣ יֶ֖ה לָאֶֽזרְָ֑ 	

	

Exodus	12:43–49	

The	Eternal	said	to	Moses	and	Aaron:	This	is	the	ordinance	for	the	Passover:	No	

foreigner	[ben	neichar]	shall	eat	of	it,	but	any	slave	[eved]	who	has	been	purchased	
may	eat	of	it	after	he	has	been	circumcised;	no	temporary	resident	or	hired	servant	

may	eat	of	it.	It	shall	be	eaten	in	one	house;	you	shall	not	take	any	of	the	animal	

outside	the	house,	and	you	shall	not	break	any	of	its	bones.	The	whole	assembly	

[eidah]	of	Israel	shall	celebrate	it.	If	a	sojourner	[ger]	who	resides	with	you	wants	to	
celebrate	the	Passover	to	the	Eternal,	all	his	males	shall	be	circumcised;	then	he	may	

draw	near	to	celebrate	it;	he	shall	be	regarded	as	a	native	[ezrach]	of	the	land.	But	
no	uncircumcised	person	shall	eat	of	it;	there	shall	be	one	law	for	the	native	and	for	

the	sojourner	[ger]	who	resides	among	you.	
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ח״י:ט״י ויקרא 	

ם וְֽ$א־ ֹ֤ י יי׃(יח) ֽ$א־תִקּ ) וְאָהַֽבְתָּ֥ לְרֵעֲ֖) כָּמ֑וֹ) אֲנִ֖ תִטּרֹ֙ אֶת־בְּנֵ֣י עַמֶּ֔ 	

	

Leviticus	19:18	

You	shall	not	take	vengeance	or	bear	a	grudge	against	members	of	your	people.	Love	

your	fellow	[Israelite]/neighbor	as	yourself:	I	am	Adonai.	

	

-׳א:ט״י ויקרא ח״י 	

ר (ב) ֹֽ ה לֵּאמ ר יי אֶל־משֶֹׁ֥ י יי  (א) וַידְַבֵּ֥ י קָד֔וֹשׁ אֲנִ֖ ים תִּהְי֑וּ כִּ֣ ם קְדשִֹׁ֣ ל וְאָמַרְתָּ֥ אֲלֵהֶ֖ ת בְּניֵ־ישְִׂרָאֵ֛ ר אֶל־כָּל־עֲדַ֧ דַּבֵּ֞
ם י יי אֱֽ(הֵיכֶ֔ רוּ אֲנִ֖ ֹ֑ י תִּשְׁמ אוּ וְאֶת־שַׁבְּתתַֹ֖ ישׁ אִמּ֤וֹ וְאָבִיו֙ תִּירָ֔ ם׃ (ג) אִ֣ אֱלִילִ֔ אֱֽ(הֵיכֶ֔  וֵאֽ%הֵי֙  ים׃ (ד) אַל־תִּפְנוּ֙ אֶל־הָ֣

י יי  ם אֲנִ֖ ה 3֥א תַעֲשׂ֖וּ לָכֶ֑ םמַסֵּכָ֔ ל  אֱֽ(הֵיכֶ֔ ם תִּזבְָּחֻֽהוּ׃ (ו) בְּי֧וֹם זבְִחֲכֶ֛ם יאֵָכֵ֖ ים לַיי לִרְֽצנֹכְֶ֖ י תִזבְְּח֛וּ זֶבַ֥ח שְׁלָמִ֖ ׃ (ה) וְכִ֧
ף׃ (ז שׁ ישִָּׂרֵֽ י בָּאֵ֖ ת וְהַנּוֹתָר֙ עַד־י֣וֹם הַשְּׁלִישִׁ֔ י פִּגּ֥וּל ה֖וּא ֥-א ירֵָצֶהֽ׃ (ח) וּמִמָּֽחֳרָ֑ ל בַּיּ֣וֹם הַשְּׁלִישִׁ֑ ל יאֵָכֵ֖ ֹ֥ ם הֵאָכ ) וְאִ֛

וא מֵעַמֶּיֽהָ׃ (ט) וּֽבְקֻצְרְכֶם֙  ה הַנֶּפֶ֥שׁ הַהִ֖ ל וְנכְִרְתָ֛ דֶשׁ יי חִלֵּ֑ ֹ֥ א כִּיֽ־אֶת־ק כְלָיו֙ עֲוֺנ֣וֹ ישִָּׂ֔ ֹֽ ם ֧+א תְכַלֶּ֛ה וְא יר אַרְצְכֶ֔ אֶת־קְצִ֣
ֽ פְּאַ֥  ט לֶ רֶט כַּרְמְ֖/ ֣-א תְלַקֵּ֑ ל וּפֶ֥ ר וְלֶ֥קֶט קְצִיֽרְ֖/ ֥-א תְלַקֵּטֽ׃ (י) וְכַרְמְ֙/ ֣-א תְעוֹלֵ֔ ֹ֑ י ת שָׂדְ֖/ לִקְצ ם אֲנִ֖ ב אתָֹ֔ ֹ֣ עָנִ֤י וְלַגֵּר֙ תַּעֲז
םיי  ישׁ בַּעֲ  אֱֽ(הֵיכֶ֔ בוּ ו2ְא־תְכַחֲשׁ֥וּ ו2ְֽא־תְשַׁקְּר֖וּ אִ֥ ֹ֑ קֶר וְחִלַּלְתָּ֛ אֶת־׃ (יא) 2֖א תִּגְנ י לַשָּׁ֑ מִיתֽוֹ׃ (יב) וְֽ>א־תִשָּׁבְע֥וּ בִשְׁמִ֖

ם  י!שֵׁ֥ אֱ&הֶ֛  

קֶר׃ (יד) %א־תְ   ֹֽ ין פְּעֻלַּ֥ת שָׂכִ֛יר אִת2ְּ֖ עַד־בּ ל ֽ%א־תָלִ֞ ֹ֑ ע2ֲ֖ וְ֣%א תִגְז ק אֶת־רֵֽ ֹ֥ ר אֲנִי֥ יי׃ (יג) ֽ%א־תַעֲשׁ שׁ וְלִפְנֵ֣י עִוֵּ֔ קַלֵּ֣ל חֵרֵ֔
אתָ "֥  ל וְירֵָ֥ ֹ֑ ן מִכְשׁ י!א תִתֵּ֖ דֶק  מֵּאֱ&הֶ֖ ר פְּנֵ֣י גָד֑וֹל בְּצֶ֖ ל ו9ְ֥א תֶהְדַּ֖ א פְניֵ־דָ֔ ט 9א־תִשָּׂ֣ וֶל֙ בַּמִּשְׁפָּ֔ אֲנִי֥ יי׃ (טו) 9א־תַעֲשׂ֥וּ עָ֙

! ם רֵעֶ֑ ד עַל־דַּ֣ ֹ֖ י! 5֥א תַעֲמ ט עֲמִיתֶֽ!׃ (טז) 5א־תֵלֵ֤? רָכִיל֙ בְּעַמֶּ֔ ֹ֥ חַ  תִּשְׁפּ ) הוֹכֵ֤ י) בִּלְבָבֶ֑ י יי׃ (יז) ֽ;א־תִשְׂנָא֥ אֶת־אָחִ֖ אֲנִ֖
+ וְאָהַֽבְתָּ֥  ם וְֽ>א־תִטּרֹ֙ אֶת־בְּנֵ֣י עַמֶּ֔ ֹ֤ יו חֵֽטְא׃ (יח) ֽ>א־תִקּ א עָלָ֖ + וְ>א־תִשָּׂ֥ יחַ֙ אֶת־עֲמִיתֶ֔ י יי׃ תּוֹכִ֙ לְרֵעֲ֖) כָּמ֑וֹ) אֲנִ֖ 	

	

Leviticus	19:1-18	

The	Eternal	One	spoke	to	Moses,	saying;	Speak	to	the	whole	Israelite	community	

and	say	to	them:	You	shall	be	holy,	for	I,	the	Eternal	your	God,	am	holy.	You	shall	

each	revere	your	mother	and	your	father,	and	keep	My	sabbaths:	I	the	Eternal	am	

your	God.	When	you	sacrifice	an	offering	of	well-being	to	the	Eternal,	sacrifice	it	so	

that	it	may	be	accepted	on	your	behalf.	It	shall	be	eaten	on	the	day	you	sacrifice	it,	or	
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on	they	day	following;	but	what	is	left	by	the	third	day	must	be	consumed	in	fire.	If	it	

should	be	eaten	on	the	third	day,	it	is	an	offensive	thing,	it	will	not	be	acceptable.	

And	one	who	eats	of	it	shall	bear	the	guilt	for	having	profaned	what	is	sacred	to	the	

Eternal;	the	person	shall	be	cut	off	from	kin.	When	you	reap	the	harvest	of	your	land,	

you	shall	not	reap	all	the	way	to	the	edges	of	your	field,	or	gather	the	gleanings	of	

your	harvest.	You	shall	not	pick	your	vineyard	bare,	or	gather	the	fallen	fruit	of	your	

vineyard;	you	shall	leave	them	for	the	poor	and	the	stranger.	I	the	Eternal	am	your	

God.	You	shall	not	steal;	you	shall	not	deal	deceitfully	or	falsely	with	one	another.	

You	shall	not	swear	falsely	by	My	name,	profaning	the	name	of	your	God:	I	am	the	

Eternal.	You	shall	not	defraud	your	fellow	[Israelite]/neighbor.	You	shall	not	commit	

robbery.	The	wages	of	a	laborer	shall	not	remain	with	you	until	morning.	You	shall	

not	insult	the	deaf,	or	place	a	stumbling	block	before	the	blind.	You	shall	fear	your	

God:	I	am	the	Eternal.	You	shall	not	render	an	unfair	decision:	do	not	favor	the	poor	

or	show	deference	to	the	rich;	judge	your	kin	fairly.	do	not	deal	basely	with	

members	of	your	people.	Do	not	profit	by	the	blood	of	your	fellow	

[Israelite]/neighbor:	I	am	the	Eternal.	You	shall	not	hate	your	kinsfolk	in	your	heart.	

Reprove	your	kin	but	incur	no	guilt	on	their	account.	You	shall	not	take	vengeance	

or	bear	a	grudge	against	members	of	your	people.	Love	your	fellow	

[Israelite]/neighbor	as	yourself:	I	am	the	Eternal.	
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-ט״כ:ט״י ויקרא ז״ל 	

י תִּ  רֶץ זמִָּהֽ׃ (ל) אֶת־שַׁבְּתתַֹ֣ ה הָאָ֖ רֶץ וּמָלְאָ֥ הּ וְ=א־תִזנְֶ֣ה הָאָ֔ אוּ (כט) אַל־תְּחַלֵּ֥ל אֶתֽ־בִּתBְּ֖ לְהַזנְוֹתָ֑ י תִּירָ֑ רוּ וּמִקְדָּשִׁ֖ ֹ֔ שְׁמ
ים י יי׃ (לא) אַל־תִּפְנ֤וּ אֶל־הָאבֹתֹ֙ וְאֶל־הַיּדְִּענִֹ֔ י יי  אֲנִ֖ ם אֲנִ֖ ה בָהֶ֑ םאַל־תְּבַקְשׁ֖וּ לְטָמְאָ֣ ׃ (לב) מִפְּנֵ֤י שֵׂיבָה֙ תָּק֔וּם אֱֽ(הֵיכֶ֔

אתָ  ן וְירֵָ֥ י!וְהָדַרְתָּ֖ פְּנֵ֣י זקֵָ֑ ח מִכֶּם֩  מֵּאֱ&הֶ֖ ם 9֥א תוֹנ֖וּ אתֹֽוֹ׃ (לד) כְּאֶזרְָ֣ אֲנִי֥ יי׃ (פ) (לג) וְכִיֽ־יגָ֧וּר אִתBְּ֛ גֵּ֖ר בְּאַרְצְכֶ֑
י יי יִ  יםִ אֲנִ֖ רֶץ מִצְרָ֑ ם בְּאֶ֣ ים הֱייִתֶ֖ ם וְאָהַבְתָּ֥ לוֹ֙ כָּמ֔וֹ; כִּיֽ־גֵרִ֥ ם הַגֵּ֣ר ׀ הַגָּ֣ר אִתְּכֶ֗ ה לָכֶ֜ םהְיֶ֨ וֶל  אֱֽ(הֵיכֶ֔ ׃ (לה) /א־תַעֲשׂ֥וּ עָ֖

דֶק אַבְניֵ־צֶ֗  אזנְיֵ צֶ֣ ֹ֧ ה׃ (לו) מ ל וּבַמְּשׂוּרָֽ ה בַּמִּשְׁקָ֖ ט בַּמִּדָּ֕ ם אֲניִ֙ יי בַּמִּשְׁפָּ֑ דֶק יהְִיֶה֣ לָכֶ֑ ין צֶ֖ דֶק וְהִ֥ יפַת צֶ֛ םדֶק אֵ֥  אֱֽ(הֵיכֶ֔
 ֹ ם א י וַעֲשִׂיתֶ֖ ם אֶת־כָּל־חֻקּתַֹי֙ וְאֶת־כָּל־מִשְׁפָּטַ֔ יםִ׃ (לז) וּשְׁמַרְתֶּ֤ רֶץ מִצְרָֽ ם מֵאֶ֥ אתִי אֶתְכֶ֖ י יי׃ (פ)אֲשֶׁר־הוֹצֵ֥ ם אֲנִ֖ תָ֑ 	

	

Leviticus	19:29-37	

Do	not	degrade	your	daughter	and	make	her	a	harlot,	lest	the	land	fall	into	harlotry	

and	the	land	be	filled	with	depravity.	You	shall	keep	My	sabbaths	and	venerate	My	

sanctuary:	I	am	the	Eternal.	Do	not	turn	to	ghosts	and	do	not	inquire	of	familiar	

spirits,	to	be	defiled	by	them:	I	the	Eternal	am	your	God.	You	shall	rise	before	the	

aged	and	show	deference	to	the	old;	you	shall	fear	your	God:	I	am	the	Eternal.	When	

strangers	reside	with	you	in	your	land,	you	shall	not	wrong	them.	The	strangers	who	

reside	with	you	shall	be	to	you	as	your	citizens;	you	shall	love	each	one	as	yourself,	

for	you	were	strangers	in	the	land	of	Egypt:	I	am	the	Eternal	your	God.	You	shall	not	
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falsify	measures	of	length,	weight,	or	capacity.	You	shall	have	an	honest	balance,	

honest	weights,	and	honest	eifah,	and	an	honest	hin.	I	the	Eternal	am	your	God	who	

freed	you	from	the	land	of	Egypt.	You	shall	faithfully	observe	all	My	laws	and	all	My	

rules:	I	am	the	Eternal.	

׳ג:א״י בראשית 	

ים וְנשְִׂרְ  בָה נלְִבְּנָ֣ה לְבֵנִ֔ הוּ הָ֚ ישׁ אֶל־רֵעֵ֗ מֶר׃(ג) וַיּאֹמְר֞וּ אִ֣ ֹֽ ם לַח ר הָיָה֥ לָהֶ֖ חֵמָ֔ בֶן וְהַ֣ ם הַלְּבֵנהָ֙ לְאָ֔ י לָהֶ֤ ה וַתְּהִ֨ ה לִשְׂרֵפָ֑ פָ֖ 	

	

Genesis	11:3	

Then	people	said	one	to	another:	"Come,	let	us	make	bricks	and	fire	them	hard."	So	

they	had	bricks	to	build	with,	and	tar	served	them	as	mortar.	

א״י׳:ב איוב 	

אָ ה הַזּאֹת֮ הַבָּ֣ ת כָּל־הָרָעָ֣ י אִיּ֗וֹב אֵ֣ י (יא) וַיּֽשְִׁמְע֞וּ שְׁ֣;שֶׁת ׀ רֵעֵ֣ ד הַשּׁוּחִ֔ ז הַתֵּימָניִ֙ וּבִלְדַּ֣ ישׁ מִמְּקמֹ֔וֹ אֱלִיפַ֤ אוּ֙ אִ֣ ֹ֙ ה עָלָיו֒ וַיּבָ
ו לָב֥וֹא לָנוּֽד־ל֖וֹ וּֽלְנחֲַמֽוֹ׃ י וַיּוִָּעֲד֣וּ יחְַדָּ֔ ר הַנַּעֲֽמָתִ֑ וְצוֹפַ֖ 	

	

Job	2:11	

When	Job’s	three	friends	heard	about	all	these	calamities	that	had	befallen	him,	each	

came	from	his	home—Eliphaz	the	Temanite,	Bildad	the	Shuhite,	and	Zophar	the	

Naamathite.	They	met	together	to	go	and	console	and	comfort	him.	

ג״י׳:ב שמות 	

ה רֵ  ע לָ֥מָּה תַכֶּ֖ ֹ֙אמֶר֙ לָרָֽשָׁ֔ ים וַיּ ים נצִִּ֑ ים עִבְרִ֖ י וְהִנֵּה֛ שְׁנֵיֽ־אֲנשִָׁ֥ עֶֽ"׃(יג) וַיּצֵֵא֙ בַּיּ֣וֹם הַשֵּׁנִ֔ 	

	

Exodus	2:13	

When	he	went	out	the	next	day,	he	found	two	Hebrews	fighting;	so	he	said	to	the	

offender,	"Why	do	you	strike	your	fellow?"	

	

	

-ג״י׳:כ שמות ד״י 	

קֶר׃ (ס) (יד) ֥#א ד שָֽׁ ב׃ (ס) ֽ#א־תַעֲנֶה֥ בְרֵע1ֲ֖ עֵ֥ ֹֽ֔ גְנ ף׃ (ס) ֣#֖א תִּֿ ֽ נאְָ֑ חֽ׃ (ס) ֣#֖א תִּֿ רְצָ֖ % ֽ$א־ (יג) ֥#֖א תִּֿ ית רֵעֶ֑ ד בֵּ֣ ֹ֖ תַחְמ
/ וְעַבְדּ֤וֹ וַאֲמָתוֹ֙  שֶׁת רֵעֶ֗ ד אֵ֣ ֹ֞ ר לְרֵעֶֽ#׃ (פ)תַחְמ ל אֲשֶׁ֥ ֹ֖ וְשׁוֹר֣וֹ וַחֲמרֹ֔וֹ וְכ 	
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Exodus	20:13–14	

You	shall	not	murder.	You	shall	not	commit	adultery.	You	shall	not	steal.	You	shall	

not	bear	false	witness	against	your	neighbor.	You	shall	not	covet	your	neighbor's	

house:	you	shall	not	covet	your	neighbor's	wife,	nor	male	nor	female	slave,	nor	ox	

nor	ass,	nor	anything	that	is	your	neighbor's.	
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׳ה:ד״כ רבה ויקרא 	

ר מִפְּניֵ שֶׁעֲשֶׂרֶת (ה) תָּניֵ רַבִּי חִיּאָ פָּרָשָׁה זוֹ נאֶֶמְרָה בְּהַקְהֵל, מִפְּניֵ שֶׁרבֹ גּוּפֵי תוֹרָה תְּלוּיןִ בָּהּ, רַבִּי לֵוִי אָמַ 
הַדִּבְּרוֹת כְּלוּלִין בְּתוֹכָהּ. 	

	

Vayikra	Rabbah	24:5	

Rabbi	Chiya	taught:	This	parashah	should	be	read	publicly	to	the	assembly	because	

most	of	the	body	of	Torah	laws	are	derived	from	it.	Rabbi	Levi	said:	Because	the	Ten	

Commandments	are	embodied	in	it.	

תלמוד ירושלמי נדרים ל׳ ב 	

(ויקרא יט) ואהבת לרעך כמוך. רבי עקיבה אומר זהו כלל גדול בתורה. בן עזאי אומר (בראשית ה) זה ספר 
תולדות אדם זה כלל גדול מזה.  	

	

Jerusalem	Talmud	N’darim	30b	

Rabbi	Akiva	taught:	“Love	your	neighbor	as	yourself.	This	is	the	most	important	rule	

in	the	Torah.”	Ben	Azzai	says:	“This	is	the	written	record	of	the	human	line	[from	the	

day	God	created	human	beings,	making	[them]	in	the	likeness	of	God.]	(Genesis	5:1).	

That	is	an	even	greater	rule.”	

׳א׳:ה בראשית 	

ם בִּדְמ֥וּת  א א0ֱקִים֙ אָדָ֔ ֹ֤ ם בְּי֗וֹם בְּר ת אָדָ֑ ֹ֖ פֶר תּוֹלְד ה אתֹֽוֹ׃ אֱ&הִים֙ (א) זֶה֣ סֵ֔ עָשָׂ֥ 	

	

Genesis	5:1	

This	is	the	written	record	of	the	human	line	from	the	day	God	created	human	beings,	

making	[them]	in	the	likeness	of	God.	
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-׳ז׳:ט עמוס ׳ט 	

רֶץ מִצְ  ל הֶעֱלֵי֙תִי֙ מֵאֶ֣ ל נאְֻם־יי הֲל֣וֹא אֶת־ישְִׂרָאֵ֗ ם לִ֛י בְּנֵי֥ ישְִׂרָאֵ֖ ים אַתֶּ֥ יםִ וּפְלִשְׁתִּיִּי֥ם מִכַּפְתּ֖וֹר (ז) הֲל֣וֹא כִבְניֵ֩ כֻשִׁיִּ֨ רַ֔
ה וְהִשְׁ  ה עֵינֵ֣י ׀ אדושם יי בַּמַּמְלָכָה֙ הַחַֽטָּאָ֔ ם מִקִּיֽר׃ (ח) הִנֵּ֞ יד וַאֲרָ֥ י ֣,א הַשְׁמֵ֥ פֶס כִּ֠ ה אֶ֗ ל פְּנֵ֣י הָאֲדָמָ֑ הּ מֵעַ֖ י אתָֹ֔ מַדְתִּ֣

ית ישְִׂ  ה וַהֲנעִ֥וֹתִי בְכָלֽ־הַגּוֹיִ֖ם אֶת־בֵּ֣ ב נאְֻם־יי׃ (ט) כִּיֽ־הִנֵּ֤ה אָנֽכִֹי֙ מְצַוֶּ֔ ֹ֖ ית יעֲַק יד אֶת־בֵּ֥ ה אַשְׁמִ֛ ר ינִּ֙וֹעַ֙ בַּכְּבָרָ֔ ל כַּאֲשֶׁ֤ רָאֵ֑
ל צְר֖וֹר אָרֶֽץ׃וְֽ(א־יפִּ֥וֹ 	

	

Amos	9:7–9	

Are	you	not	to	Me,	O	people	of	Israel,	like	the	Cushites?—says	the	Eternal	One.	Did	I	

not	bring	Israel	up	from	the	land	of	Egypt,	and	the	Philistines	from	Crete,	and	the	

Arameans	from	Kir?	Look,	now:	they	eyes	of	the	Eternal	God	are	on	the	sinful	

kingdom,	and	I	will	destroy	it	from	the	face	of	the	earth—though	I	will	not	utterly	

destroy	the	House	of	Jacob—says	the	Eternal	One.	For	at	My	command	I	will	shake	

the	House	of	Israel	among	all	the	nations	as	one	shakes	a	sieve,	yet	not	a	pebble	shall	

fall	to	the	ground.	
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בבא מציעא ס״ב א 	

ורבי יוחנן האי וחי אחיך עמך מאי עביד ליה מבעי ליה לכדתניא שנים שהיו מהלכין בדרך וביד אחד מהן 
קיתון של מים אם שותין שניהם מתים ואם שותה אחד מהן מגיע לישוב דרש בן פטורא מוטב שישתו שניהם 

ולימד וחי אחיך עמך חייך קודמים לחיי וימותו ואל יראה אחד מהם במיתתו של חבירו עד שבא ר' עקיבא 
חבירך 	

Bava	M’tzia	62a	

The	Gemara	asks:	And	Rabbi	Yoḥanan,	what	does	he	do	with	this	verse:	“And	your	

brother	shall	live	with	you”?	The	Gemara	answers:	He	requires	the	verse	for	that	

which	is	taught:	If	two	people	were	walking	on	a	desolate	path	and	there	was	a	jug	

[kiton]	of	water	in	the	possession	of	one	of	them,	and	the	situation	was	such	that	if	
both	drink	from	the	jug,	both	will	die,	as	there	is	not	enough	water,	but	if	only	one	of	

them	drinks,	he	will	reach	a	settled	area,	there	is	a	dispute	as	to	the	halachah.	Ben	

Petora	taught:	It	is	preferable	that	both	of	them	drink	and	die,	and	let	neither	one	of	

them	see	the	death	of	the	other.	This	was	the	accepted	opinion	until	Rabbi	Akiva	

came	and	taught	that	the	verse	states:	“And	your	brother	shall	live	with	you,”	

indicating	that	your	life	takes	precedence	over	the	life	of	the	other.	

	

	



41	

ח״י:ט״י ויקרא על ם"רשב 	

-(א) לא תקום  -רעה.  (ב) ולא תטר לגמול לו רעה תחת   אפילו בלבבך אלא עבור על מדתך.  (ג) ואהבת  
-לרעך כמוך  רעך הוא אם טוב [הוא], אבל לא אם הוא רשע, כדכתיב: יראת יי שנאת רע.  	

	

Rashbam	on	Leviticus	19:18	

	train	but	heart,	your	in	even	not	;ולא תטר	(2)	evil.	with	evil	repaying	,לא תקם(1)
yourself	to	resist	your	natural	impulse	to	get	even.	(3)	ואהבת לרעך כמוך,	if	this	person	
is	truly	your	colleague,	friend;	however,	if	they	are	wicked	you	need	not	love	them,	

as	even	God	hates	them	as	we	know	from	Proverbs	8,13	יראת ה' שנאת רע,	“to	fear	the	
Eternal	is	to	hate	evil.”	(compare	Pesachim	113)		

	

ח״י:ט״י ויקרא על י"רש 	

ניִ מַשְׁאִילְ! (א) לא תקם. אָמַר לוֹ הַשְׁאִילֵניִ מַגָּלְ*, אָמַר לוֹ לָאו, לְמָחָר אָמַר לוֹ הַשְׁאִילֵניִ קַרְדֻּמְּ*, אָמַר לוֹ אֵי
לוֹ לָאו, לְמָחָר אָמַר  כְּדֶרֶ= שֶׁ>א הִשְׁאַלְתַּניִ, זוֹ הִיא נקְִימָה; וְאֵיזוֹ הִיא נטְִירָה? אָמַר לוֹ הַשְׁאִילֵניִ אֶת קַרְדֻּמְּ%, אָמַר

, זוֹ הִיא נטְִירָה, שֶׁנּוֹטֵר הָאֵיבָה בְּלִבּוֹ, אַעַ"פִּי לוֹ הַשְׁאִילֵניִ מַגָּלְ., אָמַר לוֹ הֵא לְ., אֵיניִ כְמוֹתְ. שֶׁ,א הִשְׁאַלְתַּניִ
שֶׁאֵינוֹ נוֹקֵם (ספרא; יומא כ"ג): (ב) ואהבת לרעך כמוך. אָמַר רַבִּי עֲקִיבָא זהֶ כְּלָל גָּדוֹל בַּתּוֹרָה (ספרא): 	

	

Rashi	on	Leviticus	19:18	

	,"sickle	your	me	“Lend	another	to	says	one	AVENGE—If	NOT	SHALL	YOU	לא תקם	(1)

and	he	replies,	“No!",	and	the	next	day	he	(the	latter)	says	to	him	(the	former),	“Lend	

me	your	hatchet”,	and	he	retorts,	“I	am	not	going	to	lend	it	to	you,	just	as	you	

refused	to	lend	me	your	sickle״—this	is	avenging.	And	what	is	“bearing	a	grudge”?	If	

one	says	to	another,	“Lend	me	your	hatchet”,	and	he	replies	“No!”	and	on	the	next	

day	he	says	to	him	“Lend	me	your	sickle”,	and	he	replies:	“Here	it	is;	I	am	not	like	

you,	because	you	would	not	lend	me”—this	is	called	“bearing	a	grudge	(נטירה)”	
because	he	retains	(נוטר)	enmity	in	his	heart	although	he	does	not	actually	avenge	
himself	(Sifra,	K’doshim,	Chapter	4:10–11;	Yoma	23a).	(2)	ואהבת לרעך כמוך	YOU	SHALL	
LOVE	YOUR	NEIGHBOR	AS	YOURSELF—Rabbi	Akiba	said:	“This	is	a	fundamental	

principle	of	the	Torah”	(Sifra,	K’doshim,	Chapter	4:12;	Talmud	Y’rushalmi	N’darim	
9:3).	

	

ח״י:ט״י ויקרא על עזרא אבן 	

כלמ״ד לאבנר ועל דעתי שהוא כמשמעו שיאהב הטוב לחברו כמו ואהבת לרעך. על דעת רבים שהלמ״ד נוסף 
. כי אני אלוק אחד בראתי אתכם: לנפשו: וטעם אני ה׳ 	
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Ibn	Ezra	on	Leviticus	19:18	

Love	to	your	neighbor	as	yourself	Many	people	have	said	that	the	lamed	is	
superfluous,	like	the	lamed	in	“they	killed	Abner”	[II	Samuel	3:30]	[literally:	they	

killed	to	Abner].	In	my	opinion,	however,	it	contributes	to	the	verse’s	meaning.	One	

must	love	the	good	that	pertains	to	one’s	neighbor	as	much	as	one	loves	the	good	

that	pertains	to	oneself.	I	am	God	means:	I,	a	single	God,	have	created	all	of	you.	

	

ח״י-ז״י:ט״י ויקרא על ן"רמב 	

וד שכבר בא וטעם ואהבת לרעך כמוך הפלגה כי לא יקבל לב האדם שיאהוב את חבירו כאהבתו את נפשו וע
רבי עקיבא ולמד חייך קודמין לחיי חבירך (ב"מ סב)אלא מצות התורה שיאהב חבירו בכל ענין כאשר יאהב 

את נפשו בכל הטוב ויתכן בעבור שלא אמר "ואהבת את רעך כמוך" והשוה אותם במלת "לרעך" וכן ואהבת 
עמים שיאהב אדם את רעהו בדברים לו כמוך (פסוק לד) דגר שיהיה פירושו להשוות אהבת שניהם בדעתו כי פ

ידועים להטיבו בעושר ולא בחכמה וכיוצא בזה ואם יהיה אוהבו בכל יחפוץ שיזכה רעהו האהוב לו בעושר 
ובנכסים וכבוד ובדעת ובחכמה ולא שישוה אליו אבל יהיה חפץ בלבו לעולם שיהיה הוא יותר ממנו בכל טובה 

בלבו אבל יאהב ברבות הטובה לחבירו כאשר אדם עושה ויצוה הכתוב שלא תהיה פחיתות הקנאה הזאת 
לנפשו ולא יתן שיעורין באהבה ועל כן אמר ביהונתן (שמואל א כ יז) כי אהבת נפשו אהבו בעבור שהסיר 

מדת הקנאה מלבו ואמר (שם כג יז) ואתה תמלוך על ישראל וגו' 	

	

Ramban	on	Leviticus	19:17-18	

(1)	The	phrase	“Love	your	neighbor	as	yourself”	cannot	be	meant	literally,	since	one	

cannot	be	expected	to	love	one's	neighbor	as	oneself.	Moreover,	Rabbi	Akiva	has	

ruled	that	“Your	life	comes	first.”	The	Torah	here	enjoins	us	that	we	should	wish	

upon	our	neighbor	the	same	benefits	that	we	wish	upon	ourselves.	Perhaps,	this	is	

the	reason	for	the	dative	instead	of	the	accusative	form	of	the	verb	phrase;	we	find	

the	same	in	“And	you	shall	love	him	as	yourself”	(19:34).	Indeed,	sometimes	a	

person	may	wish	upon	their	neighbor	certain	benefits,	but	only	wealth,	not	wisdom	

and	the	like.	But	even	if	they	wish	their	cherished	friend	well	in	everything,	i.e.,	

wealth,	honor,	learning,	and	wisdom,	they	will	not	do	so	unstintingly;	they	will	still	

insist	on	a	larger	share	of	the	benefits.	It	is	this	shortcoming	that	the	Torah	

condemned.	Rather,	a	person	should	wish	their	fellow	well	in	everything,	just	as	

they	do	in	their	own	case,	and	they	should	place	no	limitations	on	their	love.	

Therefore,	in	the	case	of	Jonathan	and	David	(I	Samuel	20:17),	it	says	that	Jonathan	

“loved	him	as	his	own	soul,”	since	he	had	removed	all	jealousy	from	his	heart,	

declaring	“And	you	shall	rule	over	Israel”	(Ibid.	23:17).	
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הכנסת לבית הליכה סדר, הבוקר השכמת סדר, ספרד סידור 	

הֲרֵיניִ מְקַבֵּל עָלַי מִצְוַת עֲשֵׂה שֶׁל וְאָהַבְתָּ לְרֵעֲ! כָּמוֹ!: 	

	

Siddur	Sefard,	Upon	Arising,	Upon	Entering	Synagogue	

I	am	ready	to	accept	the	commandment	of	the	Creator:	to	love	your	neighbor	as	

yourself.	
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N’vi-im:	Vision,	Rage,	Rhetoric	

Rabbi	Mona	Alfi	
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׳ז׳:ב עמוס 	

ים יטַּ֑וּ רֶ. עֲנוִָ֖ ים וְדֶ֥ אשׁ דַּלִּ֔ ֹ֣ רֶץ֙ בְּר ים עַל־עֲפַר־אֶ֙ .(ז) הַשּׁאֲֹפִ֤ 	

Amos	2:7	

(7)	[Ah,]	who	trample	the	heads	of	the	poor	into	the	dust	of	the	ground,	and	make	

the	humble	walk	a	twisted	course.	

	

-ב״י׳:ה עמוס ו״ט 	

פֶר וְאֶבְיוֹנִ֖ים ֹ֔ י צַדִּיק֙ 5֣קְחֵי כ ם צרְֹרֵ֤ אתֵיכֶ֑ ֹֽ ים חַטּ ם וַעֲצֻמִ֖ ים פִּשְׁעֵיכֶ֔ עְתִּי֙ רַבִּ֣ י ידַָ֙ עַר הִטּֽוּ׃ (יב) כִּ֤ בַּשַּׁ֥  .... (יד) דִּרְשׁוּ־ 
ר אֲמַרְתֶּֽם׃ (טו) שִׂנאְוּ־רָע֙ וְ  ם כַּאֲשֶׁ֥ ן יי אCֱהֵיֽ־צְבָא֛וֹת אִתְּכֶ֖ עַן תִּֽחְי֑וּ וִיהִי־כֵ֞ ע לְמַ֣ עַר ט֥וֹב וְאַל־רָ֖ יגוּ בַשַּׁ֖ הֱבוּ ט֔וֹב וְהַצִּ֥ אֶ֣

י יֽחֱֶנַן֛ יי אֱ-הֵיֽ־צְבָא֖וֹ ט אוּלַ֗ ית יוֹסֵףֽ׃ (ס)מִשְׁפָּ֑ ת שְׁאֵרִ֥ 	

	

Amos	5:12–15	

For	I	have	noted	how	many	are	your	crimes,	and	how	countless	your	sins—you	

enemies	of	the	righteous,	you	takers	of	bribes,	you	who	subvert	in	the	gate	the	cause	

of	the	needy!	.	.	.	Seek	good	and	not	evil,	that	you	may	live,	and	that	the	Eternal,	the	

God	of	Hosts,	may	truly	be	with	you,	as	you	think.	Hate	evil	and	love	good,	and	

establish	justice	in	the	gate;	perhaps	the	Eternal,	the	God	of	Hosts,	will	be	gracious	

to	the	remnant	of	Joseph.	
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-ז״י׳:א ישעיהו ׳כ 	

יבוּ אַלְמָנָהֽ׃ (ס) (יח) לְכוּ־נָא֛ וְנִ  ט אַשְּׁר֣וּ חָמ֑וֹץ שִׁפְט֣וּ יתָ֔וֹם רִ֖ ב דִּרְשׁ֥וּ מִשְׁפָּ֖ ר יי אִם־יִהְֽי֨וּ (יז) לִמְד֥וּ הֵיטֵ֛ ה יאֹמַ֣ וָּכְֽחָ֖
ימוּ  ינוּ אִם־יאְַדִּ֥ לֶג ילְַבִּ֔ ם כַּשָּׁניִם֙ כַּשֶּׁ֣ רֶץ תּאֹכֵלֽוּ׃ (כ) חֲטָאֵיכֶ֤ ם ט֥וּב הָאָ֖ מֶר יהְִיוּֽ׃ (יט) אִם־תּאֹב֖וּ וּשְׁמַעְתֶּ֑ ע כַּצֶּ֥ כַתּוֹלָ֖

י יי דִּבֵּרֽ׃ (ס) י פִּ֥ רֶב תְּאֻכְּל֔וּ כִּ֛ ם חֶ֣ וְאִם־תְּמָאֲנ֖וּ וּמְרִיתֶ֑ 	
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Isaiah	1:17–20	

Learn	to	do	good.	Devote	yourselves	to	justice;	aid	the	wronged.	Uphold	the	rights	of	

the	orphan;	defend	the	cause	of	the	widow.	“Come	let	us	reach	an	understanding,”	

says	the	Eternal.	“Be	your	sins	like	crimson,	they	can	turn	snow-white;	be	they	red	

as	dyed	wool,	they	can	become	like	fleece.”	If,	then,	you	agree	and	give	heed,	you	will	

eat	the	good	things	of	the	earth;	but	if	you	refuse	and	disobey,	you	will	be	devoured	

[by]	the	sword.	For	it	was	the	Eternal	who	spoke.	

	

-׳ט׳:ז זכריה ׳י 	

 ֹ֔ ט אֱמֶת֙ שְׁפ ר מִשְׁפַּ֤ ֹ֑ ר יי צְבָא֖וֹת לֵאמ ה אָמַ֛ ֹ֥ י (ט) כּ ישׁ אֶת־אָחִֽיו׃ (י) וְאַלְמָנָ֧ה וְיתָ֛וֹם גֵּ֥ר וְעָנִ֖ ים עֲשׂ֖וּ אִ֥ חֲמִ֔ סֶד וְרַֽ טוּ וְחֶ֣
יו אַלֽ־תַּחְשְׁב֖וּ בִּלְבַבְכֶםֽ׃ ישׁ אָחִ֔ קוּ וְרָעַת֙ אִ֣ ֹ֑ אַלֽ־תַּעֲשׁ 	

	

Zechariah	7:9–10	

Thus	said	the	God	of	heaven’s	hosts:	Execute	true	justice;	deal	loyally	and	

compassionately	with	one	another.	Do	not	defraud	the	widow,	the	orphan,	the	

stranger,	and	the	poor;	and	do	not	plot	evil	against	one	another.	

	

׳ח׳:ו מיכה 	

סֶד וְהַצְנֵעַ֥  הֲבַת חֶ֔ י אִם־עֲשׂ֤וֹת מִשְׁפָּט֙ וְאַ֣ שׁ מִמCְּ֗ כִּ֣ ם מַה־טּ֑וֹב וּמָהֽ־יי דּוֹרֵ֣ כֶת עִם־ (ח) הִגִּ֥יד לCְ֛ אָדָ֖ ׃ (פ)אֱ&הֶיֽ!לֶ֖ 	

	

Micah	6:8	

He	has	told	you,	O	man,	what	is	good;	and	what	the	Eternal	requires	of	you;	only	to	

do	justice	and	to	love	goodness,	and	to	walk	modestly	with	your	God.	
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׳ד׳:ו מיכה 	

יםִ  רֶץ מִצְרַ֔ י0֙ מֵאֶ֣ י הֶעֱלִתִ֙ ן וּמִרְיָםֽ׃(ד) כִּ֤ ֹ֥ ה אַהֲר י7 אֶת־משֶֹׁ֖ י7 וָאֶשְׁלַ֣ח לְפָנֶ֔ ים פְּדִיתִ֑ ית עֲבָדִ֖ וּמִבֵּ֥ 	

Micah	6:4	

In	fact,	I	brought	you	up	from	the	land	of	Egypt,	I	redeemed	you	from	the	house	of	

bondage,	and	I	sent	before	you	Moses,	Aaron,	and	Miriam.	
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ח״ע במדבר ספרי 	

-ם, שנאמר (מלכים א ט) "מקצה עשרים שנה אשר בנה שלמה את הבתים "בתים" אלו, איני יודע מה ה את  
-זו כהונה, "ואת בית המלך" —בית יי" זו המלכות:  	

זכתה יוכבד לכהונה, ומרים למלכות 	

	

Sifrei	B’midbar	78	

(17)	"The	midwives	revered	God	...	and	God	made	for	them	houses"	(Exodus	1:21):	I	

would	not	know	what	these	"houses"	were	if	not	for	(I	Kings	9:10)	"And	it	was	at	the	

end	of	twenty	years	that	Solomon	built	the	two	houses—the	house	of	the	Eternal	

and	the	house	of	the	king."	"the	house	of	the	Eternal"—the	priesthood;	"the	house	of	

the	king"—royalty.	Yocheved	attained	to	priesthood,	and	Miriam,	to	royalty.		

	

׳ד:ח״מ רבה שמות 	

ה וּמַלְכוּת, אַהֲרןֹ (שמות א, כא): וַיּעַַשׂ לָהֶם בָּתִּים, וּמָה הָיוּ הַבָּתִּים, בֵּית הַכְּהֻנּהָ וּבֵית הַמַּלְכוּת. יוֹכֶבֶד נטְָלָה כְּהֻנָּ 
ברים לג, ה): וַיהְִי בִישֻׁרוּן מֶלֶ/. וּמִרְיםָ נטְָלָה חָכְמָה.כּהֵֹן גָּדוֹל, משֶׁה מֶלֶ*, שֶׁנּאֱֶמַר (ד 	

Sh’mot	Rabbah	48:4	

"The	midwives	revered	God	...	and	God	made	for	them	houses"	(Exodus	1:21)	What	

houses?	The	house	of	the	priesthood	and	the	house	of	royalty."	Yocheved	attained	to	

priesthood	and	royalty,	Aaron	was	the	High	Priest	and	Moses	was	the	king,	as	it	is	

said,	"There	is	a	king	in	Yeshurun."	And	Miriam	attained	to	wisdom.		
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-׳ו׳:ד שופטים ׳ח 	

יו הֲ֥#א אמֶר אֵלָ֜ ֹ֨ י וַתּ דֶשׁ נפְַתָּלִ֑ עַם מִקֶּ֖ ֹ֔ ק בֶּן־אֲבִינ ח וַתִּקְרָא֙ לְבָרָ֣ ר  (ו) וַתִּשְׁלַ֗ ל לֵ֤/ וּמָשַֽׁכְתָּ֙ בְּהַ֣ צִוָּ֣ה ׀ יי א9ֱהֵיֽ־ישְִׂרָאֵ֗
י אֵלֶ֜  י וּמִבְּנֵי֥ זבְֻלֽוּן׃ (ז) וּמָשַׁכְתִּ֨ ישׁ מִבְּנֵי֥ נפְַתָּלִ֖ רֶת אֲלָפִים֙ אִ֔ י7 אֶל־נַ֣חַל קִישׁ֗וֹן אֶת־סִיֽסְרָא֙ תָּב֔וֹר וְלָקַחְתָּ֣ עִמFְּ֗ עֲשֶׂ֤

ין וְאֶת א יבִָ֔ כְתִּי וְ שַׂר־צְבָ֣ י וְהָלָ֑ י עִמִּ֖ ק אִם־תֵּלְכִ֥ אמֶר אֵלֶי֙הָ֙ בָּרָ֔ ֹ֤ יהוּ בְּידֶָֽ@׃ (ח) וַיּ י ־רִכְבּ֖וֹ וְאֶת־הֲמוֹנ֑וֹ וּנתְַתִּ֖ אִם־֥+א תֵלְכִ֛
י ֥)א אֵלֵֽ"׃ עִמִּ֖ 	

	

	Judges	4:6–8	

(6)	She	summoned	Barak	son	of	Abinoam,	of	Kedesh	in	Naphtali,	and	said	to	him,	

“The	Eternal,	the	God	of	Israel,	has	commanded:	Go,	march	up	to	Mount	Tabor,	and	
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take	with	you	ten	thousand	men	of	Naphtali	and	Zebulun.	(7)	And	I	will	draw	Sisera,	

Jabin’s	army	commander,	with	his	chariots	and	his	troops,	toward	you	up	to	the	

Wadi	Kishon;	and	I	will	deliver	him	into	your	hands.”	(8)	But	Barak	said	to	her,	“If	

you	will	go	with	me,	I	will	go;	if	not,	I	will	not	go.”	
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-ג״כ:ה״כ א שמואל ה״ל 	

יהָ וַתִּ  י דָוִד֙ עַל־פָּנֶ֔ ל לְאַפֵּ֤ ֹ֞ ל הַחֲמ֑וֹר וַתִּפּ רֶד מֵעַ֣ ר וַתֵּ֖ ד וַתְּמַהֵ֕ ילִ֙ אֶת־דָּוִ֔ רֶא אֲבִיגַ֙ חוּ אָרֶֽץ׃ (כד)(כג) וַתֵּ֤ וַתִּפּלֹ֙ עַל־ שְׁתַּ֖
י אֲמָתֶֽ ת דִּבְרֵ֥ ע אֵ֖ י6 וּשְׁמַ֕ ן וּֽתְדַבֶּר־נָ֤א אֲמָת6ְֽ֙ בְּאָזנְֶ֔ י הֶעָֽוֺ֑ אמֶר בִּי־אֲנִי֥ אֲדנִֹ֖ ֹ֕ יו וַתּ ים אֲדנִֹ֣י ׀ אֶת־רַגְלָ֔ 5׃ (כה) אַל־נָ֣א ישִָׂ֣

י כִשְׁמוֹ֙ כֶּ  ל כִּ֤ ה עַל־נבָָ֗ עַל הַזֶּ֜ י לִבּ֡וֹ אֶל־אִישׁ֩ הַבְּלִיַּ֨ י אֲדנִֹ֖ יתִי אֶת־נעֲַרֵ֥ ת5ְ֔ 3֥א רָאִ֛ ל שְׁמ֔וֹ וּנבְָלָ֖ה עִמּ֑וֹ וֽאֲַניִ֙ אֲמָ֣ ן־ה֔וּא נבָָ֣
עַ ידְָ  ים וְהוֹשֵׁ֥ ר מְנע6ֲָ֤ יי מִבּ֣וֹא בְדָמִ֔ י חַי־יי וְחֵֽי־נפְַש6ְׁ֙ אֲשֶׁ֨ ה אֲדנִֹ֗ ר שָׁלָחְֽתָּ׃ (כו) וְעַתָּ֣ ה יִהְֽי֤וּ אֲשֶׁ֥ . וְעַתָּ֗ י! 2֖ לָ֑ כְנבָָל֙ איֹבְֶ֔

י וְנתְִּנהָ֙  יא שִׁפְחָת2ְ֖ לַאֽדנִֹ֑ את אֲשֶׁר־הֵבִ֥ ֹ֔ ה הַזּ י רָעָהֽ׃ (כז) וְעַתָּה֙ הַבְּרָכָ֣ ים אֶל־אֲדנִֹ֖ ים  וְהַמְֽבַקְשִׁ֥ ים הַמִּתְֽהַלְּכִ֖ לַנּעְָרִ֔
ה־יעֲַשֶׂ  ֹֽ י עָשׂ / כִּ֣ שַׁע אֲמָתֶ֑ א נָ֖א לְפֶ֣ ה #א־בְּרַגְלֵ֥י אֲדנִֹיֽ׃ (כח) שָׂ֥ ם וְרָעָ֛ ן כִּי־מִלְחֲמ֤וֹת יי אֲדנִֹ֣י נלְִחָ֔ יתִ נאֱֶמָ֗ י בַּ֣ ה֩ יי לַאֽדנִֹ֜

י צְרוּ פֶשׁ אֲדנִֹ֜ 7 וְהָֽיתְָה֩ נֶ֨ שׁ אֶת־נפְַשֶׁ֑ ת יי תִמָּצֵ֥א ב7ְ֖ מִיּמֶָי7ֽ׃ (כט) וַיָּקָ֤ם אָדָם֙ לִרְדָפ7ְ֔ וּלְבַקֵּ֖ ים אֵ֚ ה ׀ בִּצְר֣וֹר הַחַיִּ֗ רָ֣
י ל אֲשֶׁ  !אֱ%הֶ֔ ֹ֛ י כְּכ ה יי לַאֽדנִֹ֔ ה כִּיֽ־יעֲַשֶׂ֤ נּהָ בְּת֖וֹ< כַּ֥ף הַקָּלַֽע׃ (ל) וְהָיָ֗ יG֙ יקְַלְּעֶ֔ ת נֶ֤פֶשׁ איֹבְֶ֙ י! וְאֵ֨ ה עָלֶ֑ ר אֶת־הַטּוֹבָ֖ ר־דִּבֶּ֥

את ׀ לְ֡/ לְפוּקָה֩ וּלְמִכְשׁ֨  ֹ֣ יד עַל־ישְִׂרָאֵלֽ׃ (לא) ו8ְ֣א תִהְיֶה֣ ז י ל֑וֹ וְצִוְּ֥/ לְנגִָ֖ יעַ אֲדנִֹ֖ ם וּלְהוֹשִׁ֥ י וְלִשְׁפָּ;־דָּם֙ חִנָּ֔ ב לַאדנִֹ֗ וֹל לֵ֜
ד לַאֲבִיגַ֑ל בָּר֤וּ" יי  אמֶר דָּוִ֖ ֹ֥ י וְזכַָרְתָּ֖ אֶת־אֲמָתֶֽ;׃ (ס) (לב) וַיּ ב יי לַאֽדנִֹ֔ יוְהֵיטִ֤ * הַיּ֥וֹם הַזֶּ֖ה  אֱ%הֵ֣ ר שְׁלָחֵ֛ ל אֲשֶׁ֧ ישְִׂרָאֵ֔

י לִיֽ׃ (לד) לִקְרָאתִֽי׃ (לג)  עַ ידִָ֖ ים וְהשֵֹׁ֥ ניִ הַיּ֤וֹם הַזּהֶ֙ מִבּ֣וֹא בְדָמִ֔ ר כְּלִתִ֜ תְּ אֲשֶׁ֨ ה אָ֑ J וּבְרוּכָ֣ ם חַי־יי וּבָר֥וJּ טַעְמֵ֖ וְאוּלָ֗
י רְתְּ ותבאתי [וַתָּבאֹת֙] לִקְרָאתִ֔  אֱ%הֵ֣ י מִהַ֗ י ׀ לוּלֵ֣ 9 כִּ֣ ע אתָֹ֑ ניִ מֵהָרַ֖ ר מְנעַָ֔ ל אֲשֶׁ֣ ל עַד־א֥וֹר ישְִׂרָאֵ֔ ר לְנבָָ֛ י אִם־נוֹתַ֧ י כִּ֣

י לְשָׁלוֹם֙  ר עֲלִ֤ יאָה ל֑וֹ וְלָ֣הּ אָמַ֗ ת אֲשֶׁר־הֵבִ֖ הּ אֵ֥ ח דָּוִד֙ מִיּדָָ֔ יר׃ (לה) וַיּקִַּ֤ ין בְּקִֽ קֶר מַשְׁתִּ֥ ֹ֖ ! הַבּ עְתִּי בְקוֹלֵ֔ ! רְאִי֙ שָׁמַ֣  לְבֵיתֵ֔
א פָּנָיִֽ"׃ וָאֶשָּׂ֖ 	

	

I	Samuel	25:23–35	

(23)	When	Abigail	saw	David,	she	quickly	dismounted	from	the	ass	and	threw	

herself	face	down	before	David,	bowing	to	the	ground.	(24)	Prostrate	at	his	feet,	she	

pleaded,	“Let	the	blame	be	mine,	my	lord,	but	let	your	handmaid	speak	to	you;	hear	

your	maid’s	plea.	(25)	Please,	my	lord,	pay	no	attention	to	that	wretched	fellow	

Nabal.	For	he	is	just	what	his	name	says:	His	name	means	‘boor’	and	he	is	a	boor.	

“Your	handmaid	did	not	see	the	young	men	whom	my	lord	sent.	(26)	I	swear,	my	

lord,	as	the	Eternal	lives	and	as	you	live—the	Eternal	who	has	kept	you	from	seeking	

redress	by	blood	with	your	own	hands—let	your	enemies	and	all	who	would	harm	

my	lord	fare	like	Nabal!	(27)	Here	is	the	present	which	your	maidservant	has	

brought	to	my	lord;	let	it	be	given	to	the	young	men	who	are	the	followers	of	my	

lord.	(28)	Please	pardon	your	maid’s	boldness.	For	the	Eternal	will	grant	my	lord	an	

enduring	house,	because	my	lord	is	fighting	the	battles	of	the	Eternal,	and	no	wrong	

is	ever	to	be	found	in	you.	(29)	And	if	anyone	sets	out	to	pursue	you	and	seek	your	

life,	the	life	of	my	lord	will	be	bound	up	in	the	bundle	of	life	in	the	care	of	the	

Eternal;	but	God	will	fling	away	the	lives	of	your	enemies	as	from	the	hollow	of	a	
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sling.	(30)	And	when	the	Eternal	has	accomplished	for	my	lord	all	the	good	He	has	

promised	you,	and	has	appointed	you	ruler	of	Israel,	(31)	do	not	let	this	be	a	cause	

of	stumbling	and	of	faltering	courage	to	my	lord	that	you	have	shed	blood	needlessly	

and	that	my	lord	sought	redress	with	his	own	hands.	And	when	the	Eternal	has	

prospered	my	lord,	remember	your	maid.”	(32)	David	said	to	Abigail,	“Praised	be	

the	Eternal,	the	God	of	Israel,	who	sent	you	this	day	to	meet	me!	(33)	And	blessed	be	

your	prudence,	and	blessed	be	you	yourself	for	restraining	me	from	seeking	redress	

in	blood	by	my	own	hands.	(34)	For	as	sure	as	the	Eternal,	the	God	of	Israel,	lives—

who	has	kept	me	from	harming	you—had	you	not	come	quickly	to	meet	me,	not	a	

single	male	of	Nabal’s	line	would	have	been	left	by	daybreak.”	(35)	David	then	

accepted	from	her	what	she	had	brought	him,	and	he	said	to	her,	“Go	up	to	your	

home	safely.	See,	I	have	heeded	your	plea	and	respected	your	wish.”	

	

-׳א:ב״י ב שמואל ג״י 	

יר וְאֶחָ֥  (א) וַיּשְִׁלַ֧ח ד עָשִׁ֖ ת אֶחָ֥ יר אֶחָ֔ ים הָיוּ֙ בְּעִ֣ אמֶר לוֹ֙ שְׁנֵ֣י אֲנשִָׁ֗ ֹ֤ יו וַיּ א אֵלָ֗ ֹ֣ ד וַיּבָ ן אֶל־דָּוִ֑ אשׁ׃ (ב) יי אֶת־נתָָ֖ ד רָֽ
ת קְטַנּהָ֙ אֲ  ה אַחַ֤ ל כִּי֩ אִם־כִּבְשָׂ֨ ֹ֗ שׁ אֵיֽן־כּ ד׃ (ג) וְלָרָ֣ ֹֽ ה מְא ר הַרְבֵּ֥ אן וּבָקָ֖ ֹ֥ יר הָיָה֛ צ ל עִמּ֛וֹ וְעִם־לְעָשִׁ֗ הָ וַתִּגְדַּ֥ ה וַיחְַיֶּ֕ ר קָנָ֔ שֶׁ֣

ב וַתְּהִי־ל֖וֹ כְּבַתֽ׃ (ד) וַיָּב֣אֹ הֵלֶ  ל וּמִכּסֹ֤וֹ תִשְׁתֶּה֙ וּבְחֵיק֣וֹ תִשְׁכָּ֔ ו מִפִּתּ֨וֹ תאֹכַ֜ יו יחְַדָּ֑ חַת בָּנָ֖ ל לָקַ֤ ֹ֗ ישׁ הֽעֶָשִׁיר֒ וַיּחְַמ ֮: לְאִ֣
א אֵלָיֽו׃ (ה) וַיִּחַֽר־מִצּאֹנוֹ֙ וּמִבְּקָר֔וֹ לַעֲשׂ֕  ישׁ הַבָּ֥ הָ לָאִ֖ אשׁ וַיּֽעֲַשֶׂ֔ ישׁ הָרָ֔ ח אֶת־כִּבְשַׂת֙ הָאִ֣ חַ הַבָּא־ל֑וֹ וַיּקִַּ֗ ף דָּוִ֛ד וֹת לָארֵֹ֖ אַ֥

ה ישְַׁ  ה זאֹֽת׃ (ו) וְאֶת־הַכִּבְשָׂ֖ ישׁ הָעשֶֹׂ֥ וֶת הָאִ֖ י בֶן־מָ֔ ן חַי־יי כִּ֣ ֹ֙אמֶר֙ אֶל־נתָָ֔ ד וַיּ ֹ֑ ישׁ מְא ר בָּאִ֖ קֶב אֲשֶׁ֤ יםִ עֵ֗ לֵּ֣ם אַרְבַּעְתָּ֑
ר יי  ישׁ כּהֹ־אָמַ֨ ה הָאִ֑ ד אַתָּ֣ ן אֶל־דָּוִ֖ אמֶר נתָָ֛ ֹ֧ ר Bֽא־חָמָלֽ׃ (ז) וַיּ ל אֲשֶׁ֥ ה וְעַ֖ ר הַזֶּ֔ יעָשָׂה֙ אֶת־הַדָּבָ֣ י  אֱ%הֵ֣ ל אָנכִֹ֞ ישְִׂרָאֵ֗

י הִצַּלְתִּ֖  ל וְאָנכִֹ֥ ל9ֶ֙ עַל־ישְִׂרָאֵ֔ יֽ= לְמֶ֙ ! מְשַׁחְתִּ֤ י֙! בְּחֵיקֶ֔ י אֲדנֶֹ֙ י! וְאֶת־נשְֵׁ֤ ית אֲדנֶֹ֗ ה לְ֜! אֶת־בֵּ֣ י! מִיַּד֥ שָׁאֽוּל׃ (ח) וָאֶתְּנָ֨
נּהָ וְכָהֵנּֽהָ׃ (ט) מַדּ֜וּעַ בָּ  פָה ל5ְּ֖ כָּהֵ֥ ט וְאסִֹ֥ ם־מְעָ֔ ה וְאִ֨ ל וִיֽהוּדָ֑ ית ישְִׂרָאֵ֖ ר יי וָאֶתְּנָ֣ה ל5ְ֔ אֶת־בֵּ֥ לַעֲשׂ֣וֹת הָרַע֮ זִי֣תָ ׀ אֶת־דְּבַ֣
ה וְאתֹ֣וֹ הָרַ֔  חְתָּ ל2ְּ֖ לְאִשָּׁ֑ ת־אִשְׁתּ֔וֹ לָקַ֥ רֶב וְאֶ֨ יתָ בַחֶ֔ ת אוּרִיָּה֤ הַחִֽתִּי֙ הִכִּ֣ ה בעינו [בְּעֵיניַ֒] אֵ֣ רֶב בְּנֵי֥ עַמּֽוֹן׃ (י) וְעַתָּ֗ גְתָּ בְּחֶ֖

נִ  י בְזתִָ֔ קֶב כִּ֣ רֶב מִבֵּית9ְ֖ עַד־עוֹלָ֑ם עֵ֚ ה ׀ Cא־תָס֥וּר חֶ֛ ֹ֣ י לִהְי֥וֹת ל1ְ֖ לְאִשָּֽׁה׃ (ס) (יא) כּ שֶׁת֙ אוּרִיָּה֣ הַחִתִּ֔ ח אֶת־אֵ֙ י וַתִּקַּ֗
י' וְשָׁכַ  י לְרֵעֶ֑ י' וְנתַָתִּ֖ י֙' לְעֵינֶ֔ י אֶת־נשֶָׁ֙ ' וְלָקַחְתִּ֤ ים עָלֶ֤י' רָעָה֙ מִבֵּיתֶ֔ ר יי הִננְיִ֩ מֵקִ֨ מֶשׁאָמַ֣ י הַשֶּׁ֥ י/ לְעֵינֵ֖  ב֙ עִם־נשֶָׁ֔

ל וְנֶגֶ֥ד הַ  ה נֶגֶ֥ד כָּל־ישְִׂרָאֵ֖ ר הַזֶּ֔ י אֶעֱשֶׂה֙ אֶת־הַדָּבָ֣ תֶר וַאֲנִ֗ יתָ בַסָּ֑ ה עָשִׂ֣ י אַתָּ֖ אמֶר דָּוִד֙ הַזּאֹֽת׃ (יב) כִּ֥ ֹ֤ שָּֽׁמֶשׁ׃ (ס) (יג) וַיּ
יר חַטָּאתְ"֖  ד גַּם־יי הֶעֱבִ֥ ן אֶל־דָּוִ֗ אמֶר נתָָ֜ ֹ֨ אתִי לַיֽי (ס) וַיּ ן חָטָ֖ ֥(א תָמֽוּת׃ אֶל־נתָָ֔ 	

	

II	Samuel	12:1–13	

(1)	The	Eternal	sent	Nathan	to	David.	He	came	to	him	and	said,	“There	were	two	

men	in	the	same	city,	one	rich	and	one	poor.	(2)	The	rich	man	had	very	large	flocks	

and	herds,	(3)	but	the	poor	man	had	only	one	little	ewe	lamb	that	he	had	bought.	He	

tended	it	and	it	grew	up	together	with	him	and	his	children:	it	used	to	share	his	

morsel	of	bread,	drink	from	his	cup,	and	nestle	in	his	bosom;	it	was	like	a	daughter	

to	him.	(4)	One	day,	a	traveler	came	to	the	rich	man,	but	he	was	loath	to	take	

anything	from	his	own	flocks	or	herds	to	prepare	a	meal	for	the	guest	who	had	come	

to	him;	so	he	took	the	poor	man’s	lamb	and	prepared	it	for	the	man	who	had	come	

to	him.”	(5)	David	flew	into	a	rage	against	the	man,	and	said	to	Nathan,	“As	the	

Eternal	lives,	the	man	who	did	this	deserves	to	die!	(6)	He	shall	pay	for	the	lamb	
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four	times	over,	because	he	did	such	a	thing	and	showed	no	pity.”	(7)	And	Nathan	

said	to	David,	“That	man	is	you!	Thus	said	the	Eternal,	the	God	of	Israel:	‘It	was	I	

who	anointed	you	king	over	Israel	and	it	was	I	who	rescued	you	from	the	hand	of	

Saul.	(8)	I	gave	you	your	master’s	house	and	possession	of	your	master’s	wives;	and	

I	gave	you	the	House	of	Israel	and	Judah;	and	if	that	were	not	enough,	I	would	give	

you	twice	as	much	more.	(9)	Why	then	have	you	flouted	the	command	of	the	Eternal	

and	done	what	displeases	God?	You	have	put	Uriah	the	Hittite	to	the	sword;	you	

took	his	wife	and	made	her	your	wife	and	had	him	killed	by	the	sword	of	the	

Ammonites.	(10)	Therefore	the	sword	shall	never	depart	from	your	House—

because	you	spurned	Me	by	taking	the	wife	of	Uriah	the	Hittite	and	making	her	your	

wife.’	(11)	Thus	said	the	Eternal:	‘I	will	make	a	calamity	rise	against	you	from	within	

your	own	house;	I	will	take	your	wives	and	give	them	to	another	man	before	your	

very	eyes	and	he	shall	sleep	with	your	wives	under	this	very	sun.	(12)	You	acted	in	

secret,	but	I	will	make	this	happen	in	the	sight	of	all	Israel	and	in	broad	daylight.’”	

(13)	David	said	to	Nathan,	“I	stand	guilty	before	the	Eternal!”	And	Nathan	replied	to	

David,	“The	Eternal	has	remitted	your	sin;	you	shall	not	die.	
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-׳ז׳:כ במדבר ב״י 	

ר יי אֶל־ לַע (ז) וַידְַבֵּ֥ ם אֶל־הַסֶּ֛ י3 וְדִבַּרְתֶּ֧ ן אָחִ֔ ֹ֣ ל אֶת־הָעֵדָה֙ אַתָּה֙ וְאַהֲר ה וְהַקְהֵ֤ ח אֶת־הַמַּטֶּ֗ ר׃ (ח) קַ֣ ֹֽ ה לֵּאמ משֶֹׁ֥
ם׃ (ט) וַיִּ  ה וְאֶת־בְּעִירָֽ לַע וְהִשְׁקִיתָ֥ אֶת־הָעֵדָ֖ יםִ֙ מִן־הַסֶּ֔ ם מַ֙ יו וְהוֹצֵאתָ֨ לָהֶ֥ ן מֵימָ֑ ם וְנתַָ֣ ֹ לְעֵיניֵהֶ֖ ח מ ה קַּ֥ ה אֶת־הַמַּטֶּ֖ שֶׁ֛

אמֶר לָהֶ֗  ֹ֣ לַע וַיּ ל אֶל־פְּנֵ֣י הַסָּ֑ ן אֶת־הַקָּהָ֖ ֹ֛ ה וְאַהֲר לוּ משֶֹׁ֧ ר צִוָּהֽוּ׃ (י) וַיּקְַהִ֜ לַע מִלִּפְנֵ֣י יי כַּאֲשֶׁ֖ ים הֲמִן־הַסֶּ֣ ם שִׁמְעוּ־נאָ֙ הַמּרִֹ֔
ה אֶת־ידָ֗וֹ רֶם משֶֹׁ֜ ם מָיֽםִ׃ (יא) וַיָּ֨ יא לָכֶ֖ ה נוֹצִ֥ ה  הַזֶּ֔ שְׁתְּ הָעֵדָ֖ ים וַתֵּ֥ יםִ רַבִּ֔ יםִ וַיּצְֵאוּ֙ מַ֣ הוּ פַּעֲמָ֑ לַע בְּמַטֵּ֖ וַיDַּ֧ אֶת־הַסֶּ֛

י בְּ  ניִ לְעֵינֵ֖ קְדִּישֵׁ֔ י לְהַ֨ ם בִּ֔ עַן 9א־הֶאֱמַנתְֶּ֣ ה וְאֶלֽ־אַהֲרןֹ֒ יַ֚ אמֶר יי אֶל־משֶֹׁ֣ ֹ֣ ם׃ (ס) (יב) וַיּ ן ֤%א תָ וּבְעִירָֽ ל לָכֵ֗ יאוּ֙ נֵ֣י ישְִׂרָאֵ֑ בִ֙
תִּי לָהֶםֽ׃ רֶץ אֲשֶׁר־נתַָ֥ ה אֶל־הָאָ֖ ל הַזֶּ֔ אֶת־הַקָּהָ֣ 	

	

Numbers	20:7–12	

The	Eternal	One	spoke	to	Moses,	saying,	"You	and	your	brother	Aaron	take	the	rod	

and	assemble	the	community,	and	before	their	very	eyes	order	the	rock	to	yield	its	

water.	Thus	you	shall	produce	water	for	them	from	the	rock	and	provide	drink	for	

the	congregation	and	beasts."	Moses	took	the	rod	from	before	the	Eternal,	as	he	had	

been	commanded.	Moses	and	Aaron	assembled	the	the	congregation	in	front	of	the	

rock;	and	he	said	to	them,	"Listen,	you	rebels,	shall	we	get	water	for	you	out	of	this	

rock?"	And	Moses	raised	his	hand	and	struck	the	rock	twice	with	his	rod.	Out	came	

copious	water,	and	the	community	and	their	beasts	drank.	But	the	Eternal	One	said	

to	Moses	and	Aaron,	"Because	you	did	not	trust	Me	enough	to	affirm	My	sanctity	in	
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the	sight	of	the	Israelite	people,	therefore	you	shall	not	lead	this	congregation	into	

the	land	that	I	have	given	them."	
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-ו״ט׳:כ שמות ז״ט 	

ן וַיַּרְ֤א הָעָם֙ וַ  ר עָשֵׁ֑ ר וְאֶת־הָהָ֖ ם וְאֵת֙ ק֣וֹל הַשּׁפָֹ֔ ים אֶת־הַקּוDֹ֜ת וְאֶת־הַלַּפִּידִ֗ ק׃ (טו) וְכָל־הָעָם֩ ראִֹ֨ ֹֽ עוּ וַיּֽעַַמְד֖וּ מֵרָֽח יּנָֻ֔
נוּ ר עִמָּ֛ עָה וְאַל־ידְַבֵּ֥ נוּ וְנשְִׁמָ֑ ה עִמָּ֖ ה דַּבֵּר־אַתָּ֥ ים (טז) וַיּאֹֽמְרוּ֙ אֶל־משֶֹׁ֔ פֶּן־נמָֽוּת׃ אֱ&הִ֖ 	

	

Exodus	20:15–16	

All	the	people	witnessed	the	thunder	and	lightning,	the	blare	of	the	horn	and	the	

mountains	smoking;	and	when	the	people	saw	it,	they	fell	back	and	stood	at	a	

distance.	"You	speak	to	us,"	they	said	to	Moses,	"and	we	will	obey;	but	let	not	God	

speak	to	us,	lest	we	die."	
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-ג״י׳:א ישעיהו ז״ט 	

א *א־אוּכַ֥ל אָ֖  א מִקְרָ֔ ֹ֣ דֶשׁ וְשַׁבָּת֙ קְר ֹ֤ י ח יא לִ֑ ה הִ֖ רֶת תּוֹעֵבָ֛ ֹ֧ וְא קְט יפוּ הָבִיא֙ מִנחְַת־שָׁ֔ ה׃ (יד) (יג) ֣*א תוֹסִ֗ וֶן וַעֲצָרָֽ
ם וּמוֹעֲדֵ  ם אַעְלִ֤ים עֵיניַ֙ מִכֶּ֔ חָדְשֵׁיכֶ֤ ם כַּפֵּיכֶ֗ א׃ (טו) וּבְפָרִשְׂכֶ֣ ֹֽ יתִי נשְׂ רַח נלְִאֵ֖ ֹ֑ י לָט י הָי֥וּ עָלַ֖ ה נפְַשִׁ֔ ם גַּ֛ם כִּיֽ־יכֶם֙ שָׂנאְָ֣

עַ מַעַלְ  ֹ֥ ירוּ ר ים מָלֵאֽוּ׃ (טז) רַחֲצוּ֙ הִזּכַּ֔וּ הָסִ֛ ם דָּמִ֥ עַ ידְֵיכֶ֖ עַ׃תַרְבּ֥וּ תְפִלָּ֖ה אֵינֶ֣נּיִ שׁמֵֹ֑ י חִדְל֖וּ הָרֵֽ ם מִנֶּ֣גֶד עֵינָ֑ לֵיכֶ֖ 	

	

Isaiah	1:13–16	

Bringing	oblations	is	futile,	incense	is	offensive	to	Me.	New	moon	and	Sabbath,	

proclaiming	of	solemnities,	assemblies	with	iniquity,	I	cannot	abide.	Your	new	

moons	and	fixed	seasons	fill	Me	with	loathing;	they	are	become	a	burden	to	Me,	I	

cannot	endure	them.	And	when	you	lift	up	your	hands,	I	will	turn	My	eyes	away	

from	you;	though	you	pray	at	length,	I	will	not	listen.	Your	hands	are	stained	with	

crime—wash	yourselves	clean;	put	your	evil	doings	away	from	My	sight.	Cease	to	do	

evil.	

-א״כ׳:ה עמוס ד״כ 	

י אִם־תַּעֲלוּ־לִ֥י עלֹ֛וֹת וּמִנחְתֵֹיכֶ֖  תֵיכֶםֽ׃ (כב) כִּ֣ ֹֽ יחַ בְּעַצְּר ם וBְ֥א אָרִ֖ סְתִּי חַגֵּיכֶ֑ לֶם (כא) שָׂנֵא֥תִי מָאַ֖ ה וְשֶׁ֥ ם ֣.א אֶרְצֶ֑
ר ם 1֥א אַבִּיֽט׃ (כג) הָסֵ֥ ה כְּנַחַ֥ל  מְרִיאֵיכֶ֖ ט וּצְדָקָ֖ יםִ מִשְׁפָּ֑ יA ֥@א אֶשְׁמָעֽ׃ (כד) וְיגִַּ֥ל כַּמַּ֖ ת נבְָלֶ֖ יA וְזמְִרַ֥ י הֲמ֣וֹן שִׁרֶ֑ מֵעָלַ֖

אֵיתָֽן׃ 	
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Amos	5:21–24	

I	loathe,	I	spurn	your	festivals,	I	am	not	appeased	by	your	solemn	assemblies.	If	you	

offer	Me	burnt	offerings—or	your	meal	offerings—I	will	not	accept	them;	I	will	pay	

no	heed	to	your	gifts	of	fatlings.	Spare	Me	the	sound	of	your	hymns,	and	let	Me	not	

hear	the	music	of	your	lutes.	But	let	justice	well	up	like	water,	righteousness	like	an	

unfailing	stream.	
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ב״י:ט״י א מלכים 	

ה דַקָּהֽ׃ שׁ ק֖וֹל דְּמָמָ֥ ר הָאֵ֔ שׁ יי וְאַחַ֣ שׁ ֥;א בָאֵ֖ עַשׁ֙ אֵ֔ ר הָרַ֙ (יב) וְאַחַ֤ 	

I	Kings	19:12	

(12)	After	the	earthquake—fire;	but	the	Eternal	was	not	in	the	fire.	And	after	the	

fire—a	soft	murmuring	voice.	
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On	Truth,	Trueness,	and	Prophecy	
The	Discourse	of	Resistance	

Rabbi	Jonathan	Cohen,	PhD	
	

58	

׳ח:ו״כ ירמיהו 	

ם וַיּתְִפְּ  ר אֶל־כָּל־הָעָ֑ ת כָּל־אֲשֶׁר־צִוָּ֣ה יי לְדַבֵּ֖ הוּ לְדַבֵּר֙ אֵ֣ י ׀ כְּכַלּ֣וֹת ירְִמְיָ֗ ם (ח) וַיהְִ֣ ים וְכָל־הָעָ֥ שׂ֨וּ אתֹ֜וֹ הַכּהֲֹנִ֧ים וְהַנּבְִאִ֛
ר מ֥וֹת תָּמֽוּת׃ ֹ֖ לֵאמ 	

Jeremiah	26:8	

(8)	And	when	Jeremiah	finished	speaking	all	that	the	Eternal	had	commanded	him	

to	speak	to	all	the	people,	the	priests	and	the	prophets	and	all	the	people	seized	him,	

shouting,	“You	shall	die!	

	

ו״ט:ז״ל ירמיהו 	

 ֹ ן הַסּ ית יהְוֹנתָָ֣ ית הָאֵס֗וּר בֵּ֚ ים עַלֽ־ירְִמְיָ֖הוּ וְהִכּ֣וּ אתֹ֑וֹ וְנתְָנ֨וּ אוֹת֜וֹ בֵּ֣ ר כִּיֽ־אתֹ֥וֹ(טו) וַיּקְִצְפ֧וּ הַשָּׂרִ֛ ית הַכֶּלֶֽא׃ פֵ֔ עָשׂ֖וּ לְבֵ֥ 	

	

Jeremiah	37:15	

(15)	The	officials	were	furious	with	Jeremiah;	they	beat	him	and	put	him	into	prison,	

in	the	house	of	the	scribe	Jonathan—for	it	had	been	made	into	a	jail.	

	

-א״י׳:ז עמוס ג״י 	

 ֹ֤ ל אַדְמָתֽוֹ׃ (ס) (יב) וַיּ ל גָּ֥;ה יגְִלֶ֖ה מֵעַ֥ שְׂרָאֵ֔ ם וְיִ֨ רֶב ימָ֣וּת ירָָבְעָ֑ ר עָמ֔וֹס בַּחֶ֖ צְיהָ֙ אֶל־עָמ֔וֹס אמֶר אֲמַ (יא) כִּי־כהֹ֙ אָמַ֣
יף ע֖וֹד ל ֽ.א־תוֹסִ֥ ם תִּנּבֵָאֽ׃ (יג) וּבֵיֽת־אֵ֔ חֶם וְשָׁ֖ ם לֶ֔ ה וֶאֱכָל־שָׁ֣ רֶץ יהְוּדָ֑ ה לIֵ֥ בְּרַח־לFְ֖ אֶל־אֶ֣ י מִקְדַּשׁ־ חזֶֹ֕ א כִּ֤ לְהִנּבֵָ֑

ה הֽוּא׃ (ס) ית מַמְלָכָ֖ ל5ֶ֙ ה֔וּא וּבֵ֥ מֶ֙ 	

	

Amos	7:11–13	

(11)	For	Amos	has	said,	‘Jeroboam	shall	die	by	the	sword,	and	Israel	shall	be	exiled	

from	its	soil.’”	(12)	Amaziah	also	said	to	Amos,	“Seer,	off	with	you	to	the	land	of	



53	

Judah!	Earn	your	living	there,	and	do	your	prophesying	there.	(13)	But	don’t	ever	

prophesy	again	at	Bethel;	for	it	is	a	king’s	sanctuary	and	a	royal	palace.”	

	

ג״כ:ו״כ ירמיהו 	

יאוּ אֶת־אוּרִיָּ֜  י (כג) וַיּוֹצִ֨ רֶב וַיּשְַׁל3ֵ֙ אֶת־נבְִלָת֔וֹ אֶל־קִבְרֵ֖ הוּ בֶּחָ֑ ים וַיּכֵַּ֖ ל3ֶ יהְוֹיקִָ֔ הוּ֙ אֶל־הַמֶּ֣ יםִ וַיבְִאֻ֙ בְּנֵי֥ הָעָםֽ׃הוּ מִמִּצְרַ֗ 	

	

Jeremiah	26:23	

(23)	They	took	Uriah	out	of	Egypt	and	brought	him	to	King	Jehoiakim,	who	had	him	

put	to	the	sword	and	his	body	thrown	into	the	burial	place	of	the	common	people.	
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David	Ben	Gurion	

[The	prophets	Amos	and	Jeremiah]	were	also	thinkers,	and	experts	in	the	spheres	of	

politics	and	state.	Not	only	were	they	highly	knowledgeable	of	the	affairs	of	their	

nation,	but	also	with	respect	to	the	affairs	of	neighboring	peoples,	and	at	times	their	

national	and	international	understandings	were	of	greater	value	than	those	of	kings,	

their	ministers,	and	counselors.	(David	Ben-Gurion,	Biblical	Reflections	[in	Hebrew]	
(Tel	Aviv:	Am	Oved,	1969),	233.)	

	

-ב״י:ב״כ ירמיהו ז״י 	

ה עֽוֹד׃ (ס) (יג) ה֣וֹי בּנֶֹ֤  את 6ֽא־ירְִאֶ֥ ֹ֖ רֶץ הַזּ ם ימָ֑וּת וְאֶת־הָאָ֥ י בִּמְק֛וֹם אֲשֶׁר־הִגְל֥וּ אתֹ֖וֹ שָׁ֣ דֶק (יב) כִּ֗ ה בֵיתוֹ֙ בְּֽ)א־צֶ֔
ר אֶבְנהֶ־לִּי֙ בֵּ֣  ם וּפעֲֹל֖וֹ ֥>א יתִֶּן־לֽוֹ׃ (יד) הָאמֵֹ֗ ד חִנָּ֔ ֹ֣ הוּ֙ יעֲַב ט בְּרֵעֵ֙ יו בְּ֣>א מִשְׁפָּ֑ ע וַעֲלִיּוֹתָ֖ רַֽ ים וְקָ֤ ית מִדּ֔וֹת וַעֲלִיּ֖וֹת מְרֻוָּחִ֑

רֶז וּמָשׁ֖וֹחַ בַּשָּׁ  י וְסָפ֣וּן בָּאָ֔ ה מִשְׁפָּט֙ לוֹ֙ חַלּוֹנָ֔ ה וְעָשָׂ֤ ל וְשָׁתָ֗ י9 הֲל֧וֹא אָכַ֣ רֶז אָבִ֜ ה בָאָ֑ ה מְתַחֲרֶ֣ י אַתָּ֖ שַֽׁר׃ (טו) הֲתִֽמFHְ֔ כִּ֥
י י נאְֻם־יי׃ (יז) כִּ֣ עַת אתִֹ֖ יא הַדַּ֥ ז ט֑וֹב הֲלוֹא־הִ֛ ן דִּין־עָנִי֥ וְאֶבְי֖וֹן אָ֣ ז ט֥וֹב לֽוֹ׃ (טז) דָּ֛ ה אָ֖ י"֙  וּצְדָקָ֔ ין עֵינֶ֙ י אִם־ אֵ֤ וְלִבְּ֔( כִּ֖

ה לַעֲשֽׂוֹת׃ (ס) שֶׁק וְעַל־הַמְּרוּצָ֖ ֹ֥ ל דַּםֽ־הַנּקִָי֙ לִשְׁפּ֔וֹ: וְעַל־הָע D וְעַ֤ עַל־בִּצְעֶ֑ 	

	

Jeremiah	22:12–17	

(12)	He	shall	die	in	the	place	to	which	he	was	exiled,	and	he	shall	not	see	this	land	

again.	(13)	Ha!	he	who	builds	his	house	with	unfairness	And	his	upper	chambers	

with	injustice,	Who	makes	his	fellow	man	work	without	pay	And	does	not	give	him	

his	wages,	(14)	Who	thinks:	I	will	build	me	a	vast	palace	with	spacious	upper	

chambers,	provided	with	windows,	paneled	in	cedar,	painted	with	vermilion!	(15)	
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Do	you	think	you	are	more	a	king	because	you	compete	in	cedar?	Your	father	ate	

and	drank	and	dispensed	justice	and	equity—then	all	went	well	with	him.	(16)	He	

upheld	the	rights	of	the	poor	and	needy—then	all	was	well.	That	is	truly	heeding	

Me—declares	the	Eternal.	(17)	But	your	eyes	and	your	mind	are	only	on	ill-gotten	

gains,	on	shedding	the	blood	of	the	innocent,	on	committing	fraud	and	violence.	

	

Benjamin	Lau	

A	small	number	of	prophets	were	removed	or	harmed	on	account	of	their	prophecy.	

First	and	foremost	among	them	was	Jeremiah.	His	life	as	a	prophet	was	in	danger	

more	than	once.	The	internal	truth	that	resonated	in	him	led	him	to	extremity,	to	the	

point	of	treason	against	the	Kingdom	of	Judah.	.	.	.	There	is	no	doubt	that	the	greatest	

prophet	that	has	come	upon	us	in	the	era	of	kingship	before	the	destruction	of	

Jerusalem,	and	also	the	most	dejected,	hated,	and	courageous	among	them	was	

Jeremiah.	He	did	not	fear	imprisonment,	physical	punishment,	or	death	itself	and	

chose	to	relate	to	his	people	the	bitter	truth	to	the	end.	(Benjamin	Lau,	Jeremiah	[in	
Hebrew]	(Tel	Aviv:	Miskal–Yedioth	Ahronoth	&	Chemed	Books,	2010),	20,	21.)	
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Mike	McCormack	

Surely	this	was	the	kind	of	catastrophe	prophets	should	have	an	eye	for	or	some	

foreknowledge	but	didn’t	since	it	is	now	evident	in	hindsight	that	our	seers’	gifts	

were	of	a	lesser	order,	their	warnings	lowered	to	a	tremulous	bleating,	the	voices	of	

men	hedging	their	bets	.	.	.	as	they	settled	instead	for	.	.	.	that	cautionary	note	which	

in	the	end	proved	wholly	inadequate	to	the	coming	disaster	.	.	.	without	that	shrill	

tone	of	indictment,	theirs	was	never	a	song	to	hold	our	attention	.	.	.	when	what	was	

needed	was	our	prophets	deranged	and	coming	towards	us	wild-eyed	and	smeared	

with	shit,	ringing	a	bell,	seer	and	sinner	all	at	once	while	speaking	a	language	from	

the	edge	of	reason.	(Mike	McCormack,	Solar	Bones	(Dublin:	Tramp	Press,	2016),	14-
15.)	
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סנהדרין פ״ט א 	

יצחק סיגנון אחד עולה לכמה נביאים ואין שני נביאים מתנבאין בסיגנון אחד דאמר רבי 	
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Sanhedrin	89a	

Rabbi	Yitzḥak	says:	A	prophetic	vision	relating	to	one	and	the	same	subject	matter	

[signon]	may	appear	to	several	prophets,	but	two	prophets	do	not	prophesy	
employing	one	and	the	same	style	of	expression.	

	

-ד״י:ט״מ ירמיהו ז״י 	

יהָ וְק֖וּמוּ לַמִּ  אוּ עָלֶ֔ ֹ֣ יר בַּגּוֹיִם֣ שָׁל֑וּחַ הִתְֽקַבְּצוּ֙ וּב ת יי וְצִ֖ עְתִּי֙ מֵאֵ֣ ה שָׁמַ֙ י! (יד) שְׁמוּעָ֤ ן נתְַתִּ֖ ֹ֛ לְחָמָהֽ׃ (טו) כִּיֽ־הִנֵּה֥ קָט
 ֹ לַע תּ י הַסֶּ֔ כְניִ֙ בְּחַגְוֵ֣ ֹֽ 8 שׁ יא אתָֹ֙= זדְ֣וֹן לִבֶּ֔ שֶׁר֙ בַּגּוֹיִ֑ם בָּז֖וּי בָּאָדָֽם׃ (טז) תִּֽפְלַצְת8ְּ֞ הִשִּׁ֤ יהַ כַּנֶּ֙ ה כִּיֽ־תַגְבִּ֤ י מְר֣וֹם גִּבְעָ֑ פְשִׂ֖

ם אֽוֹרִי , מִשָּׁ֥ ק עַל־כָּל־מַכּוֹתֶֽהָ׃קִנֶּ֔ ֹ֖ ם וְישְִׁר ֹ֥ יהָ ישִּׁ ר עָלֶ֔ ל עבֵֹ֣ ֹ֚ ה כּ ה אֱד֖וֹם לְשַׁמָּ֑ דGְ֖ נאְֻם־יי׃ (יז) וְהָיתְָ֥ 	

	

Jeremiah	49:14–17	

(14)	I	have	received	tidings	from	the	Eternal,	and	an	envoy	is	sent	out	among	the	

nations:	Assemble,	and	move	against	her,	and	rise	up	for	war!	(15)	For	I	will	make	

you	least	among	nations,	most	despised	among	men.	(16)	Your	horrible	nature,	your	

arrogant	heart	has	seduced	you,	you	who	dwell	in	clefts	of	the	rock,	who	occupy	the	

height	of	the	hill!	Should	you	nest	as	high	as	the	eagle,	from	there	I	will	pull	you	

down	—declares	the	Eternal.	(17)	And	Edom	shall	be	a	cause	of	appallment;	

whoever	passes	by	will	be	appalled	and	will	hiss	at	all	its	wounds.	

-׳א׳:א עובדיה ׳ה 	

ֹֽה־אָמַר֩ אדושם יי לֶאֱד֗וֹ בַדְיָ֑ה כּ ֹֽ ח ק֛וּמוּ וְנקָ֥וּמָה עָלֶיהָ (א) חֲז֖וֹן ע ת יי וְצִיר֙ בַּגּוֹיִם֣ שֻׁלָּ֔ עְנוּ מֵאֵ֤ ה שָׁמַ֜ ם שְׁמוּעָ֨
) שׁכְֹנִ֥  ד׃ (ג) זדְ֤וֹן לִבְּ֙) הִשִּׁיאֶ֔ ֹֽ ה מְא י) בַּגּוֹיִ֑ם בָּז֥וּי אַתָּ֖ ן נתְַתִּ֖ ֹ֛ לַע מְר֣וֹם שִׁבְתּ֑וֹ לַמִּלְחָמָהֽ׃ (ב) הִנֵּה֥ קָט ר י בְחַגְוֵי־סֶּ֖ אמֵֹ֣

ם אוֹרִֽ  ים קִנֶּ֑+ מִשָּׁ֥ ים שִׂ֣ ין כּֽוֹכָבִ֖ שֶׁר וְאִם־בֵּ֥ יהַּ כַּנֶּ֔ ניִ אָרֶֽץ׃ (ד) אִם־תַּגְבִּ֣ י יוֹרִדֵ֖ ים בְּלִבּ֔וֹ מִ֥ יד2ְ֖ נאְֻם־יי׃ (ה) אִם־גַּנּבִָ֤
יתָה הֲל֥וֹא יגְִנבְ֖וּ דַּיָּ֑ם  י: נדְִמֵ֔ ילְָה אֵ֣ ירוּ עלֵֹלֽוֹת׃בָּאֽוּ־לְ֙? אִם־שׁ֣וֹדְדֵי לַ֔ 5 הֲל֖וֹא ישְַׁאִ֥ אוּ לָ֔ צְרִים֙ בָּ֣ ֹֽ אִם־בּ 	

	

Obadiah	1:1-5	

(1)	The	prophecy	of	Obadiah.	We	have	received	tidings	from	the	Eternal,	and	an	

envoy	has	been	sent	out	among	the	nations:	“Up!	Let	us	rise	up	against	her	for	

battle.”	Thus	said	my	Eternal	GOD	concerning	Edom:	(2)	I	will	make	you	least	among	

nations,	you	shall	be	most	despised.	(3)	Your	arrogant	heart	has	seduced	you,	you	

who	dwell	in	clefts	of	the	rock,	in	your	lofty	abode.	You	think	in	your	heart,	“Who	

can	pull	me	down	to	earth?”	(4)	Should	you	nest	as	high	as	the	eagle,	should	your	

eyrie	be	lodged	’mong	the	stars,	even	from	there	I	will	pull	you	down	—declares	the	

Eternal.	(5)	If	thieves	were	to	come	to	you,	marauders	by	night,	they	would	steal	no	

more	than	they	needed.	If	vintagers	came	to	you,	they	would	surely	leave	some	

gleanings.	How	utterly	you	are	destroyed!	
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61–62	

-׳ו:ב״כ א מלכים ו״ל 	

 ֹ֣ ע מֵא֣וֹת אִישׁ֒ וַיּ ל אֶתֽ־הַנּבְִיאִים֮ כְּאַרְבַּ֣ ץ מֶלAֶֽ־ישְִׂרָאֵ֥ ֹ֨ ל (ו) וַיּקְִבּ ה אִם־אֶחְדָּ֑ ד לַמִּלְחָמָ֖ ת גִּלְעָ֛ ֹ֥ 9 עַל־רָמ ם הַאֵלֵ֞ אמֶר אֲלֵהֶ֗
יא לַיי ע֑וֹד וְנדְִ  ה נבִָ֛ ֹ֥ ין פּ ט הַאֵ֨ ֹ֙אמֶר֙ יהְ֣וֹשָׁפָ֔ ן אדושם בְּיַד֥ הַמֶּלCֶֽ׃ (ז) וַיּ ה וְיתִֵּ֥ אמֶר וַיּאֹמְר֣וּ עֲלֵ֔ ֹ֣ ה מֵאוֹתֽוֹ׃ (ח) וַיּ רְשָׁ֖

ל ׀  ימֶלֶֽ-־ישְִׂרָאֵ֣ א עָלַ֥י טוֹב֙ כִּ֣ י 7ֽא־יתְִנבֵַּ֨ יו כִּ֠ ד לִדְרשֹׁ֩ אֶת־יי מֵאתֹ֜וֹ וַאֲנִ֣י שְׂנאֵתִ֗ ט ע֣וֹד אִישׁ־אֶחָ֡ ע  אֶלֽ־יהְוֹשָׁפָ֡ אִם־רָ֔
ל אֶל לֶ, ישְִׂרָאֵ֔ לֶ, כֵּןֽ׃ (ט) וַיּקְִרָא֙ מֶ֣ ר הַמֶּ֖ ט אַל־יאֹמַ֥ ֹ֙אמֶר֙ יהְ֣וֹשָׁפָ֔ יהְוּ בֶּן־ימְִלָ֑ה וַיּ ה מִיכָ֖ אמֶר מַהֲרָ֖ ֹ֕ ד וַיּ יס אֶחָ֑ ־סָרִ֖

יהְוּ בֶן־ימְִלָהֽ׃  מִיכָ֥ 	

רֶן ֹ֔ ים בְּגָדִים֙ בְּג ישׁ עַל־כִּסְא֜וֹ מְלֻבָּשִׁ֤ ה ישְֹׁבִים֩ אִ֨ ט מֶלBֶֽ־יהְוּדָ֡ ל וִיֽהוֹשָׁפָ֣ לBֶ ישְִׂרָאֵ֡ ל־ (י) וּמֶ֣ עַר שׁמְֹר֑וֹן וְכָ֨ תַח שַׁ֣ פֶּ֖
ים לִפְ  ים מִתְֽנבְַּאִ֖ לֶּה תְּנגַַּ֥ הַנּבְִיאִ֔ ר יי בְּאֵ֛ ֹֽה־אָמַ֣ ֹ֙אמֶר֙ כּ ם ניֵהֶםֽ׃ (יא) וַיַּעַ֥שׂ ל֛וֹ צִדְקִיָּה֥ בֶןֽ־כְּנעֲַנָ֖ה קַרְנֵ֣י בַרְזֶ֑ל וַיּ ח אֶת־אֲרָ֖

 ֥ ן יי בְּיַ ח וְנתַָ֥ ת גִּלְעָד֙ וְהַצְלַ֔ ֹ֤ ה רָמ ר עֲלֵ֞ ֹ֑ ן לֵאמ ים כֵּ֖ ים נבְִּאִ֥ ד הַמֶּלֶֽ"׃ עַד־כGַּתָֽם׃ (יב) וְכָל־הַנּבְִאִ֔ 	

ים פֶּהֽ־ י הַנּבְִיאִ֛ א דִּבְרֵ֧ ר הִנּהֵ־נָ֞ ֹ֔ ר אֵלָיו֙ לֵאמ יהְוּ דִּבֶּ֤ א מִיכָ֗ ֹ֣ D אֲשֶׁר־הָלDַ֣ ׀ לִקְר לֶ+ יהְִיֽ־נָ֣א (יג) וְהַמַּלְאָ֞ ד ט֖וֹב אֶל־הַמֶּ֑ אֶחָ֥
 ֹ֖ רְתָּ טּֽוֹב׃ (יד) וַיּ ם וְדִבַּ֥ ד מֵהֶ֖ ר אַחַ֥ י אתֹ֥וֹ אֲדַבֵּרֽ׃ דבריך [דְבָרְ֗<] כִּדְבַ֛ ר יי אֵלַ֖ ר יאֹמַ֧ י אֶת־אֲשֶׁ֨ יהְוּ חַי־יי כִּ֠ אמֶר מִיכָ֑

ה אִם־נֶ  ד לַמִּלְחָמָ֖ ת גִּלְעָ֛ ֹ֥ 8 אֶל־רָמ יהְוּ֙ הֲנלֵֵ֞ יו מִיכָ֙ ל8ֶ אֵלָ֗ אמֶר הַמֶּ֜ ֹ֨ אמֶר אֵלָיו֙ עֲלֵ֣ה (טו) וַיּבָוֹא֮ אֶל־הַמֶּל8ֶ֒ וַיּ ֹ֤ ל וַיּ חְדָּ֑
ן ח וְנתַָ֥ ר  וְהַצְלַ֔ שֶׁר ֽ,א־תְדַבֵּ֥ 1 אֲ֠ ים אֲנִ֣י מַשְׁבִּעֶ֑ ה פְעָמִ֖ לֶ@ עַד־כַּמֶּ֥ אמֶר אֵלָיו֙ הַמֶּ֔ ֹ֤ ת יי בְּיַד֥ הַמֶּלֶֽ@׃ (טז) וַיּ אֵלַ֛י רַק־אֱמֶ֖

ר אֵין־לָהֶ֖  אן אֲשֶׁ֥ ֹ֕ ים כַּצּ ים אֶל־הֶהָרִ֔ יתִי אֶת־כָּל־ישְִׂרָאֵל֙ נפְצִֹ֣ אמֶר רָאִ֤ ֹ֗ ם יי׃ (יז) וַיּ אמֶר יי ֽ,א־אֲדנִֹ֣ים בְּשֵׁ֥ ֹ֤ ה וַיּ ם רעֶֹ֑
רְתִּי אֵ  ט הֲלוֹא֙ אָמַ֣ ל אֶל־יהְוֹשָׁפָ֑ אמֶר מֶלֶֽ:־ישְִׂרָאֵ֖ ֹ֥ לֶּה ישָׁ֥וּבוּ אִישׁ־לְבֵית֖וֹ בְּשָׁלֽוֹם׃ (יח) וַיּ א עָלַ֛י ט֖וֹב לָאֵ֔ י5 לֽוֹא־יתְִנבֵַּ֥ לֶ֔

ע דְּבַר־י ן שְׁמַ֣ אמֶר לָכֵ֖ ֹ֕ ע׃ (יט) וַיּ י אִם־רָֽ יו מִימִינ֖וֹ כִּ֥ ד עָלָ֔ יםִ֙ עמֵֹ֣ א הַשָּׁמַ֙ ב עַל־כִּסְא֔וֹ וְכָל־צְבָ֤ יתִי אֶת־יי ישֵֹׁ֣ י רָאִ֤
ה ֹ֔ אמֶר זהֶ֙ בְּכ ֹ֤ ד וַיּ ת גִּלְעָ֑ ֹ֣ ל בְּרָמ ֹ֖ עַל וְיפִּ ב וְיַ֕ י יפְַתֶּה֙ אֶת־אַחְאָ֔ אמֶר יי מִ֤ ֹ֣ ֹֽה׃ (כא) וַיּצֵֵ֣  וּמִשְּׂמאֹלֽוֹ׃ (כ) וַיּ ר בְּכ א וְזֶה֥ אמֵֹ֖

אמֶר אֵצֵא֙ וְהָיִ֙  ֹ֗ יו בַּמָּהֽ׃ (כב) וַיּ אמֶר יי אֵלָ֖ ֹ֧ נּוּ וַיּ אמֶר אֲנִ֣י אֲפַתֶּ֑ ֹ֖ יו הָר֗וּחַ וַיּֽעֲַמדֹ֙ לִפְנֵ֣י יי וַיּ י כָּל־נבְִיאָ֑ קֶר בְּפִ֖ יתִי֙ ר֣וּחַ שֶׁ֔
ה נָ  ה הִנֵּ֨ א וַעֲשֵׂה־כֵןֽ׃ (כג) וְעַתָּ֗ ל צֵ֖ אמֶר תְּפַתֶּה֙ וְגַם־תּוּכָ֔ ֹ֗ י' רָעָהֽ׃ וַיּ ר עָלֶ֖ לֶּה וַיֽי דִּבֶּ֥ י' אֵ֑ י כָּל־נבְִיאֶ֣ קֶר בְּפִ֖ ן יי ר֣וּחַ שֶׁ֔ תַ֤ 	

	

ר רֽוּחַ־יי ה עָבַ֧ אמֶר אֵי־זֶ֨ ֹ֕ חִי וַיּ יהְוּ עַל־הַלֶּ֑ ה וַיּכֶַּ֥ה אֶת־מִיכָ֖ ר אוֹתָֽ$׃ (כה)  (כד) וַיּגִַּשׁ֙ צִדְקִיָּה֣וּ בֶןֽ־כְּנעֲַנָ֔ י לְדַבֵּ֥ מֵאִתִּ֖
 ֹ֣ לֶ% ישְִׂ וַיּ ֹ֙אמֶר֙ מֶ֣ דֶר לְהֵחָבֵהֽ׃ (כו) וַיּ דֶר בְּחֶ֖ א חֶ֥ ֹ֛ ר תָּב ה בַּיּ֣וֹם הַה֑וּא אֲשֶׁ֥ יהְוּ הִנEְּ֥ ראֶֹ֖ יהְוּ אמֶר מִיכָ֔ ח אֶת־מִיכָ֔ ל קַ֚ רָאֵ֔

ר ה אָמַ֣ ֹ֚ שׁ בֶּן־הַמֶּל2ֶֽ׃ (כז) וְאָמַרְתָּ֗ כּ יר וְאֶל־יוֹאָ֖ ן שַׂר־הָעִ֑ ֹ֣ הוּ אֶל־אָמ הוּ  וַהֲשִׁיבֵ֖ לֶא וְהַאֲכִילֻ֨ ית הַכֶּ֑ ימוּ אֶת־זֶ֖ה בֵּ֣ לֶ; שִׂ֥ הַמֶּ֔
יהְוּ אִם־שׁ֤וֹב תָּשׁוּב֙ בְּשָׁל֔וֹם ֽ(א־דִבֶּ֥  אמֶר מִיכָ֔ ֹ֣ י בְשָׁלֽוֹם׃ (כח) וַיּ ד בּאִֹ֥ חַץ עַ֖ יםִ לַ֔ אמֶר שִׁמְע֖וּ לֶ֤חֶם לַחַ֙ץ֙ וּמַ֣ ֹ֕ י וַיּ ר יי בִּ֑

ים כֻּלָּםֽ׃  עַמִּ֥ 	

ט הִ (כט) וַיַּעַ֧  ל אֶל־יהְוֹשָׁפָ֗ ל3ֶ ישְִׂרָאֵ֜ ת גִּלְעָדֽ׃ (ל) וַיּאֹמֶר֩ מֶ֨ ֹ֥ ה רָמ ל וְיהוֹשָׁפָ֥ט מֶל3ֶֽ־יהְוּדָ֖ א ל מֶל3ֶֽ־ישְִׂרָאֵ֛ ֹ֣ תְחַפֵּשׂ֙ וָב
ל וַיּבָ֖וֹא בַּמִּלְחָמָהֽ׃ (לא)  ל8ֶ ישְִׂרָאֵ֔ י< וַיּתְִחַפֵּשׂ֙ מֶ֣ שׁ בְּגָדֶ֑ ה לְבַ֣ ה וְאַתָּ֖ כֶב אֲשֶׁר־ל֜וֹ בַמִּלְחָמָ֔ ם צִוָּ֣ה אֶת־שָׂרֵי֩ הָרֶ֨ לֶ: אֲרָ֡ וּמֶ֣

ל לְבַדּֽוֹ׃ ( ל1ֶ ישְִׂרָאֵ֖ י אִםֽ־אֶת־מֶ֥ ן וְאֶת־גָּד֑וֹל כִּ֛ ֹ֖ חֲמ֔וּ אֶת־קָט ר J֚א תִּלָּ֣ ֹ֔ יםִ֙ לֵאמ ים וּשְׁנַ֙ כֶב שJְׁשִׁ֤ י הָרֶ֜ י כִּרְאוֹת֩ שָׂרֵ֨ לב) וַיהְִ֡
מָּה אָמְֽ  ט וְהֵ֤ י כִּרְאוֹת֙ שָׂרֵ֣ אֶת־יהְוֹשָׁפָ֗ ק יהְוֹשָׁפָטֽ׃ (לג) וַיהְִ֗ ם וַיּזִעְַ֖ יו לְהִלָּחֵ֑ רוּ עָלָ֖ ל ה֔וּא וַיּסָֻ֥ H מֶלHֶֽ־ישְִׂרָאֵ֣ כֶב רוּ֙ אַ֣ י הָרֶ֔

שֶׁת֙ לְתֻמּ֔וֹ וַיּכֶַּה֙  2 בַּקֶּ֙ ישׁ מָשַׁ֤ יו׃ (לד) וְאִ֗ ל ה֑וּא וַיּשָׁ֖וּבוּ מֵאַחֲרָֽ ל2ֶ ישְִׂרָאֵ֖ ין  כִּיֽ־Iא־מֶ֥ ים וּבֵ֣ ין הַדְּבָקִ֖ ל בֵּ֥ ל7ֶ ישְִׂרָאֵ֔ אֶת־מֶ֣
י הָחֳלֵיֽתִי׃ (לה) וַתַּעֲלֶ֤ה הַמִּ  ניִ מִן־הַמַּֽחֲנֶ֖ה כִּ֥ B ידְָ֛@ וְהוֹצִיאֵ֥ ֹ֥ אמֶר לְרַכָּב֗וֹ הֲפ ֹ֣ לֶ% הָיָה֧ הַשִּׁרְיָ֑ן וַיּ לְחָמָה֙ בַּיּ֣וֹם הַה֔וּא וְהַמֶּ֗

כַח ֹ֣ ה נ ד בַּמֶּרְכָּבָ֖ א הַ  מָעֳמָ֛ ֹ֥ ה כְּב ר הָרִנּהָ֙ בַּמַּֽחֲנֶ֔ ֹ֤ כֶב׃ (לו) וַיּעֲַב יק הָרָֽ ה אֶל־חֵ֥ רֶב וַיִּצֶ֥ק דַּםֽ־הַמַּכָּ֖ ם וַיָּמָ֣ת בָּעֶ֔ מֶשׁ אֲרָ֑ שֶּׁ֖
ישׁ אֶל־אַרְצֽוֹ׃ ישׁ אֶל־עִיר֖וֹ וְאִ֥ ר אִ֥ ֹ֑ לֵאמ 	
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I	Kings	22:6–36	

(6)	So	the	king	of	Israel	gathered	the	prophets,	about	four	hundred	men,	and	asked	

them,	“Shall	I	march	upon	Ramoth-gilead	for	battle,	or	shall	I	not?”	“March,”	they	

said,	“and	the	Eternal	will	deliver	[it]	into	Your	Majesty’s	hands.”	(7)	Then	

Jehoshaphat	asked,	“Isn’t	there	another	prophet	of	the	Eternal	here	through	whom	

we	can	inquire?”	(8)	And	the	king	of	Israel	answered	Jehoshaphat,	“There	is	one	

more	man	through	whom	we	can	inquire	of	the	Eternal;	but	I	hate	him,	because	he	

never	prophesies	anything	good	for	me,	but	only	misfortune—Micaiah	son	of	

Imlah.”	But	King	Jehoshaphat	said,	“Don’t	say	that,	Your	Majesty.”	(9)	So	the	king	of	

Israel	summoned	an	officer	and	said,	“Bring	Micaiah	son	of	Imlah	at	once.”		

(10)	The	king	of	Israel	and	King	Jehoshaphat	of	Judah	were	seated	on	their	thrones,	

arrayed	in	their	robes,	on	the	threshing	floor	at	the	entrance	of	the	gate	of	Samaria;	

and	all	the	prophets	were	prophesying	before	them.	(11)	Zedekiah	son	of	

Chenaanah	had	provided	himself	with	iron	horns;	and	he	said,	“Thus	said	the	

Eternal:	With	these	you	shall	gore	the	Arameans	till	you	make	an	end	of	them.”	(12)	

And	all	the	other	prophets	were	prophesying	similarly,	“March	upon	Ramoth-gilead	

and	triumph!	The	Eternal	will	deliver	it	into	Your	Majesty’s	hands.”		

(13)	The	messenger	who	had	gone	to	summon	Micaiah	said	to	him:	“Look,	the	

words	of	the	prophets	are	with	one	accord	favorable	to	the	king.	Let	your	word	be	

like	that	of	the	rest	of	them;	speak	a	favorable	word.”	(14)	“As	the	Eternal	lives,”	

Micaiah	answered,	“I	will	speak	only	what	the	Eternal	tells	me.”	(15)	When	he	came	

before	the	king,	the	king	said	to	him,	“Micaiah,	shall	we	march	upon	Ramoth-gilead	

for	battle,	or	shall	we	not?”	He	answered	him,	“March	and	triumph!	The	Eternal	will	

deliver	[it]	into	Your	Majesty’s	hands.”	(16)	The	king	said	to	him,	“How	many	times	

must	I	adjure	you	to	tell	me	nothing	but	the	truth	in	the	name	of	the	Eternal?”	(17)	

Then	he	said,	“I	saw	all	Israel	scattered	over	the	hills	like	sheep	without	a	shepherd;	

and	the	Eternal	said,	‘These	have	no	master;	let	everyone	return	to	his	home	in	

safety.’”	(18)	“Didn’t	I	tell	you,”	said	the	king	of	Israel	to	Jehoshaphat,	“that	he	would	

not	prophesy	good	fortune	for	me,	but	only	misfortune?”	(19)	But	[Micaiah]	said,	“I	

call	upon	you	to	hear	the	word	of	the	Eternal!	I	saw	the	Eternal	seated	upon	the	the	

throne,	with	all	the	host	of	heaven	standing	in	attendance	to	the	right	and	to	the	left	

of	God.	(20)	The	Eternal	asked,	‘Who	will	entice	Ahab	so	that	he	will	march	and	fall	

at	Ramoth-gilead?’	Then	one	said	thus	and	another	said	thus,	(21)	until	a	certain	

spirit	came	forward	and	stood	before	the	Eternal	and	said,	‘I	will	entice	him.’	‘How?’	

the	Eternal	asked	him.	(22)	And	he	replied,	‘I	will	go	out	and	be	a	lying	spirit	in	the	

mouth	of	all	his	prophets.’	Then	God	said,	‘You	will	entice	and	you	will	prevail.	Go	

out	and	do	it.’	(23)	So	the	Eternal	has	put	a	lying	spirit	in	the	mouth	of	all	these	

prophets	of	yours;	for	the	Eternal	has	decreed	disaster	upon	you.”		
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(24)	Thereupon	Zedekiah	son	of	Chenaanah	stepped	up	and	struck	Micaiah	on	the	

cheek,	and	demanded,	“Which	way	did	the	spirit	of	the	Eternal	pass	from	me	to	

speak	with	you?”	(25)	And	Micaiah	replied,	“You’ll	find	out	on	the	day	when	you	try	

to	hide	in	the	innermost	room.”	(26)	Then	the	king	of	Israel	said,	“Take	Micaiah	and	

turn	him	over	to	Amon,	the	city’s	governor,	and	to	Prince	Joash,	(27)	and	say,	‘The	

king’s	orders	are:	Put	this	fellow	in	prison,	and	let	his	fare	be	scant	bread	and	scant	

water	until	I	come	home	safe.’”	(28)	To	which	Micaiah	retorted,	“If	you	ever	come	

home	safe,	the	Eternal	has	not	spoken	through	me.”	He	said	further,	“Listen,	all	you	

peoples!”		

(29)	So	the	king	of	Israel	and	King	Jehoshaphat	of	Judah	marched	upon	Ramoth-

gilead.	(30)	The	king	of	Israel	said	to	Jehoshaphat,	“Disguise	yourself	and	go	into	the	

battle;	but	you,	wear	your	robes.”	So	the	king	of	Israel	went	into	the	battle	disguised.	

(31)	Now	the	king	of	Aram	had	instructed	his	thirty-two	chariot	officers:	“Don’t	

attack	anyone,	small	or	great,	except	the	king	of	Israel.”	(32)	So	when	the	chariot	

officers	saw	Jehoshaphat,	whom	they	took	for	the	king	of	Israel,	they	turned	upon	

him	to	attack	him,	and	Jehoshaphat	cried	out.	(33)	And	when	the	chariot	officers	

became	aware	that	he	was	not	the	king	of	Israel,	they	turned	back	from	pursuing	

him.	(34)	Then	a	man	drew	his	bow	at	random	and	he	hit	the	king	of	Israel	between	

the	plates	of	the	armor;	and	he	said	to	his	charioteer,	“Turn	the	horses	around	and	

get	me	behind	the	lines;	I’m	wounded.”	(35)	The	battle	raged	all	day	long,	and	the	

king	remained	propped	up	in	the	chariot	facing	Aram;	the	blood	from	the	wound	ran	

down	into	the	hollow	of	the	chariot,	and	at	dusk	he	died.	(36)	As	the	sun	was	going	

down,	a	shout	went	through	the	army:	“Every	man	to	his	own	town!	Every	man	to	

his	own	district.”	

	

62–63	

-׳ח:ו״כ ירמיהו ז״ט 	

ם וַיּתְִפְּשׂ֨וּ אתֹ֜וֹ ר אֶל־כָּל־הָעָ֑ ת כָּל־אֲשֶׁר־צִוָּ֣ה יי לְדַבֵּ֖ הוּ לְדַבֵּר֙ אֵ֣ י ׀ כְּכַלּ֣וֹת ירְִמְיָ֗ ם  הַכּהֲֹנִ֧ים וְהַנּבְִ (ח) וַיהְִ֣ ים וְכָל־הָעָ֥ אִ֛
את תֶּ  ֹ֛ יר הַזּ ה וְהָעִ֥ יתִ הַזֶּ֔ ר כְּשִׁלוֹ֙ יִהְֽיהֶ֙ הַבַּ֣ ֹ֗ יתָ בְשֵׁם־יי לֵאמ ר מ֥וֹת תָּמֽוּת׃ (ט) מַדּוּעַ֩ נבִֵּ֨ ֹ֖ ל לֵאמ ב וַיּקִָּהֵ֧ ין יוֹשֵׁ֑ ב מֵאֵ֣ חֱרַ֖

י  ית יי׃ (י) וַיּֽשְִׁמְע֣וּ ׀ שָׂרֵ֣ ם אֶלֽ־ירְִמְיָ֖הוּ בְּבֵ֥ ית יי וַיֵּשְֽׁב֛וּ כָּל־הָעָ֛ לֶ/ בֵּ֣ לֶּה וַיּעֲַל֥וּ מִבֵּית־הַמֶּ֖ ים הָאֵ֔ ת הַדְּבָרִ֣ ה אֵ֚ יהְוּדָ֗
ר  ֹ֑ ם לֵאמ ים וְאֶל־כָּל־הָעָ֖ אמְר֜וּ הַכּהֲֹנִ֤ים וְהַנּבְִאִים֙ אֶל־הַשָּׂרִ֔ ֹ֨ עַר־יי הֶחָדָֽשׁ׃ (ס) (יא) וַיּ תַח שַֽׁ ישׁ בְּפֶ֥ וֶת֙ לָאִ֣ מִשְׁפַּט־מָ֙

ה כִּ֤  ים וְאֶ הַזֶּ֔ אמֶר ירְִמְיָ֙הוּ֙ אֶל־כָּל־הַשָּׂרִ֔ ֹ֤ ם בְּאָזנְיֵכֶםֽ׃ (יב) וַיּ ר שְׁמַעְתֶּ֖ את כַּאֲשֶׁ֥ ֹ֔ יר הַזּ ר יי י נבִָּא֙ אֶל־הָעִ֣ ֹ֑ ם לֵאמ ל־כָּל־הָעָ֖
ר שְׁמַ  ים אֲשֶׁ֥ ת כָּל־הַדְּבָרִ֖ את אֵ֥ ֹ֔ יר הַזּ יתִ הַזּהֶ֙ וְאֶל־הָעִ֣ א אֶל־הַבַּ֤ ניִ לְהִנּבֵָ֞ יבוּ דַרְכֵיכֶם֙ שְׁלָחַ֗ ה הֵיטִ֤ עְתֶּֽם׃ (יג) וְעַתָּ֗

ם וְשִׁמְע֕וּ בְּק֖וֹל יי  עַלְלֵיכֶ֔ םוּמַ֣ ם עֲשׂוּ־לִ֛י כַּטּ֥וֹב  אֱ)הֵיכֶ֑ י הִננְִ֣י בְידְֶכֶ֑ ר עֲלֵיכֶםֽ׃ (יד) וַאֲנִ֖ ר דִּבֶּ֖ ה אֲשֶׁ֥ רָעָ֔ ם יי אֶל־הָ֣ וְינִּחֵָ֣
$ ׀ יָ  ר בְּעֵיניֵכֶםֽ׃ (טו) אַ֣ את וְכַיּשָָׁ֖ ֹ֖ יר הַזּ ם וְאֶל־הָעִ֥ י אַתֶּם֙ נתְֹנִ֣ים עֲלֵיכֶ֔ ם נקִָ֗ ים אַתֶּם֮ אתִֹי֒ כִּי־דָ֣ י אִם־מְמִתִ֣ עַ תֵּדְע֗וּ כִּ֣ ֹ֣ ד

ים הָאֵלֶּֽה׃ (ס) (טז) ת כָּל־הַדְּבָרִ֖ ם אֵ֥ ם לְדַבֵּר֙ בְּאָזנְיֵכֶ֔ ניִ יי עֲלֵיכֶ֔ ת שְׁלָחַ֤ י בֶאֱמֶ֗ יהָ כִּ֣ וּ הַשָּׂרִים֙ וְכָל־וַיּאֹמְר֤  וְאֶל־ישְֹׁבֶ֑
ם יי  י בְּשֵׁ֛ וֶת כִּ֗ ישׁ הַזּהֶ֙ מִשְׁפַּט־מָ֔ ים אֵין־לָאִ֤ ם אֶל־הַכּהֲֹנִ֖ים וְאֶל־הַנּבְִיאִ֑ ינוּהָעָ֔ ר אֵלֵיֽנוּ׃ אֱ'הֵ֖ דִּבֶּ֥ 	
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Jeremiah	26:8–16	

(8)	And	when	Jeremiah	finished	speaking	all	that	the	Eternal	had	commanded	him	

to	speak	to	all	the	people,	the	priests	and	the	prophets	and	all	the	people	seized	him,	

shouting,	“You	shall	die!	(9)	How	dare	you	prophesy	in	the	name	of	the	Eternal	that	

this	House	shall	become	like	Shiloh	and	this	city	be	made	desolate,	without	

inhabitants?”	And	all	the	people	crowded	about	Jeremiah	in	the	House	of	the	

Eternal.	(10)	When	the	officials	of	Judah	heard	about	this,	they	went	up	from	the	

king’s	palace	to	the	House	of	the	Eternal	and	held	a	session	at	the	entrance	of	the	

New	Gate	of	the	House	of	the	Eternal.	(11)	The	priests	and	prophets	said	to	the	

officials	and	to	all	the	people,	“This	man	deserves	the	death	penalty,	for	he	has	

prophesied	against	this	city,	as	you	yourselves	have	heard.”	(12)	Jeremiah	said	to	

the	officials	and	to	all	the	people,	“It	was	the	Eternal	who	sent	me	to	prophesy	

against	this	House	and	this	city	all	the	words	you	heard.	(13)	Therefore	mend	your	

ways	and	your	acts,	and	heed	the	Eternal	your	God,	that	the	Eternal	may	renounce	

the	punishment	God	has	decreed	for	you.	(14)	As	for	me,	I	am	in	your	hands:	do	to	

me	what	seems	good	and	right	to	you.	(15)	But	know	that	if	you	put	me	to	death,	

you	and	this	city	and	its	inhabitants	will	be	guilty	of	shedding	the	blood	of	an	

innocent	man.	For	in	truth	the	Eternal	has	sent	me	to	you,	to	speak	all	these	words	

to	you.”	(16)	Then	the	officials	and	all	the	people	said	to	the	priests	and	prophets,	

“This	man	does	not	deserve	the	death	penalty,	for	he	spoke	to	us	in	the	name	of	the	

Eternal	our	God.”	

	

ד״כ:ו״כ ירמיהו 	

ם לַהֲמִיתֽוֹ׃ (פ) י תֵּת־אתֹ֥וֹ בְידַ־הָעָ֖ ה אֶתֽ־ירְִמְיָ֑הוּ לְבִלְתִּ֛ ן הָיתְָ֖ ם בֶּן־שָׁפָ֔ ד אֲחִיקָ֣ G יַ֚ (כד) אַ֗ 	

	

Jeremiah	26:24	

(24)	However,	Ahikam	son	of	Shaphan	protected	Jeremiah,	so	that	he	was	not	

handed	over	to	the	people	for	execution.	
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-׳ח:ז״י דברים ג״י 	

גַע דִּבְרֵ֥  גַע֙ לָנֶ֔ ין נֶ֙ ין וּבֵ֥ ין לְדִ֗ ם בֵּיֽן־דִּ֣ ם ׀ לְדָ֜ ט בֵּיֽן־דָּ֨ ר לַמִּשְׁפָּ֗ י יפִָּלֵא֩ מִמBְּ֨ דָבָ֜ יתָ אֶל־(ח) כִּ֣ י2 וְקַמְתָּ֣ וְעָלִ֔ ת בִּשְׁעָרֶ֑ ֹ֖ י רִיב
ר יי  ר יבְִחַ֛ יהַמָּק֔וֹם אֲשֶׁ֥ ם וְדָרַשְׁתָּ֙ וְהִגִּ֣י !אֱ%הֶ֛ ים הָהֵ֑ ר יהְִיֶ֖ה בַּיּמִָ֣ ט אֲשֶׁ֥ ם וְאֶל־הַשּׁפֵֹ֔ דוּ בּֽוֹ׃ (ט) וּבָאתָ֗ אֶל־הַכּהֲֹניִם֙ הַלְוִיִּ֔

ידֽוּ ל4ְ֔ מִן־הַמָּק֣וֹם הַה֔וּא אֲשֶׁ֖  ר יגִַּ֣ י הַדָּבָר֙ אֲשֶׁ֣ יתָ עַל־פִּ֤ ר הַמִּשְׁפָּטֽ׃ (י) וְעָשִׂ֗ ת דְּבַ֥ ל ל4ְ֔ אֵ֖ ֹ֖ ר יי וְשָׁמַרְתָּ֣ לַעֲשׂ֔וֹת כְּכ ר יבְִחַ֣
ה ֣'א תָס֗  ר יוֹר֗ו1ּ וְעַל־הַמִּשְׁפָּ֛ט אֲשֶׁר־יאֹמְר֥וּ ל1ְ֖ תַּעֲשֶׂ֑ ה אֲשֶׁ֣ י הַתּוֹרָ֜ ר יוֹרֽו1ּ׃ (יא) עַל־פִּ֨ ר אֲשֶׁר־יגִַּ֥ידֽוּ אֲשֶׁ֥ וּר מִן־הַדָּבָ֛
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ישׁ אֲשֶׁ  אל׃ (יב) וְהָאִ֞ ֹֽ ין וּשְׂמ רֶת שָׁם֙ אֶת־יי ל7ְ֖ ימִָ֥ ד לְשָׁ֤ עַ אֶל־הַכּהֵֹן֙ הָעמֵֹ֞ ֹ֤ י שְׁמ ה בְזדָ֗וֹן לְבִלְתִּ֨ י!ר־יעֲַשֶׂ֣ א֖וֹ אֶל־ אֱ&הֶ֛
אוּ וְ֥'א יזְיִ ם ישְִׁמְע֣וּ וְירִָ֑ ע מִיּשְִׂרָאֵלֽ׃ (יג) וְכָל־הָעָ֖ ישׁ הַה֔וּא וּבִעַֽרְתָּ֥ הָרָ֖ ט וּמֵת֙ הָאִ֣ ד֖וּן עֽוֹד׃ (ס)הַשּׁפֵֹ֑ 	

	

Deuteronomy	17:8–13	

(8)	If	a	case	is	too	baffling	for	you	to	decide,	be	it	a	controversy	over	homicide,	civil	

law,	or	assault—matters	of	dispute	in	your	courts—you	shall	promptly	repair	to	the	

place	that	the	Eternal	your	God	will	have	chosen,	(9)	and	appear	before	the	levitical	

priests,	or	the	magistrate	in	charge	at	the	time,	and	present	your	problem.	When	

they	have	announced	to	you	the	verdict	in	the	case,	(10)	you	shall	carry	out	the	

verdict	that	is	announced	to	you	from	that	place	that	the	Eternal	chose,	observing	

scrupulously	all	their	instructions	to	you.	(11)	You	shall	act	in	accordance	with	the	

instructions	given	you	and	the	ruling	handed	down	to	you;	you	must	not	deviate	

from	the	verdict	that	they	announce	to	you	either	to	the	right	or	to	the	left.	(12)	

Should	anyone	act	presumptuously	and	disregard	the	priest	charged	with	serving	

there	the	Eternal	your	God,	or	the	magistrate,	that	person	shall	die.	Thus	you	will	

sweep	out	evil	from	Israel:	(13)	all	the	people	will	hear	and	be	afraid	and	will	not	act	

presumptuously	again.	

	

66–67	

Vaclav	Havel	

[The	system	relies	on]	a	correct	understanding	of	history	anchored	in	an	ideology	

that	is	incomparably	more	precise,	logically	structured,	generally	comprehensible,	

and	.	.	.	extremely	flexible	.	.	.	that	in	its	elaborateness	and	completeness	is	almost	a	

secularized	religion.	.	.	.	To	wandering	humankind	it	offers	an	immediately	available	

home:	all	one	has	to	do	is	accept	it.	.	.	.	Of	course	one	pays	a	dearly	for	this	low-rent	

home:	the	price	is	abdication	of	one’s	own	reason,	conscience,	and	responsibility	...	

[There	is	the	misuse	of	language],	hypocrisy	and	lies,	[wherein]	government	by	

bureaucracy	is	called	popular	government,	the	working	class	is	enslaved	in	the	

name	of	the	working	class,	the	complete	degradation	of	the	individual	is	presented	

as	his	or	her	ultimate	liberation	.	.	.	the	use	of	power	to	control	people	is	called	

public	control	of	power,	and	the	arbitrary	abuse	of	the	power	is	called	observing	the	

legal	code....	A	person	who	has	been	seduced	by	the	consumer	value	system,	whose	

identity	is	dissolved	in	an	amalgam	of	accoutrements	of	mass	civilization,	and	who	

has	no	roots	in	the	order	of	being,	no	sense	of	responsibility	for	anything	higher	

than	his	or	her	own	personal	survival,	is	a	demoralized	person.	The	system	depends	

on	this	demoralization,	deepens	it,	is	in	fact	a	projection	of	it	into	society.	(V.	Havel,	

Living	in	Truth	(London:	Faber	&	Faber,	1980),	38–39,	42–46,	56–57,	62.)	
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-׳כ׳:ה ישעיהו א״כ 	

ר לְמָת֖וֹק וּמָת֥  ים מַ֛ ש2ֶׁ שָׂמִ֥ ֹ֔ ש2ֶׁ לְאוֹר֙ וְא֣וֹר לְח ֹ֤ ים ח ע שָׂמִ֨ ע ט֖וֹב וְלַטּ֣וֹב רָ֑ ים לָרַ֛ וֹק לְמָרֽ׃ (ס) (כא) ה֖וֹי (כ) ה֣וֹי הָאמְֹרִ֥
ם נבְנִֹיֽם׃ ם וְנֶגֶ֥ד פְּניֵהֶ֖ ים בְּעֵיֽניֵהֶ֑ חֲכָמִ֣ 	

	

Isaiah	5:20–21	

(20)	Ah,	Those	who	call	evil	good	and	good	evil;	who	present	darkness	as	light	and	

light	as	darkness;	who	present	bitter	as	sweet	and	sweet	as	bitter!	(21)	Ah,	those	

who	are	so	wise—in	their	own	opinion;	so	clever—In	their	own	judgment!	

א״כ׳:ה ירמיהו 	

ם וְ֥-א ישְִׁמָעֽוּ׃ ב עֵינַ֤יםִ לָהֶם֙ וְ֣-א ירְִא֔וּ אָזנְַי֥םִ לָהֶ֖ ין לֵ֑ ל וְאֵ֣ ם סָכָ֖ את עַ֥ ֹ֔ (כא) שִׁמְעוּ־נָ֣א ז 	

	

Jeremiah	5:21	

(21)	Hear	this,	O	foolish	people,	devoid	of	intelligence,	that	have	eyes	but	can’t	see,	

that	have	ears	but	can’t	hear!	

	

-׳ל׳:ה ירמיהו א״ל 	

ה בָּאָרֶֽץ׃ (ל ה נהְִיתְָ֖ עֲרוּרָ֔ ן וּמַהֽ־(ל) שַׁמָּה֙ וְשַׁ֣ הֲבוּ כֵ֑ י אָ֣ ם וְעַמִּ֖ קֶר וְהַכּהֲֹניִם֙ ירְִדּ֣וּ עַל־ידְֵיהֶ֔ ים נבְִּא֣וּ־בַשֶּׁ֗ א) הַנּבְִיאִ֞
תַּעֲשׂ֖וּ לְאַחֲרִיתָֽהּ׃ 	

	

Jeremiah	5:30–31	

(30)	An	appalling,	horrible	thing	has	happened	in	the	land:	(31)	the	prophets	

prophesy	falsely,	and	the	priests	rule	accordingly;	and	My	people	like	it	so.	But	what	

will	you	do	at	the	end	of	it?	
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Imagining	Immigration	
The	Stranger	in	Jewish	Law	and	Lore	

Rabbi	Aaron	D.	Panken,	PhD,	Z”L	
	

71	

Tony	Blair	

A	friend	of	mine	whose	parents	were	immigrants,	Jews	from	Europe	who	came	to	

America	in	search	of	safety,	told	me	this	story.	His	parents	lived	and	worked	in	New	

York.	They	were	not	well	off.	His	father	died	when	he	was	young.	His	mother	lived	

on,	and	in	time	my	friend	succeeded	and	became	wealthy.	He	often	used	to	offer	his	

mother	the	chance	to	travel	outside	America.	She	never	did.	When	eventually	she	

died,	they	went	back	to	recover	the	safety	box	where	she	kept	her	jewelry.	They	

found	there	was	another	box.	There	was	no	key.	So	they	had	to	drill	it	open.	They	

wondered	what	precious	jewel	must	be	in	it.	They	lifted	the	lid.	There	was	wrapping	

and	more	wrapping	and	finally	an	envelope.	Intrigued,	they	opened	it.	In	the	

envelope	were	her	U.S.	citizenship	papers.	Nothing	more.	That	was	the	jewel,	more	

precious	to	her	than	any	other	possession.	That	was	what	she	treasured	most.	So	

should	America	today.	(Tony	Blair,	former	British	prime	minister,	My	Journey:	Tony	
Blair)	
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-ג״י:ו״ט בראשית ז״ט 	

ם יָ  אמֶר לְאַבְרָ֗ ֹ֣ ע מֵא֖וֹת שָׁנָהֽ׃ ((יג) וַיּ ם אַרְבַּ֥ ם וַעֲבָד֖וּם וְעִנּ֣וּ אתָֹ֑ רֶץ֙ B֣א לָהֶ֔ ע כִּי־גֵ֣ר ׀ יהְִיֶה֣ זרְַעFֲ֗ בְּאֶ֙ עַ תֵּדַ֜ ֹ֨ יד) וְגַ֧ם ד
ה תָּב֥וֹא אֶל ן יצְֵא֖וּ בִּרְכֻ֥שׁ גָּדֽוֹל׃ (טו) וְאַתָּ֛ כִי וְאַחֲרֵי־כֵ֥ ֹ֑ ן אָנ דוּ דָּ֣ ֹ֖ ר יעֲַב ה אֶת־הַגּ֛וֹי אֲשֶׁ֥ ר בְּשֵׂיבָ֥ י4 בְּשָׁל֑וֹם תִּקָּבֵ֖ ־אֲבתֶֹ֖

י עַד־הֵנּֽהָ׃ ן הָאֱמרִֹ֖ י >א־שָׁלֵ֛ם עֲוֺ֥ נּהָ כִּ֧ י ישָׁ֣וּבוּ הֵ֑ טוֹבָהֽ׃ (טז) וְד֥וֹר רְבִיעִ֖ 	

	

Genesis	15:13–16	

[God]	said	to	Abram,	“Know	now	that	your	descendants	shall	be	strangers	in	a	land	

not	theirs;	they	shall	be	enslaved	and	afflicted	for	four	hundred	years.	But	then	I	will	

bring	judgment	upon	the	nation	they	are	serving;	after	that	they	shall	go	out	with	

many	possessions.	.	.	.	The	fourth	generation	shall	return	here.”	
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-׳ג:ג״כ בראשית ׳ו 	

ם תְּ  י עִמָּכֶ֑ ב אָנכִֹ֖ ר׃ (ד) גֵּר־וְתוֹשָׁ֥ ֹֽ ת לֵאמ ר אֶל־בְּניֵ־חֵ֖ ל פְּנֵ֣י מֵת֑וֹ וַידְַבֵּ֥ ם מֵעַ֖ קָם֙ אַבְרָהָ֔ ם (ג) וַיָּ֙ בֶר֙ עִמָּכֶ֔ י אֲחֻזּתַ־קֶ֙ נ֨וּ לִ֤
ת אֶת י מִלְּפָנָיֽ׃ (ה) וַיּעֲַנ֧וּ בְניֵ־חֵ֛ ה מֵתִ֖ יא וְאֶקְבְּרָ֥ י נשְִׂ֨ נוּ ׀ אֲדנִֹ֗ ר לֽוֹ׃ (ו) שְׁמָעֵ֣ ֹ֥ ם לֵאמ ים־אַבְרָהָ֖ נוּ  אֱ&הִ֤ אַתָּה֙ בְּתוֹכֵ֔

ר מֵתֶֽ"׃ ֹ֥ נּוּ אֶת־קִבְר֛וֹ 7ֽא־יכְִלֶ֥ה מִמְּ֖" מִקְּב ישׁ מִמֶּ֔ " אִ֣ ר אֶת־מֵתֶ֑ ֹ֖ ינוּ קְב ר קְבָרֵ֔ בְּמִבְחַ֣ 	

Genesis	23:3–6	

Then	Abraham	rose	up	from	upon	his	dead	[wife],	and	spoke	to	the	Hittites,	saying,	

“I	am	a	resident	alien	[ger	toshav]	among	you;	sell	me	a	gravesite	among	you,	that	I	
may	bury	my	dead	here.”	The	Hittites	answered	Abraham,	saying,	“Hear	us,	my	lord;	

you	are	the	elect	of	God	in	our	midst;	bury	your	dead	in	any	of	our	choicest	graves.	

Not	one	of	us	will	keep	you	from	burying	your	dead	by	withholding	a	gravesite	from	

you.”	
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-ח״מ:ב״י שמות ט״מ 	

שָׂ  ר וְעָ֣ ל ֽ$א־(מח) וְכִיֽ־יגָ֨וּר אִתְּ֜, גֵּ֗ רֶץ וְכָל־עָרֵ֖ ח הָאָ֑ ב לַעֲשׂתֹ֔וֹ וְהָיָ֖ה כְּאֶזרְַ֣ ר וְאָז֙ יקְִרַ֣ ה פֶסַח֮ לַיי הִמּ֧וֹל ל֣וֹ כָל־זכָָ֗
ח וְלַגֵּ֖ר הַגָּ֥ר בְּתוֹכְכֶםֽ׃ ת יהְִיֶ֖ה לָאֶֽזרְָ֑ ה אַחַ֔ אכַל בּֽוֹ׃ (מט) תּוֹרָ֣ ֹ֥ י 	

	

Exodus	12:48–49	

If	a	male	stranger	who	dwells	with	you	would	offer	the	Passover	[sacrifice]	to	the	

Eternal,	all	his	males	must	be	circumcised;	then	he	shall	be	admitted	to	offer	it;	he	

shall	then	be	as	a	citizen	of	the	country.	But	no	uncircumcised	man	may	eat	of	it.	

There	shall	be	one	law	for	the	citizen	and	for	the	stranger	who	dwells	among	you.	

	

-ג״ל:ט״י ויקרא ד״ל 	

ם הַגֵּ֣ר ׀ הַגָּ֣ר אִ (לג)  ה לָכֶ֜ ח מִכֶּם֩ יהְִיֶ֨ ם B֥א תוֹנ֖וּ אתֹֽוֹ׃ (לד) כְּאֶזרְָ֣ ם וְאָהַבְתָּ֥ לוֹ֙ כָּמ֔וֹ! וְכִיֽ־יגָ֧וּר אִתHְּ֛ גֵּ֖ר בְּאַרְצְכֶ֑ תְּכֶ֗
י יי יםִ אֲנִ֖ רֶץ מִצְרָ֑ ם בְּאֶ֣ ים הֱייִתֶ֖ ׃אֱ)הֵיכֶםֽ כִּיֽ־גֵרִ֥ 	

	

Leviticus	19:33–34	

When	strangers	reside	with	you	in	your	land,	you	shall	not	oppress	them.	The	
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strangers	who	reside	with	you	shall	be	to	you	as	your	citizens;	you	shall	love	each	

one	as	yourself,	for	you	were	strangers	in	the	land	of	Egypt:	I	the	Eternal	am	your	

God.	
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-ז״י׳:י דברים ט״י 	

י יי  ם(יז) כִּ֚ יה֚וּא  אֱֽ(הֵיכֶ֔ ים וַאֲדנֵֹ֖ י הָאֱֽ/הִ֔ ֹ  אֱ/הֵ֣ ל הַגִּבּ ֹ֤ ל הַגָּד ים וְ֥#א וַאדושם הָאֲדנִֹ֑ים הָאֵ֨ א פָנִ֔ א אֲשֶׁר֙ #א־ישִָּׂ֣ ר֙ וְהַנּוֹרָ֔
ר לָ֥תֶת ל֖וֹ לֶ֥חֶם וְשִׂמְלָהֽ׃ (יט) וַאֲהַבְתֶּ֖  ב גֵּ֔ ה מִשְׁפַּ֥ט יתָ֖וֹם וְאַלְמָנָ֑ה וְאהֵֹ֣ חַד׃ (יח) עשֶֹׂ֛ ֹֽ ח שׁ ים יקִַּ֖ ם אֶת־הַגֵּ֑ר כִּיֽ־גֵרִ֥

יםִ׃ רֶץ מִצְרָֽ ם בְּאֶ֥ הֱייִתֶ֖ 	

	

Deuteronomy	10:17–19	

For	the	Eternal	your	God	is	God	supreme	and	Lord	supreme,	the	great,	the	mighty,	

and	the	awesome	God,	who	shows	no	favor	and	takes	no	bribe,	but	upholds	the	

cause	of	the	fatherless	and	the	widow,	and	befriends	the	stranger,	providing	food	

and	clothing.—You	too	must	befriend	the	stranger,	for	you	were	strangers	in	the	

land	of	Egypt.	

-׳ג:ו״נ ישעיהו ׳ח 	

ל עַמּ֑וֹ וְאַל־יאֹמַר֙ הַסָּרִ֔  ל יבְַדִּילַ֛ניִ יי מֵעַ֣ ר הַבְדֵּ֧ ֹ֔ ר הַנּלְִוָ֤ה אֶל־יי לֵאמ ר בֶּן־הַנּכֵָ֗ ץ יבֵָשֽׁ׃ ...(ג) וְאַל־יאֹמַ֣ י עֵ֥ ן אֲנִ֖ יס הֵ֥ (ו)  
ר ר שַׁבָּת֙ מֵחַֽלְּל֔וֹ וּמַ  וּבְנֵ֣י הַנּכֵָ֗ ים כָּל־שׁמֵֹ֤ ם יי לִהְי֥וֹת ל֖וֹ לַעֲבָדִ֑ רְת֔וֹ וּֽלְאַהֲבָה֙ אֶת־שֵׁ֣ ים עַל־יי לְשָׁ֣ ים הַנּלְִוִ֤ חֲזיִקִ֖

ם ם וְזבְִחֵיהֶ֛ י עוֹ/תֵיהֶ֧ ית תְּפִלָּתִ֔ י וְשִׂמַּחְתִּים֙ בְּבֵ֣ ר קָדְשִׁ֗ ים אֶל־הַ֣ י  בִּבְרִיתִֽי׃ (ז) וַהֲבִיאוֹתִ֞ י בֵיתִ֔ י כִּ֣ לְרָצ֖וֹן עַלֽ־מִזבְְּחִ֑
יו לְנקְִ  ץ עָלָ֖ ל ע֛וֹד אֲקַבֵּ֥ י ישְִׂרָאֵ֑ ץ נדְִחֵ֣ א לְכָל־הָעַמִּיֽם׃ (ח) נאְֻם֙ אדושם יי מְקַבֵּ֖ בָּצָיֽו׃בֵּית־תְּפִלָּ֥ה יקִָּרֵ֖ 	

	

Isaiah	56:3,6–8	

Let	not	the	foreigner	say,	who	has	attached	himself	to	Adonai,	“Adonai	will	keep	me	
apart	from	God’s	people.”.	.	.	As	for	the	foreigners	who	attach	themselves	to	Adonai,	
to	minister	to	God,	and	to	love	Adonai’s	name,	to	be	God’s	servants—all	who	keep	

the	Sabbath	and	do	not	profane	it,	and	who	hold	fast	to	My	covenant—I	will	bring	

them	to	My	sacred	mount	and	let	them	rejoice	in	My	house	of	prayer.	Their	burnt	

offerings	and	sacrifices	shall	be	welcome	on	My	altar,	for	My	house	shall	be	called	a	

house	of	prayer	for	all	peoples.	Thus	declares	Adonai,	who	gathers	the	dispersed	of	

Israel:	“I	will	gather	still	more	to	those	already	gathered.”	
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-׳ג׳:ז ירמיהו ׳ז 	

ר יי צְבָאוֹת֙  ֹֽה־אָמַ֞ י(ג) כּ ם בַּמָּק֥וֹם הַזֶּהֽ׃ (ד) אַל־תִּבְטְח֣וּ אֱ%הֵ֣ ם וַאֲשַׁכְּנָ֣ה אֶתְכֶ֔ ם וּמַעַֽלְלֵיכֶ֑ יבוּ דַרְכֵיכֶ֖ ל הֵיטִ֥  ישְִׂרָאֵ֔
יבוּ אֶת־דַּרְ  י אִם־הֵיטֵיב֙ תֵּיטִ֔ ל יי הֵיכַ֥ל יי הֵמָּֽה׃ (ה) כִּ֤ ל יי הֵיכַ֣ ר הֵיכַ֤ ֹ֑ קֶר לֵאמ י הַשֶּׁ֖ ם אֶל־דִּבְרֵ֥ ם וְאֶת־לָכֶ֔ כֵיכֶ֖

ין רֵעֵהֽוּ׃ (ו) גֵּ֣ר יתָ֤וֹם וְאַלְמָנהָ֙ "֣  ישׁ וּבֵ֥ ין אִ֖ ט בֵּ֥ ם אִם־עָשׂ֤וֹ תַֽעֲשׂוּ֙ מִשְׁפָּ֔ י אַלֽ־תִּשְׁפְּכ֖וּ מַעַֽלְלֵיכֶ֑ ם נקִָ֔ קוּ וְדָ֣ ֹ֔ א תַֽעֲשׁ
י  יםבַּמָּק֣וֹם הַזֶּ֑ה וְאַחֲרֵ֨ תִּי  אֱ&הִ֖ ר נתַָ֖ רֶץ אֲשֶׁ֥ ה בָּאָ֕ י אֶתְכֶם֙ בַּמָּק֣וֹם הַזֶּ֔ ע לָכֶםֽ׃ (ז) וְשִׁכַּנתְִּ֤ ים G֥א תֵלְכ֖וּ לְרַ֥ אֲחֵרִ֛

ם לְמִן־עוֹלָ֖ם וְעַד־עוֹלָםֽ׃ לַאֲבֽוֹתֵיכֶ֑ 	

	

Jeremiah	7:3–7	

Thus	said	Adonai	Tz’vaot,	the	God	of	Israel:	Mend	your	ways	and	your	actions,	and	I	
will	let	you	dwell	in	this	place.	Don’t	put	your	trust	in	illusions	and	say,	“The	Temple	

of	Adonai,	the	Temple	of	Adonai,	the	Temple	of	Adonai	are	these	[buildings].”	No,	if	
you	really	mend	your	ways	and	your	actions;	if	you	execute	justice	between	one	

person	and	another;	if	you	do	not	oppress	the	stranger,	the	orphan,	and	the	widow;	

if	you	do	not	shed	the	blood	of	the	innocent	in	this	place;	if	you	do	not	follow	other	

gods,	to	your	own	hurt—then	only	will	I	let	you	dwell	in	this	place,	in	the	land	that	I	

gave	to	your	ancestors	for	all	time.	

	

77–81	

ט״מ:ב״י ישמעאל דרבי מכילתא 	

וד לומר תורה אחת (א) תורה אחת יהיה לאזרח למה נאמר? והלא כבר נאמר והיה כאזרח הארץ, ומה תלמ
יהיה לאזרח. לפי שהוא אומר וכי יגור אתך גר, אין לי אלא פסח שהשוה בו הגר לאזרח, שאר כל מצות 

–שבתורה מנין  תלמוד לומר תורה אחת יהיה לאזרח, בא הכתוב והשוה את הגר לאזרח בכל מצות שבתורה.  	

׳כ:ב״כ ישמעאל דרבי מכילתא 	

(א) וגר לא תונה ולא תלחצנו (כי גרים הייתם בארץ מצרים) לא תוננו בדברים ולא תלחצנו בממון. שלא 
י חזירים בין שניך, ואתה מדבר מלין כנגדי. ומנין שאם הוניתו, יאמר לו, אמש היית עובד לבל קורס נבו, והר

שהוא יכול להונך, תלמוד לומר (וגר לא תונה) [כי גרים הייתם בארץ מצרים]. מכאן היה רבי נתן אומר, מום 
שבך אל תאמר לחברך.  	

ואתם ידעתם את חביבין הגרים (שבכל מקום) הוא מזהיר עליהם. וגר לא תונה, ואהבתם את הגר (דברים י). 
נפש הגר (שמות כג). רבי אליעזר אומר, גר לפי שסורו רע, לפיכך מזהיר עליו הכתוב במקומות הרבה. רבי 
שמעון בן יוחאי אומר, הרי הוא אומר, ואוהביו כצאת השמש בגבורתו (שופטים י). וכי מי גדול, מי שאוהב 

נאמר ואוהב גר (דברים י)) חביבין הגרים את המלך או מי שהמלך אוהבו. הוי אומר מי שהמלך אוהבו (ש
שבכל (מקום שנקראו [נקראו] בישראל)... שנאמר ואהב גר...  	
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אברהם קרא עצמו גר, שנאמר גר ותושב אנכי עמכם (בראשית כג). דוד קרא עצמו גר, שנאמר גר אנכי בארץ 
על (האדמה) [הארץ] ואין מקוה  (תהלים קיט). ואומר כי גרים אנחנו לפניך ותושבים ככל אבותינו כצל ימינו

(דברי הימים א' כט). ואומר כי גר אנכי עמך תושב ככל אבותי (תהלים לט).  	

חביבין הגרים, שלא מל אברהם אבינו אלא בן תשעים ותשע שנים. שאלו מל בן עשרים שנה או שלשים, לא 
ם עמו עד שהגיעו לתשעים ותשע היה גר יכול להתגייר אלא בפחות מבן [כ' או בן] שלשים. לפיכך גלגל המקו

שנים, שלא לנעול דלת בפני הגרים הבאים (וליתן שכר ימים ושנים). לרבות שכר עושה רצונו, שנאמר יי 
חפץ למעך צדקו יגדיל תורה ויאדיר (ישעיהו מ״ב:כ״א). וכן אתה מוצא בארבע כתות שהן עונות ואומרות 

יאמר ליי אני וזה יקרא בשם יעקב וזה יכתוב ידו ליי ובשם  לפני מי שאמר והיה העולם. (לה' אני) שנאמר, זה
ישראל יכנה (שם מד). ליי אני (ואל יתערב בי חטא). וזה יקרא בשם יעקב, אלו (גרי צדק). וזה יכתוב ידו ליי, 

אלו בעלי תשובה. ובשם ישראל יכנה אלו (יראי שמים). 	

	

Mechilta	d'Rabbi	Yishmael	12:49	

“There	shall	be	one	law	for	the	citizen	[and	for	the	stranger	who	dwells	among	

you].”	Why	is	this	said?	Did	not	the	text	already	say	(Exodus	12:48),	“He	shall	then	

be	as	a	citizen	of	the	country”?	Why	should	the	text	have	to	then	say,	“There	shall	be	

one	law	for	the	citizen”?	Since	it	says,	“If	a	stranger	who	dwells	with	you	would	

make	the	pesach	[passover]	offering,”	this	can	only	mean	that	with	respect	to	pesach,	
the	stranger	obeys	the	same	law.	How	do	we	know	that	this	applies	to	all	the	other	

mitzvot	in	the	Torah?	The	text	says,	“There	shall	be	one	Torah	for	the	citizen	and	for	

the	stranger.”	The	text	comes	to	make	an	equivalence	between	the	stranger	and	the	

citizen	regarding	all	the	mitzvot	of	the	Torah.	

	

Mechilta	d'Rabbi	Yishmael	22:20	

“You	shall	not	annoy	nor	oppress	a	stranger,	for	you	were	strangers	in	the	land	of	

Egypt”	(Exodus	22:20).	You	shall	not	annoy	him,	in	words,	and	you	shall	not	oppress	

him	with	money	matters,	that	you	may	not	say	to	him,	“Yesterday	you	were	

worshiping	Bel,	Kores,	Nebo,	and	behold	swine	was	between	your	teeth,	and	now	

you	speak	against	me!”	And	how	do	we	know	that	if	you	annoy	him	he	is	permitted	

to	annoy	you?	It	is	said:	“For	you	were	strangers”;	from	this	Rabbi	Natan	would	say,	

“Do	not	reproach	your	fellow	with	a	fault	that	is	also	your	own.”	

Beloved	are	the	strangers.	For	in	so	many	passages,	Scripture	warns	about	them:	

“And	a	stranger	you	shall	not	annoy”	(Exodus	22:20);	“Therefore	love	the	stranger”	

(Deuteronomy	10:19);	“For	you	know	the	feelings	of	the	stranger”	(Exodus	23:9).	

Rabbi	Eliezer	says,	“It	is	because	there	is	an	evil	nature	in	the	stranger	that	Scripture	

warns	about	him	in	so	many	passages.”	Rabbi	Shimon	bar	Yochai	says,	“Behold,	it	

says:	‘But	they	who	love	God	are	as	the	sun,	rising	in	might’	(Judges	5:31).	Now,	who	

is	greater,	the	one	who	loves	the	ruler,	or	the	one	loved	by	the	ruler?	We	have	to	say	
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it	is	the	one	whom	the	ruler	loves,	as	it	is	said:	‘[God]	loves	the	stranger’	

(Deuteronomy	10:18).”	

Abraham	called	himself	a	stranger,	as	it	is	said:	“I	am	a	stranger	and	a	sojourner	

with	you”	(Genesis	23:4).	David	called	himself	a	stranger,	as	it	is	said:	“I	am	a	

stranger	in	the	earth”	(Psalm	119:19).	And	it	also	says:	“For	we	are	strangers	before	

You,	and	sojourners,	as	all	our	ancestors	were;	our	days	on	the	earth	are	as	a	

shadow,	and	there	is	no	abiding”	(I	Chronicles	29:15).	And	it	also	says:	“For	I	am	a	

stranger	with	You,	a	sojourner,	as	all	my	ancestors	were”	(Psalm	39:13).	

Beloved	are	the	strangers.	It	was	for	their	sake	that	our	father	Abraham	was	not	

circumcised	until	he	was	ninety-nine	years	old.	Had	he	been	circumcised	at	twenty	

or	thirty	years	of	age,	only	those	under	the	age	of	thirty	could	have	become	

proselytes	to	Judaism.	Therefore,	God	bore	with	Abraham	until	he	reached	ninety-

nine	years	of	age,	so	as	not	to	close	the	door	to	future	proselytes.	.	.	.	And	you	find	

strangers	also	among	the	four	groups	who	respond	and	speak	before	the	One	by	

whose	word	the	world	came	into	being	(Isaiah	44:5):	“One	shall	say:	I	am	God’s,”	

that	is,	all	of	me	is	God’s,	and	there	is	no	mix	of	sin	within	me.	“And	another	shall	call	

himself	by	the	name	of	Jacob,”	these	are	the	righteous	proselytes	[gerei	tzedek].	“And	
another	shall	write	with	his	hand	to	God,”	these	are	the	repentant	sinners.	“And	

[others]	shall	name	themselves	Israel,”	and	these	are	the	God	fearers	[among	the	

gentiles].	

	

82	

יבמות מ״ז א 	

תנו רבנן גר שבא להתגייר בזמן הזה אומרים לו מה ראית שבאת להתגייר אי אתה יודע שישראל בזמן הזה 
דוויים דחופים סחופים ומטורפין ויסורין באין עליהם אם אומר יודע אני ואיני כדאי מקבלין אותו מיד ומודיעין 

ו עון לקט שכחה ופאה ומעשר עני ומודיעין אותו אותו מקצת מצות קלות ומקצת מצות חמורות ומודיעין אות
ענשן של מצות אומרים לו הוי יודע שעד שלא באת למדה זו אכלת חלב אי אתה ענוש כרת חללת שבת אי 
אתה ענוש סקילה ועכשיו אכלת חלב ענוש כרת חללת שבת ענוש סקילה וכשם שמודיעין אותו ענשן של 

לו הוי יודע שהעולם הבא אינו עשוי אלא לצדיקים וישראל בזמן  מצות כך מודיעין אותו מתן שכרן אומרים
הזה אינם יכולים לקבל 	

	

Y’vamot	47a	

Our	Rabbis	taught:	A	convert	who	comes	to	convert	in	this	time,	they	say	to	him	[sic]	

“What	did	you	see	that	you	came	to	convert?	Don’t	you	know	that	Israel	at	this	time	

is	afflicted,	oppressed,	swept	away	and	troubled,	and	suffering	comes	to	them?”	If	he	

says,	“I	know,	and	I	am	not	worthy,”	we	accept	him	immediately.	
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And	we	tell	him	some	of	the	minor	commandments	[mitzvot	kalot]	and	some	
of	the	major	commandments	[mitzvot	chamurot],	and	we	tell	him	of	the	sin	of	the	
gleanings,	the	forgotten	sheaf,	the	corners	of	the	field,	and	the	tithe	of	the	poor.	

And	we	tell	him	the	penalties	associated	with	the	mitzvot,	saying	to	him,	“Be	

it	known	to	you	that	before	you	reached	this	level,	you	ate	forbidden	fat	and	you	

were	not	penalized	with	shortening	of	your	life	[kareit],	you	violated	Shabbat	and	
you	were	not	penalized	with	stoning	[s’kilah];	but	now,	if	you	eat	forbidden	fat,	you	
are	punished	with	shortening	your	life,	and	if	you	violate	Shabbat,	you	will	be	

stoned.”	

And	just	as	we	tell	him	about	the	penalties	of	the	mitzvot,	so	too	do	we	tell	

him	about	the	rewards	associated	with	them.	We	say	to	him,	“Be	it	known	that	the	

world-to-come	is	made	only	for	the	righteous,	and	Israel	in	this	time	is	unable	to	

bear	either	too	much	good	or	too	much	suffering.”	

	

יבמות מ״ז ב 	

לא רוב טובה ולא רוב פורענות ואין מרבין עליו ואין מדקדקין עליו קיבל מלין אותו מיד נשתיירו בו ציצין 
ין את המילה חוזרים ומלין אותו שניה נתרפא מטבילין אותו מיד ושני ת"ח עומדים על גביו ומודיעין המעכב

אותו מקצת מצות קלות ומקצת מצות חמורות טבל ועלה הרי הוא כישראל לכל דבריו אשה נשים מושיבות 
צת מצות חמורותאותה במים עד צוארה ושני ת"ח עומדים לה מבחוץ ומודיעין אותה מקצת מצות קלות ומק 	

	

Y’vamot	47b	

And	we	do	not	extend	too	much	with	him,	nor	do	we	enter	into	too	many	details	

with	him.	

If	he	accepted,	we	circumcise	him	immediately.	.	.	.	

When	he	heals,	we	immerse	him	immediately,	and	two	wise	students	stand	

behind	him	and	inform	him	of	some	of	the	minor	and	some	of	the	major	

commandments.	When	he	immersed	and	came	up—behold	he	is	like	an	Israelite	in	

all	matters.	

And	for	a	woman:	two	women	stand	her	in	the	water	up	to	her	neck,	and	two	

wise	students	stand	outside	for	her	and	inform	her	of	some	of	the	minor	and	some	

of	the	major	commandments.	
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גיטין י׳ ב 	

אמר שמואל דינא דמלכותא דינא 	

Gittin	10b	

Shmuel	said:	The	law	of	the	kingdom	is	the	law.	
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׳א:ב״כ שמות 	

ין ל֖וֹ דָּמִיֽם׃ ת אֵ֥ ה וָמֵ֑ רֶת ימִָּצֵ֥א הַגַּנָּ֖ב וְהֻכָּ֣ (א) אִם־בַּמַּחְתֶּ֛ 	

Exodus	22:1	

If	a	thief	is	seized	while	tunneling	and	beaten	to	death,	there	is	no	bloodguilt	in	that	

case.	
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ג״י:א״כ שמות 	

ה  ים(יג) וַאֲשֶׁר֙ ֣)א צָדָ֔ ר ינָ֖וּס שָֽׁ  וְהָאֱ&הִ֖ י ל4ְ֙ מָק֔וֹם אֲשֶׁ֥ מָּה׃ (ס)אִנָּ֣ה לְידָ֑וֹ וְשַׂמְתִּ֤ 	

	

Exodus	21:13	

(13)	If	[a	male	killer]	did	not	do	it	by	design,	but	it	came	about	by	an	act	of	God,	I	will	

assign	you	a	place	to	which	he	can	flee.	

	

	 	



70	

In	Every	Generation:	the	Obligations	of	Our	Exodus	

Rabbi	Jonah	Dov	Pesner	
	

87	 	 	

׳ג:ט״פ תהילים 	

רְתִּי ע֭וֹ ן אֱמוּנתְָ֣( בָהֶםֽ׃(ג) כִּיֽ־אָמַ֗ יםִ ׀ תָּכִ֖ סֶד יבִָּנֶ֑ה שָׁמַ֓ לָם חֶ֣ 	

Psalm	89:3	

(3)	I	declare,	“The	world	will	be	built	in	love;	there	in	the	heavens	You	establish	

Your	faithfulness.”	
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׳ב:ו״ט שמות 	

הוּ ה זֶה֤ אֵלִי֙ וְאַנוְֵ֔ י לִיֽשׁוּעָ֑ הּ וַיֽהְִי־לִ֖ י (ב) עָזִּי֤ וְזמְִרָת֙ יָ֔ י וַאֲרמְֹמֶנֽהְוּ׃ אֱ%הֵ֣ אָבִ֖ 	

Exodus	15:2	

(2)	God	is	my	strength	and	might,	and	will	be	my	salvation.	

	

פסחים קט״ז ב 	

בכל דור ודור חייב אדם לראות את עצמו כאילו הוא יצא ממצרים 	

	

P’sachim	116b	

It	is	incumbent	on	every	generation	to	see	itself	as	if	they	themselves—every	

person—had	personally	escaped	from	Egypt.	

	

ד״ל:ט״י ויקרא 	

ים הֱייִתֶ֖  יםִוְאָהַבְתָּ֥ לוֹ֙ כָּמ֔ו0ֹ כִּיֽ־גֵרִ֥ רֶץ מִצְרָ֑ ם בְּאֶ֣ 	
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Leviticus	19:34	

You	shall	love	the	stranger,	because	you	were	strangers	in	the	land	of	Egypt.	
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׳ח:ג״י שמות 	

יםִ׃ י מִמִּצְרָֽ י בְּצֵאתִ֖ ה יי לִ֔ ה עָשָׂ֤ ר בַּעֲב֣וּר זֶ֗ ֹ֑ (ח) וְהִגַּדְתָּ֣ לְבִנDְ֔ בַּיּ֥וֹם הַה֖וּא לֵאמ 	

	

Exodus	13:8	

You	shall	teach	your	child	on	that	day,	‘It	is	because	of	what	God	did	for	me	when	I	

went	free	from	Egypt.'	

	

קידוש, שבת ליל, שבת, אשכנז סידור 	

ון לְמַעֲשֵׂה בְרֵאשִׁית. כִּי הוּא יום תְּחִלָּה לְמִקְרָאֵי קדֶשׁ זכֵֶר לִיצִיאַת וְשַׁבַּת קָדְשׁו בְּאַהֲבָה וּבְרָצון הִנחְִילָנוּ. זכִָּר
מִצְרָיםִ. 	

	

Siddur	Ashkenaz,	Shabbat,	Shabbat	Evening,	Kiddush	

In	love	and	favor,	You	made	the	holy	Shabbat	our	heritage	as	a	reminder	of	the	work	

of	Creation.	As	first	among	our	sacred	days,	it	recalls	the	Exodus	from	Egypt.	
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ד״י׳:ה דברים 	

ת֣ ׀ לַיי  י שַׁבָּ֖ י!(יד) וְי֙וֹם֙ הַשְּׁבִיעִ֜֔ רְ֜) וְכָל־ אֱ&הֶ֔ ֹֽ אֲמָתֶ) וְשׁוֹרְ֨) וַחֲמ ) וְעַבְדְּֽ)־וַ֠ ה וּבִנְֽ)־וּבִתֶּ֣ ה אַתָּ֣ ה כָל־מְלָאכָ֡ B֣א תַעֲשֶׂ֣
! עַן ינָ֛וּחַ עַבְדְּ֥" וַאֲמָתְ֖" כָּמ֑וֹֽ"׃ בְּהֶמְתֶּ֗ י" לְמַ֗ ר בִּשְׁעָרֶ֔ וְגֵרְֽ֙" אֲשֶׁ֣ 	

	

Deuteronomy	5:14	

(14)	But	the	seventh	day	is	a	sabbath	of	the	Eternal	your	God;	you	shall	not	do	any	

work—you,	your	son	or	your	daughter,	your	male	or	female	slave,	your	ox	or	your	

ass,	or	any	of	your	cattle,	or	the	stranger	in	your	settlements,	so	that	your	male	and	

female	slave	may	rest	as	you	do.	
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ואמונה אמת, וברכותיה שמע קריאת, מעריב, שבת, אשכנז סידור 	

כִּי פָדָה יי אֶת יעֲַקב. וּגְאָלו מִיּדַ חָזקָ מִמֶּנּוּ: בָּרוּ. אַתָּה יי גָּאַל ישִרָאֵל:  	

	

Siddur	Ashkenaz,	Shabbat,	Maariv,	Blessings	of	the	Sh’ma,	First	Blessing	after	
Sh’ma	

Adonai	redeemed	Jacob	from	a	hand	stronger	than	his	own.	Praised	are	You,	Adonai,	

redeemer	of	Israel.	
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-ו״ט׳:א שמות ׳כ 	

ם הַשֵּׁנִ֖ית פּוּעָֽ  ה וְשֵׁ֥ ם הָאַֽחַת֙ שִׁפְרָ֔ ר שֵׁ֤ ת אֲשֶׁ֨ ֹ֑ ת הָעִֽבְרִיּ ֹ֖ יםִ לַמְֽילְַּד לHֶ מִצְרַ֔ ֹ֙אמֶר֙ מֶ֣ אמֶר בְּילֶַּדְכֶן֙ אֶת־(טו) וַיּ ֹ֗ ה׃ (טז) וַיּ
ן הוּא֙ וַהֲ  יםִ אִם־בֵּ֥ ן עַל־הָאָבְנָ֑ אןָ הַמְֽילְַּדתֹ֙ הָעִֽבְרִיּ֔וֹת וּרְאִיתֶ֖ יא וָחָֽיהָ׃ (יז) וַתִּירֶ֤ ת הִ֖ ן אתֹ֔וֹ וְאִם־בַּ֥ יםמִתֶּ֣ אֱ&הִ֔ וְ֣#א  אֶת־הָ֣

יםִ֙  א מֶלֶֽ+־מִצְרַ֙ יםִ וַתְּחַיֶּ֖יןָ אֶת־הַילְָדִֽים׃ (יח) וַיּקְִרָ֤ לֶ+ מִצְרָ֑ ן מֶ֣ ר אֲלֵיהֶ֖ ר דִּבֶּ֥ אמֶר לָהֶ֔  עָשׂ֔וּ כַּאֲשֶׁ֛ ֹ֣ ת וַיּ ֹ֔ ן מַדּ֥וּעַ לַמְֽילְַּד
י ֧'א כַנָּ  ה כִּ֣ ֹ֔ רְןָ הַמְֽילְַּדתֹ֙ אֶל־פַּרְע ר הַזֶּ֑ה וַתְּחַיֶּ֖יןָ אֶת־הַילְָדִֽים׃ (יט) וַתּאֹמַ֤ ן הַדָּבָ֣ ת כִּיֽ־חָי֣וֹת עֲשִׂיתֶ֖ ֹ֑ ת הָעִֽבְרִיּ ֹ֖ ים הַמִּצְרִיּ שִׁ֛

דֶת וְילָָדֽוּ׃ (כ) וַ  ן הַמְילֶַּ֖ רֶם תָּב֧וֹא אֲלֵהֶ֛ נּהָ בְּטֶ֨ יםיֵּי֥טֶב הֵ֔ ד׃ אֱ&הִ֖ ֹֽ ם וַיַּעַֽצְמ֖וּ מְא ת וַיִּרֶ֧ב הָעָ֛ ֹ֑ לַמְֽילְַּד 	

	

Exodus	1:15–20	

(15)	The	king	of	Egypt	spoke	to	the	Hebrew	midwives,	one	of	whom	was	named	

Shiphrah	and	the	other	Puah,	(16)	saying,	“When	you	deliver	the	Hebrew	women,	

look	at	the	birthstool:	if	it	is	a	boy,	kill	him;	if	it	is	a	girl,	let	her	live.”	(17)	The	

midwives,	fearing	God,	did	not	do	as	the	king	of	Egypt	had	told	them;	they	let	the	

boys	live.	(18)	So	the	king	of	Egypt	summoned	the	midwives	and	said	to	them,	“Why	

have	you	done	this	thing,	letting	the	boys	live?”	(19)	The	midwives	said	to	Pharaoh,	

“Because	the	Hebrew	women	are	not	like	the	Egyptian	women:	they	are	vigorous.	

Before	the	midwife	can	come	to	them,	they	have	given	birth.”	(20)	And	God	dealt	

well	with	the	midwives;	and	the	people	multiplied	and	increased	greatly.	
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-׳כ:ב״כ שמות א״כ 	

יםִ׃ (כא) כָּל־אַלְמָנָה֥ וְיתָ֖וֹם ֥#א רֶץ מִצְרָֽ ם בְּאֶ֥ ים הֱייִתֶ֖ נּוּ כִּיֽ־גֵרִ֥ תְעַנּוּֽן׃ (כ) וְגֵ֥ר #א־תוֹנֶ֖ה וְ֣#א תִלְחָצֶ֑ 	
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Exodus	22:20–21	

(20)	You	shall	not	wrong	a	stranger	or	oppress	a	stranger,	for	you	were	strangers	in	

the	land	of	Egypt.	(21)	You	shall	not	ill-treat	any	widow	or	orphan.	
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-א״י׳:ב שמות ב״י 	

ישׁ מִצְרִ֔  ם וַיּרְַא֙ אִ֣ יו וַיַּ֖רְא בְּסִב3ְתָ֑ א אֶל־אֶחָ֔ ל משֶֹׁה֙ וַיּצֵֵ֣ ם וַיּגְִדַּ֤ ים הָהֵ֗ י ׀ בַּיּמִָ֣ י מֵאֶחָֽיו׃ (יב) (יא) וַיהְִ֣ י מַכֶּ֥ה אִישׁ־עִבְרִ֖
 ֽ י וַ ישׁ וַי1ַּ֙ אֶת־הַמִּצְרִ֔ ין אִ֑ י אֵ֣ ה וַיַּ֖רְא כִּ֣ ֹ֔ יּטְִמְנֵ֖הוּ בַּחֽוֹל׃וַיִּפֶ֤ן כּהֹ֙ וָכ 	

	

Exodus	2:11–12	

(11)	Some	time	after	that,	when	Moses	had	grown	up,	he	went	out	to	his	kinsfolk	

and	witnessed	their	labors.	He	saw	an	Egyptian	beating	a	Hebrew,	one	of	his	

kinsmen.	(12)	He	turned	this	way	and	that	and,	seeing	no	one	about,	he	struck	down	

the	Egyptian	and	hid	him	in	the	sand.	

	

-ג״כ׳:ב שמות ד״כ 	

ה ל מִן־הָעֲבדָֹ֖ ם אֶת־ .…וַיּאֵָנחְ֧וּ בְנֵיֽ־ישְִׂרָאֵ֛ ר א4ֱקִים֙ אֶת־בְּרִית֔וֹ אֶת־אַבְרָהָ֖ ֹ֤ ם וַיּזִכְּ ים אֶת־נאֲַקָתָ֑ ע א4ֱקִ֖ (כד) וַיּשְִׁמַ֥
ב׃ ֹֽ ק וְאֶתֽ־יעֲַק יצְִחָ֥ 	

Exodus	2:23–24	

The	Israelites	were	groaning	under	the	bondage	and	cried	out....	(24)	God	heard	

their	moaning,	and	God	remembered	the	covenant	with	Abraham	and	Isaac	and	

Jacob.	

	

94	

	

ב״י׳:ג שמות על י"רש 	

מַּרְאֶה אֲשֶׁר רָאִיתָ בַּסְּנהֶ לך האות כי אנכי שלחתיך, וּכְדַאי אֲניִ לְהַצִּיל, כַּאֲשֶׁר רָאִיתָ הַסְּנהֶ עוֹשֶׁה וזה הַ  
אוּ מִמִּצְרַיםִ? דָּבָר אֵל שֶׁיּצְֵ שְׁלִיחוּתִי וְאֵיננֶּוּ אֻכָּל, כָּ= תֵּלֵ= בִּשְׁלִיחוּתִי וְאֵינ9ְ נזִּוֹק; וְשֶׁשָּׁאַלְתָּ מַה זּכְוּת ישֵׁ לְישְִׂרָ 

צְרָיםִ.גָּדוֹל ישֵׁ לִי עַל הוֹצָאָה זוֹ, שֶׁהֲרֵי עֲתִידִים לְקַבֵּל הַתּוֹרָה עַל הָהָר הַזּהֶ לְסוֹף ג' חֳדָשִׁים שֶׁיּצְֵאוּ מִמִּ  	
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Rashi	on	Exodus	3:12	

לך האות כי אנכי 	,bush	the	in	witnessed	hast	thou	which	sight	the	e.	THIS—i.	AND	וזה
	am	“I”	and	YOU	SENT	HAVE	I”“	(כי)	BECAUSE	YOU,	TO	SIGN	A	BE	SHALL	שלחתיך
competent	to	save:	just	as	you	have	seen	the	bush	carrying	out	the	mission	I	laid	

upon	it	and	it	was	not	consumed,	so	go	you	too	on	the	mission	I	entrust	to	you	and	

you	shall	suffer	no	harm.	And	as	regards	thy	question:	What	merit	have	the	

Israelites	that	they	should	go	forth	from	Egypt?—I	reply	that	I	have	a	great	purpose	

in	this,	My	bringing	them	forth,	for	they	are	destined	to	accept	the	Torah	upon	this	

mountain	at	the	expiration	of	three	months	after	they	leave	Egypt	(cf.	Exodus	

Rabbah	3:4).		
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׳ז:ד״כ שמות 	

ה וְנשְִׁמָעֽ׃ ר יי נעֲַשֶׂ֥ ל אֲשֶׁר־דִּבֶּ֥ ֹ֛ אמְר֔וּ כּ ֹ֣ וַיּ 	

Exodus	24:7	

And	they	said,	“All	this	we	shall	do,	and	we	shall	hear!”	

	

96	

Michael	Walzer:	First,	that	wherever	you	live,	it	is	probably	Egypt.	Second,	that	
there	is	a	better	place,	a	world	more	attractive,	a	promised	land.	And	third,	that	the	

way	to	the	land	is	through	the	wilderness.	(Michael	Walzer,	Exodus	and	Revolution	
(New	York:	Basic	Books,	1986),	149.)	

	 	 	 	 	

Mishkan	T’filah:	

Standing	on	the	parted	shores	of	history		

we	still	believe	what	we	were	taught		

before	ever	we	stood	at	Sinai’s	foot;	 	 	 	 	 	

that	wherever	we	are,	it	is	eternally	Egypt;		

that	there	is	a	better	place,	a	promised	land;		

that	the	winding	way	to	that	promise		
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passes	through	the	wilderness.	 	 	 	

That	there	is	no	way	to	get	from	here		

to	there	except	by	joining	hands,	marching		

together.	

(Michael	Walzer,	from	Mishkan	T’filah,	ed.	Elyse	D.	Frishman	(New	York:	CCAR	
Press,	2007),	157.)	
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Economic	Justice	and	the	Social	Safety	Net	

Rabbi	Marla	J.	Feldman	
	

102	

׳ב:ט״י ויקרא 	

ים תִּהְי֑וּ כִּ֣  ם קְדשִֹׁ֣ ל וְאָמַרְתָּ֥ אֲלֵהֶ֖ ת בְּניֵ־ישְִׂרָאֵ֛ ר אֶל־כָּל־עֲדַ֧ י יי (ב) דַּבֵּ֞ ׃אֱ)הֵיכֶםֽי קָד֔וֹשׁ אֲנִ֖ 	

	

Leviticus	19:2	

You	[plural]	shall	be	holy,	for	I,	the	Eternal	your	God,	am	holy.	
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-׳ז:ו״ט דברים א״י 	

רְצְ֔( אֲשֶׁר־יי  י( בְּאַ֨ ד שְׁעָרֶ֔ י֙( בְּאַחַ֣ ד אַחֶ֙ י!(ז) כִּיֽ־יהְִיהֶ֩ בְ֨( אֶבְי֜וֹן מֵאַחַ֤ ' ֧&א תְאַ  אֱ&הֶ֛ ן לָ֑ ץ אֶת־לְבָבְ֗. וְ֤+א תִקְפּץֹ֙ נתֵֹ֣ מֵּ֣
י מַחְסרֹ֔וֹ נּוּ דֵּ֚ ח אֶת־ידְָ֖= ל֑וֹ וְהַעֲבֵט֙ תַּעֲבִיטֶ֔ חַ תִּפְתַּ֛ ֹ֧ י= הָאֶבְיוֹֽן׃ (ח) כִּיֽ־פָת מֶר אֶת־יָדְ֣֔= מֵאָחִ֖ ר לֽוֹ׃ (ט) הִשָּׁ֣ ר יחְֶסַ֖  אֲשֶׁ֥

עַל  ן לְ֡* פֶּן־יהְִיֶה֣ דָבָר֩ עִם־לְבָבְ֨* בְלִיַּ֜ י5֙ הָאֶֽבְי֔וֹן וְ֥(א תִתֵּ֖ ה עֽיֵנ5ְ֗ בְּאָחִ֙ ה שְׁנַתֽ־הַשֶּׁבַע֮ שְׁנַ֣ת הַשְּׁמִטָּה֒ וְרָעָ֣ רְבָ֣ ר קָֽ ֹ֗ לֵאמ
י ע לְבָבְ֖( בְּתִתְּ֣( ל֑וֹ כִּ֞ א עָלֶי֙֙( אֶל־יי וְהָיָה֥ בְ֖( חֵֽטְא׃ (י) נתָ֤וֹן תִּתֵּן֙ ל֔וֹ ו8ְא־ירֵַ֥ ה יבְָרֶכְ֙# יי  בִּגְלַ֣ל ׀ ל֑וֹ וְקָרָ֤ ר הַזֶּ֗ הַדָּבָ֣

י! י מְצַוְּ  אֱ&הֶ֔ ן אָנכִֹ֤ רֶץ עַל־כֵּ֞ רֶב הָאָ֑ ל אֶבְי֖וֹן מִקֶּ֣ י Cא־יחְֶדַּ֥ ל מִשְׁלַ֥ח ידFֶָֽ׃ (יא) כִּ֛ ֹ֖ F וּבְכ ח בְּכָלֽ־מַעֲשֶׂ֔ תחַֹ תִּפְתַּ֨ ר פָּ֠ ֹ֔ 4֙ לֵאמ
י" לַעֲניִֶּ֛" וּלְאֶבְינְֹ֖"  בְּאַרְצֶֽ#׃ (ס)אֶת־ידְָ֜" לְאָחִ֧ 	

	

Deuteronomy	15:7–11	

If,	however,	there	is	a	needy	person	among	you,	one	of	your	kin	in	any	of	your	

settlements	in	the	land	that	the	Eternal	your	God	is	giving	you,	do	not	harden	your	

heart	and	shut	your	hand	against	your	needy	kin.	Rather,	you	must	open	your	hand	

and	lend	whatever	is	sufficient	to	meet	the	need.	Beware	lest	you	harbor	the	base	

thought,	“The	seventh	year,	the	year	of	remission,	is	approaching,”	so	that	you	are	

mean	and	give	nothing	to	your	needy	kin—who	will	cry	out	to	the	Eternal	against	

you,	and	you	will	incur	guilt.	Give	readily	and	have	no	regrets	when	you	do	so,	for	in	

return	the	Eternal	your	God	will	bless	you	in	all	your	efforts	and	in	all	your	

undertakings.	For	there	will	never	cease	to	be	needy	ones	in	your	land,	which	is	why	

I	command	you:	open	your	hand	to	the	poor	and	needy	kin	in	your	land.	
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בבא בתרא ח׳ א 	

ולכל מילי מי בעינן י"ב חדש והתניא שלשים יום לתמחוי שלשה חדשים לקופה ששה לכסות תשעה לקבורה  	

	

Bava	Batra	8a	

But	isn’t	it	taught	in	a	baraita:	If	one	lives	in	a	city	for	thirty	days,	he	must	contribute	
to	the	charity	platter	from	which	food	is	distributed	to	the	poor.	If	he	lives	there	for	

three	months,	he	must	contribute	to	the	charity	box.	If	he	lives	there	for	six	months,	

he	must	contribute	to	the	clothing	fund.	If	he	lives	there	for	nine	months,	he	must	

contribute	to	the	burial	fund.	

	

׳ג׳:ז עניים מתנות הלכות, תורה משנה 	

קוֹניִן לוֹ. אִם אֵין  (ג) לְפִי מַה שֶּׁחָסֵר הֶעָניִ אַתָּה מְצֻוֶּה לִתֵּן לוֹ. אִם אֵין לוֹ כְּסוּת מְכַסִּים אוֹתוֹ. אִם אֵין לוֹ כְּלֵי בַּיתִ
וְאִם הָיתְָה אִשָּׁה מַשִּׂיאִין אוֹתָהּ לְאִישׁ. אֲפִלּוּ הָיהָ דַּרְכּוֹ שֶׁל זהֶ הֶעָניִ לִרְכּבֹ עַל הַסּוּס וְעֶבֶד  לוֹ אִשָּׁה מַשִּׂיאִין אוֹתוֹ.

חְסרֹוֹ אֲשֶׁר "דֵּי מַ רָץ לְפָניָו וְהֶעֱניִ וְירַָד מִנּכְָסָיו קוֹניִן לוֹ סוּס לִרְכּבֹ עָלָיו וְעֶבֶד לָרוּץ לְפָניָו שֶׁנּאֱֶמַר (דברים טו ח) 
יחְֶסַר לוֹ". וּמְצֻוֶּה אַתָּה לְהַשְׁלִים חֶסְרוֹנוֹ וְאֵין אַתָּה מְצֻוֶּה לְעַשְּׁרוֹ:  	

	

Mishneh	Torah,	Gifts	to	the	Poor	7:3	

(3)	One	is	commanded	to	give	to	a	poor	person	according	to	what	he	lacks.	If	he	has	

no	clothes,	they	clothe	him.	If	he	has	no	utensils	for	a	house,	they	buy	[them]	for	

him.	If	he	does	not	have	a	wife,	they	arrange	a	marriage	for	him.	If	[the	poor	person]	

is	a	woman,	they	arrange	a	husband	for	marriage	for	her.	Even	if	it	was	the	custom	

of	[a	person	who	was	rich	but	is	now]	a	poor	person	to	ride	on	a	horse	with	a	

servant	running	in	front	of	him,	and	this	is	a	person	who	fell	from	his	station,	they	

buy	him	a	horse	to	ride	upon	and	a	servant	to	run	in	front	of	him,	as	it	is	said,	(Deut.	

15:8)	Sufficient	for	whatever	he	needs.	You	are	commanded	to	fill	whatever	he	lacks,	
but	you	are	not	commanded	to	make	him	wealthy.	(K’tubot	67b)	
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׳ו׳:ז עניים מתנות הלכות, תורה משנה 	

פַרְנסְִין אוֹתוֹ מִיּדָ. (ו) עָניִ שֶׁאֵין מַכִּירִין אוֹתוֹ וְאָמַר רָעֵב אֲניִ הַאֲכִילוּניִ אֵין בּוֹדְקִין אַחֲרָיו שֶׁמָּא רַמַּאי הוּא אֶלָּא מְ 
מָּא רַמַּאי הוּא. וְאִם הָיוּ מַכִּירִין אוֹתוֹ מְכַסִּין אוֹתוֹ לְפִי כְּבוֹדוֹ מִיּדָ וְאֵין הָיהָ עֵרוֹם וְאָמַר כַּסּוּניִ בּוֹדְקִין אַחֲרָיו שֶׁ 

בּוֹדְקִין אַחֲרָיו:  	
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Mishneh	Torah,	Gifts	to	the	Poor	7:6	

(6)	If	a	poor	person	who	is	unknown	[in	the	area]	has	said,	"I	am	hungry;	please	feed	

me,"	They	do	not	check	into	his	background	lest	he	be	an	impostor,	but	rather	they	

feed	him	immediately.	If	he	was	naked	and	said,	"Clothe	me,"	they	do	check	on	his	

background	lest	he	be	an	impostor,	but	if	they	know	him,	they	clothe	him	according	

to	his	honor	immediately	and	they	do	not	check	on	him.	(Rabbi	Yehuda	in	Bava	
Batra	9a)	
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גיטין ס״א א 	

אין ממחין ביד עניי נכרים בלקט בשכחה ובפאה מפני דרכי שלום: ת"ר מפרנסים עניי נכרים עם עניי ישראל 
ומבקרין חולי נכרים עם חולי ישראל וקוברין מתי נכרים עם מתי ישראל מפני דרכי שלום: 	

	

Gittin	61a	

The	mishnah	teaches:	One	does	not	protest	against	poor	gentiles	who	come	to	
take	gleanings,	forgotten	sheaves,	and	the	produce	in	the	corner	of	the	field,	
which	is	given	to	the	poor	[pe’a],	although	they	are	meant	exclusively	for	the	
Jewish	poor,	on	account	of	the	ways	of	peace.	Similarly,	the	Sages	taught	in	a	
baraita	(Tosefta	5:4):	One	sustains	poor	gentiles	along	with	poor	Jews,	and	one	
visits	sick	gentiles	along	with	sick	Jews,	and	one	buries	dead	gentiles	along	
with	dead	Jews.	All	this	is	done	on	account	of	the	ways	of	peace,	to	foster	
peaceful	relations	between	Jews	and	gentiles.	

	

תלמוד ירושלמי גיטין ל״ג א 	

אין ממחין ביד עניי גוים לקט שכחה ופיאה מפני דרכי שלום. תני עיר שיש בה גוים וישראל מעמידין גבאי 
ניי גוים ועניי ישראל ומבקרין חולי גוים וחולי גוים וגבאי ישראל וגובין משל גוים ומשל ישראל ומפרנסין ע

ישראל וקוברין מתי גוים ומתי ישראל ומנחמין אבילי גוים ואבילי ישראל ומכבסין כלי גוים וכלי ישראל מפני 
דרכי שלום.  	

	

Jerusalem	Talmud	Gittin	33a	

One	does	not	protest	against	poor	gentiles	who	come	to	take	gleanings,	
forgotten	sheaves,	and	the	produce	in	the	corner	of	the	field,	which	is	given	to	
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the	poor	on	account	of	the	ways	of	peace.	In	a	city	in	which	there	is	both	Jews	
and	gentiles,	they	appoint	trustees	of	both	Jews	and	gentiles,	for	instance:	they	
sustain	the	poor	of	both	Jews	and	gentiles,	visit	the	sick	of	both	Jews	and	
gentiles,	bury	the	dead	of	both	Jews	and	gentiles,	comfort	mourners	of	both	
Jews	and	gentiles,	and	hide	property	from	robbers	of	both	Jews	and	gentiles	on	
account	of	the	ways	of	peace.		
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סנהדרין נ״ו א:כ״ד 	

תנו רבנן שבע מצות נצטוו בני נח דינין וברכת השם ע"ז גילוי עריות ושפיכות דמים וגזל ואבר מן החי 	

	

Sanhedrin	56a:24	

The	Sages	taught	in	a	baraita:	The	descendants	of	Noah,	i.e.,	all	of	humanity,	were	
commanded	to	observe	seven	mitzvot:	The	mitzvah	of	establishing	courts	of	
judgment;	and	the	prohibition	against	blessing,	i.e.,	cursing,	the	name	of	God;	and	
the	prohibition	of	idol	worship;	and	the	prohibition	against	forbidden	sexual	
relations;	and	the	prohibition	of	bloodshed;	and	the	prohibition	of	robbery;	and	
the	prohibition	against	eating	a	limb	from	a	living	animal.	
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׳ד:א״י משלי 	

יל מִמָּוֶֽת׃ ה תַּצִּ֥ ה וּ֝צְדָקָ֗ יל ה֭וֹן בְּי֣וֹם עֶבְרָ֑ (ד) Dא־יוֹעִ֣ 	

	

Proverbs	11:4	

(4)	Wealth	is	of	no	avail	on	the	day	of	wrath,	but	righteousness	saves	from	death.	

	

ז״י:ט״י משלי 	

ל וּ֝גְמֻל֗וֹ ישְַׁלֶּם־לֽוֹ׃ (יז) מַלְוֵ֣ה יי ח֣וֹנֵןֽ דָּ֑ 	
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Proverbs	19:17	

One	who	is	generous	to	the	poor	makes	a	loan	to	God;	God	will	repay	one	one’s	due.	

	

ט״י:ח״קי תהילים 	

דֶק (יט) פִּתְחוּ־לִ֥י שַׁעֲרֵי־צֶ֑ 	

Psalms	118:19	

(19)	Open	the	gates	of	righteousness	[tzedek]	for	me.	

	

ז״י:ח״קי תהילים מדרש 	

(יז) דבר אחר זה הים גדול מדבר בשאול. שם רמש ואין מספר אלו המתים. חיות קטנות עם גדולות (איוב ג 
יט) קטון וגדול שם הוא. שם אניות יהלכון (קהלת יב ה) כי הולך האדם אל בית עולמו. לויתן וגו'. זה טובוי מן 

ליך ישברון. שעיניהם תלויות לתחיית המתים. תשלח רוחך יבראון. באותה השעה יאמרו הדא מלוויתא. כלם א
לשם שירה. יהי כבוד יי לעולם. ותדע לך שאינו מדבר אלא בתחיית המתים. שבתחיית המתים כתיב (ישעיה 

כבוד  מב יא) ישאו מדבר ועריו חצרים תשב קדר ירונו יושבי סלע מראש הרים יצוחו. ישימו ליי כבוד. מה
שאומר להלן תחיית המתים אף כבוד שנאמר כאן תחיית המתים. באותה השעה הן אומרים שירה הדא הוא 

דכתיב (שם י) שירו ליי' שיר חדש: 	

	

Midrash	T’hillim	118:17	

At	the	time	of	judgment	in	the	future	world	everyone	will	be	asked,	“What	was	your	

occupation?”	If	the	person	answers,	“I	used	to	feed	the	hungry”—they	will	say	to	

him,	“This	is	God’s	gate;	you	who	fed	the	hungry	many	enter.”	“I	used	to	give	water	

to	those	who	were	thirsty”—they	will	say	to	him,	“This	is	God’s	gate;	you	who	gave	

water	to	those	who	were	thirsty	may	enter.”	“I	used	to	clothe	the	naked”—they	will	

say	to	him,	“This	is	God’s	gate;	you	who	clothed	the	naked	may	enter”	.	.	.	and	

similarly	with	those	who	raised	orphans,	and	who	performed	the	mitzvah	of	

tzedakah,	and	who	performed	acts	of	caring,	loving-kindness.	

	

-׳ט׳:ז זכריה ד״י 	

ישׁ אֶת־אָחִֽיו׃ (י) וְאַלְ  ים עֲשׂ֖וּ אִ֥ חֲמִ֔ סֶד וְרַֽ טוּ וְחֶ֣ ֹ֔ ט אֱמֶת֙ שְׁפ ר מִשְׁפַּ֤ ֹ֑ ר יי צְבָא֖וֹת לֵאמ ה אָמַ֛ ֹ֥ י  מָנָ֧ה(ט) כּ וְיתָ֛וֹם גֵּ֥ר וְעָנִ֖
ף יב וַיּתְִּנ֥וּ כָתֵ֖ יו אַלֽ־תַּחְשְׁב֖וּ בִּלְבַבְכֶםֽ׃ (יא) וַימְָאֲנ֣וּ לְהַקְשִׁ֔ ישׁ אָחִ֔ קוּ וְרָעַת֙ אִ֣ ֹ֑ ידוּ  אַלֽ־תַּעֲשׁ ם הִכְבִּ֥ רֶת וְאָזנְיֵהֶ֖ סרָֹ֑

שְּׁמוֹעַ אֶת־הַתּוֹ יר מִ֠ מוּ שָׁמִ֗ ם שָׂ֣ ים מִשְּׁמֽוֹעַ׃ (יב) וְלִבָּ֞ ח יי צְבָאוֹת֙ בְּרוּח֔וֹ בְּיַ֖ד הַנּבְִיאִ֣ ר שָׁלַ֜ ה וְאֶת־הַדְּבָרִים֙ אֲשֶׁ֨ רָ֤
ן יקְִרְאוּ֙  עוּ כֵּ֤ א ו3ְ֣א שָׁמֵ֑ י כַאֲשֶׁר־קָרָ֖ ת יי צְבָאֽוֹת׃ (יג) וַיהְִ֥ צֶף גָּד֔וֹל מֵאֵ֖ אשׁנִֹ֑ים וַיֽהְִי֙ קֶ֣ ר יי צְבָאֽוֹת׃  הָרִֽ ע אָמַ֖ ו5ְ֣א אֶשְׁמָ֔

י(יד)  ב וַיּשִָׂ֥ ר וּמִשָּׁ֑ ם מֵעֽבֵֹ֖ מָּה אַחֲֽרֵיהֶ֔ רֶץ֙ נשַָׁ֣ ר Dֽא־ידְָע֔וּם וְהָאָ֙ ל כָּל־הַגּוֹיםִ֙ אֲשֶׁ֣ ם עַ֤ סָעֲרֵ֗ ה לְשַׁמָּהֽ׃ (פ)וְאֵ֣ מוּ אֶרֶֽץ־חֶמְדָּ֖ 	
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Zechariah	7:9–14	

Thus	speaks	the	God	of	hosts,	saying:	Render	true	judgment,	and	show	loving-

kindness	and	compassion	every	man	to	his	brother.	And	do	not	oppress	the	widow,	

nor	the	orphan,	the	stranger,	nor	the	poor;	and	let	none	of	you	plot	evil	against	his	

brother	in	your	heart.	But	they	refused	to	listen,	and	turned	a	stubborn	shoulder,	

and	stopped	their	ears	that	they	should	not	hear.	And	they	made	their	hearts	like	

adamant	stone,	lest	they	should	hear	the	Torah,	and	the	words	which	the	God	of	

hosts	has	sent	in	God’s	spirit	by	the	former	prophets;	therefore	a	great	wrath	came	

from	the	God	of	hosts.	And	so,	as	God	cried,	and	they	would	not	hear,	the	God	of	

hosts	said:	So	they	cried,	and	I	did	not	hear;	but	I	scattered	them	with	a	stormy	wind	

among	all	the	nations	whom	they	did	not	know.	Thus	the	land	was	desolate	after	

them,	so	that	no	man	passed	by	nor	returned;	for	they	laid	the	pleasant	land	

desolate.	
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שבת קנ״א ב 	

תניא רבי אלעזר הקפר אומר לעולם יבקש אדם רחמים על מדה זו שאם הוא לא בא בא בנו ואם בנו לא בא בן 
בנו בא שנאמר כי בגלל הדבר הזה תנא דבי רבי ישמעאל גלגל הוא שחוזר בעולם ...אמר לה רבי חייא 

לדביתהו כי אתי עניא אקדימי ליה ריפתא כי היכי דלקדמו לבניך 	

	

Shabbat	151b	

It	was	taught	in	a	baraita	that	Rabbi	Elazar	HaKappar	says:	A	person	should	always	
request	divine	mercy	with	regard	to	this	condition	of	poverty,	for	if	he	does	not	

come	to	a	state	of	poverty,	his	son	will,	and	if	his	son	does	not	come	to	such	a	state	

his	grandson	will,	as	it	is	stated:	“You	shall	surely	give	him	and	your	heart	shall	not	

be	grieved	when	you	give	to	him,	for	due	to	this	thing	[biglal	hadavar	hazeh]	the	
Eternal	your	God	will	bless	you	in	all	your	work	and	in	all	that	you	put	your	hand	

toward”	(Deuteronomy	15:10).	With	regard	to	this	verse,	the	Tanna	from	the	school	
of	Rabbi	Yishmael	taught:	Due	to	[biglal]	this	thing	means	that	it	is	a	wheel	[galgal]	
that	turns	in	the	world,	upon	which	people	continuously	rise	and	fall.	.	.	.	In	a	similar	

vein,	the	Gemara	relates	that	Rabbi	Chiya	said	to	his	wife:	When	a	poor	person	

comes	to	the	house,	be	quick	to	give	him	bread	so	that	they	will	be	quick	to	give	

bread	to	your	children.	
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תענית כ״א ב 	

ומאי הוו עובדיה דאבא אומנא דכי הוה עביד מילתא הוה מחית גברי לחוד ונשי לחוד ואית ליה לבושא דאית 
יא ליה איתתא הוה מלביש לה כי היכי דלא ניסתכל בה ואית ביה קרנא דהוות בזיעא כי כוסילתא כי הוות את

ליה דוכתא דצניעא דשדי ביה פשיטי דשקיל דאית ליה שדי ביה דלית ליה לא מיכסיף 	

	

Taanit	21b	

The	Gemara	asks:	And	what	were	these	righteous	deeds	of	Abba	and	the	

Bloodletter?	The	Gemara	explains	that	when	he	would	perform	a	matter	of	

bloodletting,	he	would	bring	in	men	separately	from	women,	for	reasons	of	

modesty.	And	he	had	a	special	garment	that	had	a	slit	in	the	place	of	the	incision	

[kusilta]	where	the	bloodletting	instrument	was	inserted.	When	a	woman	came	to	
him,	he	would	have	her	dress	in	that	garment,	so	that	he	would	not	see	her	exposed.	

And	furthermore,	he	had	a	hidden	place	where	he	worked,	where	customers	would	

place	the	coins	[p’shitei]	that	he	would	take	as	his	fee.	In	this	manner,	one	who	had	
money	would	throw	it	there,	while	one	who	did	not	have	money	was	not	

embarrassed.	
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ג״י:ב״י במדבר 	

ל נָא֛ רְפָ֥א נָ֖א לָהּֽ׃ (פ) ר אֵ֕ ֹ֑ ה אֶל־יי לֵאמ ק משֶֹׁ֔ (יג) וַיּצְִעַ֣ 	

Numbers	12:13	

(13)	So	Moses	cried	out	to	the	Eternal,	saying,	“O	God,	pray	heal	her!”	
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בבא קמא מ״ו ב 	

א"ר שמואל בר נחמני מניין להמוציא מחבירו עליו הראיה שנאמר (שמות כד, יד) מי בעל דברים יגש אליהם 
הא למה לי קרא סברא הוא דכאיב ליה כאיבא אזיל לבי אסיא יגיש ראיה אליהם מתקיף לה רב אשי 	

	

Bava	Kamma	46b	

Rabbi	Shmuel	bar	Naḥmani	said:	From	where	is	it	derived	that	the	burden	of	proof	

rests	upon	the	claimant?	As	it	is	stated	in	the	Torah	when	Moses	appointed	Aaron	

and	Hur	to	judge	the	people:	“Whoever	has	a	cause,	let	him	come	near	[yiggash]	to	
them”	(Exodus	24:14).	This	is	interpreted	to	mean	that	whoever	has	a	claim	against	

another	should	submit	[yaggish]	proof	to	them.	According	to	this	interpretation,	this	
verse	demonstrates	clearly	that	the	claimant	is	responsible	for	supplying	the	proof.	

Rav	Ashi	objects	to	this:	Why	do	I	need	a	verse	to	derive	this?	It	is	based	on	logical	

reasoning	that	one	who	suffers	from	pain	goes	to	the	doctor.	Just	as	here	the	

individual	with	the	problem	has	the	responsibility	to	resolve	it,	so	too,	someone	

with	a	claim	against	another	must	bring	a	proof	to	corroborate	his	claim.	

	

בבא קמא פ״ה א 	

ן רשות לרופא לרפאותדתניא דבי ר' ישמעאל אומר (שמות כא, יט) ורפא ירפא מכאן שנית 	

	

Bava	Kamma	85a	

As	it	is	taught,	the	school	of	Rabbi	Yishmael	says:	“When	the	verse	states	And	shall	

cause	him	to	be	thoroughly	healed	[v’rapo	y’rapei]”	(Exodus	21:19),	it	is	derived	
from	here	that	permission	is	granted	to	a	doctor	to	heal,	and	it	is	not	considered	to	

be	an	intervention	counter	to	the	will	of	God.	

	

׳ב:ב״כ דברים 	

וַהֲשֵׁבתֹ֖וֹ לֽוֹ׃ 	

Deuteronomy	22:2	

And	you	shall	restore	it	to	him.	
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ד׳:ד נדרים משנה ם"רמב 	

המודר הנאה מחבירו ונכנס לבקרו עומד כו': 	

ר"ל חיוב הרופא מן התורה לרפאות חולי ישראל וזה נכלל בפי' מ"ש הפסוק (דברים כב) והשבותו לו לרפאות 
או בגופו או בממונו או בחכמתו:את גופו שהוא כשרואה אותו מסוכן ויכול להצילו  	

	

Rambam	on	Mishnah	N’darim	4:4	

Because	it	is	a	religious	duty,	that	is	to	say,	a	physician	is	obligated	by	law	to	heal	the	

sick	of	Israel.	This	is	included	in	what	[the	Sages]	said	in	explanation	of	the	verse,	

“And	you	shall	restore	it	to	and	him”	(Deut.	22:2)—to	include	his	body,	that	if	he	

saw	him	lost	and	he	can	save	him,	he	must	save	him	with	his	body	or	with	his	money	

or	with	his	knowledge…		
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ז״ט:ט״י ויקרא 	

ם רֵ  ד עַל־דַּ֣ ֹ֖ י יי׃2֥א תַעֲמ ) אֲנִ֖ עֶ֑ 	

	

Leviticus	19:16	

Do	not	stand	idly	by	the	blood	of	your	neighbor.	

	

ח״י:ט״י ויקרא 	

י יי׃ וְאָהַֽבְתָּ֥ לְרֵעֲ֖) כָּמ֑וֹ) אֲנִ֖ 	

	

Leviticus	19:18	

You	shall	love	your	neighbor	as	yourself.	

	

Rabbi	J.	David	Bleich	

Nachmanides	also	finds	that	the	obligation	to	of	the	physician	to	heal	is	inherent	in	

the	commandment	“And	you	shall	love	your	neighbor	as	yourself”	(Leviticus	19:18).	

As	a	specific	instance	of	the	general	obligation	to	manifest	love	and	concern	for	



85	

one’s	neighbor,	the	obligation	to	heal	encompasses	not	only	situations	posing	a	

threat	to	life	or	limb	or	demanding	restoration	of	impaired	health,	but	also	

situations	of	lesser	gravity	warranting	medical	attention	for	relief	of	pain	and	

promotion	of	well-being.	(J.	David	Bleich,	Judaism	and	Healing:	Halakhic	Perspectives	
(Jersey	City,	NJ:	KTAV	Publishing,	2002),	4,	citing	Nachmanides,	Torat	Haadam,	
Kisvei	Ramban	2:48.)	

	

׳א:ו״של דעה יורה 	

(א) דיני הרופא. ובו ג' סעיפים: 	

נתנה התורה רשות לרופא לרפאות ומצוה היא ובכלל פיקוח נפש הוא ואם מונע עצמו הרי זה שופך דמים  	

	

Shulchan	Aruch,	Yoreh	Dei-ah	336:1	

The	Torah	gave	permission	to	the	physician	to	heal;	moreover,	this	is	a	religious	

precept	and	is	included	in	the	category	of	saving	life	[pikuach	nefesh].	And	if	the	
physician	withholds	his	services,	it	is	considered	as	shedding	blood.	
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׳ה:ח״י ויקרא 	

ם אֶת־חֻקּתַֹי֙ וְאֶת י יי׃ (ס)(ה) וּשְׁמַרְתֶּ֤ ם אֲנִ֖ י בָּהֶ֑ ם וָחַ֣ ם הָאָדָ֖ ה אתָֹ֛ ר יעֲַשֶׂ֥ י אֲשֶׁ֨ ־מִשְׁפָּטַ֔ 	

	

Leviticus	18:5	

You	shall	keep	My	laws	and	My	rules,	by	the	pursuit	of	which	human	beings	shall	

live:	I	am	the	Eternal.	

א״י׳:כ יחזקאל 	

ה אוֹתָ֛  ר יעֲַשֶׂ֥ ם אֲשֶׁ֨ עְתִּי אוֹתָ֑ י הוֹדַ֣ י וְאֶת־מִשְׁפָּטַ֖ ן לָהֶם֙ אֶת־חֻקּוֹתַ֔ י בָּהֶםֽ׃(יא) וָאֶתֵּ֤ ם וָחַ֥ ם הָאָדָ֖ 	

	

Ezekiel	20:11	

I	gave	them	My	laws	and	taught	them	My	rules,	by	the	pursuit	of	which	human	

beings	shall	live.	



86	

	

׳ה׳:ד סנהדרין משנה 	

נפֶֶשׁ אַחַת [מִיּשְִׂרָאֵל], מַעֲלֶה עָלָיו הַכָּתוּב כְּאִלּוּ אִבֵּד עוֹלָם מָלֵא. וְכָל הַמְקַיּםֵ נפֶֶשׁ אַחַת לְלַמֶּדְ., שֶׁכָּל הַמְאַבֵּד 
[מִיּשְִׂרָאֵל], מַעֲלֶה עָלָיו הַכָּתוּב כְּאִלּוּ קִיּםֵ עוֹלָם מָלֵא.  	

	

Mishnah	Sanhedrin	4:5	

Whoever	destroys	a	single	life,	it	is	as	if	one	has	destroyed	an	entire	world.	Whoever	

saves	one	life,	it	is	as	if	one	has	saved	the	entire	world.	

	

יומא פ״ד ב 	

כלב שוטה תא שמע דתני רבה בר שמואל עוברה שהריחה מאכילין אותה עד שתשוב נפשה ומי שנשכו 
מאכילין אותו מחצר כבד שלו והחושש בפיו מטילין לו סם בשבת דברי ר"א בר' יוסי שאמר משום ר' מתיא בן 

חרש וחכמים אומרים בזו ולא באחרת בזו אהייא אילימא אעוברה פשיטא עוברה מי איכא למאן דאמר דלא 
תיא בן חרש החושש בפיו מטילין לו אלא לאו אסם שמע מינה  רב אשי אמר מתני' נמי דיקא ועוד אמר רבי מ

סם בשבת ולא פליגי רבנן עליה ואם איתא דפליגי רבנן עליה ליערבינהו וליתנינהו וליפלגו רבנן בסיפא ש"מ 
מפני שספק נפשות הוא וכו' ל"ל תו למימר וכל ספק נפשות דוחה את השבת אמר רב יהודה אמר רב לא ספק 

אחרת  היכי דמי כגון דאמדוה לתמניא יומי ויומא קמא שבתא מהו שבת זו בלבד אמרו אלא אפילו ספק שבת 
דתימא ליעכב עד לאורתא כי היכי דלא ניחול עליה תרי שבתא קמ"ל  תניא נמי הכי מחמין חמין לחולה בשבת 
בין להשקותו בין להברותו ולא שבת זו בלבד אמרו אלא לשבת אחרת ואין אומרים נמתין לו שמא יבריא אלא 

מיד מפני שספק נפשות דוחה את השבת ולא ספק שבת זו אלא אפי' ספק שבת אחרת  ואין עושין מחמין לו 
דברים הללו לא ע"י נכרים ולא ע"י כותיים אלא ע"י גדולי ישראל ואין אומרין יעשו דברים הללו לא ע"פ 

שובח ואין נשים ולא ע"פ כותיים אבל מצטרפין לדעת אחרת  ת"ר מפקחין פקוח נפש בשבת והזריז ה"ז מ
צריך ליטול רשות מב"ד הא כיצד ראה תינוק שנפל לים פורש מצודה ומעלהו והזריז ה"ז משובח ואין צריך 

ליטול רשות מב"ד ואע"ג דקא צייד כוורי ראה תינוק שנפל לבור עוקר חוליא ומעלהו והזריז ה"ז משובח ואין 
י תינוק שוברה ומוציאו והזריז ה"ז משובח צריך ליטול רשות מב"ד אע"ג דמתקן דרגא  ראה שננעלה דלת בפנ

ואין צריך ליטול רשות מב"ד ואע"ג דקא מיכוין למיתבר בשיפי מכבין ומפסיקין מפני הדליקה בשבת והזריז 
ה"ז משובח ואין צריך ליטול רשות מב"ד ואע"ג דקא ממכיך מכוכי 	

	

Yoma	84b	

Come	and	hear	a	proof	for	the	matter,	as	Rabba	bar	Shmuel	taught	in	the	following	

baraita:	With	regard	to	a	pregnant	woman	who	smells	and	craves	food,	one	feeds	
her	until	she	is	satisfied,	even	on	Yom	Kippur;	and	in	the	case	of	one	whom	a	mad	

dog	bit,	one	feeds	him	from	the	lobe	of	its	liver;	and	in	the	case	of	one	who	has	pain	

in	his	mouth,	one	places	medicine	in	his	mouth	on	Shabbat;	this	is	the	statement	of	

Rabbi	Elazar,	son	of	Rabbi	Yosei,	who	said	it	in	the	name	of	Rabbi	Matya	ben	Ḥarash.	
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And	the	Rabbis	say:	In	this	case	and	no	other.		

The	Gemara	clarifies:	To	which	case	is	this	one	referring?	If	we	say	they	said	this	

about	a	pregnant	woman,	it	is	obvious;	is	there	anyone	who	says	one	should	not	give	

a	pregnant	woman	food?	Rather,	is	it	not	referring	to	the	halakha	pertaining	to	

medicine	on	Shabbat,	which	they	agree	is	permitted?	Learn	from	this	that	the	Rabbis	

did	not	disagree	about	this.		

Rav	Ashi	said:	The	wording	of	the	mishnah	is	also	precise	in	accordance	with	this	
approach,	as	it	was	taught	in	the	mishnah:	And	furthermore,	Rabbi	Matya	ben	

Ḥarash	said:	In	the	case	of	one	who	suffers	pain	in	his	mouth,	one	places	medicine	in	

his	mouth	on	Shabbat,	and	the	Rabbis	do	not	disagree	with	him	and	say	otherwise.	

And	if	it	is	so	that	the	Rabbis	disagree	with	him,	then	let	the	mishnah	combine	the	

two	halakhot	and	teach	them	together,	and	let	the	Rabbis	disagree	with	both	points	

in	the	latter	clause.	Since	the	mishnah	was	not	written	this	way,	but	instead	the	

dispute	of	the	Rabbis	appears	after	Rabbi	Matya’s	statement	about	the	mad	dog,	

learn	from	here	that	the	Rabbis	did	not	disagree	with	him	about	the	halakha	with	

regard	to	medicine.	§	The	mishnah	states	that	one	with	pain	in	his	throat	should	be	
given	medicine	on	Shabbat	because	it	is	a	case	of	uncertainty	concerning	a	life-

threatening	situation.		

The	Gemara	asks:	Why	do	I	need	to	say	furthermore:	And	any	case	of	uncertainty	

concerning	a	life-threatening	situation	overrides	Shabbat?	Rav	Yehuda	said	that	Rav	

said:	They	stated	this	not	only	in	a	case	where	there	is	uncertainty	with	regard	to	

this	Shabbat,	but	even	if	the	uncertainty	is	with	regard	to	a	different	future	Shabbat.	

What	are	the	circumstances	in	which	uncertainty	would	arise	as	to	whether	or	not	

his	life	will	be	in	danger	in	the	future?	They	are	a	case	where	doctors	assess	that	an	

ill	person	needs	a	certain	treatment	for	eight	days,	and	the	first	day	of	his	illness	is	

Shabbat.	Lest	you	say:	He	should	wait	until	evening	and	begin	his	treatment	after	

Shabbat	so	they	will	not	need	to	desecrate	two	Shabbatot	for	his	sake,	therefore	it	
teaches	us	that	one	must	immediately	desecrate	Shabbat	for	his	sake.	This	is	the	

halakha,	despite	the	fact	that	an	additional	Shabbat	will	be	desecrated	as	a	result,	
because	there	is	uncertainty	about	whether	his	life	is	in	danger.		

That	was	also	taught	in	a	baraita:	One	heats	water	for	an	ill	person	on	Shabbat,	
whether	to	give	him	to	drink	or	to	wash	him,	since	it	might	help	him	recover.	And	

they	did	not	say	it	is	permitted	to	desecrate	only	the	current	Shabbat	for	him,	but	

even	a	different,	future	Shabbat.	And	one	must	not	say:	Let	us	wait	and	perform	this	

labor	for	him	after	Shabbat,	perhaps	he	will	get	well	in	the	meantime.	Rather,	one	

heats	it	for	him	immediately	because	any	case	of	uncertainty	concerning	a	life-

threatening	situation	overrides	Shabbat.		

And	this	is	so	not	only	with	regard	to	uncertainty	whether	his	life	is	in	danger	on	the	

current	Shabbat,	but	even	in	a	case	of	uncertainty	with	regard	to	danger	on	a	
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different	Shabbat.	And	these	acts	should	not	be	performed	by	gentiles	or	Samaritans	

but	should	be	done	by	the	greatest	of	the	Jewish	people,	i.e.,	their	scholars,	who	

know	how	to	act	properly.	And	one	does	not	say:	These	actions	may	be	performed	

based	on	the	advice	of	women	or	Samaritans,	since	they	are	not	considered	experts	

able	to	declare	a	person	ill	enough	to	override	Shabbat.	However,	the	opinions	of	

these	people	do	combine	with	an	additional	opinion,	meaning	that	if	there	is	a	

dispute,	their	opinions	may	be	considered	when	coming	to	a	decision.		

The	Sages	taught	in	a	baraita:	One	engages	in	saving	a	life	on	Shabbat,	and	one	who	
is	vigilant	to	do	so	is	praiseworthy.	And	one	need	not	take	permission	from	a	court	

but	hurries	to	act	on	his	own.	How	so?	If	one	sees	a	child	who	fell	into	the	sea,	he	

spreads	a	fisherman’s	net	and	raises	him	from	the	water.	And	one	who	is	vigilant	

and	acts	quickly	is	praiseworthy,	and	one	need	not	seek	permission	from	a	court,	

although	in	doing	so	he	catches	fish	in	the	net	as	well.	Similarly,	if	one	sees	a	child	

fall	into	a	pit	and	the	child	cannot	get	out,	he	digs	part	of	the	ground	out	around	the	

edge	of	the	pit	to	create	a	makeshift	step	and	raises	him	out.	And	one	who	is	vigilant	

and	acts	quickly	is	praiseworthy,	and	one	need	not	seek	permission	from	a	court,	

although	in	doing	so	he	fashions	a	step.		

Similarly,	if	one	sees	that	a	door	is	locked	before	a	child	and	the	child	is	scared	and	

crying,	he	breaks	the	door	and	takes	the	child	out.	And	one	who	is	vigilant	and	acts	

quickly	is	praiseworthy,	and	one	need	not	seek	permission	from	a	court,	although	he	

intends	to	break	it	into	boards	to	be	used	later.	Similarly,	one	may	extinguish	a	fire	

by	placing	a	barrier	of	metal	or	clay	vessels	filled	with	water	in	front	of	it	on	Shabbat	

when	life	is	endangered.	And	one	who	is	vigilant	and	acts	quickly	is	praiseworthy,	

and	one	need	not	seek	permission	from	a	court,	although	he	leaves	the	coals,	which	

can	be	used	for	cooking	after	Shabbat.	
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ז״ט:ט״רמ דעה יורה 	

(טז) יש מי שאומר שמצות בית הכנסת עדיפא ממצות צדקה ומצות צדקה לנערים ללמוד תורה או לחולים 
עניים עדיף ממצות בית הכנסת: הגה מה שנוהגין לפסוק צדקה עבור מתים בשעת הזכרת נשמות מנהג ותיקין 

הוא ומהני לנשמותיהם (רוקח סי' רי"ז): 	

	

Shulchan	Aruch,	Yoreh	Dei-ah	249:16	

There	are	those	who	say	that	the	commandment	to	[build	and	support]	a	synagogue	

takes	precedence	over	the	commandment	to	give	tzedakah	[to	the	poor].	However,	
the	commandment	to	give	money	for	the	youth	to	study	Torah,	and	to	the	sick	
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among	the	poor,	takes	precedence	over	the	commandment	to	build	and	support	a	

synagogue.	
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Rabbi	Eliezer	Waldenberg	

It	has	been	enacted	that	in	every	place	in	which	Jews	live,	the	community	sets	aside	

a	fund	for	care	of	the	sick.	When	poor	people	are	ill	and	cannot	afford	medical	

expenses,	the	community	sends	them	a	doctor	to	visit	them,	and	the	medicine	is	

paid	for	by	the	communal	fund.	(Tzitzit	Eliezer	5:4).		

	

Rabbi	J.	David	Bleich	

The	community	clearly	has	an	obligation	to	provide	for	the	medical	needs	of	the	

indigent.	This	establishment	of	a	fund	to	defray	medical	expenses	represents	both	a	

needed	social	amenity	as	well	as	a	charitable	obligation,	and	the	community	is	fully	

empowered	to	levy	a	tax	for	either	purpose.	(J.	David	Bleich,	“Survey	of	Recent	

Halakhic	Periodical	Literature:	Medical	and	Life	Insurance:	A	Halakhic	Mandate,”	

Tradition	(Rabbinical	Council	of	America)	31,	no.	3	(1997):	64.)	
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Reform	Responsum	

Still,	the	duty	to	save	life	does	not	necessarily	fall	upon	the	physician	as	an	

individual.	The	commandment	of	pikuach	nefesh	is	addressed	to	all	of	us,	not	just	to	
a	particular	class	of	persons;	the	physician	has	no	greater	obligation	than	does	

anyone	else	to	save	life.	This	is	a	key	element	in	the	Jewish	legal	theory	which	

permits	physicians	to	be	paid	for	their	work:	when	a	positive	commandment	is	

incumbent	upon	all	members	of	the	community,	no	one	person	can	be	required	to	

perform	it	for	free.	Physicians	are	entitled	to	reasonable	compensation	because,	

though	they	render	a	service	that	only	trained	professionals	are	allowed	to	

administer,	they	are	the	agents	of	the	community.	The	mitzvah	they	perform	is	our	

mitzvah,	not	just	theirs.	Like	others	who	provide	vital	public	services,	they	are	the	

means	by	which	each	of	us	fulfills	the	individual	responsibility	to	save	life.	Thus,	if	it	
costs	money	to	perform	the	mitzvah,	that	expense	ought	to	be	borne	by	the	community,	
by	all	of	us	together,	and	not	by	doctors	alone.	It	is	arguably	unfair	to	require	that	
physicians	treat	indigent	patients	without	adequate	compensation	[emphasis	added].	
(CCAR	Responsum	5754.18,	“Physicians	and	Indigent	Patients,”	W.	Gunther	Plaut	
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and	Mark	Washofsky,	Teshuvot	for	the	Nineties	(New	York:	CCAR	Press,	1997),	373–
80.	https://www.ccarnet.org/ccar-responsa/tfn-no-5754-18-373-380/.)	

	

׳א׳:ד דעות הלכות, תורה משנה 	

וְהַמַּחֲלִימִים. ןלְפִיכָ? צָרִי? לְהַרְחִיק אָדָם עַצְמוֹ מִדְּבָרִים הַמְאַבְּדִין אֶת הַגּוּף. וּלְהַנהְִיג עַצְמוֹ בִּדְבָרִים הַמַּבְרִי 	

	

Mishneh	Torah,	Human	Dispositions	4:1	

One	has	a	positive	obligation	to	avoid	anything	that	is	injurious	to	the	body,	and	to	

conduct	oneself	in	ways	that	promote	health.	
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Do	Not	Separate	Yourself	from	the	Community	

Rabbi	Lynne	F.	Landsberg,	Z”L	
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-ז״י:ה״כ דברים ח״י 	

רֶ. בְּצֵאתְכֶ֥ם מִמִּ  ה ל9ְ֖ עֲמָלֵ֑ק בַּדֶּ֖ ת אֲשֶׁר־עָשָׂ֥ ר9ֶ וַיזְנֵַּ֤ב ב1ְּ֙ כָּל־הַנּחֱֶשָׁלִ֣ים (יז) זכָ֕וֹר אֵ֛ ר1ְ֜ בַּדֶּ֗ ר קָֽ יםִ׃ (יח) אֲשֶׁ֨ צְרָֽ
א  עַ וְ֥)א ירֵָ֖ ה עָיֵף֣ וְיגֵָ֑ י3 וְאַתָּ֖ ׃אֱ&הִיֽםאַחַֽרֶ֔ 	

	

Deuteronomy	25:17–18	

(17)	Remember	what	Amalek	did	to	you	on	your	journey,	after	you	left	Egypt—	(18)	

how,	undeterred	by	fear	of	God,	he	surprised	you	on	the	march,	when	you	were	

famished	and	weary,	and	cut	down	all	the	stragglers	in	your	rear.	
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Rabbi	W.	Gunther	Plaut	

The	noun	נחשׁלים	(nechelshalim,	translated	as	"stragglers")	may	originally	have	been	
	1335.)	(Plaut,	behind.	left	those	Hence:	.(enfeebled	nechelashim,)	נחלשׁים

	

ח״י:ה״כ דברים על עזרא אבן 	

(ד) ויגע. מן הדרך: 	

Ibn	Ezra	on	Deuteronomy	25:18	

(4)	and	lagging,	because	they	had	no	strength	to	walk.	

	

ח״י:ה״כ דברים על י"רש 	

(ג) כל הנחשלים אחריך. חַסְרֵי כחַֹ מֵחֲמַת חֶטְאָם, שֶׁהָיהָ הֶעָנןָ פּוֹלְטָן (תנחומא): 	
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Rashi	on	Deuteronomy	25:18	

	lack	who	those	—	YOU	BEHIND	FEEBLE	WERE	THAT	THOSE	כל הנחשלים אחריך	(3)

strength	on	account	of	their	sins	and	whom	the	clouds	had	expelled	from	the	

protection	they	afforded	(Midrash	Tanchuma,	Ki	Teitzei	10).	
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-׳ח׳:א תורה תלמוד הלכות, תורה משנה ׳ט 	

.. שֶׁנּאֱֶמַר (יהושע א ין.(ח) כָּל אִישׁ מִיּשְִׂרָאֵל חַיּבָ בְּתַלְמוּד תּוֹרָה בֵּין עָניִ בֵּין עָשִׁיר בֵּין שָׁלֵם בְּגוּפוֹ בֵּין בַּעַל יסִּוּרִ 
ח) "וְהָגִיתָ בּוֹ יוֹמָם וָלַילְָה":  	

(ט) גְּדוֹלֵי חַכְמֵי ישְִׂרָאֵל הָיוּ מֵהֶן חוֹטְבֵי עֵצִים וּמֵהֶן שׁוֹאֲבֵי מַיםִ וּמֵהֶן סוּמִים. 	

	

Mishneh	Torah,	Torah	Study	1:8–9	

(8)	Every	member	of	the	people	of	Israel	is	obligated	to	study	Torah—regardless	of	

whether	one	is	rich	or	poor,	physically	able	or	with	a	physical	disability!	...for	it	is	

said:	"But	thou	shalt	meditate	therein	day	and	night"	(Joshua	1:8,	Yoma	35a;	
Menahot	99b.)	

(9)	The	great	sages	of	Israel	included	wood	choppers,	water	drawers	and	the	blind.	
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Martin	Kroessel	

The	hardest	obstacles	I	have	been	forced	to	cope	with	over	the	years	were	not	my	

own	physical	limitations,	but	the	attitude	of	other	people.	For	instance,	when	I	was	

six	my	parents	tried	to	enroll	me	in	an	afternoon	talmud	Torah.	The	administrators	
of	the	school	refused	to	accept	me	because	they	felt	that	I	did	not	have	the	

intellectual	capacity	to	successfully	take	part	in	the	program.	Since	then	I	have	

earned	degrees	at	both	the	undergraduate	and	graduate	levels	and	I	[have	been]	

accepted	as	a	student	in	the	Graduate	School	of	Journalism	at	Columbia.	

Most	of	the	people	with	disabilities	I	know	can	be	described,	at	best,	as	being	

indifferent	to	their	Judaism.	And	who	can	blame	them?	Throughout	the	life	of	a	

person	with	a	disability,	barriers	are	encountered	to	active	participation	in	Jewish	

life.	.	.	.	Most	synagogues	and	other	communal	institutions	are	ill	prepared	to	deal	

with	people	with	disabilities.	It	is	a	tragic	irony	that	while	lay	and	religious	leaders	
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profess	to	be	concerned	about	assimilation,	the	Jewish	community	remains	content	

with	a	situation	that	makes	it	impossible	for	a	large	number	of	Jews	who	happen	to	

have	disabilities	to	be	affiliated	with	communal	institutions.	(Personal	

communication)	
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׳ד׳:ב אבות משנה 	

הִלֵּל אוֹמֵר, אַל תִּפְרשֹׁ מִן הַצִּבּוּר 	

Pirkei	Avot	2:4	

Hillel	says:	Do	not	separate	yourself	from	the	community.		
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׳ב:ב״פ תהילים מדרש 	

רצוני לעשות משפט. שפטו דל ויתום והצדיקו עליו את הדין לא בשביל שהוא עני 	

	

Midrash	T’hillim	82:2	

It	is	My	will	that	you	do	justice.	“Defend	the	poor	and	the	orphan;	do	justice	to	the	

afflicted	and	needy.”	It	does	not	say,	‘Have	pity	on	them,’	but	"Do	justice	to	them.”	
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What	Reproductive	Justice	Might	Look	Like	

Rabbi	Emily	Langowitz	
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-ב״כ:א״כ שמות ג״כ 	

שׁ יהָ ו5ְ֥א יהְִיֶ֖ה אָס֑וֹן עָנ֣וֹשׁ יעֵָנֵ֗ ה הָרָה֙ וְיצְָא֣וּ ילְָדֶ֔ גְפ֜וּ אִשָּׁ֤ ים וְנָ֨ ה  (כב) וְכִיֽ־ינִּצָ֣וּ אֲנשִָׁ֗ עַל הָאִֽשָּׁ֔ ית עָלָיו֙ בַּ֣ ר ישִָׁ֤ כּֽאֲַשֶׁ֨
ן בִּפְלִלִיֽם׃ (כג חַת נָפֶֽשׁ׃וְנתַָ֖ ה נֶ֖פֶשׁ תַּ֥ ) וְאִם־אָס֖וֹן יהְִיֶ֑ה וְנתַָתָּ֥ 	

	

Exodus	21:22–23	

When	individuals	fight,	and	one	of	them	pushes	a	pregnant	woman	and	a	

miscarriage	results,	but	no	other	damage	ensues,	the	one	responsible	shall	be	fined	

according	as	the	woman’s	husband	may	exact,	the	payment	to	be	based	on	

reckoning.	But	if	other	damage	ensues,	the	penalty	shall	be	life	for	life.	
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Dr.	David	Kraemer	

The	halakhic	authorities	of	old	were	not	asking	our	questions	about	abortion.	Can	

we	justify	deriving	instruction	when	the	analogies	are	so	inexact	and	the	

circumstances	so	different?	(David	Kraemer,	“Jewish	Ethics	and	Abortion,”	in	

Exploring	Judaism:	The	Collected	Essays	of	David	Kraemer	(Atlanta:	Scholars	Press,	
1999),	271.)	
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׳ו׳:ז אהלות משנה 	

חַיּיֶהָ קוֹדְמִין (ו) הָאִשָּׁה שֶׁהִיא מַקְשָׁה לֵילֵד, מְחַתְּכִין אֶת הַוָּלָד בְּמֵעֶיהָ וּמוֹצִיאִין אוֹתוֹ אֵבָרִים אֵבָרִים, מִפְּניֵ שֶׁ 
שׁ: לְחַיּיָו. יצָָא רֻבּוֹ, אֵין נוֹגְעִין בּוֹ, שֶׁאֵין דּוֹחִין נפֶֶשׁ מִפְּניֵ נפֶָ  	

	

Mishnah	Ohalot	7:6	
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If	a	woman	is	having	difficulty	in	childbirth,	one	cuts	up	the	fetus	inside	her	and	

takes	it	out	limb	by	limb,	for	her	life	comes	before	its	life.	If	most	of	it	had	come	out,	

one	does	not	touch	it,	for	one	does	not	push	off	one	life	for	another.	

	

Rabbi	Mark	Washofsky	

The	Jewish	legal	sources,	by	drawing	the	distinction	between	mother	and	fetus,	

allow	us	to	make	the	moral	judgment	necessary	to	permit	any	abortion.	(Mark	
Washofsky,	“Response:	‘Abortion,	Halacha,	and	Reform	Judaism,’”	Journal	of	Reform	
Judaism	28,	no.	4	(1981):	18.	Emphasis	mine.)	

	

סנהדרין ע״ב ב 	

איתיביה רב חסדא לרב הונא יצא ראשו אין נוגעין בו לפי שאין דוחין נפש מפני נפש ואמאי רודף הוא שאני 
לההתם דמשמיא קא רדפי  	

	

Sanhedrin	72b	

Rav	Chisda	challenged	Rav	Huna,	saying,	“If	its	head	came	out,	one	does	not	touch	it,	

for	one	does	not	push	off	one	life	for	another.”	Why	[should	this	be	the	case]?	Isn’t	it	

[the	fetus]	a	pursuer?	
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ערכין ז׳ א 	

מתני׳ האשה שיצאה ליהרג אין ממתינין לה עד שתלד האשה שישבה על המשבר ממתינין לה עד שתלד האשה 
שנהרגה...: גמ׳ פשיטא גופה היא איצטריך ס"ד 	

	

Arachin	7a	

Mishnah:	If	a	woman	is	about	to	be	executed,	one	does	not	wait	for	her	until	she	

gives	birth,	but	if	she	had	already	sat	on	the	birthstool,	one	waits	for	her	until	she	

gives	birth...	This	is	self-evident:	it	is	her	body.		
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סנהדרין ע״ב ב 	

ראשו אין נוגעין בו לפי שאין דוחין נפש מפני נפש ואמאי רודף הוא שאני איתיביה רב חסדא לרב הונא יצא 
התם דמשמיא קא רדפי לה 	

	

Sanhedrin	72b	

Rav	Ḥisda	raised	an	objection	to	Rav	Huna	from	a	baraita:	If	a	woman	was	giving	
birth	and	her	life	was	being	endangered	by	the	fetus,	the	life	of	the	fetus	may	be	

sacrificed	in	order	to	save	the	mother.	But	once	his	head	has	emerged	during	the	

birthing	process,	he	may	not	be	harmed	in	order	to	save	the	mother,	because	one	

life	may	not	be	pushed	aside	to	save	another	life.	If	one	is	permitted	to	save	the	

pursued	party	by	killing	the	minor	who	is	pursuing	him,	why	is	this	so?	The	fetus	is	

a	pursuer	who	is	endangering	his	mother’s	life.	The	Gemara	answers:	This	is	not	

difficult,	as	it	is	different	there,	with	regard	to	the	woman	giving	birth,	since	she	is	

being	pursued	by	Heaven.	Since	the	fetus	is	not	acting	of	his	own	volition	and	

endangering	his	mother	of	his	own	will,	his	life	may	not	be	taken	in	order	to	save	his	

mother.	

	

רש"י על סנהדרין ע״ב ב 	

-א ראשו יצ באשה המקשה לילד ומסוכנת וקתני רישא החיה פושטת ידה וחותכתו ומוציאתו לאברים דכל זמן  
שלא יצא לאויר העולם לאו נפש הוא וניתן להורגו ולהציל את אמו אבל יצא ראשו אין נוגעים בו להורגו 

דהוה ליה כילוד ואין דוחין נפש מפני נפש  	

	

Rashi	on	Sanhedrin	72b	

Its	head	came	out:	With	a	women	that	is	experiencing	difficulty	giving	birth	and	is	in	

[mortal]	danger.	And	it	is	taught	in	the	first	section	[of	this	teaching],	"the	midwife	

extends	her	hand	and	cuts	it	up	and	extracts	[the	pieces];"	as	the	entire	time	that	

that	it	has	not	gone	out	into	the	air	of	the	world,	it	is	not	[considered]	a	soul,	and	

[so]	it	is	possible	to	kill	it	and	to	save	its	mother.	But	when	its	head	came	out,	we	

cannot	touch	it	to	kill	it,	as	it	is	like	a	born	[baby];	and	we	do	not	push	off	one	soul	

for	the	sake	of	another.		
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׳ט׳:א נפש תושמיר רוצח הלכות, תורה משנה 	

פֶשׁ הָרוֹדֵף. לְפִיכָ: הוֹרוּ חֲכָמִים שֶׁהָעֻבָּרָה שֶׁהִיא מַקְשָׁה לֵילֵד מֻתָּר (ט) אַף זוֹ מִצְוַת 1א תַּעֲשֶׂה שֶׁ+א לָחוּס עַל נֶ 
ראֹשׁוֹ אֵין נוֹגְעִין בּוֹ לַחְתBֹּ הָעֵבָּר בְּמֵעֶיהָ בֵּין בְּסַם בֵּין בְּידָ מִפְּניֵ שֶׁהוּא כְּרוֹדֵף אַחֲרֶיהָ לְהָרְגָהּ. וְאִם מִשֶּׁהוֹצִיא 

נפֶֶשׁ מִפְּניֵ נפֶֶשׁ וְזהֶוּ טִבְעוֹ שֶׁל עוֹלָם: שֶׁאֵין דּוֹחִין  	

	

Mishneh	Torah,	Murderer	and	the	Preservation	of	Life	1:9	

(9)	This,	indeed,	is	one	of	the	negative	mitzvot—not	to	take	pity	on	the	life	of	

a	rodeif.	On	this	basis,	our	Sages	ruled	that	when	complications	arise	and	a	pregnant	
woman	cannot	give	birth,	it	is	permitted	to	abort	the	fetus	in	her	womb,	whether	

with	a	knife	or	with	drugs.	For	the	fetus	is	considered	a	rodeif	of	its	mother.	If	the	
head	of	the	fetus	emerges,	it	should	not	be	touched,	because	one	life	should	not	be	

sacrificed	for	another.	Although	the	mother	may	die,	this	is	the	nature	of	the	world.	
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Blu	Greenberg	

[When]	conditions	do	exist,	such	as	the	need	to	support	self	and/or	husband	

through	school,	the	need	for	time	for	a	marriage	to	stabilize,	overwhelming	

responsibilities	to	other	children	and	so	forth	then	abortion	should	be	seen	as	a	

necessity	rather	than	an	evil.	Many	mitzvot	(commandments)	are	interdependent	

functions	of	timing	and	of	the	conditions	which	they	regulate.	(Blu	Greenberg,	

“Abortion:	A	Challenge	to	Halakhah,”	Judaism:	A	Quarterly	Journal	of	Jewish	Life	and	
Thought,	25	(Spring	1976),	204.)	
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Dr.	Lisa	Guenther	

What	if	we	grounded	women’s	reproductive	freedom	not	on	the	assumption	of	an	

autonomous	subject	who	owns	her	body	and	therefore	has	a	right	to	choose,	but	

rather	on	the	ethical	sensibility	of	an	always-already	embodied	self	whose	very	

exposure	to	the	Other	calls	for	justice	and	equality,	and	therefore	for	women’s	right	
to	choose?	(Lisa	Guenther,	The	Gift	of	the	Other:	Levinas	and	the	Politics	of	
Reproduction	(New	York:	State	University	of	New	York	Press,	2006),	143.)	
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בבא מציעא נ״ט ב 	

ים ל, יב) לא בשמים היא מאי לא בשמים היא אמר רבי ירמיה שכבר עמד רבי יהושע על רגליו ואמר (דבר
נתנה תורה מהר סיני אין אנו משגיחין בבת קול שכבר כתבת בהר סיני בתורה (שמות כג, ב) אחרי רבים 

להטות אשכחיה רבי נתן לאליהו א"ל מאי עביד קוב"ה בההיא שעתא א"ל קא חייך ואמר נצחוני בני נצחוני 
בני 	

Bava	Me’tzia	59b	

Rabbi	Yehoshua	stood	on	his	feet	and	said:	It	is	written:	“It	is	not	in	heaven”	

(Deuteronomy	30:12).	The	Gemara	asks:	What	is	the	relevance	of	the	phrase	“It	is	

not	in	heaven”	in	this	context?	Rabbi	Yirmeya	says:	Since	the	Torah	was	already	

given	at	Mount	Sinai,	we	do	not	regard	a	Divine	Voice,	as	You	already	wrote	at	

Mount	Sinai,	in	the	Torah:	“After	a	majority	to	incline”	(Exodus	23:2).	Since	the	

majority	of	Rabbis	disagreed	with	Rabbi	Eliezer’s	opinion,	the	halakha	is	not	ruled	in	

accordance	with	his	opinion.	The	Gemara	relates:	Years	after,	Rabbi	Natan	

encountered	Elijah	the	prophet	and	said	to	him:	What	did	the	Holy	One	of	Blessing	

do	at	that	time,	when	Rabbi	Yehoshua	issued	his	declaration?	Elijah	said	to	him:	The	

Holy	One	of	Blessing	smiled	and	said:	My	children	have	defeated	Me;	My	children	

have	defeated	Me.	 	
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Toward	LGBT	Liberation	

Rabbi	Rachel	Timoner	
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ב״כ:ח״י ויקרא 	

ב מִשְׁכְּבֵ֣  ר ֥.א תִשְׁכַּ֖ ת־זכָָ֔ ה הִוֽא׃(כב) וְאֶ֨ ה תּוֹעֵבָ֖ י אִשָּׁ֑ 	

	

Leviticus	18:22	

(22)	Do	not	lie	with	a	male	as	one	lies	with	a	female;	it	is	an	abhorrence.	

ג״י׳:כ ויקרא 	

ם בָּֽ  תוּ דְּמֵיהֶ֥ ם מ֥וֹת יוּמָ֖ ה עָשׂ֖וּ שְׁניֵהֶ֑ ה תּוֹעֵבָ֥ י אִשָּׁ֔ ב אֶת־זכָָר֙ מִשְׁכְּבֵ֣ ר ישְִׁכַּ֤ ישׁ אֲשֶׁ֨ ם׃(יג) וְאִ֗ 	

	

Leviticus	20:13	

If	a	man	lies	with	a	male	as	one	lies	with	a	woman,	the	two	of	them	have	done	an	

abhorrent	thing	[to-eivah];	they	shall	be	put	to	death—they	retain	the	bloodguilt.	

	

Rabbi	Bradley	Artson	

In	antiquity,	there	was	no	categorical	distinction	of	humanity	into	heterosexual	and	

homosexual	as	secular	orientations.	.	.	.	The	great	revolution	of	the	Torah	in	the	

realm	of	sexuality	is	to	insist	that	sexual	expression	is	legitimate	only	within	the	

confines	of	a	commitment	to	the	sexual	partner	as	a	complete	person.	(Bradley	

Shavit	Artson,	“Enfranchising	the	Monogamous	Homosexual,”	in	Ku-lanu:	All	of	Us,	A	
Program	and	Resource	Guide	for	Gay,	Lesbian,	Bisexual,	and	Transgender	Inclusion,	
rev.	ed.,	ed.	Richard	F.	Address,	Joel	L.	Kushner,	and	Geoffrey	Mitelman	(New	York:	

URJ	Press,	2007),	196,	201.)	

	

Rabbi	Nancy	Wiener	

As	Reform	Jews,	we	affirm	that	sexual	intimacy	should	be	mutually	expressive	for	
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those	involved.	To	consider	the	needs	of	a	sexual	partner,	to	engage	in	sexual	

behavior	solely	to	satisfy	one’s	own	needs	or	to	enhance	one’s	position—personally,	

economically,	or	as	a	means	to	assert	one’s	power	over	another—would	be	to	fail	to	

recognize	the	partner	as	created	b’tzelem	Elohim,	in	the	image	of	God.	.	.	.	Sexual	
behaviors	that	fail	to	respect	the	inherent	holiness	and	dignity	of	a	sexual	partner,	

that	are	built	on	lies	and	falsehoods	with	the	express	intent	of	leading	someone	to	

act	in	a	way	she	or	he	would	otherwise	avoid,	that	exploit	power	differentials,	that	

mistreat	or	abuse	others,	and	that	violate	another	person’s	sense	of	trust,	faith,	or	

boundaries	may	be	considered	to-eivah.	(Nancy	H.	Wiener,	“A	Reform	
Understanding	of	To-eivah,”	in	Sacred	Encounters:	Jewish	Perspectives	on	Sexuality,	
ed.	Rabbi	Lisa	J.	Grushcow	(New	York:	CCAR	Press,	2014)	37–38.)	
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Rabbis	Myron	Geller,	Robert	Fine,	and	David	Fine	

What	is	clear	to	us	is	that	the	use	of	the	תועבה	[to-eivah—abomination]	term	in	the	

Bible	may	apply	only	to	a	specific	society	and	within	that	society	to	a	specific	and	

limited	period	of	time	in	its	history.	.	.	.Just	as	the	ancient	Israelites	could	not	

envision	a	world	without	slavery,	so	could	they	not	imagine	a	society	where	two	

men	or	two	women	could	live	together	in	a	recognizable	consecrated	relationship	

and	raise	children.	Just	as	the	Rabbis	understood	that	monetary	interest	could	no	

longer	be	considered	usury	in	a	currency-	based	economy,	so	do	we	understand	that	

same-sex	relationships	can	no	longer	be	considered	תועבה	[abomination].	And	just	as	
the	Rabbis	limited	the	application	of	biblical	laws	(such	as	the	proscription	of	the	

Canaanites	.	.	.)	because	of	changed	societal	circumstances,	so	are	the	rabbis	of	today	

able	to	limit	the	prohibition	of	משכב זכר	[a	man	lying	with	a	man]	and	related	laws	in	
a	society	such	as	ours	where	same-sex	couples	are	able	to	fulfill	the	intentions	of	the	

Torah,	that	is,	to	strive	to	achieve	holiness	in	their	relationships	and	to	build	

families.	(Myron	S.	Geller,	Robert	E.	Fine,	and	David	J.	Fine,	“The	Halakhah	of	Same-

Sex	Relations	in	a	New	Context,”	Rabbinical	Assembly,	13,	18,	

https://www.rabbinicalassembly.org/sites/default/files/assets/public/halakhah/t

eshuvot/20052010/	geller_fine_fine_dissent.pdf)	

	

154	

Reform	Responsum	

But	while	“abhorrence”	may	be	a	proper	reaction	toward	many	of	the	forbidden	

sexual	unions	(arayot),	it	does	not	apply	to	the	case	of	homosexuality,	for	the	issue	
cited	in	the	sources	as	rationales	for	the	prohibition	fail	to	strike	us	as	convincing	on	
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moral	grounds.	This	is	especially	true	in	that	we,	unlike	our	ancestors,	are	aware	of	

the	possibility	of	committed,	stable,	monogamous	and	loving	relationships	between	

members	of	the	same	gender.	(“On	Homosexual	Marriage,”	responsum	5756.8,	in	

Reform	Responsa	for	the	Twenty-First	Century:	Sh’eilot	Ut’shuvot,	vol.	1,	1996–
1999/5756–5769,	ed.	Mark	Washofsky	(New	York:	CCAR	Press,	2010),	223.)	

	

׳ה:ב״כ דברים 	

ת יי  י תוֹעֲבַ֛ ה כִּ֧ בֶר שִׂמְלַ֣ת אִשָּׁ֑ ה וְ<א־ילְִבַּ֥שׁ גֶּ֖ בֶר֙ עַל־אִשָּׁ֔ י!(ה) <א־יהְִיֶה֤ כְלִי־גֶ֙ שֵׂה אֵלֶּֽה׃ (פ) אֱ&הֶ֛ ֹ֥ כָּל־ע 	

	

Deuteronomy	22:5	

A	woman	must	not	put	on	man’s	apparel,	nor	shall	a	man	wear	a	woman’s	clothing;	

for	whoever	does	these	things	is	abhorrent	to	the	Eternal	your	God.	

	

׳י:ב״י הגויים וחוקות זרה עבודה הלכות, תורה משנה 	

צֵא בּוֹ אוֹ שֶׁתְּגַלֵּחַ (י) Cא תַּעֲדֶה אִשָּׁה עֲדִי הָאִישׁ כְּגוֹן שֶׁתָּשִׂים בְּראֹשָׁהּ מִצְנפֶֶת אוֹ כּוֹבַע אוֹ תִּלְבַּשׁ שִׁרְיוֹן וְכַיּוֹ
אִשָּׁה כְּגוֹן שֶׁיּלְִבַּשׁ בִּגְדֵי צִבְעוֹניִן וַחֲלִי זהָָב בְּמָקוֹם שֶׁאֵין לוֹבְשִׁין אוֹתָן הַכֵּלִים  ראֹשָׁהּ כְּאִישׁ. וְ+א יעֲַדֶה אִישׁ עֲדִי

ין. ה עֲדִי אִישׁ לוֹקִ וְאֵין מְשִׂימִים אוֹתוֹ הַחֲלִי אֶלָּא נשִָׁים הַכּל כְּמִנהְַג הַמְּדִינהָ. אִישׁ שֶׁעָדָה עֲדִי אִשָּׁה וְאִשָּׁה שֶׁעָדְתָ 
שֶׁעָדָה עֲדִי אִשָּׁה. וְכֵן הַמְלַקֵּט שְׂעָרוֹת לְבָנוֹת מִתּוֹ< הַשְּׁחוֹרוֹת מֵראֹשׁוֹ אוֹ מִזּקְָנוֹ מִשֶּׁיּלְַקֵּט שַׂעֲרָה אַחַת לוֹקֶה מִפְּניֵ 

נוּס אֵינוֹ עוֹטֵף כְּאִשָּׁה וְ-א מְגַלֵּחַ ראֹשׁוֹ אִם צָבַע שְׂעָרוֹ שָׁחוֹר מִשֶּׁיּצְִבַּע שֵׂעָר לְבָנהָ אַחַת לוֹקֶה. טֻמְטוּם וְאַנדְְּרוֹגִי
כְּאִישׁ וְאִם עָשָׂה כֵּן אֵינוֹ לוֹקֶה:  	

	

Mishneh	Torah,	Foreign	Worship	and	Customs	of	the	Nations	12:10	

(10)	A	women	shall	not	adorn	herself	with	man's	adornment,	such	as	a	mitre,	or	a	

helmet,	or	a	coat	of	armor,	and	the	like,	or	cut	the	hair	of	her	head	man-fashion;	

neither	shall	a	man	adorn	himself	with	the	adornment	of	a	women,	for	instance	to	

wear	loud-colored	garments	or	golden	ornaments	in	a	territory	where	such	clothes	

are	not	in	style	for	men	to	wear	or	where	such	ornaments	are	not	put	on	by	any	save	

women,	all	depending	on	the	custom	of	the	land.	A	man	who	adorned	himself	with	

woman's	ornaments,	or	a	woman	who	adorned	herself	with	man's	ornaments,	are	

striped.	One	who	picks	white	hairs	from	his	head	or	beard,	after	he	had	picked	the	

first	hair	thereof	is	guilty	and	is	striped,	because	he	adorned	himself	with	woman's	

ornaments.	Likewise	if	he	dyed	his	hair	black,	after	he	had	dyed	the	first	white	hair	

he	is	guilty	and	is	striped.	A	gynander,	or	androgyne	is	forbidden	to	either	wrap	his	

head	like	a	woman	or	shave	it	man-fashion;	but	if	he	did	either	of	the	two	he	is	not	

striped.	(Nazir,	59a;	Makkot,	20a;	Shabbat,	94b;	Tosefta,	Bikkurim,	Chapter,	2.)	
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Rabbis	Elliot	Kulkla	and	Reuben	Zellman	

Classical	Jewish	scholars	do	not	accept	such	a	justification	for	narrow-mindedness.	

Neither	should	we.	Rather,	we	can	flip	mainstream	understandings	of	our	verse	on	

their	head	and	understand	it	as	a	positive	mitzvah,	a	sacred	obligation	to	present	the	

fullness	of	our	gender	as	authentically	as	possible.	-	Elliot	Kukla	and	Reuben	

Zellman,	“To	Wear	Is	Human:	Parashat	Ki	Teitzei,”	TransTorah,	2006,	
http://www.transtorah.org/PDFs/To_Wear_Is_Human.pdf.	
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“Nothing	Will	Be	Out	of	Their	Reach”:	Sexual	
Harassment,	Sexual	Assault,	and	Gender	Power	
Imbalance	

Rabbi	Jill	L.	Maderer	
	

162	

	

-ג״כ:ב״כ דברים ז״כ 	

יר וְשָׁכַ֥ב עִמָּהּֽ׃ (כד) וְהוֹצֵא(כ ישׁ בָּעִ֖ הּ אִ֛ ישׁ וּמְצָאָ֥ ה לְאִ֑ ה מְארָֹשָׂ֖ ה] בְתוּלָ֔ י יהְִיהֶ֙ נער [נעֲַרָ֣ ם אֶל־ג) כִּ֤ ם אֶת־שְׁניֵהֶ֜ תֶ֨
ה] עַל־דְּבַר֙ אֲ  ם בָּאֲבָניִם֮ וָמֵתוּ֒ אֶת־הנער [הַנּֽעֲַרָ֗ ם אתָֹ֥ וא וּסְקַלְתֶּ֨ יר הַהִ֗ עַר ׀ הָעִ֣ ישׁ שַׁ֣ ת־הָאִ֔ יר וְאֶ֨ ה בָעִ֔ ר 5א־צָעֲקָ֣ שֶׁ֣

א הָאִ֗  ה ימְִצָ֣ ע מִקִּרְב8ֶּֽ׃ (ס) (כה) וְאִֽם־בַּשָּׂדֶ֞ הוּ וּבִעַֽרְתָּ֥ הָרָ֖ שֶׁת רֵעֵ֑ ר אֲשֶׁר־עִנָּ֖ה אֶת־אֵ֣ ישׁ אֶת־הנער [הַנּֽעֲַרָה֙] עַל־דְּבַ֥
ב עִמָּ֑  ישׁ וְשָׁכַ֣ הּ הָאִ֖ ה וְהֶחֱזִיֽק־בָּ֥ רָשָׂ֔ ֹ֣ ר הַמְא ה דָבָ֔ הּ לְבַדּֽוֹ׃ (כו) ולנער [וְלַנּֽעֲַרָה֙] 0א־תַעֲשֶׂ֣ ישׁ אֲשֶׁר־שָׁכַ֥ב עִמָּ֖ ת הָאִ֛ הּ וּמֵ֗

 ֽ ר הַזֶּ ן הַדָּבָ֥ פֶשׁ כֵּ֖ הוּ֙ וּרְצָח֣וֹ נֶ֔ ישׁ עַל־רֵעֵ֙ י כַּאֲשֶׁר֩ יקָ֨וּם אִ֤ וֶת כִּ֡ טְא מָ֑ ה] חֵ֣ ין לנער [לַנּֽעֲַרָ֖ ה מְ אֵ֥ י בַשָּׂדֶ֖ הּ ה׃ (כז) כִּ֥ צָאָ֑
יעַ לָהּֽ׃ (ס) ין מוֹשִׁ֖ ה וְאֵ֥ רָשָׂ֔ ֹ֣ ה הנער [הַנּֽעֲַרָה֙] הַמְא צָעֲקָ֗ 	

	

Deuteronomy	22:23–27	

In	the	case	of	a	virgin	who	is	engaged	to	a	man—if	a	man	comes	upon	her	in	town	

and	lies	with	her,	you	shall	take	the	two	of	them	out	to	the	gate	of	that	town	and	

stone	them	to	death:	the	girl	because	she	did	not	cry	for	help	in	the	town,	and	the	

man	because	he	violated	another	man’s	wife.	.	.	.	But	if	the	man	comes	upon	the	

engaged	girl	in	the	open	country,	and	the	man	lies	with	her	by	force,	only	the	man	

who	lay	with	her	shall	die,	but	you	shall	do	nothing	to	the	girl.	The	girl	did	not	incur	

the	death	penalty,	for	this	case	is	like	that	of	one	party	attacking	and	murdering	

another.	He	came	upon	her	in	the	open;	though	the	engaged	girl	cried	for	help,	there	

was	no	one	to	save	her.	

	

ג״כ:ב״כ דברים על ן"רמב 	

אם ראינו נערה שהחזיק בה האיש והיא נלחמת בו בכל כחה ובוכה  על דבר אשר ענה את אשת רעהו(א) 
יו או בשערותיו להמלט ממנו ולא ידעה לצעוק למה תסקל אלא גם הצעקה בהווה לדון בה מן ואוחזת בבגד

הסתם 	
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Ramban	on	Deuteronomy	22:23	

If	we	see	that	a	girl	who	has	been	grabbed	by	a	man	fights	him	with	all	her	strength,	

crying	and	pulling	at	his	clothes	and	his	hair	to	try	to	escape	his	clutches	but	does	

not	call	out	to	others	for	help,	I	do	not	see	why	she	should	be	stoned.	The	text	is	

simply	referring	to	what	commonly	happens.	

	

163	

Rabbi	Aviva	Richman	

The	rabbis	interpret	the	scream	as	an	indication	of	the	critical	role	of	a	third	party—

the	person	who	is	supposed	to	hear	the	scream	and	intervene	to	prevent	this	act	of	

violence.	(Aviva	Richman,	“The	Inner	Scream:	Rabbinic	Voices	on	Sexual	Assault,”	

Times	of	Israel,	August	30,	2017.)	

	

164 	

סנהדרין ע״ה א 	

אמר רב יהודה אמר רב מעשה באדם אחד שנתן עיניו באשה אחת והעלה לבו טינא ובאו ושאלו לרופאים 
ואמרו אין לו תקנה עד שתבעל אמרו חכמים ימות ואל תבעל לו תעמוד לפניו ערומה ימות ואל תעמוד לפניו 

מות ולא תספר עמו מאחורי הגדרערומה תספר עמו מאחורי הגדר י 	

	

Sanhedrin	75a	

Rav	Yehuda	says	that	Rav	says:	A	man	once	saw	a	certain	woman,	and	his	heart	was	

so	consumed	by	burning	desire	for	her	that	his	life	was	in	danger.	When	the	doctors	

were	consulted	and	said,	“His	only	cure	is	that	she	shall	submit,”	the	Sages	said,	“She	

should	not	yield.	Let	him	die.”	Then	when	the	doctors	said,	“Let	her	stand	naked	

before	him,”	the	Sages	answered,	“She	should	not	yield.	Let	him	die.”	When	doctors	

said,	“Let	her	converse	with	him	from	behind	the	fence,”	the	Sages	said,	“She	should	

not	yield.	Let	him	die.”	

	

Rabbi	Yaakov	Ettlinger	

The	Gemara	makes	no	mention	of	the	woman’s	own	disgrace,	because	she	might	

have	forgiven	the	man.	.	.	.	She	had	no	authority	to	forgive	him,	however,	on	behalf	of	

relatives	in	distant	lands.	(Aruch	LaNer)	
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׳ו:א״י בראשית 	

ר יזָמְ֖וּ לֽעֲַשֽׂוֹת׃ ל אֲשֶׁ֥ ֹ֛ ם כּ ר מֵהֶ֔ אמֶר יי ... וְזֶ֖ה הַחִלָּ֣ם לַעֲשׂ֑וֹת וְעַתָּה֙ Bֽא־יבִָּצֵ֣ ֹ֣ (ו) וַיּ 	

	

Genesis	11:6	

(6)	The	Eternal	said,	“If	...	this	is	how	they	have	begun	to	act,	then	nothing	that	they	

may	propose	to	do	will	be	out	of	their	reach.	

	

168	

׳ח׳:צ תהילים 	

לֻמֵ֗  ( עֲ֝ ינוּ לְנגְֶדֶּ֑ ה] עֲוֺנתֵֹ֣ נוּ לִמְא֥וֹר פָּנֶיֽ"׃(ח) שת [שַׁתָּ֣ 	

	

Psalm	90:8	

You	can	see	our	concealed	shortcomings,	in	the	light	of	Your	face.	
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Gender	Pay	Equity	

Rabbi	Mary	L.	Zamore	
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ט״י׳:ג בראשית 	

ה אֲדָמָ֔ ד שֽׁוּבְ֙- אֶל־הָ֣ חֶם עַ֤ אכַל לֶ֔ ֹ֣ י֙- תּ ת אַפֶּ֙ (יט) בְּזעֵַ֤ 	

Genesis	3:19	

By	the	sweat	of	your	brow	shall	you	eat	bread,	till	you	return	to	the	earth.	

	

173	

-א״ל׳:ל בראשית ב״ל 	

י מְא֔וּ מָה.../א־תִתֶּן־לִ֣ י׃  ד וְטָל֗וּא ... וְהָיָ֖ה שְׂכָרִֽ ֹ֣ ה ׀ נקָ ם כָּל־שֶׂ֣ ר מִשָּׁ֜ אנEְ֜ הַיּ֗וֹם הָסֵ֨ ֹֽ ר בְּכָל־צ ֹ֨ אֽעֱֶב 	

	

Genesis	30:31–32	

Do	not	pay	me	a	thing.	.	.	.	Let	me	pass	by	all	your	flock	today,	removing	from	it	every	

spotted	and	speckled	kid	.	.	.	that	will	be	my	payment.	

	

ג״י:ט״י ויקרא 	

קֶר׃ ֹֽ ין פְּעֻלַּ֥ת שָׂכִ֛יר אִתְּ֖- עַד־בּ ל ֽ?א־תָלִ֞ ֹ֑ עֲ֖- וְ֣?א תִגְז ק אֶת־רֵֽ ֹ֥ (יג) ֽ?א־תַעֲשׁ 	

	

Leviticus	19:13	

(13)	You	shall	not	defraud	your	fellow	[Israelite].	You	shall	not	commit	robbery.	The	

wages	of	a	laborer	shall	not	remain	with	you	until	morning.	

	

	

-ד״י:ד״כ דברים ו״ט 	
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י*׃ (טו) בְּיוֹמוֹ֩  ר בְּאַרְצְ֖* בִּשְׁעָרֶֽ י* א֧וֹ מִגֵּרְ֛* אֲשֶׁ֥ יר עָנִ֣י וְאֶבְי֑וֹן מֵאַחֶ֕ ק שָׂכִ֖ ֹ֥ יו (יד) Jא־תַעֲשׁ ן שְׂכָר֜וֹ וְֽ-א־תָב֧וֹא עָלָ֣  תִתֵּ֨
א אֶת־נפְַשׁ֑וֹ וְֽ#א יו ה֥וּא נשֵֹׂ֖ י עָניִ֙ ה֔וּא וְאֵלָ֕ מֶשׁ כִּ֤ א עָלֶי֙֙( אֶל־יי וְהָיָה֥ בְ֖( חֵֽטְא׃הַשֶּׁ֗ ־יקְִרָ֤ 	

	

Deuteronomy	24:14–15	

You	shall	not	abuse	a	needy	and	destitute	laborer,	whether	a	fellow	Israelite	or	a	

stranger	in	one	of	the	communities	of	your	land.	You	must	pay	out	the	wages	due	on	

the	same	day,	before	the	sun	sets,	for	the	worker	is	needy	and	urgently	depends	on	

it;	else	a	cry	to	the	Eternal	will	be	issued	against	you	and	you	will	incur	guilt.	
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-ה״ל:ט״י ויקרא ו״ל 	

י דֶק אֵ֥ דֶק אַבְניֵ־צֶ֗ אזנְיֵ צֶ֣ ֹ֧ ה׃ (לו) מ ל וּבַמְּשׂוּרָֽ ה בַּמִּשְׁקָ֖ ט בַּמִּדָּ֕ וֶל בַּמִּשְׁפָּ֑ דֶק יהְִיֶה֣ (לה) Kא־תַעֲשׂ֥וּ עָ֖ ין צֶ֖ דֶק וְהִ֥ פַת צֶ֛
ם אֲניִ֙ יי  םלָכֶ֑ יםִ׃ אֱֽ(הֵיכֶ֔ רֶץ מִצְרָֽ ם מֵאֶ֥ אתִי אֶתְכֶ֖ אֲשֶׁר־הוֹצֵ֥ 	

	

Leviticus	19:35–36	

(35)	You	shall	not	falsify	measures	of	length,	weight,	or	capacity.	(36)	You	shall	have	

an	honest	balance,	honest	weights,	an	honest	eifah,	and	an	honest	hin.	I	am	the	
Eternal	your	God	who	freed	you	from	the	land	of	Egypt.	

	

ו״ט:ט״י ויקרא 	

ט עֲמִ  ֹ֥ דֶק תִּשְׁפּ ר פְּנֵ֣י גָד֑וֹל בְּצֶ֖ ל וAְ֥א תֶהְדַּ֖ א פְניֵ־דָ֔ ט Aא־תִשָּׂ֣ וֶל֙ בַּמִּשְׁפָּ֔ יתֶֽ"׃(טו) Aא־תַעֲשׂ֥וּ עָ֙ 	

	

Leviticus	19:15	

(15)	You	shall	not	render	an	unfair	decision:	do	not	favor	the	poor	or	show	

deference	to	the	rich;	judge	your	kin	fairly.	

	

׳א:ה״ל:ט״י ויקרא על י"רש 	

ק ט"ו), וּמַהוּ מִשְׁפָּט הַשָּׁנוּי אִם לְדִין, הֲרֵי כְּבָר נאֱֶמַר 5א תַעֲשׂוּ עָוֶל בַּמִּשְׁפָּט (פסו לא תעשו עול במשפט.(א) 
א כִמְקַלְקֵל אֶת הַדִּין, כָּאן? הוּא הַמִּדָּה וְהַמִּשְׁקָל וְהַמְּשׂוּרָה, מְלַמֵּד שֶׁהַמּוֹדֵד נקְִרָא דַיּןָ, שֶׁאִם שִׁקֵּר בַּמִּדָּה הֲרֵי הוּ

וְקָרוּי עַוָּל, שָׂנאוּי וּמְשֻׁקָּץ, חֵרֶם וְתוֹעֵבָה... 	
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Rashi	on	Leviticus	19:35	

	has	this	If	—	משפט	IN	UNRIGHTEOUSNESS	DO	NOT	SHALL	You	לא תעשו עול במשפט	(1)

a	reference	to	the	execution	of	justice	it	would	be	redundant,	for	it	has	already	been	

stated	(v.	15)	“Do	not	render	an	unfair	judgment”.	What,	then	is	the	meaning	of	משפט	
mentioned	here?	It	refers	to	what	is	right	in	respect	to	measure	of	length,	to	weight	

and	to	measure	of	capacity.	The	use	of	the	word	משפט	here	teaches	us,	therefore,	that	
one	who	has	to	do	with	measuring	(in	trade	or	commerce)	is	termed	(is	regarded	

as)	“a	judge”	so	that	if	he	deals	falsely	in	measuring,	he	is	as	one	who	corrupts	

justice	and	is	called	unrighteous,	hated	and	abomination,	accursed	and	detestation...	
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-ג״י:ה״כ דברים ז״ט 	

ה בֶן גְּדוֹלָ֖ה וּקְטַנָּהֽ׃ (ס) (יד) 4א־יהְִיֶה֥ לְ֛( בְּבֵיתְ֖( אֵיפָ֣ בֶן וָאָ֑ ה גְּדוֹלָ֖ה וּקְטַנָּהֽ׃ (טו)  (יג) 4ֽא־יהְִיֶה֥ לְ֛( בְּכִיֽסְ֖( אֶ֣ וְאֵיפָ֑
ה בֶן שְׁלֵמָ֤ ה אֲשֶׁר־י אֶ֣ ל הֽאֲָדָמָ֔ י2 עַ֚ יכוּ ימֶָ֔ עַן֙ יאֲַרִ֣ : לְמַ֙ דֶק יִהְֽיהֶ־לָּ֑ ה וָצֶ֖ ה שְׁלֵמָ֛ : אֵיפָ֧ דֶק֙ יִהְֽיהֶ־לָּ֔ י!י וָצֶ֙ ן לָֽ"׃  אֱ&הֶ֛ נתֵֹ֥

ת יי  י תוֹעֲבַ֛ י!(טז) כִּ֧ שֵׂה עָוֶֽל׃ (פ) אֱ&הֶ֛ ֹ֥ ל ע ֹ֖ לֶּה כּ שֵׂה אֵ֑ ֹ֣ כָּל־ע 	

	

Deuteronomy	25:13–16	

You	shall	not	have	in	your	pouch	alternate	weights,	larger	and	smaller.	You	shall	not	

have	in	your	house	alternate	measures,	a	larger	and	a	smaller.	You	must	have	

completely	honest	weights	and	completely	honest	measures,	if	you	are	to	endure	

long	on	the	soil	that	the	Eternal	your	God	is	giving	you.	For	everyone	who	does	

those	things,	everyone	who	deals	dishonestly,	is	abhorrent	to	the	Eternal	your	God.	

	

בבא בתרא פ״ט א 	

ם שגודשין ואין גודשין במקום שמוחקין ת"ל (דברים כה, טו) איפה שלמה ומנין ת"ר מנין שאין מוחקין במקו
שאם אמר הריני מוחק במקום שגודשין ולפחות לו מן הדמים והריני גודש במקום שמוחקין ולהוסיף לו על 

הדמים שאין שומעין לו ת"ל (דברים כה, טו) איפה שלמה וצדק יהיה לך 	

	

Bava	Batra	89a	

The	Sages	taught:	From	where	is	it	derived	that	one	may	not	level	a	measuring	
vessel	in	a	place	where	they	are	accustomed	to	heap	it	and	that	one	may	not	
heap	it	in	a	place	where	they	are	accustomed	to	level	it?	The	verse	states:	“A	
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perfect	weight”	(Deuteronomy	25:15),	which	indicates	that	one	must	use	whatever	
is	considered	a	perfect	measuring	vessel	in	that	locale,	as	this	ensures	that	there	is	

no	deception	or	trickery.	And	from	where	is	it	derived	that	if	the	seller	said	in	a	
place	where	they	heap:	I	am	hereby	leveling	and	am	willing	in	exchange	to	
reduce	the	price	for	you,	or	said,	in	a	place	where	they	level:	I	am	hereby	
heaping	and	am	willing	to	increase	the	price	for	you,	that	the	court	does	not	
listen	to	him?	The	verse	states:	“A	perfect	and	just	weight	you	shall	have”	
(Deuteronomy	25:15).	The	addition	of	the	term	“just,”	beyond	the	requirement	that	

the	weight	be	“perfect,”	teaches	that	one	must	keep	his	weights	in	a	just	manner,	i.e.,	

that	employed	by	the	people	of	that	locale.	

	

176	

-בבא בתרא פ״ח ב:ו׳ ח׳ 	

א"ר לוי קשה עונשן של מדות יותר מעונשן של עריות ...ואלא מאי עודפייהו דהתם אפשר בתשובה והכא לא 
אפשר בתשובה 	

Bava	Batra	88b	

Rabbi	Levi	says:	The	punishment	for	using	false	measures	is	more	severe	than	
the	punishment	for	transgressing	the	prohibition	of	forbidden	sexual	relations...	
The	Gemara	asks:	But	if	the	punishment	is	in	fact	less	severe,	what	is	the	
advantage,	i.e.,	the	greater	severity,	in	the	case	of	false	measures?	The	Gemara	
answers	that	there,	in	the	case	of	one	who	engages	in	forbidden	relations,	he	has	
the	possibility	of	repentance.	But	here,	in	the	case	of	one	who	uses	false	
measures,	there	is	no	possibility	of	repentance	because	he	has	no	way	of	knowing	
whom	he	cheated,	and	is	therefore	unable	to	return	the	stolen	money.	

	

Rabbi	Arthur	Waskow	

Almost	all	autonomous	Jewish	communities	since	then	have	appointed	inspectors	of	

weights	and	measures	to	make	sure	that	these	laws	were	communally	enforced,	not	

left	to	individual	ethical	decision	alone.	(Arthur	Waskow,	Down-to-Earth	Judaism:	
Food,	Money,	Sex,	and	the	Rest	of	Life	(New	York:	William	Morrow,	1995),	178.)	
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בבא קמא קי״ט א 	

נאמר כן ארחות כל בוצע בצע את נפש א"ר יוחנן כל הגוזל את חבירו שוה פרוטה כאילו נוטל נשמתו ממנו ש
בעליו יקח  	
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Bava	Kamma	119a	

Rabbi	Yoḥanan	says:	When	a	person	robs	his	fellow	even	the	value	of	a	[penny],	it	is	

as	though	he	had	taken	his	life	away	from	him,	as	it	is	stated:	“So	are	the	ways	of	

every	one	that	is	greedy	for	profit;	it	takes	away	the	life	of	the	owner	thereof”	

(Proverbs	1:19).		

׳ד:ז״כ במדבר 	

ה בְּת֖וֹ& אֲחֵ֥  נוּ אֲחֻזָּ֔ ן תְּנהָ־לָּ֣ ין ל֖וֹ בֵּ֑ י אֵ֥ ינוּ֙ מִתּ֣וֹ& מִשְׁפַּחְתּ֔וֹ כִּ֛ ע שֵׁם־אָבִ֙ י אָבִיֽנוּ׃(ד) לָ֣מָּה יגִָּרַ֤ 	

	

Numbers	27:4	

(4)	Let	not	our	father’s	name	be	lost	to	his	clan	just	because	he	had	no	son!	Give	us	a	

holding	among	our	father’s	kinsmen!”	
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When	Good	Isn’t	Enough	
Understanding	Racial	Privilege	and	Challenging	
Racial	Injustice	

Ilana	Kaufman	and	Rabbi	Rebekah	P.	Stern	
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ז״ט׳:ב אבות משנה 	

(טז) הוּא הָיהָ אוֹמֵר, 5א עָלֶי; הַמְּלָאכָה לִגְמרֹ, ו5ְא אַתָּה בֶן חוֹרִין לִבָּטֵל מִמֶּנּהָ.  	

	

Pirkei	Avot	2:16	

He	used	to	say:	It	is	not	upon	you	to	finish	the	work,	but	neither	are	you	free	to	

desist	from	it.		
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"Privilege"	

Unearned	social	power	accorded	by	the	formal	and	informal	institutions	of	society	

to	ALL	members	of	a	dominant	group	(e.g.,	white	privilege,	male	privilege,	etc.).	

Privilege	is	usually	invisible	to	those	who	have	it	because	we’re	taught	not	to	see	it,	

but	nevertheless	it	puts	them	at	an	advantage	over	those	who	do	not	have	it.	-	

“Glossary,”	Racial	Equity	Tools,	accessed	December	20,	2017,	http://	

racialequitytools.org/glossary#.	
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Ta-Nehesi	Coates	

My	experience	in	this	world	has	been	that	the	people	who	believe	themselves	to	be	

white	are	obsessed	with	the	politics	of	personal	exoneration.	.	.	.	There	are	no	racists	

in	America,	or	at	least	none	that	the	people	who	need	to	be	white	know	personally.	

(Ta-Nehisi	Coates,	Between	the	World	and	Me	(New	York:	Spiegel	&	Grau,	2015),	97.)	
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-גיטין נ״ה ב נ״ו א 	

אייתי  חרוב ירושלים דההוא גברא דרחמיה קמצא ובעל דבביה בר קמצא עבד סעודתא אמר ליה לשמעיה זיל
לי קמצא אזל אייתי ליה בר קמצא אתא אשכחיה דהוה יתיב אמר ליה מכדי ההוא גברא בעל דבבא דההוא 

גברא הוא מאי בעית הכא קום פוק אמר ליה הואיל ואתאי שבקן ויהיבנא לך דמי מה דאכילנא ושתינא אמר 
לך דמי כולה סעודתיך א"ל  ליה לא אמר ליה יהיבנא לך דמי פלגא דסעודתיך אמר ליה לא אמר ליה יהיבנא

לא נקטיה בידיה ואוקמיה ואפקיה אמר הואיל והוו יתבי רבנן ולא מחו ביה ש"מ קא ניחא להו איזיל איכול בהו 
קורצא בי מלכא אזל אמר ליה לקיסר מרדו בך יהודאי  	

Gittin	55b-56a	

The	destruction	of	Jerusalem	came	through	a	Kamza	and	a	Bar	Kamza	in	this	way.	A	

certain	man	had	a	friend	Kamza	and	an	enemy	Bar	Kamza.	He	once	made	a	party	

and	said	to	his	servant,	“Go	and	bring	Kamza.”	The	man	went	and	brought	Bar	

Kamza.	When	the	man	[who	gave	the	party]	found	him	there,	he	said,	“See,	you	tell	

tales	about	me;	what	are	you	doing	here?	Get	out.”	Said	the	other,	“Since	I	am	here,	

let	me	stay,	and	I	will	pay	you	for	whatever	I	eat	and	drink.”	He	said,	“I	won’t.”	“Then	

let	me	give	you	half	the	cost	of	the	party.”	“No,”	said	the	other.	“Then	let	me	pay	for	

the	whole	party.”	He	still	said,	“No,”	and	he	took	him	by	the	hand	and	put	him	out.	

Said	the	other,	“Since	the	rabbis	were	sitting	there	and	did	not	stop	him,	this	shows	

that	they	agreed	with	him.	I	will	go	and	inform	against	them,	to	the	government.”	He	

went	and	said	to	the	emperor,	“The	Jews	are	rebelling	against	you.”	

	

187	

יומא ט׳ ב 	

אבל מקדש שני שהיו עוסקין בתורה ובמצות וגמילות חסדים מפני מה חרב מפני שהיתה בו שנאת חנם ללמדך 
ירות ע"ז גלוי עריות ושפיכות דמיםששקולה שנאת חנם כנגד שלש עב 	

	

Yoma	9b	

However,	considering	that	the	people	during	the	Second	Temple	period	were	
engaged	in	Torah	study,	observance	of	mitzvot,	and	acts	of	kindness,	and	that	
they	did	not	perform	the	sinful	acts	that	were	performed	in	the	First	Temple,	why	
was	the	Second	Temple	destroyed?	It	was	destroyed	due	to	the	fact	that	there	
was	wanton	hatred	during	that	period.	This	comes	to	teach	you	that	the	sin	of	
wanton	hatred	is	equivalent	to	the	three	severe	transgressions:	Idol	worship,	
forbidden	sexual	relations	and	bloodshed.	
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׳ד:ג״י מנחות תוספתא 	

אשון מפני מה חרבה מפני עבודת כוכבים וגלוי עריות ושפיכות דמים שהיו בתוכה. אבל ירושלים בנין הר
באחרונה מכירין אנו בהן שהן עמלים בתורה וזהירין במעשרות מפני מה גלו מפני שאוהבין את הממון ושונאין 

גלוי איש את רעהו ללמדך שקשה שנאת איש את רעהו לפני המקום ושקלה הכתוב כנגד עבודת כוכבים ו
עריות ושפיכות דמים  	

	

Tosefta,	M’nahot	13:4	

Why	was	the	first	building	[the	Temple]	of	Jerusalem	destroyed?	Because	of	the	

idolatry,	sexual	immorality,	and	spilling	of	blood	that	was	in	its	midst.	But	we	know	

that	in	the	later	one	[Second	Temple]	they	labored	in	Torah	and	were	careful	with	

tithes,	so	why	were	they	exiled?	Because	they	loved	money	and	each	one	hated	his	

fellow.	This	comes	to	teach	you	that	hating	one’s	fellow	is	difficult	in	God’s	eyes,	and	

the	Torah	considered	it	equivalent	to	idolatry,	sexual	immorality,	and	the	spilling	of	

blood.	

	

191	

Debby	Irving	

At	this	point,	the	only	thing	needed	for	racism	to	continue	is	for	good	people	to	do	

nothing....Making	visible	the	privilege	of	white	skin	is	key	to	racism’s	undoing.	.	.	.	

Privilege	is	a	strange	thing	in	that	you	notice	it	least	when	you	have	it	most.	.	.	.	As	a	

white	person,	whether	or	not	I	know	it,	whether	or	not	I	admit	it,	I’ve	got	white	

privilege,	an	advantage	that	both	is	born	of	and	has	fed	into	white	dominance.	

(Debby	Irving,	Waking	Up	White	and	Finding	Myself	in	the	Story	of	Race	(Cam-	
bridge,	MA:	Elephant	Room	Press,	2014),	70–72.)	
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Stuck	on	the	Shores	of	the	Parted	Sea		
Mass	Incarceration	through	a	Jewish	Lens	

Hilly	Haber	
	

203	

Dr.	Jonathan	Simon	

For	the	first	time	since	the	abolition	of	slavery,	a	definable	group	of	Americans	lives,	

on	a	more	or	less	permanent	basis,	in	a	state	of	legal	nonfreedom	.	.	.	a	shocking	

percentage	of	them	descendants	of	those	freed	slaves.	(Jonathan	Simon,	Governing	
through	Crime:	How	the	War	on	Crime	Transformed	American	Democracy	and	
Created	a	Culture	of	Fear	(New	York:	Oxford	University	Press,	2007),	6)	

	

-א״י:ד״כ ויקרא ב״י 	

יּקִּבֹ בֶּן־הָאִֽשָּׁ֨  י לְמַטֵּ (יא) וַ֠ ית בַּת־דִּבְרִ֖ ם אִמּ֛וֹ ש1ְׁמִ֥ ה וְשֵׁ֥ יאוּ אתֹ֖וֹ אֶל־משֶֹׁ֑ ל וַיּבִָ֥ ה־דָֽן׃ ה הַיּשְִׂרְאֵלִ֤ית אֶת־הַשֵּׁם֙ וַיקְַלֵּ֔
י יי׃ (פ) ם עַל־פִּ֥ שׁ לָהֶ֖ ֹ֥ ר לִפְר הוּ בַּמִּשְׁמָ֑ (יב) וַיּנַּיִחֻ֖ 	

	

Leviticus	24:11–12	

(11)	The	son	of	the	Israelite	woman	pronounced	the	Name	in	blasphemy,	and	he	

was	brought	to	Moses—now	his	mother’s	name	was	Shelomith	daughter	of	Dibri	of	

the	tribe	of	Dan—	(12)	and	he	was	placed	in	custody,	until	the	decision	of	the	

Eternal	should	be	made	clear	to	them.	

-ב״ל:ו״ט במדבר ד״ל 	

ים בְּי֥וֹם הַשַּׁבָּתֽ׃ (לג) וַיּקְַ  שׁ עֵצִ֖ ישׁ מְקשֵֹׁ֥ ר וַיּֽמְִצְא֗וּ אִ֛ ל בַּמִּדְבָּ֑ שׁ (לב) וַיּהְִי֥וּ בְנֵיֽ־ישְִׂרָאֵ֖ ים אתֹ֖וֹ מְקשֵֹׁ֣ יבוּ אתֹ֔וֹ הַמּצְֹאִ֥ רִ֣
ים ה לֽ  עֵצִ֑ שׁ מַה־יּעֵָשֶׂ֖ י 5֣א פרַֹ֔ ר כִּ֚ ל כָּל־הָעֵדָֽה׃ (לד) וַיּנִַּי֥חוּ אתֹ֖וֹ בַּמִּשְׁמָ֑ ן וְאֶ֖ ֹ֔ וֹ׃ (ס)אֶל־משֶֹׁה֙ וְאֶלֽ־אַהֲר 	

	

Numbers	15:32–34	

(32)	Once,	when	the	Israelites	were	in	the	wilderness,	they	came	upon	a	man	

gathering	wood	on	the	sabbath	day.	(33)	Those	who	found	him	as	he	was	gathering	

wood	brought	him	before	Moses,	Aaron,	and	the	whole	community.	(34)	He	was	

placed	in	custody,	for	it	had	not	been	specified	what	should	be	done	to	him.	
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סנהדרין ע״ח ב 	

ורבי נחמיה חבישה מנא ליה יליף ממקושש ורבנן נמי לילפי ממקושש מקושש בר קטלא הוא ומשה לא הוה 
ידע קטליה במאי לאפוקי האי דלא ידעינן אי בר קטלא הוא אי לאו בר קטלא הוא ורבי נחמיה יליף ממגדף דלא 

הוה ידע אי בר קטלא הוא וחבשוהו 	

	

Sanhedrin	78b	

The	Gemara	asks:	And	as	for	Rabbi	Neḥemya,	from	where	does	he	derive	the	
halachah	of	incarceration?	The	Gemara	answers:	He	derives	it	from	the	incident	
of	the	wood	gatherer	in	the	wilderness	with	regard	to	whom	it	is	written:	“And	they	
placed	him	under	guard”	(Numbers	15:34).	The	Gemara	challenges:	And	the	Rabbis	
too,	let	them	derive	the	halachah	of	incarceration	from	the	incident	of	the	wood	
gatherer.	The	Gemara	explains:	With	regard	to	the	wood	gatherer,	he	was	
incarcerated	because	it	was	known	from	the	outset	that	he	was	liable	to	be	killed,	
and	Moses	did	not	know	with	what	form	of	capital	punishment	his	death	would	
be	implemented.	This	is	to	the	exclusion	of	this	individual	who	struck	another,	
with	regard	to	whom	we	do	not	know	if	he	is	liable	to	be	killed	or	if	he	is	not	
liable	to	be	killed.	Therefore,	one	cannot	derive	the	halachah	in	this	case	from	the	
case	of	the	wood	gatherer.	The	Gemara	asks:	And	Rabbi	Neḥemya,	from	where	
does	he	derive	the	halachah?	He	too	should	not	be	able	to	derive	the	halachah	from	

the	case	of	the	wood	gatherer.	The	Gemara	answers:	Rabbi	Neḥemya	derives	the	
halachah	with	regard	to	one	who	strikes	another	from	the	incident	of	the	
blasphemer	(see	Leviticus	24:12),	where	Moses	did	not	know	if	he	was	liable	to	
be	killed,	and	he	nevertheless	imprisoned	the	blasphemer.	

	

204	

סנהדרין פ״א ב 	

ההורג נפש שלא בעדים מכניסין אותו לכיפה ומאכילין אותו (ישעיהו ל, כ) לחם צר ומים לחץ: מתני׳ 	

Sanhedrin	81b	

MISHNAH:	With	regard	to	one	who	kills	a	person	not	in	the	presence	of	
witnesses	and	it	is	impossible	to	judge	him	in	court,	the	court	places	him	into	a	
vaulted	chamber	and	feeds	him	sparing	bread	and	scant	water	(see	Isaiah	
30:20).	

סנהדרין מ״ב ב 	

הדין מוציאין אותו לסוקלו בית הסקילה היה חוץ לבית דין שנאמר (ויקרא כד, יד) הוצא את  נגמרמתני׳ 
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המקלל אחד עומד על פתח בית דין והסודרין בידו וסוס רחוק ממנו כדי שיהא רואהו אומר אחד יש ללמד עליו 
ר יש לי ללמד על עצמי זכות מחזירין אותו אפילו זכות הלה מניף בסודרין והסוס רץ ומעמידן ואפילו הוא אומ

ובית הסקילה חוץ לב"ד הוה ותו לא והא תניא בית הסקילה  גמ׳ארבע וחמש פעמים ובלבד שיש ממש בדבריו: 
היה חוץ לשלש מחנות אין כדקאמרת והא דקתני הכי נפקא מינה דאי נפיק בי דינא ויתיב חוץ לשלש מחנות 

"ד כי היכי דלא מיתחזי ב"ד רוצחין א"נ כי היכי דתיהוי ליה הצלהעבדינן בית הסקילה חוץ לב 	

	

Sanhedrin	42b	

MISHNAH:	When	the	trial	has	ended	in	a	guilty	verdict	and	the	condemned	man	
has	been	sentenced	to	be	stoned,	he	is	taken	out	to	be	stoned.	The	place	of	
stoning	was	outside	the	court	and	a	little	beyond	it,	as	it	is	stated	with	regard	to	a	
blasphemer:	“Take	out	him	who	has	cursed	to	outside	the	camp,	and	let	all	that	
heard	him	lay	their	hands	upon	his	head,	and	let	all	the	congregation	stone	him”	

(Leviticus	24:14).	One	man	stands	at	the	entrance	to	the	court,	with	cloths	
[v’hasudarin]	in	his	hand,	and	another	man	sits	on	a	horse	at	a	distance	from	
him	but	where	he	can	still	see	him.	If	one	of	the	judges	says:	I	can	teach	a	reason	
to	acquit	him,	the	other,	i.e.,	the	man	with	the	cloths,	waves	the	cloths	as	a	signal	
to	the	man	on	the	horse,	and	the	horse	races	off	after	the	court	agents	who	are	
leading	the	condemned	man	to	his	execution,	and	he	stops	them,	and	they	wait	
until	the	court	determines	whether	or	not	the	argument	has	substance.	And	even	if	
he,	the	condemned	man	himself,	says:	I	can	teach	a	reason	to	acquit	myself,	he	is	
returned	to	the	courthouse,	even	four	or	five	times,	provided	that	there	is	
substance	to	his	words.	GEMARA:	The	Gemara	asks:	And	was	the	place	of	
stoning	just	outside	the	court	and	nothing	more?	Does	it	suffice	that	the	place	of	
execution	is	only	a	short	distance	from	the	court	and	no	further?	But	isn’t	it	taught	
in	a	baraita:	The	place	of	stoning	was	outside	the	distance	that	is	equivalent	to	the	
length	of	the	three	camps	in	the	wilderness:	The	camp	of	the	Divine	Presence,	the	
camp	of	the	Levites,	and	the	camp	of	the	Israelites.	In	Jerusalem	there	were	three	

corresponding	camps:	The	Temple	with	its	courtyard,	the	Temple	Mount,	and	the	

rest	of	the	city.	The	distance	in	the	wilderness	outside	of	the	three	camps	

corresponds	to	a	place	outside	the	city	walls	and	limits.	The	Gemara	answers:	Yes,	it	
is	as	you	said,	that	the	place	of	stoning	was	outside	the	three	camps.	And	the	
practical	difference	from	the	fact	that	the	mishnah	teaches	the	halakha	in	this	
manner	is	that	if	it	happened	that	the	court	went	out	and	convened	outside	the	
three	camps,	even	then	the	place	of	stoning	is	set	up	at	a	certain	distance	from	
the	court,	and	not	immediately	adjacent	to	it,	so	that	the	court	should	not	appear	
to	be	a	court	of	killers.	Alternatively,	the	reason	the	place	of	stoning	must	be	
distanced	from	the	court	is	so	that	the	condemned	man	might	have	a	chance	to	be	
saved,	i.e.,	so	that	during	the	time	it	takes	for	him	to	be	taken	from	the	court	to	the	
place	of	stoning	someone	will	devise	a	claim	in	his	favor.	
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-׳ז׳:כ יהושע ׳ט 	

ע הִ֥  יםִ וְאֶת־קִרְיַת֥ אַרְבַּ֛ ר אֶפְרָ֑ ם בְּהַ֣ י וְאֶת־שְׁכֶ֖ ר נפְַתָּלִ֔ דֶשׁ בַּגָּלִיל֙ בְּהַ֣ שׁוּ אֶת־קֶ֤ ר יהְוּדָֽה׃ (ח(ז) וַיּקְַדִּ֜ ) יא חֶבְר֖וֹן בְּהַ֥
 ֹ֤ ן וְאֶת־רָאמ ה רְאוּבֵ֑ ר מִמַּטֵּ֣ ֹ֖ ר בַּמִּישׁ צֶר בַּמִּדְבָּ֛ חָה נתְָנ֞וּ אֶת־בֶּ֧ ן ירְִיחוֹ֙ מִזרְָ֔ בֶר לְירְַדֵּ֤ ד וְאֶת־גלון וּמֵעֵ֜ ת בַּגִּלְעָד֙ מִמַּטֵּה־גָ֔

ה לְ  י הַמּֽוּעָדָ֜ לֶּה הָיוּ֩ עָרֵ֨ ה מְנשֶַּֽׁה׃ (ט) אֵ֣ ן מִמַּטֵּ֥ מָּה כָּל־מַכֵּה־[גּוֹלָ֥ן] בַּבָּשָׁ֖ ם לָנ֣וּס שָׁ֔ ל וְלַגֵּר֙ הַגָּ֣ר בְּתוֹכָ֔ ל ׀ בְּנֵ֣י ישְִׂרָאֵ֗ ֹ֣ כ
ם עַד־עָמְד֖וֹ לִפְנֵי֥ הָעֵדָֽה׃  ל הַדָּ֔ נֶ֖פֶשׁ בִּשְׁגָגָ֑ה וְ֣@א ימָ֗וּת בְּידַ֙ גּאֵֹ֣ 	

	

Joshua	20:7–9	

(7)	So	they	set	aside	Kedesh	in	the	hill	country	of	Naphtali	in	Galilee,	Shechem	in	the	

hill	country	of	Ephraim,	and	Kiriath-arba—that	is,	Hebron—in	the	hill	country	of	

Judah.	(8)	And	across	the	Jordan,	east	of	Jericho,	they	assigned	Bezer	in	the	

wilderness,	in	the	Tableland,	from	the	tribe	of	Reuben;	Ramoth	in	Gilead	from	the	

tribe	of	Gad;	and	Golan	in	Bashan	from	the	tribe	of	Manasseh.	(9)	Those	were	the	

towns	designated	for	all	the	Israelites	and	for	aliens	residing	among	them,	to	which	

anyone	who	killed	a	person	unintentionally	might	flee,	and	not	die	by	the	hand	of	

the	blood	avenger	before	standing	trial	by	the	assembly.	

	

מכות י״א ב 	

משנגמר דינו מת כ"ג ה"ז אינו גולה אם עד שלא נגמר דינו מת כ"ג ומנו אחר תחתיו ולאחר מכן נגמר  מתני׳
ו בלא כ"ג וההורג כ"ג וכ"ג שהרג אינו יוצא משם לעולם ואינו יוצא לא דינו חוזר במיתתו של שני נגמר דינ

לעדות מצוה ולא לעדות ממון ולא לעדות נפשות ואפי' ישראל צריכים לו ואפי' שר צבא ישראל כיואב בן 
צרויה אינו יוצא משם לעולם שנאמר (במדבר לה, כה) אשר נס שמה שם תהא דירתו שם תהא מיתתו שם 

שם שהעיר קולטת כך תחומה קולט רוצח שיצא חוץ לתחום ומצאו גואל הדם רבי יוסי הגלילי תהא קבורתו כ
אומר מצוה ביד גואל הדם ורשות ביד כל אדם רבי עקיבא אומר רשות ביד גואל הדם וכל אדם חייבין עליו: 

האי דגלה מ"ט אמר אביי ק"ו ומה מי שגלה כבר יצא עכשיו מי שלא גלה אינו דין שלא יגלה ודלמא  גמ׳
איכפר ליה האי דלא גלה לא מידי גלות קא מכפרא מיתת כהן הוא דמכפרא: 	

	

Makot	11b	

MISHNAH:	If,	after	the	unintentional	murderer’s	verdict	was	decided	and	he	was	
sentenced	to	exile,	the	High	Priest	died,	he	is	not	exiled,	as	the	death	of	the	High	
Priest	exempts	him	from	exile.	If	it	was	before	his	verdict	was	decided	that	the	
High	Priest	died	and	they	appointed	another	in	his	place,	and	thereafter	his	
verdict	was	decided,	he	returns	from	exile	with	the	death	of	the	second	High	
Priest.	If	the	verdict	of	a	murderer	was	decided	at	a	time	when	there	was	no	High	
Priest,	and	likewise	in	the	cases	of	one	who	unintentionally	killed	a	High	Priest	
and	in	the	case	of	a	High	Priest	who	killed	unintentionally,	the	unintentional	
murderer	never	leaves	the	city	of	refuge.	And	one	who	is	exiled	may	not	leave	the	



118	

city	at	all,	either	for	testimony	relating	to	a	mitzvah,	or	for	testimony	relating	to	
monetary	matters,	or	for	testimony	relating	to	capital	matters.	And	even	if	the	
Jewish	people	require	his	services,	and	even	if	he	is	the	general	of	the	army	of	
Israel	like	Joab	ben	Zeruiah,	he	never	leaves	the	city	of	refuge,	as	it	is	stated:	
“And	the	congregation	shall	restore	him	to	his	city	of	refuge,	that	he	fled	there”	
(Numbers	35:25),	from	which	it	is	derived:	There	shall	be	his	dwelling,	there	
shall	be	his	death,	there	shall	be	his	burial.	The	mishnah	continues:	Just	as	an	
unintentional	murderer	is	admitted	to	the	city	of	refuge,	so	is	he	admitted	to	its	
outskirts,	located	within	the	Shabbat	boundary.	Once	he	entered	the	outskirts	of	
the	city,	the	blood	redeemer	may	not	kill	him.	In	a	case	where	a	murderer	
emerged	beyond	the	Shabbat	boundary	of	the	city	of	refuge	and	the	blood	
redeemer	found	him	there,	Rabbi	Yosei	HaGelili	says:	It	is	a	mitzvah	for	the	
blood	redeemer	to	kill	him,	and	it	is	optional	for	every	other	person	to	do	so.	
Rabbi	Akiva	says:	It	is	optional	for	the	blood	redeemer,	and	every	other	person	
is	liable	for	killing	him.	GEMARA:	The	mishnah	teaches:	If	after	the	unintentional	
murderer’s	verdict	was	decided	and	he	was	sentenced	to	exile,	the	High	Priest	died,	

the	unintentional	murderer	is	not	exiled.	The	Gemara	asks:	What	is	the	reason	for	
this?	Abaye	says:	It	is	derived	through	an	a	fortiori	inference:	If	one	who	was	
already	exiled	now	emerges	with	the	death	of	this	High	Priest,	with	regard	to	one	
who	was	not	yet	exiled,	is	it	not	right	that	he	should	not	be	exiled?	The	Gemara	
rejects	this	reasoning:	And	perhaps	with	regard	to	this	one,	who	was	already	
exiled,	his	sin	was	atoned	for	by	his	exile,	and	therefore	the	death	of	the	High	
Priest	facilitates	his	return,	but	that	one,	who	was	not	yet	exiled,	no,	his	sin	was	
not	atoned	for	and	the	death	of	the	High	Priest	should	not	prevent	his	exile.	The	

Gemara	rebuts:	Is	it	his	exile	that	atones	for	his	sin?	It	is	the	death	of	the	High	
Priest	that	atones	for	his	sin,	and	the	High	Priest	died.	

ברכות ה׳ ב 	

אמרי אין חבוש מתיר עצמו מבית האסורים 	

	

B’rachot	5b	

The	Gemara	answers,	they	say:	Prisoners	cannot	generally	free	themselves	from	
prison,	but	depend	on	others	to	release	them	from	their	shackles.	

	

Dr.	Joan	Petersilia	

Parole	departments	in	most	large	urban	areas	have	developed	a	prevailing	culture	

that	emphasizes	surveillance	over	services.	.	.	.	Not	surprisingly,	most	released	

prisoners	are	rearrested	and	returned	to	prison.	The	Bureau	of	Justice	Statistics	
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recently	released	the	most	comprehensive	study	ever	conducted	in	the	United	States	

of	prisoner	recidivism	(i.e.,	an	offender’s	return	to	crime).	The	study	found	that	30	

percent—or	nearly	one	in	three—released	prisoners	were	rearrested	in	the	first	six	

months,	44	percent	within	the	first	year,	and	67.5	percent	within	three	years	of	

release	from	prison	(Langan	and	Levin	2002).	.	.	.	Ex-convicts	appear	to	be	doing	less	

well	than	their	counterparts	released	a	decade	earlier.	(Joan	Petersilia,	When	
Prisoners	Return	Home:	Parole	and	Prisoner	Reentry	(New	York:	Oxford	University	
Press,	2003),	11.)	
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׳ג׳:א התשוב הלכות, תורה משנה 	

ת עַל כָּל בָה מְכַפֶּרֶ (ג) בַּזּמְַן הַזּהֶ שֶׁאֵין בֵּית הַמִּקְדָּשׁ קַיּםָ וְאֵין לָנוּ מִזבְַּח כַּפָּרָה אֵין שָׁם אֶלָּא תְּשׁוּבָה. הַתְּשׁוּ
אֱמַר (יחזקאל לג יב) הָעֲבֵרוֹת. אֲפִלּוּ רָשָׁע כָּל ימָָיו וְעָשָׂה תְּשׁוּבָה בָּאַחֲרוֹנהָ אֵין מַזכְִּירִין לוֹ שׁוּם דָּבָר מֵרִשְׁעוֹ שֶׁנֶּ 

ים מְכַפֵּר לַשָּׁבִים שֶׁנּאֱֶמַר (ויקרא טז ל) "רִשְׁעַת הָרָשָׁע 9א יכִָּשֶׁל בָּהּ בְּיוֹם שׁוּבוֹ מֵרִשְׁעוֹ". וְעַצְמוֹ שֶׁל יוֹם הַכִּפּוּרִ 
"כִּי בַיּוֹם הַזּהֶ יכְַפֵּר עֲלֵיכֶם":  	

	

	

Mishneh	Torah,	Repentance	1:3	

(3)	At	this	time,	when	the	Temple	is	not	established	and,	therefore,	no	altar	to	atone	

for	us,	there	is	nothing	else	left	for	us	but	repentance.	Repentance	atones	for	all	sins.	

Even	one	who	was	an	evildoer	all	his	life	but	repented	in	the	end,	not	a	thing	of	the	

wickedness	is	held	out	against	him,	even	as	it	is	said:	"As	for	the	wickedness	of	the	

wicked,	he	shall	not	fall	thereby	in	the	day	that	he	turneth	from	his	wickedness"	(Ez.	

33.12).	Even	the	Day	of	Atonement	itself	atones	only	for	those	who	did	repent,	even	

as	it	is	said:	"For	on	that	day	shall	the	priest	make	an	atonement	for	you"	(Lev.	

16.30)	(Kiddushin,	40b;	K’ritot,	6b;	Yoma,	85b).	

	

Howard	Schwartz	

Rabbi	Yochanan	asked	his	students	what	they	thought	the	parted	walls	of	the	Red	

Sea	looked	like	as	the	Israelites	crossed	from	slavery	into	freedom.	When	no	one	

answered,	Rabbi	Yochanan	told	them	that	the	walls	of	the	sea	resembled	a	window	

lattice.	Suddenly,	there	came	a	voice	from	the	back	of	the	beit	midrash.	The	voice	
was	that	of	Serach	bat	Asher,	Serach	the	daughter	of	Asher,	granddaughter	of	Jacob.	

Serach	called	out,	“I	know	exactly	what	the	walls	resembled.	I	was	there,	I	crossed	

the	Red	Sea—and	they	resembled	shining	mirrors,	mirrors	in	which	every	man,	
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woman,	and	child	was	reflected,	so	that	it	seemed	like	an	even	greater	multitude	

crossed	there,	not	only	those	of	the	present,	but	also	those	of	the	past	and	future	as	

well.”	When	Serach	finished,	no	one	questioned	her,	for	she	had	been	there.	

(Howard	Schwartz,	Tree	of	Souls:	The	Mythology	of	Judaism	(New	York:	Oxford	
University	Press,	2004),	381.)	
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ח״ל:ב״י שמות 	

ם ב עָלָ֣ה אִתָּ֑ רֶב רַ֖ (לח) וְגַם־עֵ֥ 	

	

Exodus	12:38	

(38)	Moreover,	a	mixed	multitude	went	up	with	them...	
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The	Planet	in	Peril	

Rabbi	Rachel	Greengrass	
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׳ג:ג״כ רבה בראשית 	

שֶׁהָיוּ  אוֹתָהּ נעֲַמָה,וַאֲחוֹת תּוּבַל קַיןִ נעֲַמָה, אָמַר רַבִּי אַבָּא בַּר כַּהֲנאָ, נעֲַמָה אִשְׁתּוֹ שֶׁל נחַֹ הָיתְָה, לָמָּה הָיוּ קוֹרִין 
מַעֲשֶׂיהָ נעְִימִים. 	

	

B’reishit	Rabbah	23:3	

(3)	...And	the	sister	of	Tubal-Cain	was	Naamah.	Rabbi	Abba	bar	Kahana	said:	

Naamah	was	Noah’s	wife.	Why	was	she	called	Naamah?	Because	all	of	her	deeds	

were	pleasant	(n’imim).	
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-׳ה׳:ו בראשית ׳ח 	

ע כָּל־הַיּוֹֽם׃ (ו) וַיִּ  ק רַ֖ ת לִבּ֔וֹ רַ֥ ֹ֣ צֶר֙ מַחְשְׁב רֶץ וְכָל־יֵ֙ ם בָּאָ֑ ת הָאָדָ֖ ה רָעַ֥ י רַבָּ֛ ם (ה) וַיַּרְ֣א יי כִּ֥ ה אֶת־הֽאָָדָ֖ נָּ֣חֶם יי כִּיֽ־עָשָׂ֥
ם אֲשֶׁר־בָּ  ה אֶת־הָאָדָ֤ אמֶר יי אֶמְחֶ֨ ֹ֣ ב אֶל־לִבּֽוֹ׃ (ז) וַיּ רֶץ וַיּתְִעַצֵּ֖ מֶשׂ בָּאָ֑ ה עַד־רֶ֖ ה מֽאֵָדָם֙ עַד־בְּהֵמָ֔ אתִי֙ מֵעַל֙ פְּנֵ֣י הֽאֲָדָמָ֔ רָ֙

ן בְּעֵינֵי֥ יי׃ (פ) צָא חֵ֖ חַ מָ֥ ֹ֕ י עֲשִׂיתִֽם׃ (ח) וְנ מְתִּי כִּ֥ י נחִַ֖ יםִ כִּ֥ וְעַד־ע֣וֹף הַשָּׁמָ֑ 	

	

Genesis	6:5–8	

When	the	Eternal	saw	how	great	was	the	wickedness	of	human	beings	in	the	earth,	

that	the	direction	of	their	thoughts	was	nothing	but	wickedness	all	the	time,	the	

Eternal	regretted	having	made	human	beings	on	earth,	and	was	heartsick.	So	the	

Eternal	thought:	“I	will	wipe	the	humans	who	I	created	off	the	face	of	the	earth—the	

humans	[and	with	them]	the	beasts,	the	reptiles,	the	birds	of	the	sky—for	I	rue	the	

day	I	made	them.”	But	Noah	found	favor	in	the	Eternal’s	sight.	
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׳ז׳:ל רבה בראשית 	

שְׂרִים שָׁנהָ הָיהָ נחַֹ נוֹטֵעַ אֲרָזיִם וְקוֹצְצָןשֶׁכָּל מֵאָה וְעֶ  	

	

B’reishit	Rabbah	30:7	

(7)	...	For	one	hundred	and	twenty	years	Noach	planted	cedars	and	cut	them	down	

	

סנהדרין ק״ח ב 	

אותם ואמר להם דברים שהם קשים כלפידים והיו (בוזים) [מבזין] אותו אמרו לו זקן  שהיה נח הצדיק מוכיח
תיבה זו למה אמר להם הקב"ה מביא עליכם את המבול אמרו מבול של מה אם מבול של אש יש לנו דבר אחר 
ת ועליתה שמה ואם של מים הוא מביא אם מן הארץ הוא מביא יש לנו עששיות של ברזל שאנו מחפין בהם א

הארץ ואם מן השמים הוא מביא יש לנו דבר ועקב שמו ואמרי לה עקש שמו 	

	

Sanhedrin	108b	

When	Noah	rebuked	them	and	spoke	words	to	them	that	were	as	hard	as	fiery	flints,	

they	scorned	him!	They	said	to	him,	“Old	man,	what	is	this	ark	for?”	He	replied,	“The	

Holy	One,	blessed	be	God,	will	bring	a	flood	upon	you.”	“A	flood	of	what?”	they	

jeered.	“If	a	flood	of	fire,	we	have	a	substance	called	alita	[to	put	out	the	fire];	and	if	

God	should	bring	a	flood	of	water,	then,	if	God	brings	it	up	from	the	earth,	we	have	

iron	plates	with	which	we	can	cover	the	earth	[and	prevent	the	water	from	coming	

up];	and	if	[the	water	comes]	from	heaven,	we	have	a	substance	called	akob	[which	
can	ward	it	off].”	

	

209	

א״י׳:ט בראשית 	

י הַמַּבּ֑וּל וְֽ-א־יהְִיֶה֥ ע֛וֹ ר ע֖וֹד מִמֵּ֣ ת כָּל־בָּשָׂ֛ ם וְֽ-א־יכִָּרֵ֧ י אֶת־בְּרִיתִי֙ אִתְּכֶ֔ ת הָאָרֶֽץ׃(יא) וַהֲקִמתִֹ֤ ד מַבּ֖וּל לְשַׁחֵ֥ 	

	

Genesis	9:11	

(11)	I	will	maintain	My	covenant	with	you:	never	again	shall	all	flesh	be	cut	off	by	

the	waters	of	a	flood,	and	never	again	shall	there	be	a	flood	to	destroy	the	earth.”	
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ז״ט׳:ב אבות משנה 	

(טז) הוּא הָיהָ אוֹמֵר, 5א עָלֶי; הַמְּלָאכָה לִגְמרֹ, ו5ְא אַתָּה בֶן חוֹרִין לִבָּטֵל מִמֶּנּהָ. 	

	

Pirkei	Avot	2:16	

Rabbi	Tarfon	taught,	“You	are	not	obligated	to	complete	the	work,	but	neither	are	

you	free	to	desist	from	it”	

ג״י׳:ז רבה קוהלת 	

ל כָּל אִילָניֵ גַּן עֵדֶן, וְאָמַר לוֹ, רְאֵה מַעֲשַׂי כַּמָּה בְּשָׁעָה שֶׁבָּרָא הַקָּדוֹשׁ בָּרוּ: הוּא אֶת אָדָם הָרִאשׁוֹן, נטְָלוֹ וְהֶחֱזיִרוֹ עַ 
וֹלָמִי, שֶׁאִם קִלְקַלְתָּ נאִָים וּמְשֻׁבָּחִין הֵן, וְכָל מַה שֶּׁבָּרָאתִי בִּשְׁבִיל3ְ בָּרָאתִי, תֵּן דַּעְת3ְּ ש1ֶׁא תְקַלְקֵל וְתַחֲרִיב אֶת ע

אֵין מִי שֶׁיתְַקֵּן אַחֲרֶיך 	

	

Kohelet	Rabbah	7:13	

Upon	creating	the	first	human	beings,	God	guided	them	around	the	Garden	of	Eden,	

saying;	“Look	at	My	creations!	See	how	beautiful	and	perfect	they	are!	I	created	

everything	for	you.	Make	sure	you	don’t	ruin	or	destroy	My	world.	If	you	do,	there	

will	be	no	one	after	you	to	fix	[y'takein]	it.”	

	

210	

Maharat	Rori	Picker	Neiss	

The	laws	of	the	Jubilee	year,	as	well	as	the	laws	of	the	Sabbatical	year,	teach	us	that	

property	and	employment	are	not	rights,	but	responsibilities.	As	the	Torah	teaches	

us,	“For	the	land	is	[God’s];	you	are	but	strangers	resident	with	[God]”	(Leviticus	

25:23).	As	residents	of	the	land,	we	have	an	obligation	to	care	for	the	land.	And	as	

human	beings,	we	have	a	responsibility	to	care	for	our	fellow	brothers	and	sisters.	

And	lest	we	forget	and	presume	for	ourselves	that	we	have	control,	power,	or	even	

ownership	over	a	piece	of	land	or	a	fellow	human,	in	the	Jubilee	year	we	are	

commanded	to	stop,	to	let	the	land	lie	fallow,	to	return	all	land	that	we	had	acquired,	

and	to	let	all	people	go	free—ourselves	included.	(Rori	Picker	Neiss,	“Behar-

Bechukotai,”	Limmud	on	One	Leg,	5773	(May	2013),	
https://limmud.org/publications/limmudononeleg/5773/behar-bechukotai/)	
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ח״י:ה״מ ישעיהו 	

הּ"א בֶת יצְָרָ֑ הּ לָשֶׁ֣ הוּ בְרָאָ֖ ֹ֥ ־ת 	

Isaiah	45:18	

God	did	not	create	it	[the	earth]	a	wasteland,	but	formed	it	for	habitation.	

׳א:ה״ל ישעיהו 	

ח כַּחֲבַצָּלֶֽת׃ ה וְתִפְרַ֖ ר וְצִיָּ֑ה וְתָגֵ֧ל עֲרָבָ֛ (א) ישְֻׂשׂ֥וּם מִדְבָּ֖ 	

	

Isaiah	35:1	

(1)	The	arid	desert	shall	be	glad,	The	wilderness	shall	rejoice	And	shall	blossom	like	

a	rose.	
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׳ח׳:ה קהלת 	

רֶץ ה נעֱֶבָדֽ׃ (ח) וְיתְִר֥וֹן אֶ֖ לֶ/ לְשָׂדֶ֖ ל היא [ה֑וּא] מֶ֥ ֹ֣ בַּכּ 	

	

Ecclesiastes	5:8	

The	advantage	of	land	is	supreme;	even	the	king	is	subject	to	the	soil.	

כ צא והקביל).”את הנטיעה (ואחאם היתה נטיעה בתוך ידך ויאמרו לך הרי לך המשיח. בוא ונטע  	

	

Midrash	Avot	DeRabbi	Natan,	Version	B,	Chapter	31	

If	you	have	a	sapling	in	your	hand	and	are	told	that	the	Messiah	has	come,	first	plant	

the	sapling,	and	then	go	welcome	the	Messiah.	

׳ו:ב״כ דברים 	

רֶ% בְּכָ  י+ בַּדֶּ֜ א קַן־צִפּ֣וֹר ׀ לְפָנֶ֡ י יקִָּרֵ֣ ים א֖וֹ (ו) כִּ֣ צֶת֙ עַל־הָאֶֽפְרחִֹ֔ ם רבֶֹ֙ ים וְהָאֵ֤ רֶץ אֶפְרחִֹים֙ א֣וֹ בֵיצִ֔ ץ ׀ א֣וֹ עַל־הָאָ֗ ל־עֵ֣
ם עַל־הַבָּנִיֽם׃ ח הָאֵ֖ ים 5א־תִקַּ֥ עַל־הַבֵּיצִ֑ 	

	

Deuteronomy	22:6	
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(6)	If,	along	the	road,	you	chance	upon	a	bird’s	nest,	in	any	tree	or	on	the	ground,	

with	fledglings	or	eggs	and	the	mother	sitting	over	the	fledglings	or	on	the	eggs,	do	

not	take	the	mother	together	with	her	young.	

׳ו:ב״כ דברים על ן"מבר 	

כי גם זו מצוה מבוארת מן אותו ואת בנו לא תשחטו ביום אחד (ויקרא כב כח)  כי יקרא קן צפור לפניך(א) 
הטעם בשניהם לבלתי היות לנו לב אכזרי ולא נרחם או שלא יתיר הכתוב לעשות השחתה לעקור המין אע"פ 
שהתיר השחיטה במין ההוא והנה ההורג האם והבנים ביום אחד או לוקח אותם בהיות להם דרור לעוף כאלו 

יכרית המין ההוא  	

	

Ramban	on	Deuteronomy	22:6	

If	the	nest	of	a	bird	chances	to	be	in	front	of	you:	Also	this	commandment	is	
explained	by	"it	and	its	son	do	not	slaughter	on	one	day"	(Leviticus	22:28);	since	the	

reason	in	both	of	them	is	that	we	should	not	have	a	cruel	heart	and	[then]	not	have	

mercy.	Scripture	does	not	allow	us	to	destroy	a	species	altogether,	although	it	

permits	slaughter	for	food	from	that	species.	Someone	who	kills	a	mother	and	her	

children	in	one	day	or	takes	them	when	they	are	'free	to	fly,'	it	is	considered	as	if	he	

has	destroyed	the	species.	
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ט״י:ט״י ויקרא 	

גֶד כִּלְאַ֙  יםִ וּבֶ֤ ע כִּלְאָ֑ יםִ שָׂדְ֖: 8א־תִזרְַ֣ יעַ כִּלְאַ֔ ז ֥,א יעֲַלֶ֖ה עָ (יט) אֶתֽ־חֻקּתַֹי֮ תִּשְׁמרֹוּ֒ בְּהֶמְתְּ֙: 8א־תַרְבִּ֣ לֶיֽ"׃ יםִ֙ שַֽׁעַטְנֵ֔
(פ) 	

	

Leviticus	19:19	

You	shall	observe	My	laws.	You	shall	not	let	your	cattle	mate	with	a	different	kind;	

you	shall	not	sow	your	field	with	two	kinds	of	seed;	you	shall	not	put	on	cloth	from	a	

mixture	of	two	kinds	of	material.	

ח״י' ג חלק, נבוכים מורה 	

התלמדו תהיה אי זה איש מאישי בני אדם שהשיג מן השפע ההוא חלק יותר גדול כפי הכנת החומר שלו וכפי 
ההשגחה עליו יותר בהכרח אם ההשגחה נמשכת אחר השכל  	

	

	



126	

Guide	for	the	Perplexed,	Part	3	18	

Every	individual	member	of	humankind	enjoys	the	influence	of	Divine	providence	in	

proportion	to	his	intellectual	perfection.	.	.	
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שבת ע״ז ב 	

אמר רב יהודה אמר רב כל מה שברא הקדוש ברוך הוא בעולמו לא ברא דבר אחד לבטלה ברא שבלול לכתית 
ברא זבוב לצירעה יתוש לנחש ונחש לחפפית וסממית לעקרב היכי עביד ליה מייתי חדא אוכמא וחדא חיורא 

ו ושייפי ליהושלקי לה 	

	

Shabbat	77b	

In	all	that	God	created	in	this	world,	the	Holy	One	did	not	create	a	single	thing	

without	purpose:	thus	the	snail	is	a	remedy	for	the	scab,	the	fly	is	an	antidote	for	the	

hornet’s	sting,	the	mosquito	(crushed	up)	for	a	snake	bite,	the	snake	can	cure	certain	

types	of	boils,	and	the	spider	as	a	remedy	for	a	scorpion	(sting).	

	

׳ז׳:י רבה בראשית 	

בָּעוֹלָם, כְּגוֹן זבְוּבִין וּפַרְעוֹשִׁין וְיתַּוּשִׁין, אַף הֵן בִּכְלַל  (ז) רַבָּנןָ אָמְרֵי אֲפִלּוּ דְבָרִים שֶׁאַתָּה רוֹאֶה אוֹתָן שֶׁהֵן יתְֵירָה
ידְֵי יתַּוּשׁ, אֲפִלּוּ עַל בְּרִיּתָוֹ שֶׁל עוֹלָם הֵן, וּבַכּלֹ הַקָּדוֹשׁ בָּרו7ּ הוּא עוֹשֶׂה שְׁלִיחוּתוֹ, אֲפִלּוּ עַל ידְֵי נחָָשׁ, אֲפִלּוּ עַל 

ידְֵי צְפַרְדֵּעַ.  	

	

B’reishit	Rabbah	10:7	

The	Rabbis	said:	Even	though	you	may	think	superfluous	in	the	world	things	such	as	

fleas,	gnats,	and	flies,	even	they	are	included	in	the	creation	of	the	world.	The	Holy	

One	has	a	purpose	for	everything	including	the	snakes,	scorpions,	gnats,	and	frogs.	

	

ט״י׳:כ דברים 	

חַ עָלָי ֹ֤ ית אֶת־עֵצָהּ֙ לִנדְּ הּ 7ֽא־תַשְׁחִ֤ יהָ לְתָפְשָׂ֗ ם עָלֶ֣ ים לְהִֽלָּחֵ֧ ים רַבִּ֜ ל (יט) כִּיֽ־תָצ֣וּר אֶל־עִיר֩ ימִָ֨ נּוּ תאֹכֵ֔ י מִמֶּ֣ ן כִּ֚ ו֙ גַּרְזֶ֔
א מִפָּנֶ֖י) בַּמָּצֽוֹ ֹ֥ ה לָב ץ הַשָּׂדֶ֔ י הֽאָָדָם֙ עֵ֣ ת כִּ֤ ֹ֑ ר׃וְאתֹ֖וֹ G֣א תִכְר 	
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Deuteronomy	20:19	

When	in	your	war	against	a	city	you	have	to	besiege	it	a	long	time	in	order	to	

capture	it,	you	must	not	destroy	its	trees,	wielding	the	ax	against	them.	You	may	eat	

of	them,	but	you	must	not	cut	them	down.	Are	trees	of	the	field	human	to	withdraw	

before	you	into	the	besieged	city?	

	

׳י׳:ו ומלחמות מלכים לכותה, תורה משנה 	

ל הַמְשַׁבֵּר כֵּלִים. וְקוֹרֵעַ בְּגָדִים. וְהוֹרֵס בִּניְןָ. וְסוֹתֵם מַעְיןָ. וּמְאַבֵּד מַאֲכָלוֹת דֶּרֶ! (י) ו2ְא הָאִילָנוֹת בִּלְבַד. אֶלָּא כָּ 
הַשְׁחָתָה. עוֹבֵר בְּ(א תַשְׁחִית. 	

	

Mishneh	Torah,	Kings	and	Wars	6:10	

This	law	does	not	only	apply	to	trees.	Whoever	breaks	vessels,	rips	up	garments,	

destroys	a	building,	stops	up	a	fountain,	or	ruins	food	is	guilty	of	violating	the	

prohibition	of	bal	tashchit	[do	not	destroy].	

	

׳ב:ט״תקכ החינוך ספר 	

וזהו דרך החסידים ואנשי מעשה אוהבים שלום ושמחים בטוב הבריות ומקרבים אותן לתורה, ולא יאבדו 
ן והשחתה שיראו, ואם יוכלו להציל יצילו כל דבר אפילו גרגיר של חרדל בעולם, ויצר עליהם בכל אבדו

מהשחית בכל כחם, ולא כן הרשעים אחיהם של מזיקים שמחים בהשחתת עולם, והמה משחיתים את עצמם  	

	

Sefer	HaChinuch	529:2	

This	is	the	way	of	the	righteous	and	those	who	improve	society,	who	love	peace	and	

rejoice	in	the	good	in	people	and	bring	them	close	to	Torah:	that	nothing,	not	even	a	

grain	of	mustard,	should	be	lost	to	the	world,	that	they	should	regret	any	loss	or	

destruction	that	they	see,	and	if	possible	they	will	prevent	any	destruction	that	they	

can.	Not	so	are	the	wicked,	who	are	like	demons,	who	rejoice	in	the	destruction	of	

the	world,	and	they	are	destroying	themselves.	

	

21	

ד״כ:ד״י אבל הלכות, תורה המשנ 	

עֲניִּיִם וְאַל (כד) מְלַמְּדִין אֶת הָאָדָם שֶׁ=א יהְֵא חַבְּלָן וְ;א יפְַסִיד אֶת הַכֵּלִים וְישְַׁלִיכֵם לְחַבָּלָה. מוּטָב לְתִתָּם לַ 
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ית: ישְַׁלִיכֵם לְרִמָּה וְתוֹלֵעָה. וְכָל הַמַּרְבֶּה כֵּלִים עַל הַמֵּת עוֹבֵר בְּ)א תַשְׁחִ  	

	

Mishneh	Torah,	Mourning	14:24	

One	should	be	trained	not	to	be	destructive.	When	you	bury	a	person,	do	not	waste	

garments	by	burying	them	in	the	grave.	It	is	better	to	give	them	to	the	poor	than	to	

cast	them	to	worms	and	moths.	Anyone	who	buries	the	dead	in	an	expensive	

garment	violates	the	negative	mitzvah	of	bal	tashchit.	

	

Vance	Packard	

This	course	appears	to	be	taking	the	people	of	the	United	States	toward	more	and	

more	force	feeding,	more	and	more	manipulation,	more	and	more	fast-fading	or	

deteriorating	products,	more	and	more	self-indulgence,	more	and	more	depletion	of	

irreplaceable	resources.	(Vance	Packard,	The	Waste	Makers	(New	York,	NY:	David	
McKay,	1960),	p.	213.)	

	

׳ט׳:ד בראשית 	

י אָנכִֹֽי׃ ר אָחִ֖ הֲשׁמֵֹ֥ 	

Genesis	4:9	

Am	I	my	brother’s	keeper?	
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׳ו׳:ד רבה ויקרא 	

מַרְגִּישִׁין... תָּניֵ רַבִּי שִׁמְעוֹן בַּר יוֹחָאי, מָשָׁל לִבְניֵ אָדָם שֶׁהָיוּ יוֹשְׁבִין בִּסְפִינהָ  כ6ָּ הֵן ישְִׂרָאֵל, אֶחָד מֵהֶן חוֹטֵא וְכֻלָּן
אִכְפַּת לָכֶם "א  נטַָל אֶחָד מֵהֶן מַקְדֵּחַ וְהִתְחִיל קוֹדֵחַ תַּחְתָּיו, אָמְרוּ לוֹ חֲבֵרָיו מַה אַתָּה יוֹשֵׁב וְעוֹשֶׂה, אָמַר לָהֶם מָה

חְתִּי אֲניִ קוֹדֵחַ, אָמְרוּ לוֹ שֶׁהַמַּיםִ עוֹלִין וּמְצִיפִין עָלֵינוּ אֶת הַסְּפִינהָ. תַ  	

	

Vayikra	Rabbah	4:6	

If	one	Jew	sins,	all	of	Israel	feels	it.	.	.	.	This	can	be	compared	to	the	case	of	men	on	a	

ship,	one	of	whom	took	a	drill	and	began	drilling	beneath	his	own	place.	His	fellow	

travelers	said	to	him,	“What	are	you	doing?”	He	replied,	“What	does	that	matter	to	

you?	I	am	drilling	only	under	my	own	place!”	They	continued,	“We	care	because	the	
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water	will	come	up	and	flood	the	ship	for	us	all.”	

	

ג״ל:ה״קנ משפט חושן 	

ירו יש מי שפוטר מלשלם ויש מי שמחייב:(לג) סמך באחד מאלו שהיה לו להרחיק וגרם היזק לחב 	

	

Shulchan	Aruch,	Choshen	Mishpat	155:33	

One	who	does	something	at	a	distance	and	it	causes	damage	to	another,	it	has	

disturbed	[the	peace];	they	must	pay	and	are	liable.	

	

A	Story	Retold	by	the	Author	

Rav	Yerucham	tells	of	a	dispute	brought	before	Rav	Chayim	Volozhin	where	two	

people	were	fighting	over	a	piece	of	land.	They	were	both	stubborn,	and	neither	one	

was	willing	to	listen	to	any	compromise.		

Rav	Chayim	then	turned	his	ear	down	to	the	ground	as	if	he	were	listening	to	what	

the	ground	was	saying.	He	then	turned	to	the	disputants	and	said,	“After	hearing	

both	your	arguments,	I	wanted	to	hear	what	the	land	in	dispute	has	to	say.	And	do	

you	know	what	it	said?	It	said,	‘Why	are	they	both	fighting	who	owns	me?	In	the	end,	

the	two	of	them	both	belong	to	me!’”	(Based	upon	Bava	Batra	37a–b)	
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Seek	Peace	and	Pursue	It	

Rabbi	Joel	Mosbacher	
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׳ט׳:ד בראשית 	

י אָנכִֹֽי׃ ר אָחִ֖ הֲשׁמֵֹ֥ 	

	

Genesis	4:9	

Am	I	my	brother’s	keeper?	

׳ח:ב״כ דברים 	

ל  ֹ֥ * כִּיֽ־יפִּ ים דָּמִים֙ בְּבֵיתֶ֔ ה לְגַגֶּ֑* וְֽ:א־תָשִׂ֤ יתָ מַעֲקֶ֖ שׁ וְעָשִׂ֥ יתִ חָדָ֔ י תִבְנהֶ֙ בַּ֣ ל מִמֶּנּֽוּ׃ (ס)(ח) כִּ֤ הַנּפֵֹ֖ 	

	

Deuteronomy	22:8	

(8)	When	you	build	a	new	house,	you	shall	make	a	parapet	for	your	roof,	so	that	you	

do	not	bring	bloodguilt	on	your	house	if	anyone	should	fall	from	it.	

	

220	

׳ה׳:ו בראשית 	

ע כָּל־הַיּוֹֽם׃ ק רַ֖ ת לִבּ֔וֹ רַ֥ ֹ֣ צֶר֙ מַחְשְׁב וְכָל־יֵ֙ 	

Genesis	6:5	

The	direction	of	their	thoughts	was	nothing	but	wicked	all	the	time.	

	

Reform	Judaism,	Columbus	Platform,	1947	

Judaism	from	the	days	of	the	prophets,	has	proclaimed	to	[hu]mankind	the	ideal	of	

universal	peace,	striving	for	the	spiritual	and	physical	disarmament	of	all	nations.	

Judaism	rejects	violence	and	relies	upon	moral	education,	love,	and	sympathy.	
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Rabbi	Jonathan	Sacks	

God	speaks,	sometimes	in	a	still,	small	voice	almost	inaudible	beneath	the	clamour	

of	those	claiming	to	speak	on	His	behalf.	What	we	say	in	those	times	[of	violence]	is:	

Not	in	My	Name.	-	Jonathan	Sacks,	Not	in	God’s	Name:	Confronting	Religious	Violence	
(New	York:	Schocken	Books,	2015),	3.	
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ו״ט:ד״ל תהילים 	

שׁ שָׁל֣וֹם וְרָדְפֵהֽוּ׃ רָע וַעֲשֵׂה־ט֑וֹב בַּקֵּ֖ (טו) ס֣וּר מֵ֭ 	

	

Psalm	34:15	

(15)	Depart	from	evil	and	do	good,	seek	peace	and	pursue	it.	

	

׳ט׳:ט רבה ויקרא 	

(ט) אָמַר רַבִּי שִׁמְעוֹן בֶּן יוֹחָאי גָּדוֹל הַשָּׁלוֹם, שֶׁכָּל הַבְּרָכוֹת כְּלוּלוֹת בּוֹ. 	

	

Vayikra	Rabbah	9:9	

(9)	Said	Rabbi	Shimon	Bar	Yochai:	Great	is	peace	for	all	blessings	are	contained	in	it.	

	

׳ז:א״י רבה במדבר 	

קוּל כְּנגֶֶד הַכּלֹ... גָּדוֹל הַשָּׁלוֹם שֶׁשְׁמוֹ שֶׁל מָקוֹם קָרוּי שָׁלוֹם.גָּדוֹל שָׁלוֹם שֶׁהוּא שָׁ  	

	

B’midbar	Rabbah	11:7	

Great	is	peace,	for	all	is	weighed	against	it.	.	.	.	Great	is	peace,	for	God’s	name	is	

peace.	
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׳ג׳:ג דברים 	

ינוּ ◌ּ (ג) וַיּתִֵּן֩ יי  י הִשְׁאִיֽר־ל֖וֹ אֱ(הֵ֜ הוּ עַד־בִּלְתִּ֥ ן וְאֶת־כָּל־עַמּ֑וֹ וַנּכֵַּ֕ נוּ גַּ֛ם אֶת־ע֥וֹג מֶלֶֽ?־הַבָּשָׁ֖ יד׃ בְּידֵָ֗ שָׂרִֽ 	

	

Deuteronomy	3:3	

(3)	So	the	Eternal	our	God	also	delivered	into	our	power	King	Og	of	Bashan,	with	all	

his	men,	and	we	dealt	them	such	a	blow	that	no	survivor	was	left.	

	

׳ו׳:ג דברים 	

ים וְהַטָּֽף׃ ם הַנּשִָׁ֖ יר מְתִ֔ לBֶ חֶשְׁבּ֑וֹן הַחֲרֵם֙ כָּל־עִ֣ ן מֶ֣ ֹ֖ ינוּ לְסִיח ר עָשִׂ֔ ם כַּאֲשֶׁ֣ ם אוֹתָ֔ (ו) וַנּחֲַרֵ֣ 	

	

Deuteronomy	3:6	

We	doomed	them	as	we	had	done	in	the	case	of	King	Sihon	of	Heshbon;	we	doomed	

every	town—men,	women,	and	children.	

	

׳ב׳:ז דברים 	

ם יי  י!(ב) וּנתְָנָ֞ ית וְ֥,א תְחָנֵּםֽ׃ אֱ&הֶ֛ ם בְּרִ֖ ת לָהֶ֛ ֹ֥ ם ,א־תִכְר ם תַּחֲרִים֙ אתָֹ֔ ם הַחֲרֵ֤ לְפָנֶ֖יB וְהִכִּיתָ֑ 	

	

Deuteronomy	7:2	

And	[when]	the	Eternal	your	God	delivers	them	to	you	and	you	defeat	them,	you	

must	doom	them	to	destruction:	grant	them	no	terms	and	give	them	no	quarter.	

	

Dr.	Reuven	Firestone	

Historically	the	Hebrew	Bible	emerged	out	of	a	real-life	environment	in	which	there	

was	no	universal	legal	system	for	arbitrating	disputes	and	aggression.	Violence	

between	peoples	was	a	common	and	normal	fact	of	life.	All	the	evidence	suggests	

that	at	least	at	certain	times,	the	biblical	people	of	Israel	had	to	fight,	perhaps	even	

to	the	death,	simply	in	order	to	survive	as	a	distinct	religious	community.	Fighting	is	

therefore	required	at	times	in	the	Hebrew	Bible	because	the	alternative	was	

perceived	as	destruction	and	therefore	the	inability	to	carry	out	the	divine	will.	

(Reuven	Firestone,	“Judaism	on	Violence	and	Reconciliation,”	in	Beyond	Violence:	
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Religious	Sources	of	Social	Transformation	(James	Heft,	ed.;	New	York:	Fordham	
University,	2004),	77.)	
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׳י׳:כ דברים 	

יהָ לְשָׁלֽוֹם׃ אתָ אֵלֶ֖ יהָ וְקָרָ֥ ם עָלֶ֑ יר לְהִלָּחֵ֖ ב אֶל־עִ֔ (י) כִּיֽ־תִקְרַ֣ 	

	

Deuteronomy	20:10	

(10)	When	you	approach	a	town	to	attack	it,	you	shall	offer	it	terms	of	peace.	

	

-סנהדרין נ״ז א נ״ז ב 	

כיוצא בו דשפיכות דמים לא תניא אמר אביי אי משכחת דתניא רבי יונתן בן שאול היא דתניא רבי יונתן בן 
שאול אומר רודף אחר חבירו להורגו ויכול להצילו באחד מאבריו ולא הציל נהרג עליו 	

	

Sanhedrin	57a-57b	

As	it	is	taught	in	a	baraita	that	Rabbi	Yonatan	ben	Shaul	says:	If	a	person	
pursues	another	to	kill	him,	and	the	one	being	pursued	can	save	himself	by	
injuring	one	of	the	limbs	of	the	pursuer,	but	he	does	not	save	himself	in	this	
manner	and	instead	kills	the	pursuer,	he	is	executed	for	killing	him	even	though	he	
acted	in	self-defense.	

	

׳א׳:ו ומלחמות מלכים הלכות, תורה משנה 	

ם. אֶחָד מִלְחֶמֶת הָרְשׁוּת וְאֶחָד מִלְחֶמֶת מִצְוָה. (א) אֵין עוֹשִׂין מִלְחָמָה עִם אָדָם בָּעוֹלָם עַד שֶׁקּוֹרְאִין לוֹ שָׁלוֹ 	

	

Mishneh	Torah,	Kings	and	Wars	6:1	

You	may	not	wage	war	on	anyone	until	you	make	peace	overtures,	whether	it	is	an	

optional	or	obligatory	war.	

	

	



134	

׳ג קהלת 	

חַת הַשָּׁמָיֽםִ׃ ... פֶץ תַּ֥ ת לְכָל־חֵ֖ ן וְעֵ֥ ל זמְָ֑ ֹ֖ (א) לַכּ ת לִבְכּוֹת֙   ת לִבְנוֹֽת׃ (ד) עֵ֤ ת לִפְר֖וֹץ וְעֵ֥ ת לִרְפּ֔וֹא עֵ֥ ת לַהֲרוֹג֙ וְעֵ֣ (ג) עֵ֤
ת רְקֽוֹד׃  ת סְפ֖וֹד וְעֵ֥ ת לִשְׂח֔וֹק עֵ֥ וְעֵ֣ ת שָׁלֽוֹם׃  ה וְעֵ֥ ת מִלְחָמָ֖ (ח) ... עֵ֥ 	

	

Ecclesiastes	3	

To	everything	there	is	a	season,	and	a	time	to	every	purpose	under	heaven	.	.	.	a	time	

to	kill	and	a	time	to	heal	.	.	.	a	time	for	war	and	a	time	for	peace.	
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שבת ס״ג א 	

יש לא בסייף ולא בקשת ולא בתריס ולא באלה ולא ברומח ואם יצא חייב חטאת רבי אליעזר לא יצא הא מתני׳
אומר תכשיטין הן לו וחכמים אומרים אינן אלא לגנאי שנאמר וכתתו חרבותם לאתים וחניתותיהם למזמרות 

ולא ישא גוי אל גוי חרב ולא ילמדו עוד מלחמה 	

	

Shabbat	63a	

A	man	may	not	go	out	[on	Shabbat]	with	a	sword,	nor	with	a	bow,	nor	with	a	shield,	

nor	with	a	round	shield,	nor	with	a	spear.	If	he	has	gone	out	[with	any	of	these]	he	is	

liable	for	a	chatat	[sacrificial	offering].	Rabbi	Eliezer	says,	“They	are	ornaments	for	
him.”	But	the	Sages	say,	“They	are	nothing	but	an	indignity,	for	it	is	said,	‘They	shall	

beat	their	swords	into	plowshares,	and	their	spears	into	pruning	hooks;	nation	shall	

not	lift	up	sword	against	nation,	neither	shall	they	learn	war	any	more’	(Isaiah	2:4).”	

	

-׳ב:ח״כ א הימים דברי ׳ג 	

י אמֶר שְׁמָע֖וּניִ אַחַ֣ ֹ֕ יו וַיּ לֶ֙; עַל־רַגְלָ֔ יד הַמֶּ֙ קָם דָּוִ֤ ה לַאֲר֣וֹן בְּרִית־יי וְלַהֲדםֹ֙  (ב) וַיָּ֨ ית מְנוּחָ֜ י לִבְנוֹת֩ בֵּ֨ י אֲנִ֣י עִם־לְבָבִ֡ וְעַמִּ֑
י  ינוּרַגְלֵ֣ ים שָׁפָכְֽתָּ׃ וְהָאֱ&הִים֙ וַהֲכִינ֖וֹתִי לִבְנוֹֽת׃ (ג)  אֱ'הֵ֔ תָּה וְדָמִ֥ ישׁ מִלְחָמ֛וֹת אַ֖ י אִ֧ י כִּ֣ יתִ לִשְׁמִ֑ י Aא־תִבְנֶה֥ בַ֖ מַר לִ֔ אָ֣ 	

	

I	Chronicles	28:2–3	

Then	David	the	king	stood	up	upon	his	feet,	and	said,	“Hear	me,	my	brethren,	and	

my	people;	as	for	me,	it	was	in	my	heart	to	build	a	house	of	rest	for	the	Ark	of	the	

Covenant	of	the	Eternal,	and	for	the	footstool	of	our	God;	and	I	had	made	ready	for	

the	building.	But	God	said	to	me,	‘You	shall	not	build	a	house	for	My	name,	because	
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you	are	a	man	of	war,	and	have	shed	blood.’”	

	

ו״ט:ד״ל תהילים 	

שׁ שָׁל֣וֹם וְרָדְפֵהֽוּ׃ בַּקֵּ֖ 	

Psalm	34:15	

Seek	peace	and	pursue	it.	

	

׳ה:ח״י ויקרא 	

י יי׃ (ס) ם אֲנִ֖ י בָּהֶ֑ ם וָחַ֣ ם הָאָדָ֖ ה אתָֹ֛ ר יעֲַשֶׂ֥ י אֲשֶׁ֨ ם אֶת־חֻקּתַֹי֙ וְאֶת־מִשְׁפָּטַ֔ (ה) וּשְׁמַרְתֶּ֤ 	

	

Leviticus	18:5	

(5)	You	shall	keep	My	laws	and	My	rules,	by	the	pursuit	of	which	you	shall	live:	I	am	
the	Eternal.	

	

׳ה׳:ד סנהדרין משנה 	

שׁ אַחַת שׁכָּל הַמְאַבֵּד נפֶֶשׁ אַחַת [מִיּשְִׂרָאֵל], מַעֲלֶה עָלָיו הַכָּתוּב כְּאִלּוּ אִבֵּד עוֹלָם מָלֵא. וְכָל הַמְקַיּםֵ נפֶֶ  
ל], מַעֲלֶה עָלָיו הַכָּתוּב כְּאִלּוּ קִיּםֵ עוֹלָם מָלֵא. [מִיּשְִׂרָאֵ  	

	

Mishnah	Sanhedrin	4:5	

Whoever	destroys	one	soul	is	regarded	by	the	Torah	as	if	they	destroyed	a	whole	

world,	and	whoever	saves	one	soul	is	regarded	as	if	they	saved	a	whole	world.	
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-׳ג׳:ד מיכה ׳ד 	

רֶב וְ,א־ילְִמְד֥וּן וְ  תֵיהֶם֙ לְמַזמְֵר֔וֹת ֽ,א־ישְִׂא֞וּ גּ֤וֹי אֶל־גּוֹי֙ חֶ֔ ֹֽ ים וַחֲניִת ם לְאִתִּ֗ ע֖וֹד מִלְחָמָהֽ׃ (ד) וְישְָׁב֗וּ כִתְּת֨וּ חַרְבתֵֹיהֶ֜
י יי צְבָא֖וֹת דִּבֵּרֽ׃ יד כִּי־פִ֛ ין מַחֲרִ֑ חַת תְּאֵנתָ֖וֹ וְאֵ֣ חַת גַּפְנ֛וֹ וְתַ֥ ישׁ תַּ֧ אִ֣ 	

	

	



136	

Micah	4:3–4	

And	they	shall	beat	their	swords	into	plowshares	and	their	spears	into	pruning	

hooks.	Nation	shall	not	lift	up	sword	against	nation;	neither	shall	they	learn	war	any	

more.	But	they	shall	sit	every	person	under	their	vine	and	under	their	fig	tree,	and	

none	shall	make	them	afraid.	For	the	mouth	of	the	Eternal	of	Hosts	has	spoken.	

ז״ט:ט״י ויקרא 	

י יי׃ ) אֲנִ֖ ם רֵעֶ֑ ד עַל־דַּ֣ ֹ֖ 9֥א תַעֲמ 	

Leviticus	19:16	

You	shall	not	stand	idly	by	the	blood	of	your	neighbor.	

ז״ט:ט״י ויקרא על י"רש 	

יסְטִים בָּאִים עָלָיו לִרְאוֹת בְּמִיתָתוֹ וְאַתָּה יכָוֹל לְהַצִּילוֹ, כְּגוֹן טוֹבֵעַ בַּנּהָָר וְחַיּהָ אוֹ לִ  לא תעמד על דם רעך.(ב) 
(סנהדרין ע"ג): 	

	

Rashi	on	Leviticus	19:16	

This	means:	You	may	not	simply	stand	there	and	watch	a	person	die	if	there	is	a	

possibility	that	you	might	be	able	to	save	his	or	her	life—for	example,	if	you	see	a	

person	drowning	in	a	river	or	being	chased	by	a	wild	animal	or	bandits.	

	

ז״י:ט״י ויקרא 	

יו חֵֽ א עָלָ֖ 2 ו0ְא־תִשָּׂ֥ יחַ֙ אֶת־עֲמִיתֶ֔ חַ תּוֹכִ֙ 2 הוֹכֵ֤ י2 בִּלְבָבֶ֑ טְא׃(יז) 0ֽא־תִשְׂנָא֥ אֶת־אָחִ֖ 	

	

Leviticus	19:17	

(17)	You	shall	not	hate	your	kinsfolk	in	your	heart.	Reprove	your	kin	but	incur	no	

guilt	because	of	them.	

	

Rabbi	Tamar	Grimm	

Perhaps	it	is	no	coincidence	that	this	text	juxtaposes	the	obligation	to	save	a	life	

with	the	prohibition	against	vengeance....	Unfortunately,	we	are	not	just	faced	with	

external	calamities,	such	as	Rashi’s	examples	of	drowning	or	being	chased	by	an	

animal.	The	obligation	to	save	a	life	precedes	a	statement	about	the	very	real	danger	
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of	human	volatility.	(Tamar	Grimm,	“Vigil	against	Gun	Violence”	(source	sheet),	

https://www	.sefaria.org/sheets/21956)	
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׳ט׳:ט רבה ויקרא 	

י תִפְגַע, (דברים כב, ו): כִּי יקִָּרֵא, חִזקְִיּהָ אָמַר גָּדוֹל שָׁלוֹם שֶׁכָּל הַמִּצְווֹת כְּתִיב בְּהוּ (שמות כג, ד ה): כִּי תִרְאֶה, כִּ 
בַּקֵּשׁ  אִם בָּאת מִצְוָה לְידְָ: אַתָּה זקָוּק לַעֲשׂוֹתָהּ וְאִם לָאו אִי אַתָּה זקָוּק לַעֲשׂוֹתָהּ, בְּרַם הָכָא (תהלים לד, טו):

שָׁלוֹם וְרָדְפֵהוּ, בַּקְשֵׁהוּ לִמְקוֹמ1ְ וְרָדְפֵהוּ לְמָקוֹם אַחֵר.  	

	

Vayikra	Rabbah	9:9	

Hezekiah	said:	Peace	is	so	great	that	all	mitzvot	are	written	[in	the	conditional	form]	

(Exodus	23:4-5)	“If	you	see”	“If	you	encounter”	(Deut.	22:6)	“If	you	happen	by”—if	a	

mitzvah	came	to	your	hand,	you	are	bound	to	do	it.	However,	here	(Ps.	34:15)	“Seek	

peace	and	pursue	it.”	Seek—[this	word	applies]	in	your	own	place;	pursue—[this	

word	applies]	in	any	other	place.	[The	law	does	not	order	you	to	run	after	or	pursue	

[rodeif]	the	other	commandments,	but	only	to	fulfill	them	on	the	appropriate	
occasion.	But	peace	you	must	run	after	in	your	place	and	pursue	it	even	to	another	

place	as	well.]	

׳ב השלום פרק, זוטא ארץ דרך מסכת 	

א ושלשתן דבר (ב) תמן תנינן רשב״ג אומר על ג׳ דברים העולם קיים על הדין ועל האמת ועל השלום. א״ר מונ
אחד הן נעשה הדין נעשה אמת נעשה שלום. ושלשתן בפסוק אחד נאמרו שנאמר (זכריה ח׳:ט״ז) אמת ומשפט 

שלום שפטו בשעריכם. כל מקום שיש משפט יש שלום (וכל מקום שיש שלום יש משפט): 	

	

Tractate	Derech	Eretz	Zuta,	Section	on	Peace	2	

Rabban	Shimon	ben	Gamliel	says	that	the	world	stands	on	three	things:	On	justice,	

on	truth,	and	on	peace.	Rabbi	Muna	said,	“Those	three	are	really	one	thing!	If	justice	

is	served,	truth	is	served,	and	peace	will	be	made.	[The	proof	is	that]	all	three	are	

mentioned	in	one	verse,	where	it	is	written,	‘You	shall	judge	truth	and	a	judgment	of	

peace	in	your	dwellings’	(Zechariah	8:16).	In	any	place	that	there	is	peace,	there	will	

be	justice.”	

	

Rabbi	Jonathan	Sacks	

Abraham	himself,	the	man	revered	by	2.4	billion	Christians,	1.6	billion	Muslims,	and	
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13	million	Jews,	ruled	no	empire,	commanded	no	army,	conquered	no	territory,	

performed	no	miracles	and	delivered	no	prophecies.	Though	he	lived	differently	

from	his	neighbours,	he	fought	for	them	and	prayed	for	them	in	some	of	the	most	

audacious	language	ever	uttered	by	a	human	to	God—“Shall	the	Judge	of	all	the	

earth	not	do	justice?”	(Jonathan	Sacks,	Not	in	God’s	Name:	Confronting	Religious	
Violence	(New	York:	Schocken	Books,	2015),	4.)	

	

׳ו׳:ד זכריה 	

ר יי צְבָאֽוֹת׃  י אָמַ֖ י אִם־בְּרוּחִ֔ חַ כִּ֣ ֹ֔ ילִ֙ וְ֣;א בְכ ֤;א בְחַ֙ 	

Zechariah	4:6	

Not	by	might	nor	by	strength	shall	you	prevail,	but	only	through	My	spirit,	says	the	

Eternal	of	Hosts.	
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Moral	Outrage	
Reform	Jews	and	Guns	

Rabbi	Eric	H.	Yoffie	
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׳ד׳:ב ישעיהו 	

רֶב וְ.א־ילְִמְד֥וּ ע֖וֹ א ג֤וֹי אֶל־גּוֹי֙ חֶ֔ ים וַחֲניִתֽוֹתֵיהֶם֙ לְמַזמְֵר֔וֹת .א־ישִָּׂ֨ ם לְאִתִּ֗ ד מִלְחָמָהֽ׃וְכִתְּת֨וּ חַרְבוֹתָ֜ 	

	

Isaiah	2:4	

They	shall	beat	their	swords	into	ploughshares	and	their	spears	into	pruning-

knives;	nation	shall	not	lift	up	sword	against	nation,	neither	shall	they	learn	war	

anymore.	

	

שבת ס״ג א 	

לא יצא האיש לא בסייף ולא בקשת ולא בתריס ולא באלה ולא ברומח ואם יצא חייב חטאת רבי אליעזר  מתני׳
ומרים אינן אלא לגנאי שנאמר וכתתו חרבותם לאתים וחניתותיהם למזמרות אומר תכשיטין הן לו וחכמים א

ולא ישא גוי אל גוי חרב ולא ילמדו עוד מלחמה 	

	

Shabbat	63a	

A	man	may	not	go	out	[on	Shabbat]	with	a	sword,	nor	with	a	bow,	nor	with	a	shield,	

nor	with	a	round	shield,	nor	with	a	spear.	If	he	has	gone	out	[with	any	of	these]	he	is	

liable	for	a	chatat	[sacrificial	offering].	Rabbi	Eliezer	says,	“They	are	ornaments	for	
him.”	But	the	Sages	say,	“They	are	nothing	but	an	indignity,	for	it	is	said,	‘They	shall	

beat	their	swords	into	plowshares,	and	their	spears	into	pruning	hooks;	nation	shall	

not	lift	up	sword	against	nation,	neither	shall	they	learn	war	any	more’	(Isaiah	2:4).”	

	

׳ח:ב״כ דברים 	

ים דָּ  ה לְגַגֶּ֑/ וְֽ,א־תָשִׂ֤ יתָ מַעֲקֶ֖ שׁ וְעָשִׂ֥ יתִ חָדָ֔ י תִבְנהֶ֙ בַּ֣ ל מִמֶּנּֽוּ׃ (ס)(ח) כִּ֤ ל הַנּפֵֹ֖ ֹ֥ 6 כִּיֽ־יפִּ מִים֙ בְּבֵיתֶ֔ 	
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Deuteronomy	22:8	

(8)	When	you	build	a	new	house,	you	shall	make	a	railing	for	your	roof,	so	that	you	

do	not	bring	blood	on	your	house	if	anyone	should	fall	from	it.	

	

בבא קמא מ״ו א 	

ר' נתן אומר מניין שלא יגדל אדם כלב רע בתוך ביתו ואל יעמיד סולם רעוע בתוך ביתו שנאמר (דברים כב, 
ח) ולא תשים דמים בביתך: 	

	

Bava	Kama	46a	

Rabbi	Natan	says:	From	where	is	it	derived	that	one	may	not	raise	a	vicious	dog	
in	his	house,	and	that	one	may	not	set	up	an	unstable	ladder	in	his	house?	As	it	
is	stated:	“You	shall	not	bring	blood	on	your	house”	(Deuteronomy	22:8),	which	
means	that	one	may	not	allow	a	hazardous	situation	to	remain	in	his	house.		

	

Rabbi	Shlomo	Yaffe	

Weapons	and	their	possession	are	a	reproach	to	[hu]mankind—and	not	anything	

desirable.	(Shlomo	Yaffe,	“What	Does	Judaism	Say	About	Gun	Control?,”	Chabad	.org,	

https://www.chabad.org/library/article_cdo/aid/507002/jewish/What-Does-	

Judaism-Say-About-Gun-Control.htm)	

	

Rabbi	Shlomo	Yaffe	also	cites:	

עבודה זרה ט״ו ב 	

אין מוכרין להם לא זיין ולא כלי זיין ואין משחיזין להן את הזיין ואין מוכרין להן לא סדן ולא קולרין ולא 
כבלים ולא שלשלאות של ברזל  	

	

Avodah	Zarah	15b	

One	should	not	sell	[dangerous	people]	either	weapons	or	accessories	of	weapons,	

nor	should	one	sharpen	any	weapon	for	them,	nor	may	one	sell	them	either	stocks	

or	neck-chains	or	ropes,	or	iron	chains.	
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ד״י:ט״י ויקרא 	

ל  ֹ֑ ן מִכְשׁ ר 0֥א תִתֵּ֖ וְלִפְנֵ֣י עִוֵּ֔ 	

	

Leviticus	19:14	

(14)	You	shall	not	...	place	a	stumbling	block	before	the	blind.	

	

ז״ט:ט״י ויקרא 	

י יי׃ ) אֲנִ֖ ם רֵעֶ֑ ד עַל־דַּ֣ ֹ֖ 9֥א תַעֲמ 	

	

Leviticus	19:16	

Do	not	stand	idly	by	while	your	neighbor’s	blood	is	shed.	

	

ברכות י״ט ב 	

תא שמע גדול כבוד הבריות שדוחה [את] לא תעשה שבתורה 	

B’rachot	19b	

Come	and	hear:	Great	is	human	dignity,	as	it	overrides	a	prohibition	in	the	
Torah.	

	

232	

Dr.	Mira	Morgenstern	

The	Israelites	do	fight	against	other	nations	.	.	.	they	do	not	fetishize	the	act	of	war,	

and	they	do	not	view	military	prowess	as	central	either	to	the	expression	of	

leadership,	or	to	their	identity	as	a	people.”	(Mira	Morgenstern,	Reframing	Politics	in	
the	Hebrew	Bible	(Indianapolis:	Hackett,	2017),	200.)	

	

סנהדרין ע״ב א 	

מאי טעמא דמחתרת חזקה אין אדם מעמיד עצמו על ממונו והאי מימר אמר אי אזילנא קאי  אמר רבא גמ׳
לאפאי ולא שביק לי ואי קאי לאפאי קטילנא ליה והתורה אמרה אם בא להורגך השכם להורגו 	
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Sanhedrin	72a	

GEMARA:	Rava	says:	What	is	the	reason	for	this	halachah	[law]	concerning	a	
burglar	who	breaks	into	a	house?	He	explains:	There	is	a	presumption	that	a	
person	does	not	restrain	himself	when	faced	with	losing	his	money,	and	
therefore	this	burglar	must	have	said	to	himself:	If	I	go	in	and	the	owner	sees	me,	
he	will	rise	against	me	and	not	allow	me	to	steal	from	him,	and	if	he	rises	
against	me,	I	will	kill	him.	And	the	Torah	stated	a	principle:	If	someone	comes	to	
kill	you,	rise	and	kill	him	first.	
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Justified?	
The	Moral	Burden	of	Launching	a	Preemptive	War	

Rabbi	Edwin	Goldberg,	DHL	
	

236–237	

Milchemet	Chovah:	Required	Wars	

	

-׳א׳:ז דברים ׳ב 	

י יבְִיֽאֲ֙# יי  י!(א) כִּ֤ י אֱ&הֶ֔ י0 הַחִֽתִּי֩ וְהַגִּרְגָּשִׁ֨ ים ׀ מִפָּנֶ֡ ל גּֽוֹיםִ־רַבִּ֣ הּ וְנשַָׁ֣ מָּה לְרִשְׁתָּ֑ ה בָא־שָׁ֖ רֶץ אֲשֶׁר־אַתָּ֥  אֶל־הָאָ֕
י ...וְהָאֱמרִֹ֜  י וְהַחִֽוִּי֙ וְהַיבְוּסִ֔ י וְהַכְּנעֲַנִ֣י וְהַפְּרִזִּ֗ ם יי   י! (ב) וּנתְָנָ֞ ת  אֱ&הֶ֛ ֹ֥ ם *א־תִכְר ם תַּחֲרִים֙ אתָֹ֔ ם הַחֲרֵ֤ לְפָנֶ֖י: וְהִכִּיתָ֑

ית וְ֥,א תְחָנֵּםֽ׃ ם בְּרִ֖ לָהֶ֛ 	

	

Deuteronomy	7:1–2	

When	the	Eternal	your	God	brings	you	to	the	land	that	you	are	about	to	enter	and	

possess,	and	[God]	dislodges	many	nations	before	you—the	Hittites,	Girgashites,	

Amorites,	Canaanites,	Perizzites,	Hivites,	and	Jebusites	.	.	.	and	the	Eternal	your	God	

delivers	them	to	you	and	you	defeat	them,	you	must	doom	them	to	destruction:	

grant	them	no	terms	and	give	them	no	quarter.	

	

-ז״י:ה״כ דברים ט״י 	

ה לְ֖$ עֲ  ת אֲשֶׁר־עָשָׂ֥ ר9ֶ וַיזְנֵַּ֤ב ב1ְּ֙ כָּל־הַנּחֱֶשָׁלִ֣ים (יז) זכָ֕וֹר אֵ֛ ר1ְ֜ בַּדֶּ֗ ר קָֽ יםִ׃ (יח) אֲשֶׁ֨ ר9ֶ בְּצֵאתְכֶ֥ם מִמִּצְרָֽ מָלֵ֑ק בַּדֶּ֖
א  עַ וְ֥)א ירֵָ֖ ה עָיֵף֣ וְיגֵָ֑ י3 וְאַתָּ֖ ה בְּהָנִ֣יחַ יי אֱ&הִיֽםאַחַֽרֶ֔ יך׃ (יט) וְהָיָ֡ י% מִסָּ  אֱ&הֶ֣ יבְֶ֜ ֹ֨ % מִכָּל־א ר יהְוָהֽ־׀ לְ֠ רֶץ֙ אֲשֶׁ֣ יב בָּאָ֙ בִ֗

%הֶי! יםִ ֖-א תִּשְׁכָּחֽ׃ (פ)  אֱ֠ חַת הַשָּׁמָ֑ ק מִתַּ֖ הּ תִּמְחֶה֙ אֶת־זֵכֶ֣ר עֲמָלֵ֔ ן לFְ֤ נחֲַלָה֙ לְרִשְׁתָּ֔ נתֵֹ֨ 	

	

Deuteronomy	25:17–19	

Remember	what	Amalek	did	to	you	on	your	journey,	after	you	left	Egypt—how,	

undeterred	by	fear	of	God,	he	surprised	you	on	the	march,	when	you	were	famished	

and	weary,	and	cut	down	all	the	stragglers	in	your	rear.	Therefore,	when	the	Eternal	

your	God	grants	you	safety	from	all	your	enemies	around	you,	in	the	land	that	the	

Eternal	your	God	is	giving	you	as	a	hereditary	portion,	you	shall	blot	out	the	
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memory	of	Amalek	from	under	heaven.	Do	not	forget!	

	

237–238	

Milchemet	R’shut:	Optional	Wars	

	

׳ד׳:ב סנהדרין משנה 	

ידָוֹ. דֶּרֶ! וּמוֹצִיא לְמִלְחֶמֶת הָרְשׁוּת עַל פִּי בֵית דִּין שֶׁל שִׁבְעִים וְאֶחָד. וּפוֹרֵץ לַעֲשׂוֹת לוֹ דֶרֶ,, וְאֵין מְמַחִין בְּ (ד) 
הַמֶּלֶ> אֵין לוֹ שִׁעוּר. וְכָל הָעָם בּוֹזזְיִן וְנוֹתְניִן לְפָניָו, וְהוּא נוֹטֵל חֵלֶק בָּראֹשׁ.  	

	

Mishnah	Sanhedrin	2:4	

He	[the	king]	may	lead	forth	[the	army]	to	a	voluntary	war	on	the	decision	of	a	court	

of	seventy-one.	He	may	force	a	way	through	private	property	and	none	may	oppose	

him.	There	is	no	limitation	to	the	king’s	way.	The	plunder	taken	by	the	people	[in	

war]	must	be	given	to	him.	And	he	receives	the	first	choice	[when	it	is	divided].	

	

-׳א׳:ה ומלחמות מלכים הלכות, תורה משנה ׳ב 	

לְחֶמֶת מִצְוָה זוֹ מִלְחֶמֶת שִׁבְעָה עֲמָמִים. וּמִלְחֶמֶת (א) אֵין הַמֶּל5ֶ נלְִחָם תְּחִלָּה אֶלָּא מִלְחֶמֶת מִצְוָה. וְאֵי זוֹ הִיא מִ 
נּלְִחָם עִם שְׁאָר עֲמָלֵק. וְעֶזרְַת ישְִׂרָאֵל מִיּדַ צָר שֶׁבָּא עֲלֵיהֶם. וְאַחַר כ5ָּ נלְִחָם בְּמִלְחֶמֶת הָרְשׁוּת וְהִיא הַמִּלְחָמָה שֶׁ 

וּלְהַרְבּוֹת בִּגְדֻלָּתוֹ וְשִׁמְעוֹ: הָעַמִּים כְּדֵי לְהַרְחִיב גְּבוּל ישְִׂרָאֵל  	

את. אֲבָל (ב) מִלְחֶמֶת מִצְוָה אֵינוֹ צָרִי= לִטּל בָּהּ רְשׁוּת בֵּית דִּין. אֶלָּא יוֹצֵא מֵעַצְמוֹ בְּכָל עֵת. וְכוֹפֶה הָעָם לָצֵ 
שִׁבְעִים וְאֶחָד: מִלְחֶמֶת הָרְשׁוּת אֵינוֹ מוֹצִיא הָעָם בָּהּ אֶלָּא עַל פִּי בֵּית דִּין שֶׁל  	

	

Mishneh	Torah,	Kings	and	Wars	5:1-2	

The	only	time	a	king	can	initiate	a	war	is	when	it	is	an	obligatory	war.	What	war	is	

considered	obligatory?	The	war	against	the	seven	Canaanite	nations	(when	the	Land	

of	Israel	was	first	captured	in	the	time	of	Joshua),	the	war	against	Amalek,	and	a	war	

to	help	Israel	from	the	hand	of	a	siege	that	came	upon	them.	Afterward	he	can	wage	

an	authorized	war,	which	is	a	war	that	can	be	fought	with	any	nation	to	enlarge	the	

borders	of	Israel	and	to	enhance	its	greatness	and	reputation.	He	does	not	have	to	

receive	permission	from	the	court	to	wage	an	obligatory	war,	but	he	can	wage	it	by	

himself	at	any	time	and	he	can	compel	the	nation	to	go	out	[to	war].	He	can-	not,	

however,	force	the	nation	to	wage	an	authorized	war	unless	he	has	the	approval	of	
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the	court	of	seventy-one	judges.	

	

239	

Milchemet	Mitzvah:	Defensive	Wars	

׳ז׳:ח סוטה משנה 	

ת מִצְוָה, הַכּלֹ יוֹצְאִין, אֲפִלּוּ חָתָן מֵחֶדְרוֹ וְכַלָּה מֵחֻפָּתָהּ.(ז) בַּמֶּה דְבָרִים אֲמוּרִים, בְּמִלְחֶמֶת הָרְשׁוּת. אֲבָל בְּמִלְחֶמֶ  	

	

Mishnah	Sotah	8:7	

(7)	To	what	this	[an	exemption	from	military	service]	apply?	To	an	optional	war.	

But	in	a	defensive	war	(i.e.	commanded),	all	go	out,	even	a	bridegroom	from	his	

chamber	and	a	bride	from	her	canopy.		

	

ז״ט:ט״י ויקרא 	

י יי׃ ) אֲנִ֖ ם רֵעֶ֑ ד עַל־דַּ֣ ֹ֖ 9֥א תַעֲמ 	

	

Leviticus	19:16	

You	shall	not	stand	idly	by	the	blood	of	your	neighbor.	

	

סנהדרין ע״ג א:ב׳ 	

ת"ר מניין לרודף אחר חבירו להרגו שניתן להצילו בנפשו ת"ל (ויקרא יט, טז) לא תעמוד על דם רעך והא  גמ׳
לסטין להכי הוא דאתא האי מיבעי ליה לכדתניא מניין לרואה את חבירו שהוא טובע בנהר או חיה גוררתו או 

באין עליו שהוא חייב להצילו ת"ל לא תעמוד על דם רעך אין ה"נ 	

	

Sanhedrin	73a:2	

GEMARA:	The	Sages	taught	in	a	baraita:	From	where	is	it	derived	that	with	
regard	to	one	who	pursues	another	in	order	to	kill	him,	the	pursued	party	may	
be	saved	at	the	cost	of	the	pursuer’s	life?	The	verse	states:	“You	shall	not	stand	
idly	by	the	blood	of	another”	(Leviticus	19:16);	rather,	you	must	save	him	from	
death.	The	Gemara	asks:	But	does	this	verse	really	come	to	teach	us	this?	This	
verse	is	required	for	that	which	is	taught	in	a	baraita:	From	where	is	it	derived	
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that	one	who	sees	another	drowning	in	a	river,	or	being	dragged	away	by	a	
wild	animal,	or	being	attacked	by	bandits	[listin],	is	obligated	to	save	him?	The	
Torah	states:	“You	shall	not	stand	idly	by	the	blood	of	another.”	The	Gemara	
answers:	Yes,	it	is	indeed	so	that	this	verse	relates	to	the	obligation	to	save	one	
whose	life	is	in	danger.	

	

239–240	

Launching	a	Preemptive	War	

סוטה מ״ד ב 	

ע לכבש דברי הכל חובה מלחמות בית דוד לרווחה דברי הכל רשות כי פליגי למעוטי אמר רבא מלחמות יהוש
עובדי כוכבים דלא ליתי עלייהו מר קרי לה מצוה ומר קרי רשות נפקא מינה לעוסק במצוה שפטור מן המצוה 	

	

Sotah	44b	

Rava	said:	Everyone	agrees	that	the	wars	Joshua	fought	to	conquer	[the	Land	of	

Israel]	were	obligatory	[chovah].	Everyone	agrees	the	expansionist	wars	of	King	
David	had	to	be	authorized	[r’shut].	They	argue	about	a	strike	against	gentiles	in	
order	to	weaken	them	from	a	future	attack.	One	party	considers	it	commanded	

[mitzvah]	[in	self-defense]	and	one	requires	it	be	authorized	[r’shut].	

	

241	

Isaac	ben	Moses	of	Vienna	

If	there	has	been	no	enemy	attack,	a	preemptive	war	can	be	waged	only	if	the	enemy	

has	announced	its	intention	to	attack....	If	a	hostile	government	declares	its	

intention,	this	is	like	an	actual	attack,	and	defensive	measures	can	be	taken.	(Or	
Zarua,	1180–1250)		

ברכות נ״ח א 	

והתורה אמרה אם בא להרגך השכם להרגו   	

B’rachot	58a	

“The	Torah	[thereby]	says:	If	someone	comes	to	kill	you,	get	up	early	in	the	morning	

[or	preempt]	to	kill	him	first.”	(See	also	Sanhedrin	72a.)	
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Dr.	Reuven	Kimelman	

The	major	clash	among	the	commentators	occurs	between	the	11-century	Franco-

German	scholar	Rashi	and	the	13th-century	Franco-Provencal	scholar	Meiri.	

According	to	Rashi,	the	majority	position	in	the	Talmud	deems	preemptive	action	to	

be	discretionary	while	the	minority	opinion	expounded	by	Rabbi	Judah	considers	it	

to	be	mandatory.	According	to	Meiri,	a	preemptive	strike	(which	he	describes	as	a	

military	move	against	an	enemy	who,	it	is	feared,	might	attack	or	who	is	already	

known	to	be	preparing	for	war)	is	judged	to	be	mandatory	by	the	majority	of	rabbis,	

but	only	deemed	discretionary	by	Rabbi	Judah.	According	to	this	reading,	Rabbi	

Judah	defines	mandatory	wars	only	as	those	responding	to	an	already	launched	

attack.	(Reuven	Kimelman,	“Judaism	and	the	Ethics	of	War,”	Proceedings	of	the	1987	
Rabbinical	Assembly	Convention,	9.)	
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The	Jewish	Stake	in	the	Struggle	for	International	
Religious	Freedom	

Rabbi	David	Saperstein	 	

	

249	

ג״י סנהדרין תוספתא 	

יש צדיקים בעובדי כוכבים שיש להם חלק לעולם הבא  	

	

Tosefta	Sanhedrin	13	

The	righteous	of	all	nations	have	a	share	in	the	world-to-come.	

	

רושלמי פאה ג׳ ב:א׳תלמוד י 	

כתיב (איוב ל״ז:כ״ג) ומשפט ורב צדקה לא יענה אין הקב"ה משהא מתן שכר של עושה מצות בגוי  	

	

Jerusalem	Talmud	Pei-ah	3b	

"Justice	and	righteousness	[God]	does	not	withhold"	(Job	37:23);	God	does	not	

withhold	from	a	non-Jew	who	does	mitzvot.	

	

250	

א״י׳:ח ומלחמות מלכים הלכות, תורה משנה 	

א.יא) כָּל הַמְקַבֵּל שֶׁבַע מִצְוֹת וְנזִהְָר לַעֲשׂוֹתָן הֲרֵי זהֶ מֵחֲסִידֵי אֻמּוֹת הָעוֹלָם. וְישֵׁ לוֹ חֵלֶק לָעוֹלָם הַבָּ ( 	

	

Mishneh	Torah,	Kings	and	Wars	8:11	

(11)	Anyone	who	accepts	upon	himself	and	carefully	observes	the	Seven	

Commandments	is	of	the	Righteous	of	the	Nations	of	the	World	and	has	a	portion	in	

the	World	to	Come.		
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Moses	Mendelssohn	

We	believe	that	the	other	nations	of	the	earth	are	directed	by	God	to	observe	(only)	

the	law	of	nature	and	the	religion	of	the	Patriarchs.	Those	who	conduct	their	lives	in	

accordance	with	this	religion	of	nature	and	of	reason,	are	known	as	“righteous	

gentiles”	and	are	“children	of	everlasting	salvation.”	(As	cited	in	Norman	Solomon,	

Judaism:	A	Very	Short	Introduction	(Oxford:	Oxford	University	Press,	2014).)	

-׳א׳:ד מיכה ׳ג 	

א ה֖וּא מִגְּבָע֑וֹת וְנהֲָ  ים וְנשִָּׂ֥ אשׁ הֶהָרִ֔ ֹ֣ ר בֵּית־יי נכָוֹן֙ בְּר הְיהֶ הַ֣ ים יִ֠ ית הַיּמִָ֗ יו עַמִּיֽם׃ (ב) וְהָֽלְכ֞וּ (א) וְהָיָה֣ ׀ בְּאַחֲרִ֣ ר֥וּ עָלָ֖
ים וְאָמְֽרוּ֙ לְכ֣וּ ׀ וְנעֲַלֶ֣ה אֶל־הַר־יי וְאֶל־בֵּי ית֙ גּוֹיִם֣ רַבִּ֗ א  אֱ%הֵ֣ י מִצִּיּוֹן֙ תֵּצֵ֣ יו כִּ֤ רְחתָֹ֑ ֹֽ ה בְּא יו וְנלְֵכָ֖ נוּ֙ מִדְּרָכָ֔ ב וְיוֹרֵ֙ ֹ֔ יעֲַק

ים עַד־רָח֑וֹק וְכִתְּ  יחַ לְגוֹיִם֥ עֲצֻמִ֖ ים וְהוֹכִ֛ ים רַבִּ֔ ין עַמִּ֣ ט בֵּ֚ ה וּדְבַר־יי מִירוּשָׁלָםִֽ׃ (ג) וְשָׁפַ֗ ים תוֹרָ֔ ם לְאִתִּ֗ ת֨וּ חַרְבתֵֹיהֶ֜
רֶב ו4ְא־ילְִמְד֥וּן ע֖וֹד מִלְחָמָהֽ׃וַ  תֵיהֶם֙ לְמַזמְֵר֔וֹת 4ֽא־ישְִׂא֞וּ גּ֤וֹי אֶל־גּוֹי֙ חֶ֔ ֹֽ חֲניִת 	

	

Micah	4:1-3	

In	the	end	of	days,	it	shall	come	to	pass,	

That	the	mountain	of	the	Eternal’s	house	shall	be	established	on	

the	top	of	the	mountains,	

And	it	shall	be	exalted	above	the	hills.	

Peoples	shall	flow	unto	it,	

And	many	nations	shall	come	and	say,	

“Come,	let	us	go	up	to	the	mountain	of	the	Eternal,		

To	the	house	of	the	God	of	Jacob;	

So	that	God	may	teach	us	of	God’s	ways,	

And	we	will	walk	in	God’s	paths;	

For	the	law	shall	go	forth	from	Zion,	

And	the	word	of	the	Eternal	from	Jerusalem.”	

And	God	shall	judge	among	many	peoples,	

And	rebuke	strong	nations	afar	off.	
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-׳ג׳:ב ישעיהו ׳ד 	

ים וְאָמְרוּ֙ לְכ֣וּ ׀ וְנעֲַלֶ֣ה ים רַבִּ֗ יאֶל־בֵּית֙ אֶל־הַר־יי  (ג) וְהָֽלְכ֞וּ עַמִּ֣ י  אֱ%הֵ֣ יו כִּ֤ ה בְּארְֹחתָֹ֑ יו וְנלְֵכָ֖ נוּ֙ מִדְּרָכָ֔ ב וְירֵֹ֙ ֹ֔ יעֲַק
ים וְכִתְּ  ים רַבִּ֑ יחַ לְעַמִּ֣ ם וְהוֹכִ֖ ין הַגּוֹיִ֔ ה וּדְבַר־יי מִירוּשָׁלָםִֽ׃ (ד) וְשָׁפַט֙ בֵּ֣ א תוֹרָ֔ ים מִצִּיּוֹן֙ תֵּצֵ֣ ם לְאִתִּ֗ ת֨וּ חַרְבוֹתָ֜

רֶב ו3ְא־ילְִמְד֥וּ ע֖וֹד מִלְחָמָהֽ׃וַחֲניִתֽוֹתֵיהֶ  א ג֤וֹי אֶל־גּוֹי֙ חֶ֔ ם֙ לְמַזמְֵר֔וֹת 3א־ישִָּׂ֨ 	
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Isaiah	2:3–4	

(3)	And	the	many	peoples	shall	go	and	say:	“Come,	Let	us	go	up	to	the	Mount	of	the	

Eternal,	to	the	House	of	the	God	of	Jacob;	that	we	may	be	instructed	in	God's	ways,	

and	that	we	may	walk	in	God's	paths.”	For	out	of	Zion	shall	forth	the	Law,	the	word	

of	the	Eternal	from	Jerusalem.	(4)	And	God	will	judge	among	many	peoples	and	

rebuke	strong	nations	far	off.	They	shall	beat	their	swords	into	plowshares	and	their	

spears	into	pruning	hooks:	nation	shall	not	take	up	sword	against	nation;	they	shall	

never	again	know	war.	
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׳י׳:ב מלאכי 	

נוּ ד בְּרָאָ֑ ל אֶחָֽ֖ נוּ הֲל֛וֹא אֵ֥ ב אֶחָד֙ לְכֻלָּ֔ (י) הֲל֨וֹא אָ֤ 	

	

Malachi	2:10	

(10)	Have	we	not	all	one	Father?	Has	not	one	God	created	us?		
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On	Global	Jewish	Responsibility	
Putting	the	Olam	in	Tikkun	Olam		

Ruth	W.	Messinger	and	Rabbi	Rick	Jacobs	
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׳א׳:א בראשית 	

א ית בָּרָ֣ ים (א) בְּרֵאשִׁ֖ ת הָאָרֶֽץ׃ אֱ&הִ֑ יםִ וְאֵ֥ ת הַשָּׁמַ֖ אֵ֥ 	

	

Genesis	1:1	

(1)	When	God	began	to	create	heaven	and	earth—	

׳ה׳:ו בראשית 	

ת לִ  ֹ֣ צֶר֙ מַחְשְׁב רֶץ וְכָל־יֵ֙ ם בָּאָ֑ ת הָאָדָ֖ ה רָעַ֥ י רַבָּ֛ ע כָּל־הַיּוֹֽם׃(ה) וַיַּרְ֣א יי כִּ֥ ק רַ֖ בּ֔וֹ רַ֥ 	

	

Genesis	6:5	

(5)	The	Eternal	saw	how	great	was	the	wickedness	of	human	beings	in	earth,	that	

the	direction	of	their	thoughts	was	nothing	but	wicked	all	the	time…	

׳ג:ב״י בראשית 	

ת הָאֲדָמָהֽ׃ ֹ֥ ל מִשְׁפְּח ֹ֖ וְנבְִרְכ֣וּ ב5ְ֔ כּ 	

Genesis	12:3	

Through	you	all	the	families	of	the	earth	shall	be	blessed.	
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-ג״כ:ח״י בראשית ה״כ 	

יק עִם־רָשָֽׁע׃ ה צַדִּ֖ ף תִּסְפֶּ֔ ר הַאַ֣ ם וַיּאֹמַ֑ (כג) וַיּגִַּ֥שׁ אַבְרָהָ֖  ... לָה לְּ   ית צַדִּיק֙ עִם־(כה) חָלִ֨ ה לְהָמִ֤ ר הַזֶּ֗ ת ׀ כַּדָּבָ֣ ֹ֣ ֜? מֵעֲשׂ
ה מִשְׁפָּטֽ׃ רֶץ 4֥א יעֲַשֶׂ֖ ? הֲשׁפֵֹט֙ כָּל־הָאָ֔ ע חָלִ֣לָה לָּ֔ יק כָּרָשָׁ֑ ע וְהָיָה֥ כַצַּדִּ֖ רָשָׁ֔ 	
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Genesis	18:23–25	

(23)	Abraham	came	forward	and	said,	“Will	You	sweep	away	the	innocent	along	

with	the	guilty?	...	(25)	Far	be	it	from	You	to	do	such	a	thing,	to	bring	death	upon	the	

innocent	as	well	as	the	guilty,	so	that	innocent	and	guilty	fare	alike.	Far	be	it	from	

You!	Shall	not	the	Judge	of	all	the	earth	deal	justly?”	

-ו״ט׳:א שמות ז״י 	

ר ת אֲשֶׁ֨ ֹ֑ ת הָעִֽבְרִיּ ֹ֖ יםִ לַמְֽילְַּד לֶ> מִצְרַ֔ ֹ֙אמֶר֙ מֶ֣ אמֶר בְּילֶַּדְכֶן֙ אֶת־ (טו) וַיּ ֹ֗ ם הַשֵּׁנִ֖ית פּוּעָהֽ׃ (טז) וַיּ ה וְשֵׁ֥ ם הָאַֽחַת֙ שִׁפְרָ֔ שֵׁ֤
 ָ אן יא וָחָֽיהָ׃ (יז) וַתִּירֶ֤ ת הִ֖ ן אתֹ֔וֹ וְאִם־בַּ֥ ן הוּא֙ וַהֲמִתֶּ֣ יםִ אִם־בֵּ֥ ן עַל־הָאָבְנָ֑ יםהַמְֽילְַּדתֹ֙ אֶת־ הָעִֽבְרִיּ֔וֹת וּרְאִיתֶ֖ אֱ&הִ֔  וְ֣#א הָ֣

יםִ וַתְּחַיֶּ֖יןָ אֶת־הַילְָדִֽים׃ לֶ: מִצְרָ֑ ן מֶ֣ ר אֲלֵיהֶ֖ ר דִּבֶּ֥ עָשׂ֔וּ כַּאֲשֶׁ֛ 	

	

Exodus	1:15–17	

(15)	The	king	of	Egypt	spoke	to	the	Hebrew	midwives,	one	of	whom	was	named	

Shiphrah	and	the	other	Puah,	(16)	saying,	“When	you	deliver	the	Hebrew	women,	

look	at	the	birthstool:	if	it	is	a	boy,	kill	him;	if	it	is	a	girl,	let	her	live.”	(17)	The	

midwives,	fearing	God,	did	not	do	as	the	king	of	Egypt	had	told	them;	they	let	the	

boys	live.	

-ג״ל:א״מ בראשית ׳מ 	

ישׁ  ה אִ֖ ֹ֔ א פַרְע רֶץ (לג) וְעַתָּה֙ ירֵֶ֣ ים עַל־הָאָ֑ ד פְּקִדִ֖ ה וְיפְַקֵ֥ ֹ֔ ה פַרְע יםִ׃ (לד) יעֲַשֶׂ֣ רֶץ מִצְרָֽ הוּ עַל־אֶ֥ ם וִישִׁיתֵ֖ נבָ֣וֹן וְחָכָ֑
ת הַבָּ  ֹ֔ כֶל֙ הַשָּׁנִ֣ים הַטּבֹ ֹ֙ בַע שְׁנֵי֥ הַשָּׂבָעֽ׃ (לה) וְיקְִבְּצ֗וּ אֶת־כָּל־א יםִ בְּשֶׁ֖ רֶץ מִצְרַ֔ לֶּה וְ וְחִמֵּשׁ֙ אֶת־אֶ֣ ת הָאֵ֑ ֹ֖ ר א יצְִבְּרוּ־בָ֞
ב בַע֙ שְׁנֵ֣י הָרָעָ֔ רֶץ לְשֶׁ֙ כֶל לְפִקָּדוֹן֙ לָאָ֔ ֹ֤ ה הָא ים וְשָׁמָרֽוּ׃ (לו) וְהָיָ֨ כֶל בֶּעָרִ֖ ֹ֥ ה א ֹ֛ חַת ידַ־פַּרְע יםִ  תַּ֧ רֶץ מִצְרָ֑ ר תִּהְיֶ֖יןָ בְּאֶ֣ אֲשֶׁ֥

ר בְּעֵינֵ֣  ב הַדָּבָ֖ רֶץ בָּרָעָבֽ׃ (לז) וַיּיִטַ֥ ת הָאָ֖ א וְֽ<א־תִכָּרֵ֥ יו הֲנמְִצָ֣ ה אֶל־עֲבָדָ֑ ֹ֖ אמֶר פַּרְע ֹ֥ י כָּל־עֲבָדָֽיו׃ (לח) וַיּ ה וּבְעֵינֵ֖ ֹ֑ י פַרְע
יעַ  י הוֹדִ֧ ף אַחֲרֵ֨ אמֶר פַּרְעהֹ֙ אֶל־יוֹסֵ֔ ֹ֤ ים בּֽוֹ׃ (לט) וַיּ ר ר֥וּחַ אEֱקִ֖ ישׁ אֲשֶׁ֛ ה אִ֕ ים כָזֶ֔ את אֵין־נבָ֥וֹן  אֱ&הִ֛ ֹ֑ אוֹת3ְ֖ אֶת־כָּל־ז

ם כָּמֽוֹ ל מִמֶּךָּֽ׃וְחָכָ֖ א אֶגְדַּ֥ ק הַכִּסֵּ֖ י רַ֥ ק כָּל־עַמִּ֑ י= ישִַּׁ֣ י וְעַל־פִּ֖ =׃ (מ) אַתָּה֙ תִּהְיֶה֣ עַל־בֵּיתִ֔ 	

	

Genesis	41:33–40	

(33)	“Accordingly,	let	Pharaoh	find	a	man	of	discernment	and	wisdom,	and	set	him	

over	the	land	of	Egypt.	(34)	And	let	Pharaoh	take	steps	to	appoint	overseers	over	

the	land,	and	organize	the	land	of	Egypt	in	the	seven	years	of	plenty.	(35)	Let	all	the	

food	of	these	good	years	that	are	coming	be	gathered,	and	let	the	grain	be	collected	

under	Pharaoh’s	authority	as	food	to	be	stored	in	the	cities.	(36)	Let	that	food	be	a	

reserve	for	the	land	for	the	seven	years	of	famine	which	will	come	upon	the	land	of	

Egypt,	so	that	the	land	may	not	perish	in	the	famine.”	(37)	The	plan	pleased	Pharaoh	

and	all	his	courtiers.	(38)	And	Pharaoh	said	to	his	courtiers,	“Could	we	find	another	

like	him,	a	man	in	whom	is	the	spirit	of	God?”	(39)	So	Pharaoh	said	to	Joseph,	“Since	

God	has	made	all	this	known	to	you,	there	is	none	so	discerning	and	wise	as	you.	



153	

(40)	You	shall	be	in	charge	of	my	court,	and	by	your	command	shall	all	my	people	be	

directed;	only	with	respect	to	the	throne	shall	I	be	superior	to	you.”	

׳ד׳:ב ישעיהו 	

רֶב וְ.א־ילְִמְד֥וּ ע֖וֹד מִלְ וְכִתְּ   א ג֤וֹי אֶל־גּוֹי֙ חֶ֔ ים וַחֲניִתֽוֹתֵיהֶם֙ לְמַזמְֵר֔וֹת .א־ישִָּׂ֨ ם לְאִתִּ֗ חָמָהֽ׃ת֨וּ חַרְבוֹתָ֜ 	

	

Isaiah	2:4	

They	shall	beat	their	swords	into	plowshares	and	their	spears	into	pruning	hooks;	

nation	shall	not	lift	up	sword	against	nation;	neither	shall	they	learn	war	anymore.	

(Also	Micah	4:3)	
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׳י׳:ב מלאכי 	

ב אֶחָד֙ לְכֻלָּ֔  נוּ (י) הֲל֨וֹא אָ֤ ד בְּרָאָ֑ ל אֶחָֽ֖ נוּ הֲל֛וֹא אֵ֥ 	

	

Malachi	2:10	

(10)	Have	we	not	all	one	Father?	Has	not	one	God	created	us?		

׳א׳:ג יואל 	

ם זקְִניֵכֶם֙ חֲ$מ֣וֹת יחֲַ$מ֔וּ(א) וְהָיָה֣ אַֽ  ם וּבְנוֹֽתֵיכֶ֑ ר וְנבְִּא֖וּ בְּניֵכֶ֣ ן אֶשְׁפּ֤וDֹ אֶת־רוּחִי֙ עַל־כָּל־בָּשָׂ֔ ם חֲרֵי־כֵ֗ ן בַּח֣וּרֵיכֶ֔
חֶזיְנֹ֖וֹת ירְִאֽוּ׃ 	

	

Joel	3:1	

(1)	After	that,	I	will	pour	out	My	spirit	on	all	flesh;	your	sons	and	daughters	shall	

prophesy;	your	old	shall	dream	dreams,	and	your	young	shall	see	visions.	

א״י׳:ד יונה 	

ה רִבּ֜וֹ אָ הּ הַרְבֵּה֩ מִשְֽׁתֵּים־עֶשְׂרֵ֨ ר ישֶׁ־בָּ֡ יר הַגְּדוֹלָ֑ה אֲשֶׁ֣ ה הָעִ֣ ר 3ֽא־ידַָע֙ בֵּין־ימְִינ֣וֹ (יא) וַאֲֽניִ֙ H֣א אָח֔וּס עַל־ניִנוְֵ֖ ם אֲשֶׁ֤ דָ֗
ה רַבָּהֽ׃ לִשְׂמאֹל֔וֹ וּבְהֵמָ֖ 	
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Jonah	4:11	

And	should	I	not	care	about	Nineveh,	that	great	city,	in	which	there	are	more	than	

120,000	persons	who	do	not	know	their	right	hand	from	their	left,	and	many	beasts	

as	well!	

-׳א׳:ד מיכה ׳ג 	

ט בֵּ֚  ה וּדְבַר־יי מִירוּשָׁלָםִֽ׃ (ג) וְשָׁפַ֗ א תוֹרָ֔ י מִצִּיּוֹן֙ תֵּצֵ֣ ים ... כִּ֤ ית הַיּמִָ֗ יחַ לְגוֹיִם֥ (א) וְהָיָה֣ ׀ בְּאַחֲרִ֣ ים וְהוֹכִ֛ ים רַבִּ֔ ין עַמִּ֣
ים עַד־רָח֑וֹק  עֲצֻמִ֖ 	

	

Micah	4:1–3	

In	the	end	of	days	it	shall	come	to	pass	.	.	.	For	the	law	shall	go	forth	from	Zion,	and	

the	word	of	the	Eternal	from	Jerusalem.	And	God	shall	judge	among	many	peoples,	

and	rebuke	strong	nations	afar	off.	

	

סנהדרין נ״ו א 	

תנו רבנן שבע מצות נצטוו בני נח דינין וברכת השם ע"ז גילוי עריות ושפיכות דמים וגזל ואבר מן החי 	

	

Sanhedrin	56a	

The	Sages	taught	in	a	baraita:	The	descendants	of	Noah,	i.e.,	all	of	humanity,	were	
commanded	to	observe	seven	mitzvot:	The	mitzvah	of	establishing	courts	of	
judgment;	and	the	prohibition	against	blessing,	i.e.,	cursing,	the	name	of	God;	and	
the	prohibition	of	idol	worship;	and	the	prohibition	against	forbidden	sexual	
relations;	and	the	prohibition	of	bloodshed;	and	the	prohibition	of	robbery;	and	
the	prohibition	against	eating	a	limb	from	a	living	animal.	

-׳ד׳:ד שופטים ׳ז 	

ה אֶת־ישְִׂרָ  יא שׁפְֹטָ֥ שֶׁת לַפִּיד֑וֹת הִ֛ ה אֵ֖ ה נבְִיאָ֔ ה (ד) וּדְבוֹרָה֙ אִשָּׁ֣ מֶר דְּבוֹרָ֗ ֹ֜ בֶת תַּֽחַת־תּ הִיא יוֹשֶׁ֨ ת הַהִיֽא׃ (ה) וְ֠ ל בָּעֵ֥ אֵ֖
ל לַמִּשְׁפָּטֽ׃ (ו) וַתִּשְׁלַ֗  יםִ וַיּעֲַל֥וּ אֵלֶ֛יהָ בְּנֵי֥ ישְִׂרָאֵ֖ ר אֶפְרָ֑ ל בְּהַ֣ ין בֵּיֽת־אֵ֖ ה וּבֵ֥ ין הָרָמָ֛ עַם בֵּ֧ ֹ֔ ק בֶּן־אֲבִינ ח וַתִּקְרָא֙ לְבָרָ֣

דֶשׁ נפְַתָּ  ר תָּב֔וֹר וְלָקַחְתָּ֣ עִמְּ֗" מִקֶּ֖ ל לֵ֤; וּמָשַֽׁכְתָּ֙ בְּהַ֣ יו הBֲ֥א צִוָּ֣ה ׀ יי אBֱהֵיֽ־ישְִׂרָאֵ֗ אמֶר אֵלָ֜ ֹ֨ י וַתּ ישׁ לִ֑ רֶת אֲלָפִים֙ אִ֔ עֲשֶׂ֤
י4 אֶל־נַ֣חַל קִישׁ֗וֹן אֶת־סִיֽסְ  י אֵלֶ֜ י וּמִבְּנֵי֥ זבְֻלֽוּן׃ (ז) וּמָשַׁכְתִּ֨ ין וְאֶת־רִכְבּ֖וֹ וְאֶת־הֲמוֹנ֑וֹ מִבְּנֵי֥ נפְַתָּלִ֖ א יבִָ֔ רָא֙ שַׂר־צְבָ֣

יהוּ בְּידֶָֽ"׃ וּנתְַתִּ֖ 	

	

Judges	4:4–7	

(4)	Deborah,	wife	of	Lappidoth,	was	a	prophetess;	she	led	Israel	at	that	time.	(5)	She	
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used	to	sit	under	the	Palm	of	Deborah,	between	Ramah	and	Bethel	in	the	hill	

country	of	Ephraim,	and	the	Israelites	would	come	to	her	for	decisions.	(6)	She	

summoned	Barak	son	of	Abinoam,	of	Kedesh	in	Naphtali,	and	said	to	him,	“The	

Eternal,	the	God	of	Israel,	has	commanded:	Go,	march	up	to	Mount	Tabor,	and	take	

with	you	ten	thousand	men	of	Naphtali	and	Zebulun.	(7)	And	I	will	draw	Sisera,	

Jabin’s	army	commander,	with	his	chariots	and	his	troops,	toward	you	up	to	the	

Wadi	Kishon;	and	I	will	deliver	him	into	your	hands.”	

׳ג׳:ז אסתר 	

 ֽ לֶ* ט֑וֹב תִּנָּ לֶ* וְאִם־עַל־הַמֶּ֖ י9֙ הַמֶּ֔ ן בְּעֵינֶ֙ אתִי חֵ֤ ר אִם־מָצָ֨ ר הַמַּלְכָּה֙ וַתּאֹמַ֔ עַן אֶסְתֵּ֤ י (ג) וַתַּ֨ י וְעַמִּ֖ לָתִ֔ י נפְַשִׁי֙ בִּשְׁאֵ֣ תֶן־לִ֤
קָּשָׁתִֽי׃בְּבַ  	

Esther	7:3	

(3)	Queen	Esther	replied:	“If	Your	Majesty	will	do	me	the	favor,	and	if	it	pleases	Your	

Majesty,	let	my	life	be	granted	me	as	my	wish,	and	my	people	as	my	request.	

	

׳ו:ב״מ ישעיהו 	

" וְאֶצָּרְ֗"  דֶק וְאַחְזֵק֣ בְּידֶָ֑ יֽ" בְצֶ֖ ם לְא֥וֹר גּוֹיִםֽ׃(ו) אֲנִ֧י יי קְרָאתִ֥ ית עָ֖ וְאֶתֶּנ3ְ֛ לִבְרִ֥ 	

	

Isaiah	42:6	

(6)	I	the	Eternal,	in	My	grace,	have	summoned	you,	and	I	have	grasped	you	by	the	

hand.	I	created	you,	and	appointed	you	a	covenant	people,	a	light	of	nations.	

	

׳ו:ט״מ ישעיהו 	

ל מִהְֽיוֹתְ֥& לִי֙  אמֶר נקֵָ֨ ֹ֗ ם  (ו) וַיּ י֙- לְא֣וֹר גּוֹיִ֔ יב וּנתְַתִּ֙ ל לְהָשִׁ֑ י] ישְִׂרָאֵ֖ ב ונצירי [וּנצְוּרֵ֥ ֹ֔ י יעֲַק בֶד לְהָקִים֙ אֶת־שִׁבְטֵ֣ עֶ֔
י עַד־קְצֵ֥ה הָאָרֶֽץ׃ (ס) לִהְֽי֥וֹת ישְׁוּעָתִ֖ 	

	

Isaiah	49:6	

(6)	For	God	has	said:	“It	is	too	little	that	you	should	be	My	servant	In	that	I	raise	up	

the	tribes	of	Jacob	and	restore	the	survivors	of	Israel:	I	will	also	make	you	a	light	of	

nations,	that	My	salvation	may	reach	the	ends	of	the	earth.”	

	

	



156	

׳ג׳:ס ישעיהו 	

גַהּ זרְַחֵֽ"׃ ֹ֥ ים לְנ " וּמְלָכִ֖ (ג) וְהָלְכ֥וּ גוֹיִ֖ם לְאוֹרֵ֑ 	

Isaiah	60:3	

(3)	And	nations	shall	walk	by	your	light,	rulers,	by	your	shining	radiance.	
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-ג״ל:ט״י ויקרא ד״ל 	

ם הַגֵּ֣ר ׀ הַגָּ֣  ה לָכֶ֜ ח מִכֶּם֩ יהְִיֶ֨ ם B֥א תוֹנ֖וּ אתֹֽוֹ׃ (לד) כְּאֶזרְָ֣ ם וְאָהַבְתָּ֥ לוֹ֙ כָּמ֔וֹ! (לג) וְכִיֽ־יגָ֧וּר אִתHְּ֛ גֵּ֖ר בְּאַרְצְכֶ֑ ר אִתְּכֶ֗
ים הֱייִתֶ֖  י ייכִּיֽ־גֵרִ֥ יםִ אֲנִ֖ רֶץ מִצְרָ֑ ׃אֱ)הֵיכֶםֽ ם בְּאֶ֣ 	

	

Leviticus	19:33–34	

When	strangers	reside	with	you	in	your	land,	you	shall	not	wrong	them.	The	

strangers	who	reside	with	you	shall	be	to	you	as	your	citizens;	you	shall	love	each	

one	as	yourself,	for	you	were	strangers	in	the	land	of	Egypt:	I	the	Eternal	am	your	

God.	

	

Rabbi	Yitzchak	Meir	Alter	

A	stork	is	not	kosher	because	it	only	helps	out	its	own	kind,	limit	ing	its	kindness	to	

its	fellow	birds.	Given	this	behavior,	the	stork	cannot	be	considered	kosher,	because	

it	does	not	recognize	the	fundamental	truth	that	goodness	and	kindness	are	

meaningless	if	they	are	limited	to	ourselves;	they	must	be	extended	to	the	many	

circles	of	influence	in	our	lives.	(Maayanah	Shel	Torah,	Parashat	Sh’mini)	
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ד״י׳:א אבות משנה 	

(יד) הוּא הָיהָ אוֹמֵר, אִם אֵין אֲניִ לִי, מִי לִי. וּכְשֶׁאֲניִ לְעַצְמִי, מָה אֲניִ. וְאִם -א עַכְשָׁיו, אֵימָתָי:  	

	

Pirkei	Avot	1:14	

(14)	He	[Rabbi	Hillel]	used	to	say:	If	I	am	not	for	myself,	who	should	be	for	me;	if	I	
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am	for	myself	alone,	what	am	I?	And	if	not	now,	then	when?	

	

גיטין ס״א א 	

ם חולי ישראל וקוברין מתי נכרים עם מתי ת"ר מפרנסים עניי נכרים עם עניי ישראל ומבקרין חולי נכרים ע
ישראל מפני דרכי שלום: 	

	

Gittin	61a	

Our	Rabbis	taught:	We	sustain	the	non-Jewish	poor	with	the	Jewish	poor,	visit	the	

non-Jewish	sick	with	the	Jewish	sick,	and	bury	the	non-Jewish	dead	with	the	Jewish	

dead,	for	the	sake	of	peace.	

	

Rabbi	Jacob	Emden	

A	Jew	with	political	responsibility	(adam	chashuv)	has	the	obligation	to	rescue	the	
oppressed	from	the	hands	of	the	oppressor	by	all	means	available	to	him,	whether	

by	direct	action	or	through	political	effort,	regardless	of	whether	the	oppressed	is	

Jewish.	So	Job	praised	himself	by	saying,	“I	have	broken	the	teeth	of	evil,”	and	the	

Torah	says	of	Moses	that	“he	arose	and	championed	them,”	referring	to	the	

daughters	of	Jethro,	even	though	they	were	the	daughters	of	an	idolatrous	priest.	

(Responsa,	Sh’eilat	Yaavetz	2:51)	
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שבת נ״ד ב 	

כל מי שאפשר למחות לאנשי ביתו ולא מיחה נתפס על אנשי ביתו באנשי עירו נתפס על אנשי עירו בכל 
העולם כולו נתפס על כל העולם כולו 	

	

Shabbat	54b	

Anyone	who	is	able	to	protest	against	the	transgressions	of	one’s	household	and	

does	not	is	punished	for	the	actions	of	the	members	of	the	household;	anyone	who	is	

able	to	protest	against	the	transgressions	of	one’s	townspeople	and	does	not	is	

punished	for	the	transgressions	of	the	townspeople;	anyone	who	is	able	to	protest	

against	the	transgressions	of	the	entire	world	and	does	not	is	punished	for	the	

transgressions	of	the	entire	world.	
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׳ ב:ח׳קידושין מ 	

וכבר היה רבי טרפון וזקנים מסובין בעלית בית נתזה בלוד נשאלה שאילה זו בפניהם תלמוד גדול או מעשה 
גדול נענה רבי טרפון ואמר מעשה גדול נענה ר"ע ואמר תלמוד גדול נענו כולם ואמרו תלמוד גדול שהתלמוד 

מביא לידי מעשה 	

	

Kiddushin	40b	

Rabbi	Tarfon	and	some	elders	were	hanging	out	on	the	roof	of	Nitza’s	house	in	Lod	

when	this	question	arose:	Which	is	greater,	study	or	action?	Rabbi	Tarfon	answered	

and	said,	“Action	is	greater.”	Rabbi	Akiva	answered	and	said,	“Study	is	greater.”	The	

others	responded,	“Study	is	greater	because	it	leads	to	action.”	

סנהדרין ל״ז א 	

שכל המאבד נפש אחת מישראל מעלה עליו הכתוב כאילו איבד עולם מלא וכל המקיים נפש אחת מישראל 
מעלה עליו הכתוב כאילו קיים עולם מלא. 	

	

Sanhedrin	37a	

Whoever	destroys	a	soul	from	Israel,	the	Scripture	considers	it	as	if	he	destroyed	an	

entire	world.	And	whoever	saves	a	life	from	Israel,	the	Scripture	considers	it	as	if	he	

saved	an	entire	world.	

שלמי סנהדרין כ״ג אתלמוד ירו 	

שכל המאבד נפש אחת מעלין עליו כאילו איבד עולם מלא וכל המקיים נפש אחת מעלין עליו כאילו קיים עולם 
מלא  	

Jerusalem	Talmud	Sanhedrin	23a	

Whoever	destroys	a	soul,	it	is	considered	as	if	he	destroyed	an	entire	world.	And	

whoever	saves	a	life,	it	is	considered	as	if	he	saved	an	entire	world.	

	
Rabbi	Abraham	Joshua	Heschel	

We	meet	as	human	beings	who	have	much	in	common:	a	heart,	a	face,	a	voice,	the	

presence	of	a	soul,	fears,	hope,	the	ability	to	trust,	a	capacity	for	compassion	and	

understanding,	the	kinship	of	being	human.	.	.	.	A	person	is	not	just	a	specimen	of	the	

species	called	Homo	sapiens.	He	is	all	of	humanity	in	one,	and	whenever	one	man	is	

hurt,	we	are	all	injured.	The	human	is	a	disclosure	of	the	divine,	and	all	men	are	one	
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in	God’s	care	for	man.	Many	things	on	earth	are	precious,	some	are	holy,	humanity	is	

holy	of	holies.	(Abraham	Joshua	Heschel,	“No	Religion	Is	an	Island”	(1965),	in	Moral	
Grandeur	and	Spiritual	Audacity,	ed.	Susannah	Heschel	(New	York:	Farrar,	Straus	
and	Giroux,	1996),	238.)	
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Morally	speaking,	there	is	no	limit	to	the	concern	one	must	feel	for	the	suffering	of	

human	beings,	that	indifference	to	evil	is	worse	than	evil	itself,	that	in	a	free	society,	

some	are	guilty,	but	all	are	responsible.	(Abraham	Joshua	Heschel,	“The	Reasons	for	

My	Involvement	in	the	Peace	Movement”	(1972),	in	in	Moral	Grandeur	and	Spiritual	
Audacity,	ed.	Susannah	Heschel	(New	York:	Farrar,	Straus	and	Giroux,	1996),		224.)	

	


